
Obituaries usually come at the tail-
end of a publication, almost as space
fillers. Neil's is different. His story
touches on issues which you and I
have been engaged with over a long
period of time. His story touched me
deeply and I think it will you as well.
Let us welcome Neil to the
Communion of our Saints. Thanks to
John Mackrell. Editor

All those who knew Neil will be sad-
dened to learn of his death from cancer
early on New Year’s Eve. His was a life
haunted by tragedy, exorcised by courage
and lived with joie de vivre — forced at
first, then with new spiritual understand-
ing, his natural state of well-being.

Neil was twelve when the father he
loved was casually murdered. Benefiting
from therapy long afterwards, he often
voiced his regret that counselling in
those days at Ampleforth had not yet
been discovered. His mother’s love and
life-long Catholic piety, instilled by the
Benedictine monks, dispelled some of
the resulting trauma, but left him emo-
tionally scarred for life. It was only some
33 years later, when he cried uncontrol-
lably in the midst of his family that he
was able to mourn his father’s death.
While at Oriel College Oxford (1955-
58), his persistent sense of his own
worthlessness was exacerbated by the
discovery of his homosexuality, which to
a pious Catholic signalled Hell’s flames. 

The man who was wracked by anguish,
possessed a true vocation to spread hap-
piness among his many friends. Neil’s
anecdotes, often told in impeccably
solemn Scottish, Yorkshire, Irish and
American accents, would induce hysteri-
cal laughter, as when he told us of the
headline in an Aberdeen newspaper,
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‘Taxi crashes into tree. 39 passengers
slightly injured’. Few realised that Neil,
in one of his favourite phrases, was using
fun in a mortuary to allay that melan-
choly which sapped his will to live. 

Neil’s humour was allied with a deep
commitment to serve others, which he
had inherited from his parents — both
medical doctors, in York where he was
born and raised. At first his sense of mis-
sion proved yet another burden, as he
lacked any sense of his own worth, let
alone of his talents and how to employ
them. After drifting in and out of some
farcically unsuitable jobs, Neil joined
Save The Children, where his sensitivity
in dealing with others, together with his
unsuspected administrative skills, soon
propelled him to top management posts,
where he played a pivotal role in the
Society’s dramatic expansion.

At 57 Neil at last achieved his life long
ambition to pursue a career on the stage,
for which he was so well suited. After
graduating from the Richmond Drama
School in 1990, Neil’s performances
covered a staggering range, from the
classics of Sophocles, Marlowe,
Shakespeare and Chekhov to many con-
temporary plays, such as John
Mortimer’s Voyage Round my Father, in
which he played the exacting title role
with just the right touch of wistful
grumpiness. Neil also delivered read-
ings, at once moving and humorous,
about life in Chelsea and his native York
during the two world wars and another
on religion, ‘Not Wholly Holy’, in the
crypt of his local  Catholic church, to a
series of delighted capacity audiences.

Freedom from alcoholism — his own
and the many he encouraged to follow
his example — was Neil’s life’s work.

It is hardly surprising that Neil, a prey
to a gnawing sense of his own worth-
lessness and fears that his homosexual-
ity had caused God to join the world in
rejecting him, should have sought con-
solation in drink. It was Neil’s out-
standing achievement that through his
own courage, with the help of
Alcoholics Anonymous, in March
1972 he was able to celebrate his ‘free-
dom from the blinkered world I lived in
after 10 years of alcoholic drinking’.

Once freed from the stranglehold of
alcohol, Neil was tireless in helping fel-
low sufferers. For the remaining 34
years of his life, he sponsored countless
members of AA, including the prisoners
he visited in Wandsworth Gaol, to all of
whom he was ever available with
encouragement and a listening ear. Neil
co-founded AA’s first gay meeting in
1977 and both helped to edit and wrote
in AA’s ‘Share’ many amusing articles,
from which his words are quoted. Above
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all, it was Neil’s infectious light-heart-
edness and sympathy at AA’s meetings,
which boosted members’ morale and
helped strengthen their resolve to regain
control of their lives. During his last few
weeks, a group from AA would meet in
Neil’s flat to gales of laughter, that pow-
erful antidote against despair and drunk-
enness. Hardly surprising therefore, that
a 100 grateful members of AA are
expected at Neil’s Requiem Mass. 

