
This is the first part of a two-part arti-
cle. The second part will be published
in Renew 139.

Introduction
I am greatly honoured and privileged to
address you at this gathering. But I am
also humbled. I know I was not in
Liverpool 25 years ago as many of you
gathered for that great National
Pastoral Congress. I have started with a
story because I know how important
our stories are. You come with your
stories here and you would like to tell
each other these stories. It is interesting
to see that many of the discussions at
the pastoral Congress in Liverpool
were introduced by ordinary stories
from the lives of real people. Today
each one of us wants to find space to
tell our story in the background of the
Liverpool story and in the background
of God’s story that has been retold over
and over again in the Bible, in the
Church, in other faiths and in society.
We want to make sure that no story is
left untold and unheard. Maybe not
today but in the days and years to come
as we build a Church that is inclusive,
a Church that listens to all stories, a
Church that is true community.

One of the interesting points that emerge
in the gospel is how Jesus does so much
of his teaching through storytelling.
Paradoxically Jesus communicates his
most telling truths through the medium
of fiction. He invites his hearers to use
their imagination and follow him into the
world of parable. The truth of Jesus’ sto-
ries does not depend on whether the tales
told actually happened but rather on
whether they catch something of the
unseen reality of God’s Reign.

In the parable we are invited to enter a
visual world of dinner parties, vine-
yards, wedding parties, broken fami-
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lies, surprised guests, wise and foolish
bridesmaids. The point of the parables
is not that they make interesting illus-
trations; the stories tell us that it is at
the level of our eating, our drinking,
sleeping, forgiving, answering doors,
offering hospitality that our happiness
and salvation is being worked out.

An ancient rabbi was asked why
telling stories, rather than making
statements, seemed to be a more effec-
tive way of communicating with peo-
ple. (1) He thought for a while and
scratched his head and then said. Oh,
listen, I will tell you a story. Once upon
a time, there was a man named Truth.
He often walked down the street as
naked as the day he was born. The vil-
lagers were horrified; they ran into
their houses, closed and locked their
doors, and refused to have anything to
do with this walking vulgarity.

Mr. Truth often wondered why people
rejected him, why they were so fright-
ened of him and why children were
barred from approaching him. One day
he saw a woman named Story
approaching the village. She was
dressed in fine colourful clothes. She
was a sight for the eyes. Some people
said that when she smiled, her face
looked as if she had rented the sun.

Miss Story greeted Mr Truth and then,
keeping custody of the eyes, inquired:
“What’s the matter with you? Why do
you look so sad and disappointed? Tell
me what’s wrong.”

Truth said, “Nobody likes me, nobody
accepts me. When people see me com-
ing, they run away and hide. But you
are always invited to their houses. They
love to sit around the fire listening to
you. Why does everyone avoid me?” 

Story asked, “May I act totally out of
character and be frank with you?”

“Please do, I will appreciate that.”
“Everyone avoids you because of your
nakedness,” Story said. “People today
are afraid of the naked truth, so they
turn away. I am sorry, Truth, but
believe me, that’s the truth. You live in
your enclosure of clarity and certainty,
looking out in disapproval of the com-
plexities of life, the fog of humanity.
You emerge to clear things up. But you
have never stepped out into the real
world of ambiguity, confusion and bro-
kenness. Life is untidy, it is messy, it is
arbitrary, and it is too much to stare at
for too long. Why don’t you use a bit of
imagination? I’ll tell you what. Let me
make some clothes for you and then
we’ll see how people respond.”

Truth was reluctant to accept his new
friend’s advice, but he was tired of lone-
liness and decided to risk it. 2 weeks
later he dressed himself in the clothes
that Story had made for him. At first he
felt strange and uncomfortable, all cov-
ered up; but soon he discovered to his
delight that people no longer avoided
him, but opened their doors and wel-
comed him into their houses.
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Truth and Story became firm friends.
Not long after, Truth and Story married
and had several children, some of whom
they named Myth, Satire and Parable.

Dear friends, most of our conversa-
tions consist of making statements or
telling stories but generally a story
tends to be a more powerful vehicle of
communication than the statement.
Since Christianity is a historical reli-
gion, the truth that it teaches can be
best expressed in the form of story. In
Christianity the story is first, the theo-
logical statements come later; the sto-
rytellers are there before the theolo-
gians. Stories are often full of the
unexpected and the unexplained. They
help us express our emotions and what
lies deep in our hearts. Stories provide
us with a vehicle through which we
can express ourselves at moments of
pain and turmoil.

Jesus understood this very well because
he was one of the most able storytellers
in history. Telling parables is one of
Jesus’ ways of announcing that God’s
Reign has come. Parables have to be
seen in the larger context of Jesus’
teaching. The Reign of God has come,
repent and believe in the good news.
The parables are challenges to change.
They are a way of confronting people.
Jesus invites his hearers to use their
imagination to focus on vulnerable
groups or oppressive attitudes in the
hope that they will see things different-
ly. In that sense parables are subversive.
They subvert the world by exposing
oppression and selfishness. These sto-
ries of Jesus attempt to introduce new
values. But we should say that Jesus’
stories, Jesus’ parables are not ordinary
stories. They are subversive. We know
that Jesus did not die in his bed from old
age but was executed by the Roman
authorities with the connivance of the
Temple hierarchy. He was executed –
not because he entertained people with
harmless spiritual stories about God’s
reign to come, but because he told dan-
gerous stories that radically challenged
what was happening in the real king-
doms of his own time.

In other words Jesus wanted a world in
which all people’s stories could be told
and taken seriously. I find it interesting
that feminist scholars have challenged
history as often representing his story
(the experiences of men and their
interpretation) and excluding her story
(women’s experiences and their inter-
pretation). The theme of this presenta-
tion is rediscovering Catholicity in a

amazement. For the world I grew up in
was one of very stark divisions and
utter certainties. It was a world where
on the same narrow street, Catholics
and Protestants lived side by side, yet a
world apart. For my family God was
male, Irish and Catholic. For my
Protestant friends, God was still male –
no gender bending allowed – but with
equal certainty, they knew him to be
Protestant and British.”

What are some of the characteristics of
this uncertainty? The Churches are los-
ing popular support. Many children
from Christian homes have turned their
backs on the Church. The credibility of
the Church is being challenged in many
ways, not least by the many scandals of
its pastors reported so much in the
media. The historically established
Churches are growing smaller and
smaller. The general applicability of
Greek and Roman patterns of thought
has been seriously put in question. The
‘great’ figures in theology whose influ-
ence was crucial in the first two thirds of
last century are now dead. Their influ-
ence is still recognisable but new themes
and new problems for which they were
not prepared have come up: rearma-
ment, the end of the cold war, the energy
crisis and the ecological problem, the
spread of hiv/aids and other incurable
diseases, world famine, discrimination
against large minorities, ethnic conflicts
and cleansing, global terrorism, libera-
tion movements, women’s movements,
overpopulation, global warming, pollu-
tion, unstable markets, genetic engineer-
ing, the tension between the North and
the South, the new ecumenical situation,
the new movements in the historical
world religions, the revaluation of
indigenous spiritualities, the pluralism
of philosophies and ideologies.

Finding solutions to these problems is
harder than anything comparable in the
past. Books on theology, which had a
high reputation fifty years ago, will
now strike us as being generally sim-
plistic. For all their scholarship and all
their efforts, maybe today theologians
need to humbly accept that they are not
well equipped for working on solutions
to all these problems. As Christians we
need to admit that we do not know the
consequences and answers to these
questions. We do not have special
knowledge. There is a profound anxiety
that arises out of all this. Our contribu-
tion can only be part of the whole of
humanity's search for meaning.

(To be continued in RENEW 139)
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globalised world. I am pleading for a
world and a Church that is inclusive, a
World and a Church that listens to and
hears each and everyone’s experience
and story. We live in a world of uncer-
tainty and we need to listen with both
ears to every experience.

A world of uncertainties
The Story of Globalisation and
Catholicity is a story of uncertainty. In a
certain sense both globalisation and
catholicity have to do with universality;
but again both can represent seriously
opposed values and intentions.
Globalisation is something that is being
discussed and disputed a lot today.
There are many advantages but negative
effects are also associated with this phe-
nomenon of globalisation. In terms of
poor countries one cannot deny positive
effects but the negative ones abound too
— especially the (economic, political
and cultural) marginalisation and frag-
mentation of these poor nations.
Catholicity is a term that has been used
since the early centuries of Christianity.
But it has many meanings as well.

We are living in a fragmented age. As
the title of the book by Paul Lakeland
shows, we can say our Christian faith
today is being lived in a fragmented
age. Some have called this the time
when the West is experiencing the
same ambivalences or contradictions
felt by the rest of the world. It is the
time of the shaking of foundations.

This uncertainty has been expressed by
many observers. Timothy Radcliffe, for
example, is sceptical of globalisation
as being our new context and observes
that perhaps “what is really distinctive
about our world is a particular fruit of
globalisation, which is that we do not
know where the world is going. We do
not have a shared sense of our history.”
In the words of Anthony Giddens, “It is
a runaway world.” And Mary Grey has
used the metaphors of fragmentation
and the shaking of foundations to
describe the break-up of society. She
writes: “Culture is cracking – but who
will fill the cracks?” 