Throughout his ordeal Neil remained a
practising Catholic, often a daily com-
municant and towards the end deacon in
his local Catholic church, The Church of
the Holy Redeemer and St Thomas

vidual and by the individual of himself or
herself. Still pursuing spiritual develop-
ment along the lines of a religious disci-
pline, I find at last that the Catholic Mass
affords me space and themes for medita-
tion, and a basis for prayer.’ In Neil the
orthodox and the marginal met with a
great peal of laughter, a tiny echo of
those encouraging words of Jesus: ‘I
have come that you might have life and
have it more abundantly’. Please,
remember in your prayers Neil, his
brother Norman, nephew Alexander,
adopted God-daughter Margot and espe-
cially Neil’s partner, Gordon, who gave
him so much emotional support.

137.1st.Proof.2.26.01.06 4/2/06 13:15137.1st.Proof.2.26.01.06 4/2/06 14:02

More in Chelsea. Neil describes how his
experiences at AA lent spiritual depth to
his Catholic piety. ‘It was a murderous
higher power that I believed in, waiting
to pounce on me in my permanent state
of mortal sin and consign me to an even
worse hell than the one I was already in.
That was one reason why I never dared
kill myself. I would mutter “Hail Marys”
like anti-aircraft fire to keep this mon-
strous Being at bay. I began to learn at
last anything worthwhile I now know
about spiritual health and growth; that
indeed one’s Higher Power is reflected in
Alcoholics Anonymous‚ abounding love,
of acceptance by each of us for the indi-

In 2004 the Bishops’ Conference of
England and Wales produced a teach-
ing document Cherishing Life.
Subsequently, many of you may know,
they circulated questionnaires round
parishes concerning family life. The
uptake and response was poor numeri-
cally but very rich in content from
those who did reply. Various group
meetings were held in each diocese
where the bishops ‘exercised their lis-
tening office’. The information collect-
ed was superbly presented in Listening
2004: My Family My Church. This is
obtainable from Elizabeth Davies,
Marriage and Family Project Officer,
39 Eccleston Square, London SW1V
1BX; email davies@abcew.org.uk of
which the website is <http://www.lis-
tening2004.org.uk/>. The Conference
at Ushaw was to gather ideas of what
should be done so marriage and family
life could better be served both at the-
oretical and parish level. 

The format was a series of five
addresses followed by discussion
groups of seven or eight people headed
by facilitators. There were also
Lunchtime Specials where various
experts were sitting at different tables
to hold open conversations with any
comers. Recordings of the addresses
were available for purchase later.
These can still be obtained from Agape
Ministries, I58 Marshside Road
Southport PR9 9TH; tel 0170 422
4286; email: archie@agapeministries
.co.uk; web: www.agapeministries

.co.uk. I bought three of these and rec-
ommend all of them.

The first which is almost a must for any-
one interested in this subject, was
American Rick McCord, Executive
Director of the Secretariat for Family,
Laity, Women and Youth, of the US
Conference of Bishops. President Bush,
ahead of the Labour Government here,
had realized the critical importance of
stable marriage for the wellbeing of
children and society. Federal
Government had given $100,000,000
for research into what help was needed.
This lecture was a detailed breakdown
of groups consulted, subjects discussed
and statistics related. I learned that 76.9
million residents of the USA are Roman
Catholic, and of these 25% are young
Latinos and Hispanics. The laity
responding were asked what they found
most useful in their marriages —
answer: the permanence of marriage
giving them the incentive to work
through problem times, and religious
worship which sustained them in this
effort. The most ‘challenging’ aspects
were contraception and remarriage after
divorce. Thought was being given to
marriage preparation at school age by
both Church and the Social Sciences
who were reaching similar conclusions.
Rick said people were far more interest-
ed in listening if the Church stated that
its teaching tallied with other interest
groups! I was highly amused to discov-
er I had been recorded as the first ques-
tioner at the end. I asked: 1. Did denial

of marriage to the ordained and ordina-
tion to the married make marriage look
a second class vocation? and 2. Were
not priests who had been obliged to
leave ministry on marriage a superb
untapped resource to lead in a reformed
theology of marriage? Rick McCord
agreed with my second question, and
denied competence to answer the first!

The second tape was that of another
American, Kathy Chesto, who spoke
on family spirituality in time of hurt,
loss, conflict etc. She has a doctorate in
ministry from Hartford Seminary, a
masters in religious studies, and won
the NACFLM award for outstanding
service to families, plus the National
Catholic Press Award for educational
materials. Hers was a very emotive
talk, very American, and I would have
said impossible for a Brit to deliver. It
left us all stirred to our roots. I would
travel a long way to hear her again, and
was spellbound in the bar that evening
to sit and listen to her further. She had
studied under Bernhard Haring and
clearly held all the views of CCC
members to the hilt! I am afraid I asked
her about Cardinal Law. She revealed
that had he remained in the USA he
would have been charged with being
an accessory to paedophilia, certainly
imprisoned and possibly murdered
therein! The last tape I bought was of a
Belgian Thomas Knieps-Port le Roi,
holder of the INTAMS Chair for the
Study of Marriage and Spirituality at
the Catholic University of Louvain: A

RELEASING FORMIDABLE ENERGY
An International Symposium held at Ushaw, October 20th - 21st 2006

Elizabeth Price
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buy for the theologically sophisticated.

Providence ordered that I was in the
same discussion group (called
Cleopas!) as was Bishop Hine, and
facilitated by the Head of Ushaw, Fr.
Chris Fallow. When my turn came in
each session, I am afraid I flogged the
need for reform on the theology of
sexuality to the utmost, to the extent
that the good bishop privately said I
was obsessed with the matter. I said
no, I felt it was my vocation to right a
wrong, and that most people agreed
with me. “I bet they do, you put it in
such a slanted way they are bound to”
he replied. Far from seeing this as
putting me in my place, I saw it as say-
ing it was my place to do even more!

At the symposium were a charming
and fervent couple, Steve and
Catriona Herbert, who brought their
superbly behaved one year old son
George (Catriona is now pregnant
with their seventh). They whole-
heartedly supported Church teach-
ing. So incensed were they that NFP
info is not found at the back of every
parish church that they not only
complained frequently at the
Symposium, but when Elizabeth
Davies sent out a letter to all atten-
ders, accidentally including their
Email addresses, these two
addressed a letter to everyone. I
replied to it with an 8000 word doc-
ument, also to everyone, based on
Turning Point, Robert McClory’s

account of Patty Crowley’s experi-
ences of the Pontifical Commission,
a story which I believe is quietly
being written out of Church history. I
hope this letter will be published
later on our website. There has
ensued an Email correspondence
addressed as info to the committee of
CCC, between Steve, Catriona, a
friend of theirs, Robert Harrold, and
myself, superbly supported by
Brendan Farrow, a priest with sever-
al years’ study in Rome behind him.
It is still on-going with Bishop Hine
also as an addressee. So far he has
remained silent, but I hope has only
deleted the letters after reading first!

I hope I have brought the views of
CCC members forward with force and
cogency and will have in some way
assisted in bringing this initiative of
the bishops to a fruitful development. I
had been shattered whilst at Ushaw to
be accosted by someone who I had
wrongly assessed as a Traditionalist,
who said she had read my CCC pam-
phlet, Seeing Sin Where None Is, and
that in her view until the teaching on
contraception was changed the Church
would not obtain any credibility with
the outside world! 

I met many others and would say their
calibre, openness and enthusiasm was
truly a ‘release of formidable energy’.
Dr. Dominian had booked in but sadly
did not attend. I think he would have
been delighted by everyone there.

STATEMENT FROM THE CATHOLIC BISHOPS’ CONFERENCE
OF ENGLAND AND WALES

The very existence of nuclear
weapons has always posed grave
moral questions. Their uniquely
destructive power means that they
belong in a different category
from any other weapons; this has
always been recognised in the par-
ticular attention with which they
have been regarded by the Holy
See and by our own Bishops’
Conference. In his World Day of
Peace message for 2006, Pope
Benedict XVI, in pressing for pro-
gressive and concerted nuclear
disarmament, argues powerfully
that the retention of nuclear
weapons does not enhance the
security of their possessors or the
peace of the world.

The United Kingdom is now at a
moral and strategic crossroads. Its
present nuclear-weapon capability
is not expected to be sustainable
beyond the early 2020s without
major new investment in renewal
or replacement. Initial decisions
about its continuance need to be
taken within the lifetime of the pre-
sent parliament, which could
extend to 2010.

The church has always been clear
in its teaching about the vital
necessity for eventual total nuclear
disarmament. Our judgement is
that, by decommissioning its
nuclear weapons, the UK now has
a unique opportunity to offer the
international community an

approach to security and legiti-
mate self-defence without the
unconscionable threat of nuclear
destruction. At the same time it
could give a new impetus to the
wider process towards total
nuclear disarmament.