We must admit that old certainties are
gone. In her address to a group of mis-
sionaries in Rome, Mary McAleese,
President of Ireland, expressed this as
she narrated memories of her child-
hood in Belfast: “There was little space
in those days for modern day concerns
about cultural diversity or religious
imposition. Even if there had been, no
doubt we would have stared blankly in
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The Boxing Day tsunami of 2004
was of such proportions as to affect
every aspect of human life economic,
scientific, political and personal (to
name but some). This has given rise to
wide ranging reflection and analysis of
the tragedy. None more so than
amongst shocked survivors trying to
come to terms with their loss and grief.
But trying to make sense of not only
what happened but why was hampered
by severely shaken beliefs. The fact
that it happened during the Christmas
festival — whose underlying theme is
that "God so loved the world." —
added a particular poignancy to the
question of how an omnipotent and
loving God behaves towards the
world. Clearly some answers were
called for!

To the theologically inclined, one of
the most notable features of the disas-
ter was that, because of its scale, it
affected a wide range of societies
underpinned by very different belief
systems — Muslim, Hindu, Buddhist,
Christian, animist and secular.
Amongst the extensive media analysis
of the event there have been a number
of attempts to explore how very differ-
ent belief systems responded to the
tragedy. The traditional search for an
explanation of 'the will of God' (theod-
icy) in all this was enhanced by the
very different notions of God that were
involved.

The outcome was not always what
one may have expected. Whilst some
American evangelicals were (unbe-
lievably) praising the Lord that 8,000
Swedish tourists had been killed — a
clear sign of divine displeasure at
Sweden's pro homosexual legislation
— Muslim mullahs in Indonesia were
taking an equally strong line that the
disaster was a warning from Allah
because people were not following the
dictates of the Koran closely enough.
Catholic clergy amongst the St.
Thomas Christians opined that the
event was a 'punishment' for moral
deviance and was merely repeating the
message to Noah which people contin-
ued to ignore. Buddhist monks in Sri
Lanka saw personal bereavement as
the inevitable consequence (karma) of
sins in a previous life. Apart from the

fuse view of divinity were more
relaxed about the whole thing, thinking
that such was just the way things are —
a Hindu philosopher referred to the tra-
ditional understanding of the dance of
Siva, constantly creating and destroy-
ing life forms. The thing to do was just
get on with your life and think about
the future, opined one Hindu guru
whilst a typical Buddhist philosophical
view was that a wounded person
should concentrate on healing the
wound not worrying about where it
came from.

Whilst theodicy had become inextri-
cably intertwined one might even say,
hopelessly confused with the search
for personal meaning and consolation,
the surprising thing was that few of the
survivors seemed to question their
faith, rather drawing strength from
their beliefs to rebuild their lives.
Whether it is fate, karma, or the Will of
God, events merely seemed to confirm
belief  even when these beliefs were
contradictory. Asked if he had thought
that belief could be just the product of
the mind, a Muslim academic said, No,
he'd never thought of that. A Catholic
cleric went further saying that such
questioning was a typical secular
'Western' sort of thing which merely
reflected a lack of faith.

As a Westerner, reflecting on this
catena of responses, the overall feeling
— apart from general disgust — was
like one of listening to a group of
accountants struggling to explain how
they had come to get the balance sheet
wrong. The various exponents seemed
to be brazenly attempting to come up
with some sort of convincing explana-
tion that would be consistent with their
beliefs. Even when they admitted they
couldn't this was more in the sense of
being in the presence of a mystery
greater than human understanding was
capable of grasping: a bit like seeking
Narnia — if you haven't found it yet
its because you haven't looked in
enough wardrobes! So keep looking.
Anyhow, there was always the ulti-
mate consolation that everything
would turn out for the best in the end
(again a bit like Job's conclusion),
even if that was the next life.

Herein lies the heart of the problem

puerile theology involved in much of
this — wasn't the rainbow supposed be
the sign that the devastation wouldn't
be repeated? — there was clearly not
much consolation for victims.

Regardless of this, the general theo-
logical overviews of religious leaders
tended to filter down to ordinary peo-
ple, determining how they made sense
of their own personal tragedies. A
Buddhist father in Sri Lanka, grieving
over his lost family, blamed himself
for sins in a previous life and now
vowed to be more devout; a group of
Muslim vigilantes in Aceh were deter-
mined to stop pre¬marital sex and
loose morals in order to remove the
occasion for any future venting of
divine wrath; Catholic pilgrims to a
Marian shrine in Tamil Nadu gave
thanks that the shrine and its occupants
had been saved through their faith.
Chance survivors seemed determined
to see some reason for their survival;
one Indonesian child had been wearing
the shirt of his soccer idol, Ronaldo,
and duly gave thanks to him. The vil-
lage was even rewarded by a visit from
the star bringing largesse.

Though the responses were various
they did tend to divide into two gener-
al types. One group comprising of
Christians and Muslims (or strict
monotheists) saw the event in terms of
the action of a Creator, who, having
overall control of Creation, was
responsible for his (nobody questioned
the gender!) interventions. The other
group including Hindus and Buddhists
(with a much more diffuse view of
divinity) saw the event as merely the
way things were, with matter and spir-
it (including humanity) being in a con-
stant process of osmosis.

The mentalities arising from these
very different cosmologies were inter-
esting. The monotheists had the harder
job as they struggled to justify the
destruction of so many innocent lives
by a putatively benign God, presumed
to be making a moral point in such an
immoral way — the so-called Islamic
philosopher spoke of humanity having
to 'pass a test', that suffering was real-
ly good for you in making one appre-
ciate things more (a bit like Job). By
way of contrast, those with a more dif-
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THEODICY AND TSUNAMI ... an unsuspecting casualty
Dominic Kirkham
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for a rational understanding of theodi-
cy: one starts with a certain set of
beliefs which becomes the standard for
judging the meaning of events; events
can then only confirm them, inducing a
circular state of thought from which
escape is impossible, other than be a
dramatic short circuit. To 'secular'
minds there are significant problems
with all this. First there is a method-
ological error, of starting with an
assumed belief then trying to fit things
around it to justify it. This is a bit like
Ptolemaic astronomers trying to
accommodate new discoveries with
endless epicycles: change the mental
perspective or theory and the problem
is resolved. Compounding the method-
ological error is a category error: natur-
al phenomena have natural explana-
tions, not metaphysical ones: explain-
ing the geology of tectonic plate move-
ment in terms of theology is a bit like
explaining the mechanics of a motor
car in terms of aesthetics — true, most
people do go by looks but it does pay to
look under the bonnet!

The ensuing confusion lies not in the
phenomena but in the state of mind.
The idea of 'creation' is simply that, an
idea; it is not a physical theory but psy-
chological state of mind, a metaphysi-
cal belief. It is a confusion that was
exposed by Schopenhauer in his semi-
nal work — extracts of which are now
usefully reprinted in the Penguin
Books of Great Ideas as, "On the
Suffering of the World" (required read-
ing, one would have thought, for any-
one interested in this crucial issue). For
him suffering is simply part of the way
the world is. It constrains behaviour,
just as atmospheric pressure constrains
the body preventing it from exploding.
But it also promotes consciousness,
which gives rise to the inexplicable:
"The study of this inexplicable
devolves upon metaphysics."

And here is the crux of the matter.
Unlike other animals, humans are 'con-
demned' by the nature of their minds to
look for meanings. Why this should be
so derives from our primate ancestry, in
which group status and survival depend-
ed on an ability to discern motives or
intentions in the ever shifting alliances
of our neighbours. (Not much difference
here then from 'Neighbours' or
'Eastenders'!). Ethologists and evolu-
tionary psychologists have put together
a persuasive case that it was this that
provided the dynamics for the growth of
the human brain — almost to the point
of overcapacity — resulting in a natural
state of paranoia. Suspecting and cease-
lessly analysing the motives of others,
we pass on to imputing personal
motives in natural phenomena and even
the personification of natural forces:
someone/something is trying to get us!

The curious thing is that although we
may now see through such constructs
of the mind, the consequences of scien-
tific thought still seem to have much in
common with that of devotees of The
Lord Siva: for both everything is in a
state of precarious uncertainty. If we
are in the wrong place at the wrong
time then that is unfortunate but there is
no 'reason' for it in the sense of 'higher
meaning'; it is simply the way things
are. Nor is our survival of a natural dis-
aster the harbinger of some greater
'purpose' or destiny; it is merely the
consequence of chance.

If such a view undermines traditional
theodicy it also takes away its consola-
tions. In a way the cold secular, scien-
tific view is even more callous than
those of priests and mullahs: if there
was no cause for fault in our past, there
is no cause for hope in our future. As
Schopenhauer — who derived much of
his inspiration from the Eastern
philosophies — premised his work,
"Each individual misfortune seems an

exceptional occurrence, but misfortune
in general is the rule."

Though a modern rational view of the
world may be more intellectually coher-
ent it also has its limits, as may be seen
from the curious contrast in behaviour
between the Western tourists at Phuket
and the aboriginal inhabitants of the
Andaman islands with their primitive
animistic beliefs. In the mythology of the
latter, the world sits on top of a palm tree
which is swayed by the spirits of the land
and water, which are in constant conflict;
humans must pay attention to this war
and when the earth trembles take refuge
deep inside the forests until a settlement
has been reached between the spirits. As
a result of such beliefs the Andamans
suffered few casualties from the tsunami.
In contrast, sophisticated Western
tourists first ignored the earth tremors,
then expressed mild surprise at the
retreating shore line, then stood and
wondered at the incoming tsunami
before finally being swept away, fulmi-
nating and blaspheming, by the incom-
ing wave: a typical comment was that
this would really upset the day's sched-
ule! So much for the educated Western
view of the world — there can be little
doubt who was the better prepared for
the disaster.