We recognise the government’s
grave responsibilities in these
matters of security, both for our
countries and the wider world. We
urge the government to take a
long-term view and act with
courageous leadership by seeking
to make this breakthrough
towards total nuclear disarma-
ment.

See page 5
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When a scandal about paedophilia
rocked the R.C. church in Austria 12
years ago, the result was a revolt by
the faithful. They started to organise
and campaign for transparency and
responsibility in the church. The result
was the famous "Kirchenvolks-
begehren", a document presented to
the Bishops' Conference and the press
with five desiderata for the church in
Austria. One of the most contested
points was the demand for equality
between women and men in all church
offices. Ten years ago I started to train
women in preparation for the day
when it would be legal for them to be
ordained. Five years later, male R.C.
bishops have conferred on a group of
women, me included, the orders of
deacon and priest and two years later
the pastoral duties of a woman bishop,
consecrated according to the rite of the
R.C. church for the ordination of bish-
ops. Compared to ecclesiastical devel-
opments, these events unfolded with
unprecedented speed. A handful of
women bishops in a sea of 4,000 offi-
cial and 1,500 unofficial bishops is a
very small number. But doubts on the
historical truth about the apostolic suc-
cession apart, I stand in the tradition of
shepherds or, better, stewards, who
proclaim the Good News, who accom-
pany men and women on their way
through life in love and wisdom, who
celebrate the sacraments and, in the
college of bishops, attend to the
church, the mystical body of Christ.
The task is varied and difficult, to ful-
fil the demands laid upon a woman
bishop to look after women and men.

The theological training as basis for
the work as deacon and priest is the
same as the training which men under-
go. The work conditions, however, are
different, because the ordinations were
."contra legem', against prevailing
church law. The women are therefore
at the moment not employable. They
cannot demand to enter paid employ-
ment structures.

Spiritual requirements

No one can invoke a right that s/he
should be consecrated a bishop. The
office is not a matter of right, but a
matter of service. I myself have read

years as worker deacon, worker priest
and worker bishop. I stand in the tradi-
tion of Peter and Paul, who earned
their keep as fisherman and tentmaker.
I work as teacher in a Secondary
school for students with special needs.
I try to be credible in my work and to
give them my best. My superiors and
colleagues know that I am a woman
bishop and that I am a church reformer.
I have been married to Michael for
many years, a physicist in a large
industrial plant who supports me in
every possible way.

I could also call myself a 'streetwork-
er': to be on the same level as every-
body else, to be there, where people
are. This role is different from the role
of a diocesan bishop who has duties of
representation, who is looked upon as
an 'authority' and whose room for
manoeuvre is, despite his ecclesial
power, much more limited. My task is
also being a scout in the best sense of
the word. I have to scout out the best
possibilities available for training
women to become priests and for edu-
cating the wider public. I do not have
documents which show me what to do,
but I do have a support group of like-
minded women and men who guide me
in turn.

Finding my way as young bishop

I had to grow into the role of steward
suddenly, after having been ordained
'contra legem'. There are no handbooks
of church reform or prophetic ministry.
I learnt my profession by looking,
valuing the experiences of women in
my sister churches around the globe.
They have received in their own way
the call to serve in ministry. The diffi-
culties were similar to those of their
male co-workers. Through discussions
about their way of realising their voca-
tion, their response and experiences,
not least their training and then after
ordination their actual priestly min-
istry, I was able to learn of their prob-
lems. These women were pioneers and
they were and are my inspiration, par-
ticularly on days when I have every
reason to despair because I am consis-
tently denied my own experience and
counselled against my own conscience.

A priest friend has given me the book

and re read Paul, 1 Cor.12, 13 and 1
Tim. 3, because he concerns himself
with the problems of the young com-
munity, the young church. History
repeats itself and its problems. I have
one consolation: I do not have to be
top of the form, with all the answers
and certainties. I am allowed to grow
into my service, I am allowed to be on
a learning curve. I may make mistakes
and may begin daily anew. Also, I do
not possess all the intellectual powers
which might be of service to a bishop.
I need co-workers, in order to fulfil the
task of being steward.