One unsuspecting casualty of the dis-
aster has been confidence that tradition-
al theodicy has any credible, coherent
answer to life's problems. Whatever the
response there was no coherence in
people's beliefs, no one answer. Only
the tragedy and sense of grief was
shared, not its explanation; other than
that our response will simply be our
response. The defining answer which
humans seek in theodicy is simply not
there, swept away in the debris of the
tsunami. There was no voice in the
storm, no answer to Job. Though there
is little consolation in this, at least it is
a conclusion, or closure, of sorts.
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It is possible
to lead a cow upstairs...

but, not downstairs.

A duck's quack
doesn't echo,

and no one knows why.

PEARLS MELT
IN VINEGAR!



5

137.1st.Proof.2.26.01.06  4/2/06 12:18137.1st.Proof.2.26.01.06  4/2/06 12:29137.1st.Proof.2.26.01.06  4/2/06 12:30137.1st.Proof.2.26.01.06  4/2/06 12:32137.1st.Proof.2.26.01.06  4/2/06 13:15137.1st.Proof.2.26.01.06  4/2/06 14:02

Black metal monster slinks unseen
On its silent mission, sub marine
Carrying aboard with superior pride
Nearly eighteen hundred Hiroshimas inside
Banners of darkness beneath the sea unfurled
Enough deadly power to annihilate the world
So much destruction in a body so sleek
("We don't want anyone to think we're weak!")

Trident, Trident, tried and tested
In a peaceful future we've invested
But is this the peace which makes us free
If it's just the peace of the cemetery?
Where is the peace which shows how to live
The kind of peace the world cannot give?

Black metal monster slinks unseen
On its silent mission, sub marine
Morale is high amongst the men in it
Forget the million pounds spent each minute
On death dealing weaponry — rocket, missile, gun

While millions dying daily, one by one
Yet, many riding shotgun inside (and here's the
twist)
Happen to be Catholics, and need the Eucharist
But where is the sacrament kept for Catholics
staunch?
Beside the very key which gets each missile
launched
Open up Trident's safe, look! — and hold your
breath...
Side by side, the Bread of Life and the key of death.

Black metal monster slinks unseen
On its silent mission, sub marine
Carrying, aboard with superior pride
Nearly eighteen hundred Hiroshimas inside
But that's not all it's carrying — see beneath the
gloss
It's carrying One who's carrying his brand new cross
Open up Trident's safe, look! — and hold your
breath...
Side by side, the Bread of Life and the key of death.

Bert White
31st August, 1989

TTHHEE BBRREEAADD OOFF LLIIFFEE AANNDD TTHHEE KKEEYY OOFF DDEEAATTHH

From beyond the grave Fr Bert
White speaks to us of Trident, the
black metal monster on its silent mis-
sion. There may be more to the
Trident than just a death-bearing
weapon. I wonder what our weapons
say about ourselves. The missiles car-
ried by the Trident submarine have a
range of 4000 miles. The explosive
power of each warhead is eight times
that of the Hiroshima bomb. In
Hiroshima about 100,000 people died
immediately and another 100,000
within three weeks of the blast. Do
we need to be able to destroy so many
people in such an economical way?
We have heard in the past of the Axis
of Evil. But who really belong to that
Axis?

More than 30 years ago the US
Navy launched a nuclear submarine
named Corpus Christi, the Body of
Christ, Bread of Life. Bert entitled this

poem, “The Bread of Life and the
Key of Death.” He points out to us
that the key which launches the mis-
siles is kept in the same safe (taberna-
cle?) as the Blessed Sacrament. One
could get the cold sensation of being
buried alive along side a cadaver.

Thankfully, there are those who
insist on life and risk their reputation
and security to defend it on our
behalf. Helen John, 68, and Sylvia
Boyes, 62, both veterans of
Greenham Common, were arrested.
Their offence was crossing the sentry
line at the US military base at
Menwith Hill in North Yorkshire.
They were detained by the Ministry
of Defence for 12 hours. They did
what they did to call attention to the
Home Secretary’s new law which is
now in effect. Under its terms, pro-
testers who breach any one of 10
military bases will be treated as

potential terrorists and face up to a
year in jail or £5000 fine. Mrs John
called the law a “kick in the teeth for
the Magna Carta”.

The British government is bound to
the foreign policy of the United States
in virtue of the 1958 Mutual Defence
Agreement, which includes the leas-
ing of Trident missiles. It is public
knowledge that the Blair government
wants to start the process of updating
the Trident programme at a minimum
cost of £10 billion. “We have to
demonstrate at the bases where the
killing capacity exists…. These are
the eyes and ears of the US war fight-
ing machine and they are on our soil.”
These are words of Helen John, by
law a terrorist.

Are we Bert’s “black metal mon-
ster”? Are we a member of an Axis of
Evil? Or are we a Church for the life
of the world?

Comment on Trident
Frank Regan, Editor of RENEW
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When I was a boy, along with all
children of my generation and before, I
was taught the Penny Catechism, with
Imprimatur and Nihil Obstat apparent-
ly ensuring it was free from doctrinal
error. I was also taught that if I died in
mortal sin I would go straight to hell
for all eternity. The answer to one cate-
chism question reads: "It is a mortal sin
to neglect to hear Mass on Sundays and
Holydays of Obligation." Clearly if
Mass attendance is necessary for our
salvation, nothing, absolutely nothing,
could be more important than the pro-
vision of enough priests so that as
many people as possible could fulfil
this grave obligation.

A serious shortage of priests, which
is going to become increasingly more
acute, faces Portsmouth Diocese
because many clergy are near retire-
ment age. Portsmouth has been
engaged in a wide ranging review and
consultation process. This culminated
in a three day conference at Reading
University last July, attended by dele-
gates from every part of the diocese.
The bishop had already asked for indi-
vidual contributions to be sent to him
or his team. He stated that he did not
want the process to be driven from the
top downwards and that every propos-
al had been read at least once. So far so
good. However, somebody had to
decide what to include in the final doc-
ument, "Go Out and Bear Fruit: A
Pastoral Plan for the Diocese of
Portsmouth". It is clear to me that vari-
ous widely held views were ignored.

For example during the conference a
lady from the floor asked a question
about the ordination of married men
and women. It received the loudest
applause of the afternoon, which sug-
gests many present were in favour of
their ordination. Apart from stating that
he had made known to the Pope that he
approved of male married clergy,
Bishop Crispian largely avoided the
issue.

After much time, effort and cost the
final booklet, "Go Out and Bear Fruit"
consists of 40 A4 glossy pages. The
main conclusion reached was nothing
more radical than the decision to set up
Pastoral Areas, larger than present
parishes but smaller than deaneries,

both of which would ultimately be
abolished. These pastoral areas are to
be run by a collaborative team, includ-
ing at least one priest, generally more,
who might or might not live together
depending on particular circumstances. 

This will do little or nothing to halt
the disastrous slide in Sunday Mass
attendance. The great Pope John XXIII
exhorted us to read the signs of the
times. For his part, the Holy Spirit
could not be making it plainer that now
is the time to open up the priesthood to
all. Yet his promptings go unheeded in
the Vatican.

In some regions of the world today,
Catholics rarely see a priest, rarely
have the consolation of the Mass and
the sacraments. Garry Wills quotes
Bernard Haring, the eminent moral the-
ologian, as saying that since the
Catechism makes it a grave sin not to
received the Eucharist on Holy Days,
the grave sin is in the Authorities who
make that impossible for many.
Without doubt the laity have been
betrayed by those same Authorities. At
one time, threatened by mortal sin and
damnation and fearful if I let my atten-
tion wander at Mass, I used to go twice
as a kind of insurance policy. Now it
seems Mass doesn't matter, or it doesn't
matter enough to change the man-made
rules on celibacy.

There is a priest of this Diocese,
Anthony Faulkner, who gave up the
active ministry to marry and become a
social worker. He subsequently wrote a
book in which he pointed out that if the
Bishops of England and Wales collec-
tively decided to ordain married men
there is little the Vatican could do about
it. And he is right. It is completely
incomprehensible to me that practical-
ly every bishop throughout the world
(with the exception, I think, of the
valiant Bishop Gaillot of Evreux) puts
loyalty to the Holy See above every
other consideration. I hear the words of
Christ: "I am the good shepherd; the
good shepherd is one who lays down
his life for his sheep."(Jn 10: 11). He
did not say that he lays down his life
for his master's opinions. A bishop
owes his allegiance first to Christ, sec-
ondly to his flock and only then to the
Holy See.

It is significant that St Paul asserts:
"Have we not the right to take a
Christian woman round with us; like all
the other apostles and the brothers of
the Lord and Cephas?"(l Cor 9; 5). Was
Christ wrong to appoint Cephas (Peter)
a married man, one who travelled with
his wife, to be the first pope? No. How
then can the Pope in the present cir-
cumstances refuse the ordination of
married men? John Wijngaards has
proved conclusively from the assidu-
ous study of ancient documents that
women were ordained deacons in the
early church. Diaconate is one of the
three orders of ministerial priesthood
defined by the Council of Trent. So
women can be ordained also.

The Church does not need reforming
at grassroots level or even at diocesan
level, but at the very top. The papacy is
the Achilles heel. In his book, On
Being Human, Edmund Hill OP writes:
"From the 11th century until the pre-
sent day policies of centralisation and
uniformity have been consistently pur-
sued by the papacy and rarely, if I may
say so, within modest limits .... The
excessive preoccupation with a unity
envisaged as uniformity, or at any rate
conformity: the obsession with the
unlimited nature and as far as possible
the unlimited exercise of papal author-
ity, which has been the characteristic
Roman Curial neurosis for the last
eight centuries; these have not truly
served the unity and have seriously
compromised the catholicity of the
one, holy, catholic and apostolic
church."