What does this mean in the everyday
situation? I call myself worker priest
and bishop. To be there, in the midst of
other people's lives, to know their
work and their concern, their private
problems, family and partnership
problems, all this lends a greater cred-
ibility to the need for women priests.
The financial independence of worker
priests, shown by their pastoral exper-
iments in the 1950s and 1960s, was the
model for the evolving idea of women
priests today. Their model proved
attractive to my style of work. I am not
getting paid for my pastoral work
which comprises a whole variety of
services: people ring me up and write
to me and invite me to baptise their
children, to bless their marriages, to
accompany them in their mourning.
Groups invite me to celebrate the
Eucharist with them; organisations, the
media invite me to give lectures,
courses, workshops. Several times a
year I travel to far flung places to hon-
our invitations from people who
hunger for the spiritual leadership of a
woman. Women want to follow, want
to get theological training and it is this
part of my work which I discharge
with the greatest care and considera-
tion. I am often invited by sister
churches who take ecumenism seri-
ously, who enjoy inter-religious dia-
logue and I am usually made extreme-
ly welcome. Friendships with other
women priests and bishops result, we
exchange our stories and find that we
all had to be true to our vocation and
walk a very thorny way.

I myself have been living for over four

ROMAN CATHOLIC WOMAN BISHOP
IN THE THIRD MILLENNIUM

Christine Mayr Lumetzberger
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by Heribert Hallermann, Direktorium
für den Hirtendienst der Bischuöfe,
loosely translated as Directory for the
pastoral task of bishops, immediately
after its publication in 2006. Of
course, organisational points raised in
this Directory have nothing to do with
my work as yet, but what I value are
the demanding instructions on spiritu-
ality, co operation, the tasks of teach-
ing and dispensing the sacraments, the
charism of leadership and social
responsibility. From this perspective 1
agree that 'ecclesia semper reforman-
da', the understanding that the church
should perpetually adapt and reform,
is first and foremost directed at me, to
look after my own spiritual wellbeing
and growth. In conjunction with my
greater responsibility and public ser-
vice, I have learnt to include the entire
mystical body of Christ, the church
and the Christian world, into my own
thinking. I frequently come back to
Paul's instruction on bishops in his
first letter to Timothy, chapter 3 and
have adapted and translated it into my
own life: 

'Here is a saying that you can rely
on: If somebody wants to be a
presiding elder, s/he has to fulfil a
noble task. A bishop should be
without reproach, should live in a
stable relationship, sober, digni-
fied, hospitable, should be an effi-
cient teacher, should not live in an
unhealthy dependency, should not
be violent, but gentle, not quarrel-

the way into the future. 'Do not be
afraid' is also directed against one's
own mistakes and lack of success,
because they can turn out to be sign-
posts, that the way chosen is not
always the best way. A pause for reflec-
tion stops me rushing ahead and decid-
ing on steps which might overtax other
people.

I have experienced that I, as married
woman and bishop, can open the sec-
ond eye which the official church has
kept shut for so long. A R.C. church,
whose pastors are women and men, is
in its best sense catholic, that is all
comprising church. As a married
woman I can speak from experiences
about marriage and family life with
their assorted problems. My life and
work in 'God's vineyard' is a possibili-
ty of episcopal service. I do not have
the certainty that everything I do is
right, but I see my way as a prophetic
way and accept that every beginning is
hard. In the 3rd millennium it will
prove necessary that structures have to
change, that the question of the priest-
ly and episcopal office will be
answered and in so doing that bridges
will be built to our sister churches. If
my episcopal life is a step in the direc-
tion of community, then the 'ecclesia
semper reformanda' is the best way of
being realized and by breathing life
into the old tradition of women dea-
cons, priests and bishops, the church is
being rejuvenated.

Translator: Dorothea McEwan

some, not avaricious, but should
be somebody who presides over
her/his own house whose mem-
bers and friends strive for the
good. For, if somebody lives an
unruly life, how can s/he care for
the community of God? The bish-
op should already have served the
community for some time and
should be known to it, so that a
good measure of trust exists and
mistrust and arrogance cannot
grow. S/He must be of good
repute with those who are outside
her/his community, so that s/he
cannot be mocked and no unjusti-
fied criticism and animosity over-
shadow her/his work.'

This letter directs one's attention to the
sphere of everyday life. The instruc-
tions are borne of a wise understand-
ing of human needs and expectations.
Thus, the demands of everyday living
present themselves to everybody who
carries responsibility. 

What I wish to do in my role as
woman bishop

That the people with whom I walk
may be filled with a little bit more
hope, so that changes can take place.
This might not be an easy way. My
motto as bishop is 'Do not be afraid!'
This is first and foremost an appeal to
myself. But then, I want to pass it on,
like the angel in the Bible, to those
who are surprised, have lost their
courage, fear the future. The changes
in one's own life change the view and

CCC LETTER TO THE CATHOLIC BISHOPS OF ENGLAND AND WALES

Your Excellencies, Dear Brothers in
Christ;

We members of Catholics for a
Changing Church are most gratified by
your statement regarding the renewing
of Trident and our country's possession
and stockpiling of nuclear arms. Your
statement is another advance in our
Church's understanding and teaching on
the use of nuclear weapons as a crime
against humanity and against God.