How can an absolute dictator claim
to be the servant of the servants of
God? Christ was readily available to
all. He chatted with ordinary people
like the Samaritan woman at the well.
In contrast the Pope is immured in the
Vatican palace, protected by 500 Swiss
Guards. Any layman lucky enough to
receive an audience receives just that,
for the Pope must only be informed by
men who think like he does. He is
beyond criticism, yet Christ severely
rebuked Peter: "Get behind me Satan".
No doubt Peter was well intentioned,
which proves that any well meaning
Pope can lead the people astray. Is it
any wonder the barque of Peter is head-

Thoughts on the Re organisation of Portsmouth Diocese
John L. Davis
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ing inexorably towards the rocks?
In 50 years' time, in the parish where

I live, if Mass attendance continues to
decline at the current rate, there will be
nobody left. But I believe the Holy
Spirit has a secret plan, a hidden agen-

da. When the last laymen has left the
pew, when the last priest has left the
seminary, when the Vatican is left talk-
ing to itself, then, and only then, will
the necessary fundamental reforms be
put in place. Then we shall have a

church where love comes before law
and people before dogma. The laity
will no longer be treated as second
class citizens. Meanwhile I think it is
time we stood up to be counted. We
outnumber the clergy 99 to 1.
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12-14 July 2006
The University of Manchester

Main Speakers include:
Adair Lummis

Hartford Institute for Religion
Research,USA

Esther Mombo
St. Paul’s United Theological Seminary,

Limuru, Kenya

Christina Odenberg
Bishop of Lund, Church of Sweden

Frances Young
University of Birmingham, UK

The growth of women’s ordained min-
istry has been amongst the most remarkable
and significant developments in the recent
history of the Christian churches. This
international conference aims to bring

gy? And for male clergy?
• What distinctive issues are raised by

women’s entry into senior ordained/leader-
ship positions?

• How do episcopal and non-episcopal
traditions differ in this?

Further information from:

Dr. Ian Jones
Lincoln Theological Institute for the

Study of Religion and Society, 
School of Arts, Histories and Cultures,

University of Manchester,
Oxford Road,

MANCHESTER. M13 9PL, UK

email: ian.jones@manchester.ac.uk

For additional information,
please see website:

http://www.arts.manchester.ac.uk/
subjectareas/religionstheology/

research/crpc/lti/

together leading contributors from both
academic and church contexts, to explore
Christian experiences of ordaining women
in theological, sociological, historical and
anthropological perspectives.

Papers of 20 minutes duration will be
presented on the following themes:

• How have national, denominational
and ecclesial cultures shaped the different
ways in which women’s ordination is
debated and/or enacted?

• What differences have women’s
ordained ministry, and debates on women’s
ordination made in various church con-
texts? What ‘unfinished business’ remains
(in both congregational and wider min-
istry) and how might this be addressed?

• How have Christians variously con-
ceived ordained ministry which includes
both women and men?

• How do ordained women and men
work together in practice? What have been
the particular implications for female cler-

Notice re a Lincoln Theological Institute Event
WOMEN AND ORDINATION IN THE CHRISTIAN CHURCHES:

INTERNATIONAL PERSPECTIVES

BURNING ISSUES!
LATEST CCC PUBLICATIONS!

Giles Hibbert, Back to Jesus

Dr Hibbert is a Dominican, a biblical scholar and
a long-standing member of CCC. He makes a
useful contribution to the debate about the new
quest for the historical Jesus, which acknowl-
edges the contributions of modern scholars such
as the Jesus Seminar and Professor Vermes, but
at the same time insists on our need to be rooted
in tradition.

Simon Bryden-Brook, Catholics and Gay
Relationships

How can the progressive Catholic re-act to the
Civil Partnerships Act without accepting the
harsh condemnations of some of our bishops?

All CCC booklets cost £2 including postage
(cheques payable to CCC) and are available
from the CCC Secretariat, 14 West Halkin
Street, London  SW1X 8JS.

Following the success of our previous booklets,
CCC continues to publish short and readable
essays on topical issues. The following are the
latest to appear:

Joseph Seferta, The Church and Islam in
Britain

Dr Seferta is a Chaldean Catholic scholar who
was born and has lived in Iraq; he sits on various
inter-faith committees in the RC Diocese of
Birmingham and is ideally placed to comment
sympathetically on Islam.

Frank Regan, The Lay Vision and Experience
of Jesus

With many years as a member of a forward-look-
ing missionary congregation behind him, Frank
Regan, editor of RENEW, writes about Jesus and
the betrayal of clericalism.
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A Christian does not follow social
fashion blindly but does believe that
we have to look for signs of the pres-
ence and purpose of the Holy Spirit in
the trends of contemporary society.
This is what is meant by the World
Council of Churches' statement: 'It is
the world that must be allowed to pro-
vide the agenda for the Churches' (The
Church for Others, WCC, 1968). One
trend becoming increasingly promi-
nent is the role of women in society
and consequently in the Church.

The values of the Western world are
more biblically formed than we often
realise. And the Bible is both patriar-
chal and hierarchical. This is certainly
true of the Hebrew Scriptures (the
Christians' Old Testament) right from
its first book and the story of the cre-
ation of Adam and Eve. What we have
to remember is that this is not an his-
torical account of events but a mytho-
logical explanation to convey theolog-
ical beliefs, written only several hun-
dred years before the Jesus event,
when patriarchy and hierarchy were
already the social pattern of Jewish life
and so it was written in this context.

The effect has been that throughout
history till now, women have been
submerged in this scriptural tradition
and sin has been located and symbol-
ised in women: Eve the temptress.

Yet we read in the Book of Genesis:
'God said: "Now we will make human
beings, they will be like us and resem-
ble us" ... God created man in the
image of himself, in the image of God
he created him, male and female He
created them' (1:26-27). Obviously an
image of God in human form is not a
mirror image. We human beings, as
indeed the whole of creation, can say

bear...' (John 16:12-13).
To get stuck at the level of

Father/child relationship to God can
become a form of idolatry. We would
be transforming what is no more than a
model into a reality. It is not even a
model that appeals to everyone. For
someone who in their childhood suf-
fered abuse from their father or step-
father, this model can be a real obstacle.

The Lord's Prayer, the 'Our Father', is
not the epitome of the ultimate revela-
tion of the God-humanity relationship.
In fact the prayer was only introduced
into Christian liturgy in the 3rd century
after Tertullian, a theologian from
Carthage known as the 'Father of Latin
theology', had made the claim that it
was the ultimate revelation of God.

God is beyond gender. All language
about God is metaphorical or analogi-
cal. It can never be a full expression. In
place of those male biblical images —
Lord, Judge, King, Almighty — we
need to give greater worth to those bib-
lical images of God as Life giver,
Source of vitality, Lover, Wisdom,
Truth. When Jesus wept over
Jerusalem at its lack of response to his
Good News, he spoke of himself as a
mother hen: 'How often have I longed
to gather your children, as a hen gath-
ers her chicks under her wings, and
you refused' (Matthew 23:37).

So long as we continue to think of
and pray to God as a male, women will
be less valued. This is a very important
area of growth for the Church.

Adapted from the author's book
Tomorrow's Christian: A New
Framework for Christian Living, John
Hunt Publishing, Winchester, UK,
2005.

that we are the image of God, that we
reflect God, in that the whole Universe
is pervaded with God's energy.
Nothing exists without it.

Throughout the two millennia of
Christianity, God has been depicted in
art, has been thought of and prayed to
as male. By inference, the male image
is more God-like than the female. St
Augustine, known for his misogyny,
held that man alone was the complete
image of God and woman only as part
of the complementary partnership. He
wrote that man was the rational part of
the image, while the woman was the
bodily part!

The image of God as male has had
an immense effect on both the male
and female psyche. It has even been
argued that God must be male because
'He' was the biological father of Jesus
by creating a sperm in Mary's womb.
And of course the resultant child, pro-
claimed as the Son of God, was a
male.

Jesus taught his disciples to pray to
God as a Father. He himself addressed
God as Father in the familiar Aramaic
term 'Abba'. This was a new and chal-
lenging way of addressing God at a
time in Jewish history when God was
more remote and majestic than in pre-
vious eras. Because the Church has
retained the concept of God as 'Our
Father' in its worship, we might be led
to believe that this revelation about
God was the ultimate stage of our spir-
itual evolution. It was not. It was sim-
ply the next stage which was appropri-
ate two thousand years ago.

'The Faith' has frozen Jesus' words
for all time and all cultures, forgetting
that he was a man of his own time and
culture. This was not meant to be the
ultimate nor the total expression of
Godhead. We have to employ models
to enable us to handle mysteries. It is
as if Jesus was saying: 'I will give you
a model of how to relate to God: as a
child does to his/her father'.

Jesus did not reveal all there is to
know about God. He did not, for
instance, refer to the Motherhood of
God as Isaiah had done (42:14, 66:10-
14). Indeed, he said at the end of his
life: 'I have much more to tell you but
now it would be too much for you to
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CHALLENGING BIBLICAL PATRIARCHY
Adrian B. Smith

The three most valuable
brand names on earth:

Marlboro, Coca Cola, and
Budweiser, in that order.