We are at a "moral and strategic cross-
roads" regarding the future use of
weapons of mass destruction. Indeed
the crossroads you allude to is crowd-
ed with issues on which we must dis-
cern and choose the correct turn, e.g.
environmental destruction, war in Iraq
and Afghanistan, poverty, the spread
of aids etc. We live in fraught times,

full of danger and the possibility of
apocalyptic outcomes. We thank you
for the guidance you have given us as
we struggle daily with the morality of
using atomic weapons and for the
motivation needed to renew our wit-
ness as we try to speak truth to power.

In times like these, in post Christian (as
some would say) Britain where we still
hear God talked about, but not
Christianity, the Spirit challenges us to
give Christian witness in the market-
place of culture, ideology and politics.
We have lived to see the end of the
bloodiest most violent century in human
history. The new century has seen hard-
ly one day without bloodshed. We live
in a culture of death. We need men and
women of good will, believers and non-
believers, who will heed the message of
Christ as it resounds and finds echo in

their own hearts. We encourage you to
continue to find ways and means to
speak the Truth in the marketplace,
opportunely and inopportunely.

In a joint statement Pope Benedict
XVI and Archbishop Rowan Williams
specified seven areas where the two
Churches could "stand together" in
witness and service. One of those areas
is the "pursuit of peace". We ask the
guidance and blessings of God's Spirit
upon you as you seek ways to lead us
towards a more authentic peace wit-
ness and a definitive halt to the posses-
sion and development by our nation of
weapons of mass destruction.

Frank Regan for the Executive
Committee of Catholics for a
Changing Church

See page 3
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Australian Reforming Catholics is an
organisation similar to CCC. At a
conference it held last October, the
following resolutions were adopted.
Bishop Pat Power of the Canberra-
Goulbourn Diocese, who had attend-
ed the conference, wrote the follow-
ing month to alert the rest of the
Australian RC hierarchy to the con-
ference and support the initiative.

The following are statements that
reflect the sentiments of the partici-
pants from all States of Australia at
this fully subscribed conference (14-
15 October in Chatswood, Sydney,
Australia) and of other members who
were unable to attend. They wish to
present these sentiments to the bishops
of Australia as committed practising
Catholics vitally interested in the
future of their Church. They request
that the bishops of Australia take
account of the concerns in these senti-
ments and take them into account in
the exercise of their leadership respon-
sibility and their pastoral ministry.

• Priests should be informed and
encouraged to present the Scriptures as
being consistent with the spirit of the
teachings of Jesus, rather than giving
them a literal meaning or treating them
as historical accounts. Inservice train-
ing should be provided to priests to
enable them to preach more effective-
ly in a manner consistent with this
spirit.

• The primacy of the individual
informed conscience requires greater
emphasis in preaching, in pastoral
counselling, and advice so that
Catholics are assisted in shaping their

The clergy, with similar gifts, exercise
their authority as those who serve. We
consider it abhorrent when clergy
impose their wills against the majority
of those in a parish or community,
when clergy are appointed in situations
that antagonise a community, and
when there are no viable decisionmak-
ing structures through which the peo-
ple in a parish or community can influ-
ence what is important to them. We
strongly request that the bishops of
Australia seek out such abuses of
authority and take steps to remedy
them, regardless of whether the abuses
exist in their own dioceses or not.

• We ask that the Australian
Bishops take positive steps to facilitate
at every opportunity life-giving dia-
logue in relation to the ministry of
women in all its forms in the Church.
The pain and sense of alienation and
subordination expressed continuously
by large numbers of Catholic women
challenge a largely patriarchal Church,
which at the same time claims faithful-
ness to the inclusive ministry of Jesus
and to Gospel values. 

We make these statements motivated
by a love of our Church and Jesus
Christ and our concern for the mission
and the viability of our Church for
future generations in Australia. 

Yours in the love of Christ

John Buggy ARC Secretariat on behalf
of its members and conference 

Reprinted with permission from
ARCvoice No. 22, December 2006
www.e-arc.org

belief and moral behaviour in an envi-
ronment of increasing complexity and
diversity. 