Oak trees do not produce
acorns until they are fifty
(50) years of age or older.
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It was that fiery Scots Presbyterian
preacher, John Knox, who in 1558
published his diatribe the Blast of the
Trumpet against the Monstrous
Regiment of Women. He was of course
incensed that Mary Queen of Scots, a
Catholic as well as a woman, ruled
Scotland and was also disgusted that
the English lay in similar unscriptural
bondage to another female ruler,
Elizabeth. There are still people today,
and not just Muslims, who believe
women are inherently inferior to men,
incapable for example of imaging
Jesus, in fact "misbegotten men" as St
Thomas Aquinas had it.(1) But we
hear no Catholic hierarch today argu-
ing that there is something monstrous
about men being subject to a woman.
Even British Catholic bishops treated
Margaret Thatcher with the respect her
position as Prime Minister called for,
whatever Catholic tradition may have
to say on the subject and our bishops
are as loyal subjects of HM Queen
Elizabeth II as we would expect.(2)

I was reminded recently of the histo-
ry of China and especially the reign of
the C16 Ming emperor Wanli (1572-
1620) who, tired of quarrels and frus-
trated by over protective courtiers,
retired into the Forbidden City and
refused to hold audiences or make
decisions or appointments. The result
was that considerable power accrued
to the court eunuchs, the castrated
male attendants, over ten thousand of
them at this time, whose job it was to
supervise the management of day to
day business in the palace. They
became crucial intermediaries
between the outside world and the
inner imperial one and bribery and
corruption became the rule of the day
as they abused this power.

Before long the eunuchs, officially
only servants, were taking over. They
collected taxes, acted in a high handed
way, tyrannised the people and used an
elite group of military guards to
imprison, torture and even kill those
they considered their enemies. The
eunuchs had managed to usurp power
and abuse it. In the nineteenth century,
under the Qing empresses Cixi (or
Tsu-zi in older transcriptions), the
poor Chinese had to endure not only

some form of distorted sexual perver-
sions, by concealing their offences,
denying these publicly and moving
them to pastures new where they can
offend again? Now that would be a
monstrous regiment.

Such questions are too stressful for a
faithful Catholic. Even so, come Lord
Jesus, and may God's will be done!

Notes
1 Following Aristotle apparently. There are still
semi-educated men in Rome who, seemingly
unaware of the difference between the two Latin
words homo and vir (human being and male)
effectively want to change the traditional Nicene
Creed (AD 325) to read 'et VIR factus est' to bol-
ster their defective theology.

2 The full ludicrous history of the Church's sex-
ual teachings has been admirably documented
and scathingly commented on by Uta Ranke
Heinemann in her magisterial no nonsense
Eunuchs for the Kingdom of Heaven, Doubleday
NY, ET 1990.

3 See Jonathan D Spence, The Search for
Modern China, Norton & Co, NY, 1990.

4 John 13: 4-11.

5 Luke 22: 24-27 and parallels 

6 In Jewish law a woman could not be a witness.

7 A traditional term used for her in the early
Christian Church.

8 Rom 16:7 and see Ute E Eisen, Women
Officeholders in early Christianity, Liturgical
Press, Minnesota, 2000.

9 This term is used in the Dec 2005 Vatican doc-
ument Instruction concerning the criteria of
vocational discernment regarding persons with
homosexual tendencies, considering their admis-
sion to seminary and to Holy Orders and should
surely be a requirement for all aspiring to the
celibate priesthood.

the monstrous rule of another woman
but also the monstrous influence of her
creatures the eunuchs.(3)

Does this help us in examining the
history of the Church? I cannot but
think how Jesus, after his resurrection
and ascension, distanced himself from
his followers as Wanli did. He became
incommunicado, not available for
audiences and meetings, nor for dis-
cussions about policy or appointments.
He had of course appointed apostles,
to be shepherds in his place, but they
were to be servant leaders, washing the
feet of those they served (4) and not
insisting on grand titles and being
deferred to.(5) With the exception of
Paul, who seemed to elbow his way in
a little later, these apostles were all it
seems men of little education and not
much courage when it came to the
crunch. Whatever Jesus' own attitude
towards women, the norms of the
patriarchal society of the time pre-
vailed: Mary Magdalene, first witness
of the resurrection (6) apostle to the
apostles (7), was soon put in her place.
Junia the apostle (8), Thecla and Nino
to name but three other prominent
apostolic women, were soon to be
marginalised and wiped from the his-
torical record. There would be no
monstrous regiment of women in the
Church. How preposterous the idea of
a woman bishop seemed to them.

But what about a monstrous regi-
ment of eunuchs? Could it be said that
those originally designated by Jesus as
servants have got above themselves?
Have they, like Wanli's eunuchs,
claimed to be the only reliable, not to
say infallible, conduit of communica-
tion between God and humankind?
Have they set up a police force of their
own to punish, torture and in the past
even kill those whom they consider
enemies? Do they act in a high handed
way? Do they even promote a distort-
ed view of human sexuality, influenced
perhaps by their own sexual and affec-
tive immaturity (9) and impotence,
where women are at least subservient
to men and wiped out of the equation
at best, and where masturbation is
labelled a serious sin perhaps even
worse than murder? Do they protect
their own who manage to practise
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Erratum: In RENEW 137 we erro-
neously attributed the review of
"The Greening of Christianity" to
John Challenor. In fact Dominic
Kirkham did the review. To both
our apologies and thanks.

CLERICALISM OR THE MONSTROUS REGIMENT OF EUNUCHS
Simon Bryden-Brook

Erratum: In RENEW 137 we erro-
neously omitted to state that the
article entitled A Taboo Too Far by
Tom Leonard was first published in
the Winter 2005-6 issue of
Conscience, organ of 'Catholics for
a Free Choice'. Our apologies and
thanks to Conscience.
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THE LADY IS A BISHOP

Majorie Reiley Maguire

"This is not being done for you. It is
so this work of justice may continue in
the Church." With these words, an
unnamed, male, Roman Catholic bish-
op of a diocese, who is in full commu-
nion with Rome, told Patricia Fresen
that he had decided to ordain her as one
of three female Roman Catholic bish-
ops in the world. The "work of justice"
to which he referred was the continued
preparation and ordination of women as
Roman Catholic priests.

Bishop Patricia was recently on a
speaking tour in the Midwest of the
United States, telling her story of how a
nice Catholic girl from South Africa,
who was a Dominican sister for 45
years, became an ordained priest and
bishop in the Roman Catholic Church.

Patricia grew up under South Africa's
apartheid. As a young child she thought
the whole world was like that, a place
where white people had all the better
things in society, where there were signs
for white people's beaches and white
people's benches, etc. She also assumed
that God had arranged it that way. As she
left childhood, she realized that this neat
division into black and white was not the
will of God. It was unjust. Through her
experience in her Dominican communi-
ty, which had broken barriers of white
and black among the sisters and in their
schools, Patricia came to understand that
there is a moral obligation to change
unjust laws and that this is often done by
refusal to obey those laws. Therefore,
when she heard about the ordination of
seven Catholic women on the Danube in
2002, she immediately recognized that
their ordinations were moral resistance
to the apartheid of sexism in the Catholic
Church.

Patricia had felt a longing within her
to be a priest for many years. This long-
ing began after she was sent by her
superiors out of South Africa for the
first time in her life, at the age of forty,
to study theology in Rome. The diocese
wanted her to get a licentiate in theolo-
gy so she could teach in the seminary
because they decided that seminarians
needed a female presence in their life.

In Rome, she got better marks in the-
ology classes than many of the young
men. She often became their informal
tutor for exams. And she worked with

people who told her their problems,
even their sins, and who wanted her to
be the person to give them absolution.
Yet, as each ordination event came
around, she was excluded. For the first
time in her life, this daughter of
apartheid understood what it was like
to be the object of discrimination. Her
first reaction was anger. But gradually
the anger changed into longing and
then into a sense of a call from God.

Like so many women, Patricia sup-
pressed this vocation to the priesthood
because it made her too unhappy to feel
this call, while knowing the Church
would not ordain women. She returned
to South Africa and taught in the coun-
try's only seminary for seven years, as
its only woman faculty member. One of
her subjects was homiletics. She could
teach the seminarians how to preach,
even appearing in videos giving a
model homily. But she could never
preach an actual homily to these same
seminarians at a community liturgy.
One day a priest on the faculty invited
her to give a homily for the first time,
on the occasion of the national obser-
vance of women's day. In spite of her
hours and hours of preparation, her
homily was never presented because
the seminarians began hissing as they
realized she was the one approaching
the pulpit to speak. To his credit, the
priest-presider removed his vestments
and refused to continue with the Mass.

Patricia left the seminary after that
and moved to teaching at the university.
Her life was changed in 2002, when she
read the story of the ordination of the
Danube 7, and then had the opportunity
to meet with two of the women priests,
Christine Mayr Lumetzberger of Austria
and Gisela Forster of Germany. In 2004,
Christine and Gisela informed Patricia
that they had been ordained bishops and
they would ordain her a priest, when all
three would be in Spain for a women's
synod. 

Patricia was 98% sure that her
Dominican community in South Africa
would stand behind her and accept her
ordination, since they had always been
leaders in the fight against apartheid.
They taught her that breaking unjust
laws is often the only way to change
them. However, after checking with

various theologians and Roman con-
gregations, her community gave her
the ultimatum from Rome — either
confess her sin of being ordained and
never tell anyone about it, or ask for a
dispensation from her Dominican vows
of 45 years. (Interestingly, she was
never excommunicated. And Rome
apparently recognized her ordination
as valid, since they did not want any-
one to know about it.) To save prob-
lems for her community, Patricia
requested the dispensation, giving as
her reason that she had been ordained a
Roman Catholic priest. However, there
was no dispensation for her heart,
where she remains a Dominican.

Removed from her community at the
age of 63, Patricia was rescued by the
kind offer from Bishop Gisela Forster in
Germany to share Gisela's home.
Patricia is learning German and has a
small, paid, pastoral ministry position
with a team that visits sick people and
elderly in their homes. Then, in 2005,
the unnamed male bishop told her he
would ordain her a bishop. Tears
streamed down his face, as well as hers,
when he laid hands on her head and said
he was ordaining her in full apostolic
succession. He gave her documents
naming his predecessor bishops in apos-
tolic succession back to the early cen-
turies of the Church. The name Patricia
Fresen is printed after his in this long
ecclesiastical genealogy. Those docu-
ments are in a bank vault, only to be
made public after the male bishop dies.
To follow all the rules of canon law, the
male bishop who ordained her was
joined by two other legitimate male
bishops. Also in attendance were the
two previously-ordained women bish-
ops and a fourth legitimate male bishop,
six bishops in all.

Besides her small secular job,
Patricia now heads up the formation
program for new priest candidates in
Roman Catholic Womenpriests. Men
as well as women are accepted into the
program. There is no celibacy require-
ment. Sexuality is separated from the
call to priesthood. There are presently
115 women, 2 gay men, and 3 married
men in the program. 

After her talk, Bishop Patricia cele-
brated Mass for us, together with a
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SALAAM!
Joseph Seferta, The Church and

Islam in Britain: Towards a Catholic
Understanding of Modern British
Muslims, Catholics for a Changing
Church, 2006

Salaam (peace) between Muslims
and Catholics is the eloquent plea of Dr
Seferta in his pamphlet, no. 34 in our
series, beautifully produced as usual by
the Rev. Giles Hibbert at Blackfriars
publications. The author writes, unlike
so many others, with the authority of
one deeply steeped in Islamic history.
His historical sketch of Islam is invalu-
able for illuminating the problems of
the present. As Dr Seferta insists,
Christians need to be far better
informed about Islam, its culture as
well as religion, if they are to make
meaningful contact with Muslims in
Britain. The perpetrators of the 9/11
and 7/7 atrocities, as he shows, were
not poor or illiterate, but rather well off
and highly educated. He thus high-
lights the importance of cultural inter-
action at school and university. In uni-
versities Islamic studies are notable for
their absence, while the transmission to
the West of the wisdom of Euclid,
Ptolemy, Socrates, Plato and Aristotle
is often barely mentioned and the glo-
ries of Islamic architecture are apt to
appear as a footnote to the Alhambra in
Spain. In schools rejuvenated teaching
of religious studies would at least bring
young minds of all beliefs and none
together to study some of life's great
issues and help to break down the bar-
riers between parallel cultures, which
Dr Seferta so rightly deplores.

Dr Saferta illumines how the dia-
logue between the Catholic Church
and Islam got under way with Vatican
II's publication of Nostra Aetate (In
Our Time). There it was clearly stated
that the Catholic Church rejects noth-
ing that is true and holy‚ in non-
Christian religions, while concerning
Muslims it is stated specifically, the
Church looks with esteem upon them.
It is heartening to learn that the
Council’s initiatives have not gone
unheeded, at least in Birmingham.
Numerous activities‚ Dr Seferta
assures us‚ are taking place all the
time, including academic discussions,
visits to places of worship, peace
walks, prayer meetings, art exhibi-
tions, educational enterprises and joint
community projects. In the course of
all such activities, mutual understand-
ing is strengthened, relationships are
consolidated and individual friend-
ships are formed. As the reviewer has
witnessed none of these vibrant activi-
ties, he can only hope that this enlight-
enment, which seems to be peculiar to
Birmingham, will spread before long
to the rest of benighted Britain.

So, what are the prospects for peace
between Muslims and Christians?
Ultimately, in my opinion‚ writes Dr
Seferta, the problem of Muslim radi-
cals and terrorists is an Islamic prob-
lem, and the solution lies with the
Muslims themselves. Increasing num-
bers of Muslim leaders and scholars
are realising that it's time to stop being
self-righteous and blaming everyone
else for problems within the Muslim
community and, instead, to show

humility and accept criticism. In the
reviewer's opinion, this statement
ranks as a counsel of despair and a
denial of Christian responsibilities.
While it is widely agreed that Islam is
in crisis, much of the blame lies with
the West's military and cultural imperi-
alism. Islam, as a political faith, does
not distinguish between the political
and the religious. The frequent attacks
by the West on Muslim countries dur-
ing the last fifty years, and particularly
the illegal and immoral occupation of
Iraq and the arming of the Israelis
against Palestine, are experienced as
an attack on Islam itself. When the
West complains of Muslim fundamen-
talism, it is too often forgotten that it
was Britain which largely created this
problem by establishing the Saudi
dynasty, which has long been export-
ing fundamentalist preachers, financed
by oil revenues, to India and else-
where. It is hardly surprising that in
the face of so much bullying and con-
tempt, Islam, a proud extrovert creed,
should have turned in on itself. Instead
of abuse, Muslims deserve an apology
by Christians for their complicity in
the many assaults on the Middle East.
Where politicians have used violence
with disastrous effects, Christians and
all people of good will can only hope
that their own patient encouragement
of Muslims in their efforts at reform
will eventually bring peace to all.
Everyone should be grateful to Dr
Seferta for his valuable suggestions on
how this rift between Muslims and
Christians may be healed.

John Mackrell

BOOK REVIEWS
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woman deacon who will be ordained a
priest this coming summer in
Pittsburgh, Pennsylvania. Perhaps the
most telling sign of the kind of bishop
Patricia is came when she sat down
after reading the Gospel. The deacon,
not the bishop, preached the homily.
While some of us later admitted that
we felt a pang of disappointment that
Patricia would not preach, we then
realized that Patricia was modelling the
non-hierarchical Church and disciple-
ship of equals that she claimed Roman
Catholic Womenpriests is all about.
And the deacon did a very good job!

I drove 90 miles to hear Bishop
Patricia's talk in Chicago. However, I

did not need to learn about the juridical
details to know that her ordination is
valid and that her Mass was a true
Eucharist. Although I do not want to be
a priest myself, last summer I went to
the ordinations of the Roman Catholic
women priests and deacons on a boat
on the St. Lawrence Seaway. I went out
of support for the women involved and
out of curiosity, but also as a skeptic
about the validity of the ordinations.
However, during the ordination liturgy,
I experienced the grace of the moment.
I experienced the ordinations as valid. I
experienced Patricia, Christine, and
Gisela as valid as any bishops I have
known and the ordination liturgy as

valid as any I have attended.
Sometimes knowledge comes through
such experience.

If only Pope Benedict could have
that same experience! He could then
give his approval for the ordination of
women, saying, "This is not being done
for you. It is being done so the Church
will not die and the Church's work of
justice can continue."

Marjorie Reiley Maguire is a
Catholic theologian and attorney in
Milwaukee, Wisconsin, USA. She has a
Ph.D. in theology from a Catholic
University and a J.D. from the
University of Wisconsin.
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Andrew Linzey and Richard
Kirker (Ed.), Gays and the Future of
Anglicanism: Responses to the
Windsor Report, Winchester, UK and
New York, USA, O Books, 2005,
£17.99

Just what is it that makes gay people,
or more precisely what they do sexual-
ly, of so much concern to certain fun-
damentalists in the Anglican churches?
This important book brings together a
slate of liberal voices from the
Anglican Communion — mostly UK
and US based. For those readers not
up-to-speed on this drift towards the
looming collective act of suicide, or at
least seemingly deliberate self-harm,
the book offers a range of understand-
ings. Somehow, attitudes to homosexu-
ality have become one of, if not the,
touchstones of doctrinal orthodoxy on
the part of some Anglicans. Yet, as
Philip Kennedy points out in his chap-
ter, sexuality, never mind homosexual-
ity, is hardly at the centre of what
makes Christianity distinctive. The big
issues of justice, poverty, wealth,
peace, war and the destruction of God’s
creation have been clouded out by
gays’ and lesbians’ sex – not even their
relationships. The shocking events of
the 1997 Lambeth Conference gave
notice of what was to come, when bish-
ops from The South started the most
recent turn in the slide towards the cur-
rent mess. A number of writers consid-
er moves towards a structure with cen-
tral authority, a la Vatican, to be pro-
foundly unAnglican and an unneces-
sary knee jerk to stop splits over homo-
sexuality.

The election (democratically) and
episcopal consecration of Gene
Robinson in New Hampshire was fol-
lowed by a Canadian diocese deciding
to bless same sex relationships. The
announcement of the appointment of a
gay, but celibate, UK Anglican priest,
Jeffrey John, as a suffragan of Oxford,
then his ‘withdrawal’ of his acceptance,
at the request of Archbishop Rowan
Williams, did little to placate those who
want the church to be cleansed of the
queers. The whole sad, tawdry, story is
best seen in terms of Girardian scape-
goating and, as Andrew Linzey sug-
gests in his editorial introduction to the
book, it has troublesome echoes of the
way gays were treated by the Nazis.
The Jew/gay parallel is interesting
given the Christian churches history of
vilifying both members of both groups
over the centuries. Only painfully now,

in the light of the Shoah, are Christians
coming to terms with our responsibility
for a millennium of hatred. There is lit-
tle evidence yet that the mainstream
Christian churches are doing much to
actually address their historic role and
responsibility as one of the main
providers of the ideological justification
for hatred of gays and lesbians. As with
the biblical bases for anti-Semitism and
the racist apparatus of apartheid in
Afrikaans South Africa, the very few
verses which are claimed to refer to
‘homosexuality’ in the Hebrew and
Greek bibles, are trotted out to provide
a dangerously thin hermeneutic on
which to erect anything.