• Liturgy and the language that
expresses it should be related to the
way mature adults speak and express
their thoughts in prayer rather than in
the language of cultures and practices
that are now largely irrelevant.

• Human sexuality and its value
should be seen and expressed in the
context of loving relationships and
what they consist of, rather than in
terms of condemnation against prac-
tices that tend to stereotype, isolate,
and cut off people from the love that
would empower them as followers of
Jesus. 

• It must be accepted that divorce
is a fact of modern life and necessary
in many instances of marital break-
down if the parties involved, especial-
ly women and children, are to receive
justice and support. People should not
be encouraged to go through annul-
ments when they believe they had a
valid marriage that has irrevocably
failed just so that they can gain access
to a sacramental life if they remarry.

• People who have divorced and
remarried and wish to practise their
religion in good faith should be
encouraged individually when being
pastorally counselled to receive the
sacraments and share fully in the life
of the Church. 

• The Church, as the People of
God, consists of men and women with
equal rights and abundant gifts to be
used to build up the Body of Christ.

RESOLUTIONS FROM AUSTRALIAN REFORMING CATHOLICS
John Buggy, ARC Secretariat

The following two documents emanate from groups of
Australian and North American (US) laypeople. They make
interesting reading in the light of Christine’s experiences.

The Editor

"This is the crime of which I
accuse my country and my
countrymen and for which I
nor time nor history will

ever forgive them, that they
have destroyed and are
destroying hundreds of thou-
sands of lives and do not know

it and do not want to know
it."

James Baldwin, from his
"The Fire Next Time" ca 1960
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Dear Brother Bishops,

Thank you for trying. For better or for
worse, you are our bishops and we are
your people. We would like to share
with you some of the serious concerns
that we have with your leadership. It is
all about trust. Below are some of the
questions we are asking ourselves and
each other. We share them with you in
case you would like to know.

1. Would it be at all prudent of us to
trust the guidance of bishops who place
the loyalty and welfare of an organiza-
tion over the welfare and security of
our children?

2. Is it illogical to seek advice and
guidance about our sexual issues from
bishops who have no academic training
in sexuality, are not married even once
(1 Tirn,3:2). who have renounced sex-
ual pleasure, and shun all sexual rela-
tions?

3. Isn't it unreasonable for us to rely on
bishops to work for the locally identi-
fied common good who are unknown
to us, who come from another commu-
nity, who were forced upon us by a
secret process. and who have commit-

ted loyalties to yet a more distant
human authority?

4. Are we justified in continuing to
contribute to any cause led by bishops
who are not accountable, nor open, and
who maintain absolute control over all
assets and contributions past, present,
and future under the guise of steward-
ship?

5. Can we reasonably trust bishops
who, in one way or another, tried to
manipulate our conscience to vote for a
political candidate and particularly our
current president?

6. What answer can we give to our God
if we entrust the formation of our con-
science to bishops who claim to teach
absolute truth of faith and morals but
who have not demonstrated their inte-
gration of new knowledge and under-
standing of cosmology, anthropology,
biology, medicine, psychology, sociol-
ogy, history, scripture, and reality in
general acquired over the past century?

7. Can we have confidence in bishops
who are complicit by their silence as
brother bishops attempt to persecute
and excommunicate their people?

8. How confident can we be in bishops
who insist on secrecy, have secret advi-
sors, cover up the truth, protect the
guilty, all in the name of protecting the
image of the Church?

9. Does it make sense to trust bishops
who do not acknowledge that God
speaks through the people of the
Church, who do not know the "sensus
fidelium" of their people, nor speak in
their behalf for fear that Rome may not
approve and may block their career
paths?

10. Might we question the commitment
of our bishops who refuse to provide
priests for us in deference to man-made
laws which are contrary to our earliest
traditions and Sacred Scripture?

In light of the current problems in our
Church, the answers to these questions
may help you to understand your peo-
ple better and offer some clues. You
should ask yourselves, "What am I
doing wrong?"

May the New Year witness the work of
the Holy Spirit alive and well in us all!

ARCC’S OPEN NEW YEAR LETTER TO OUR BISHOPS

IS CATHOLIC-ORTHODOX UNITY IN SIGHT?
Dr Joseph Seferta

Promising signs have appeared on the
horizon in recent months pointing to
the possibility of reunion between the
Roman Catholic and the Eastern
Orthodox churches, following a sepa-
ration of about a thousand years. So
what has been happening?