This book breathes toleration. It
invites thought. It abhors the polemi-
cal. It is very Anglican — in the best
sense — in that it tries to bring under-
standing, be inclusive and avoid expul-
sion. Yet it has authority, without being
bossy and authoritarian. Catholics have
much to learn from it. We (I write as an
increasingly marginalised, but still trib-
ally attached, Catholic) sometimes
have a rather patronising tendency to
look down our noses at the Church of
England especially now that we count
among our number many converts who
have left because of ‘the problem’ of
‘women priests’ and ‘gays’. It is hard to
dream that a Catholic version of this
book could be expected in the near
future. We had Gareth Moore and we
still have, thank God, the likes of
James Alison, Kevin Kelly, Charles
Curran, James Keenan, Tina Beattie
and Enda McDonagh. The omission of
gay and lesbian relationships and love
from the recent encyclical Deus caritas
est is not surprising but it needs a bal-
ancing volume with the authority of
this one. Yet the Catholic Church has
many similar issues with which it
needs to deal. Currently, the banning of
gay men from training from the priest-
hood and implicit invitation to them to
step into the closet of hypocrisy, denial
and toxic untruth must surely count as
a candidate of from what Jesus died to
save us? If all the gay priests and bish-
ops in our church could simply come
out and say, “I am gay” the landscape
would simultaneously look different
and yet remain the same. What a relief
it would be.

The book is much concerned, inter
alia, to consider the nature of church
and of communion in the light of the
Windsor Report and the likely coming
splits. Readers from CCC will find

much to chew on to help them think
about what is the nature of church for
which they strive. Christopher Lewis,
Dean of Christ Church, Oxford pro-
vides a take-home message in his chap-
ter On Unimportance. ‘Homosexuality
is a second order matter, which should
be handled pastorally and locally; the
church has more important tasks to
which it should attend.’ Gays and the
Future of Anglicanism is about much
more than homosexuality and is highly
recommended.

Bernard Ratigan

Timothy Radcliffe OP, What Is the
Point of Being a Christian?, Burns &
Oates, 2005, £10.99

There is not a ‘point’ in the sense in
which the point of exercise is to be
healthy, but Timothy Radcliffe shows
by many examples what good fruits
Christianity at its best may produce,
notably freedom, joy, truth, hope,
courage and love. Even in the most dire
circumstances we have a choice; we
can accept and offer our suffering as
Jesus did, not playing the role of the
helpless victim, or like Primo Levi in a
concentration camp, continuing to wash
each day in dirty water however futile
this seemed. He stresses individuals’
right to make choices about their life,
and the Church’s obligation not to con-
demn but to meet people where they
are. He describes the effect on others of
those who radiate joy like Charles de
Foucauld and Aung San Suu Kyi, and
the experience of coming together to
celebrate the Eucharist in the midst of
terrible fear and suffering. As a former
master of his order, Timothy Radcliffe
has seen how Dominican priests, reli-
gious and laypeople live their faith in
circumstances unimaginable to com-
fortable Christians in this country, for
example the convent of Hutu and Tutsi
sisters who share the pain of their fam-
ilies being slaughtered by the other
tribe. He maintains that the experience
of Jesus’ followers that his promised
return is not imminent as they had
believed is as devastating as his death,
such crises, he declares, are ‘our spe-
cialite de la maison’.

He asserts that true Christian teach-
ing is founded on belief in the good-
ness of the body, repudiating the hier-
archy’s past negative approach, and
points out that all the sacraments
acknowledge our bodilyness, washing,
anointing and feeding. Human sexuali-
ty he declares to be a gift of self, in fact
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Eucharistic. He advises that we should
not sentimentally and falsely gloss over
the reality of death — our dead are not
just ‘in the next room’.

It is entirely consistent with his ethic
of hope and tolerance that Timothy
Radcliffe envisages a fruitful
dynamism between the different
schools of thought regarding Vatican
II. He sympathises with the disappoint-
ment of both sides which he designates
‘Kingdom’ and ‘Community’
Catholics, the former seeing them-
selves as the People of God on pilgrim-
age, engaging with issues of justice and
peace, the latter concerned with the
inner life of the Church, the truth and
beauty of the faith. But he emphasises
what a long hard task the search for
consensus is. He does at least acknowl-
edge briefly what we experience as the
intransigence of the Community
Catholics.

Timothy Radcliffe is visibly happy in
his faith and at home in, but not uncrit-
ical of, the Roman Catholic Church. He
makes his case clearly and attractively,
with many quotations from fellow
Dominicans, and others including
G.K.Chesterton and Rowan Williams.
His vivid examples of good Christian
practice are moving and convincing.

Josephine Way

Catholic Bishops' Conferences of
England & Wales and Scotland, The
Gift of Scripture, Catholic Truth
Society, London, 2005, £3.95

Hurrah for the bishops of England,
Wales and Scotland who have at last
published an acknowledgement of the
importance of Sacred Scripture in the
lives of Catholics. (One of the baffle-
ments of the workings of Church lead-
ership is that of all the subjects of past
Roman Synods, there has not yet been
one on the pastoral aspects of
Scripture, the very foundation of
Christian belief and spirituality!)

The document, by an undisclosed
author, has its useful and less than use-
ful sections. Parts One and Two I
regard as useful, reminding us, among
other things, that, in the words of
Edward Schillebeeckx: "The word of
God is the word of human beings who
speak of God", and warning of the dan-
gers of fundamentalism. Part Five on
the application of Scripture to our lives
has some useful reminders of how it
relates to evangelisation, catechesis,
liturgy, the role of the homily and of
the reader. (How I wish readers were

called Lectors. It might draw their
attention to their task of proclaiming
the Word and not simply reading it out
loud, often without preparation or even
training.) Dare we hope that this docu-
ment will prompt priests to give a few
words of introduction to each reading,
so that the congregation — often with
no text to follow — will be inspired
rather than bored.

Parts Three and Four give a brief
analysis of the Hebrew Scriptures and
the New Testament respectively. This I
count the less useful part. It occupies
half the pamphlet, yet it is too brief to
be of any use as an introduction for the
ignorant or to inspire the knowledge-
able. It causes me to ask for what read-
ership the document was intended.

But that said, we should rejoice that
the Hierarchy has at last recognised the
Vatican II Dogmatic Constitution Dei
Verbum (on its 40th anniversary) —
the only Council document which actu-
ally instructed the Bishops to do some-
thing: to make Scripture available to
their people.

Adrian B. Smith
[The reviewer was one of the found-

ing members of the World Catholic
Federation for the Biblical Apostolate
(now: "Catholic Biblical Federation")
and for several years sat on its
Executive Committee representing the
24 English-speaking countries of
Africa.]

Robert Blair Kaiser, A Church in
Search of itself: Benedict XVI and the
Battle for the Future, NY, Knopf,
2006, £13.41 at Amazon.co.uk

Like some other writers, Robert Blair
Kaiser spent several years in Rome
waiting for John Paul II to die so that
he could publish the material he was
amassing. After playing an important
networking role on the sidelines of
Vatican II, he returned to take up resi-
dence in Rome again. John Cornwell
(1) could not wait for the Polish pope
to die and Paul Collins was among the
first to publish (see RENEW 137, p12)
after his death.(2) Kaiser profiles six
cardinals on the way to the conclave of
2005, five of them giving a window on
what he calls "the real Church outside
Rome." (3) His sixth profile — of
Cardinal Josef Ratzinger — should
make many readers shudder. Kaiser's
narrative is punctuated by three essays
(which he calls 'excursions') on the
priesthood, liberation theology that
point to needed changes in the Church.

Kaiser is not optimistic. He believes
that Ratzinger's understanding of the
Church is essentially clerical, despite
being expressed through a sharp theo-
logical mind. Kaiser argues for a peo-
ple's Church but sees little hope of it if
we depend on the Vatican to take
action. But this is the point of Kaiser's
work. He says Catholics can take
action in their local churches, and
Kaiser spells out how they can do so in
radical ways in a new website called
www.takebackourchurch.org. His sug-
gestion that the People of God can
demand new 'autochthonous' churches
breaks new ground.

Inevitably much of the attraction of a
book like this lies in our being made
made privy to information which is not
generally available and which has
come to a privileged writer with both
the right contacts and an ability to
delve into normally secret areas. This
secrecy bedevils progress in the
Catholic Church — bishops who are
too timid to speak openly about their
need to ordain married men, cardinals
who question the Vatican line on
human sexuality, priests in sexual
liaisons who dare not bear public wit-
ness to their commitment to a partner.
"The emperor has no clothes," they
whisper behind closed doors or at a dis-
creet dinner with a journalist, when it
needs to be shouted from the rooftops.

Martyrs to the Gospel like Jacques
Gaillot, ousted bishop of Evreux, are
few and far between.

Kaiser's interviewees sometimes
give us cause for hope, but how one
wishes that they would cast aside all
fear and make common ground with
bishops keen to see progress where it is
so badly needed in our clerical Church.

It was no surprise that the lords
who stood to lose their long stand-
ing power in a clerical Church
resisted the revolution and succeed-
ed in suppressing it by electing two
popes, John Paul II and Benedict
XVI, who raised higher the walls of
patriarchy, so they could keep con-
trol ... Believe in Christ, in Christ's
Body, in the people, in the reign of
justice and peace in this world. In
yourselves (p xii).

Readers are encouraged to look at
www.justgoodcompany.org, the free
website  which is edited by Kaiser and
has a wealth of outstanding writers
offering their views and comments. We
need encouraging work like this at a
time when hope must surely reside in
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the people rather than the structures of
the Church.

Notes
(1) John Cornwell, The Pope in

(3) Mahony, Murphy O'Connor,
Rodrigues Maradiaga, Arinze,
Darmaatmadja and Ratzinger.

Simon Bryden-Brook

Winter: The Dark Face of John Paul
II's Papacy (Penguin Books 2005)

(2 Paul Collins, God's New Man,
(Continuum, 2005)

LETTERS

This is an email correspondence
between Frank Pycroft (Chair of
CCC) and Austen Ivereigh, Director
for Public Affairs of the Archbishop
of Westminster, Cardinal Cormac
Murphy-O'Connor. It concerns col-
laborative ministry and 'The White
Paper' published by the Diocese of
Westminster.

To: Public Affairs
From: Frank J. Pycroft

Dear Madam/Sir
I read in the 6-page leaflet on 'The

White Paper' that: 'Decisions affecting
the life of the Church at every level
must be made collaboratively' (back
cover).

Can you please advise me how the
Cardinal made a decision to install an
Opus Dei priest in a parish in North
London, without any consultation at all
with the parish. Not only that, he
defended his decision to so act alone
on the TV and seemed to me to be
proud of having done so.

Looking forward to hearing from
you.

Kind Regards
FRANK

Dear Mr Pycroft,
Thank you for your email to the

Cardinal. I can see how you would
view the White Paper’s commitment to
collaborative decision-making as being
hard to square with the Cardinal’s deci-
sion to install an Opus Dei priest with-
out consulting the parish. But in the
Catholic Church a bishop always
decides which priest should go to
which parish; it is not something that
the parish itself has any say in. This is
an important principle of Catholic
ecclesiology: the priest is not elected
by the congregation (as in Protestant
churches) but is appointed by the bish-
op; and in the same way, parish priests
do not have tenure (as they do, say, in
the Anglican Church). This is to pre-
vent parishes becoming too inward-
looking and to ensure that they remain
part of the universal Church at least as

much as they are rooted in the local
community.

This doesn’t mean that the bishop
ignores the feelings of the parish. He
will usually have a sense of the parish
culture and community, and will know
what kind of congregation, etc., before
making his decision; and the Cardinal
also sounds out his assistant bishops,
and vicar-general, and so on. But in the
end the decision is his to make, not the
parish’s.

The commitment of the White Paper
to collaborative decision-making does
not refer to the appointment of priests –
which is strictly regulated in canon law
– but to ensuring that day-to-day deci-
sions in parishes, and decisions about
the allocation of resources in the
Diocese, are not made before listening
widely and carefully to the People of
God.

I hope this helps.
Best wishes 

Austen Ivereigh

Dear Mr Ivereigh
Yes, it helps a lot – confirming my

deeply held view that the time has
come to change this important princi-
ple of Catholic ecclesiology! And also
an end to the dominance of canon law
over Jesian* love.

The sooner the better.
The way a parish acts is ultimately

completely in hands of the PP. There
have been many reports over the last
few decades of new PPs totally
destroying the work of the previous
ones. These disasters could not occur if
the bishop had a sense of the parish
culture before making such appoint-
ments.

You say that the commitment of the
White Paper to collaborative decision-
making does not refer to the appoint-
ment of priests – that is a major omis-
sion ... Why am I not surprised?

Kind Regards
FRANK

*This refers to Jesus — Jesian is an adjec-
tive, which Frank believes was first used by
himself about five years ago. If anyone
knows differently, please advise him.

Good as New
A Radical Retelling
of the Scriptures

by
John Henson

Now available in paperback
for £11.99

From Orca Book Services
Stanley House
3 Fleets lane

Poole, Dorset, BH15 3AJ

Tel: 01202 665 432

E-mail: 
orders@orcabookservices.co.uk

This "radical retelling" of the
New Testament drew widespread
attention in England when it
appeared in June 2004, mainly
because it contained a forward
written by the Archbishop of
Canterbury, in which he expressed
his hope that the version would find
a wide readership.

A brief review published in The
Times of London pointed out that
apparently one goal of the version
was to eliminate biblical strictures
against homosexual and other illic-
it sex: "St Paul's notorious condem-
nations of gay sex are deleted and
Christians are told to go out and
have more sex."

The version's chief editor, John
Henson, responded to The Times
with a letter in which he asserted
that the Good as New version elim-
inated nothing, but was merely
"less homophobically translated"
than the old "slanted translations"
which have been "notoriously and
shamefully used by the Church in
times past." He indignantly
declared that "the time has come
for this to stop."
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Tue 11 to Fri 14 July 2006
‘Passion for Justice — global and

faithful perspectives on human sexu-
ality’Annual Conference of the MCU,
Centre for the Study of Christianity
and Sexuality, Student Christian
Movement, Chair: Elaine Graham,
(Prof of Social & Pastoral Theology
Univ of Manchester) at Hoddesdon
Herts. [Details: Mrs E Darlington
0161 633 3132 or conference@mod-
churchunion.org]

Events at Turvey Abbey
For information and booking

please contact: The Retreat
Secretary, The Priory of Our Lady of
Peace, Turvey Abbey, Turvey, Beds.
MK43 8DE or Sr Judith at
judith.maureen@btinternet.co
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I AM A ROSE

Joe Arimoso
I am a rose in the garden
of masculine shrubs
where lustful hands seek me out
in the dark of night.
Oh, they pluck my  petals —
Will I bloom at dawn?

But I’m Florence Nightingale,
Lady of the lamp.
Forget not my selfless
service to society.
You see, I'm Mother Theresa —
I preach love not lust.
I’m Kadija, close to the
prophet's heart in his
cold nights of mystic experience.

Yet I am a rose
in the garden of masculine shrubs
where my radiance is choked
by domineering shadows. 
Oh, my petals are shrinking —
Will I bloom at dawn?

But I’m Makeda, Queen of.Sheba;
I have gold to give
and travel far in search of
of wisdom.
You see, I'm Hatshepsut,
the only female Pharaoh.
Blot me not from history.
I'm Nandi the mother of Shaka —
I bring up a king single handed.

Yet I am a rose in
this garden of masculine shrubs
where anonymous hands
seek to destroy me.
Oh, my petals are wet with tears.
Will I bloom at dawn?

But I'm Mary, the mother of Jesus; 
I’m Florence Nightingale;
I’m Mother Theresa;
I’m Princess Diana;
I’m Makeda Queen of Sheba;
I’m Nandi;
I'm Nehanda;
I’m Rigoberta Menchu;
I’m.Corazon Aquino.

I am countless roses that bloom.
I will bloom at dawn!

This poem, where a male writer unex-
pectedly takes on a female persona, was
read at The Maktab Symposium,
Hekima College, Nairobi, to celebrate
The International Day of Women,
March 2003. Joseph Arimosa is from
Zimbabwe, and has published some of
his work in Homecoming, 2005.

Reprinted with permission of Network
86, Spring 2006.

BRIEF THOUGHTS FROM THE CHAIR

Dear Members of CCC
A chance for you to do something

exciting for renewal on Saturday
7th October, when we have our
AGM following a planned special
event in association with other
renewal groups at St Anne’s
Church, 55 Dean Street, Soho,
London W1D 6AF!

The very fact that you are a mem-
ber of CCC shows that you are not a
typical, passive, docile member of
the simple faithful! Many of us are
able to be active in our parishes and
thus find some way of living out our
baptismal priestly ministry.

Others seek to exert their person-
al influence in ways that reflect the
Spirit's impetus for change and
renewal, in ecclesiastical circles or
in the wider world: such as support
for CAFOD, ecumenical initiatives,
local community initiatives,
Christian Aid, or ecology initiatives.

May I suggest another? On 7th
October we shall be having our
AGM and elections to the executive
committee. These are very rarely
contested and we are always keen to
co-opt members who might be inter-
ested in getting more involved.
There are usually three Saturday
executive meetings a year in

London, normally December, March
and September. Usually there is also
a residential event during the year,
where we can do more reflective
work, although not every executive
member is always able to attend.

You know that CCC members
already have an open invitation to
executive committee meetings.
Would you consider coming along
on Saturday 7 October? Would you
consider being nominated for a seat
on the new executive? Is the Spirit
calling you to consider this as part
of your ministry to the Church and
the world?

Give me a ring, send me an e-mail
or write to me if you are willing to
consider this. You would find our
meetings stimulating and encourag-
ing experiences and you would also
have the satisfaction of knowing
that your involvement is pushing
forward the renewal of the Church.

Yours sincerely
Frank Pycroft

Chair CCC

Tel: 020 7281 0467
Email: frank@f-c-d.co.uk

Address:
1 Beversbrook Road,
London N19 4QG.

NOTICES OF EVENTS

NOTICE OF AGM
Notice is hereby given that the

Annual General Meeting of
Catholics for a Changing Church
will take place on Saturday 7
October at 5pm at St Anne’s Church,
55 Dean St, Soho, London W1D
6AF. Nearest Tube: Piccadilly
Circus. Buses: 14, 19, 38.

Bring lunch to share!

At this brief meeting, reports will
be given by members of the execu-
tive committee, questions answered,
accounts submitted and a new exec-
utive elected for the coming year.
Nominations in advance for the
executive are welcomed and may
also be made at the AGM itself.

A Day Conference will precede
the AGM — details to be given in
the next issue of RENEW.
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Chair of CCC, Frank J. Pycroft
1 Beversbrook Road, Upper Holloway, London N19 4QG
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