To take up Pope Benedict's trip to
Turkey last November first, the real
reason for it was to meet with the
Ecumenical Patriarch Bartholomew I
of Constantinople, even though this
was completely overshadowed by
political events. The patriarch of
course had met with Pope John Paul II
before, but Benedict was intent on con-
solidating the ecumenical ties between
the two churches.

More surprisingly, however, was the
visit paid to the Vatican last December

by Archbishop Christodoulos of
Athens and all Greece. This Orthodox
heavyweight had been ecumenism's
most "awkward customer" as it were,
displaying hostility towards the
Catholic Church and thwarting every
effort at unifying the Easter date for all
Christians. The credit for his change of
heart occurred when John Paul made
his historic journey to Athens in 2001
and won over his hosts completely.
Later, the Archbishop attended the
pope's funeral and got to know
Cardinal Ratzinger.

And now even the Patriarch of
Moscow who had blocked the possibil-
ity of a visit by John Paul to Moscow is
signalling his desire to meet with Pope
Benedict. Orthodox leaders are
increasingly warming up to the present

pope, whose theological views con-
cerning their churches they seem to
like and identify with. Progress in
Catholic Orthodox relations of course
has been going on for some time, but it
has been rather modest and never
accompanied by the warmth we are
witnessing today.

The first notable step towards unity in
modern times was taken in 1964 when
Pope Paul VI and Patriarch
Athenagoras of Constantinople met in
the Holy Land and later lifted the 1054
A.D. excommunications which had
been imposed by the Latin and Greek
churches upon each other. In addition,
the Joint Catholic Orthodox
Commission of bishops and theolo-
gians has been meeting almost regular-
ly since the end of Vatican II.
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Disunity has always been regarded by
Christians as being contrary to the
prayer of Jesus at the Last Supper:
"May they all be one..." (Jn. 17:21).

The universal church was generally unit-
ed during the first millennium, in spite of
the Christological controversies and
other troublesome events. Even the
labels "catholic" and "orthodox" were
used interchangeably. The Bishop of
Rome was acknowledged to be "the first
among equals" and given a "primacy of
honour" (though never of jurisdiction)
over the Eastern patriarchs of Antioch,
Jerusalem, Alexandria and
Constantinople. This was in deference to
the ancient tradition about both Peter and
Paul having been martyred in Rome.

But disagreements increased with the
passage of time. The theological ones
included the "filioque" clause, inserted
by the Western Church into the Nicene
Creed without any consultation with
the East, as well as the attempts by
various popes to extend their jurisdic-
tion over the Eastern bishops. These,
coupled with clashes of personalities
and political rivalry between Rome
and Constantinople (the "New
Rome"), culminated in the tragic
Eastern Schism of 1054. Further
episodes exacerbated the situation,
particularly the sack of Constantinople
during the Fourth Crusade, the
appointment by Rome of Latin patri-
archs for the East, and the proclama-
tion of papal infallibility in 1870.

However, in spite of all the above, there
is really very little that separates us
from our Orthodox brethren. Both our
churches accept all the doctrines con-
tained in the Creed and the early coun-

cils, acknowledge one another's sacra-
ments to be valid, believe in the real
presence of Christ in the Eucharist, and
share similar devotions to Our Lady
and the saints.

Old prejudices and fears are fading away
fast now, and even old disagreements
can be resolved through humble and
genuine dialogue. Thus theologians can
find a common explanation for the pro-
cession of the Holy Spirit within the
Trinity, and a similar consensus can be
reached concerning papal authority
which is commonly considered to be the
biggest stumbling block to unity, even
by Pope John Paul himself in his
encyclical "Ut Unum Sint".

If we are serious about unity with other
Christians and the Orthodox in particu-
lar, we need to modify the papal claims,
bringing them in line once again with
the tradition of the first millennium,
which is still preserved by the Eastern
Orthodox churches. Let me briefly make
three concrete suggestions:

1. The concept of "infallibility"
needs to be extended to include both
the bishops ("episcopal collegiality")
as well as the faithful ("sensus fideli-
um"). This principle actually still
exists in the Catholic Church and is
articulated, for example, in the Vatican
II decree "Lumen Gentium".

2. The pope's "primacy of honour"
(rather than jurisdiction) needs to be
restored, so that Orthodox patriarchs
and bishops will be allowed to follow
their own ancient rituals and traditions,
including their synodal system of gov-
ernment.

3. The Roman Curia must be great-

ly downgraded, so that its departments
will become instruments of advice,
support and facilitation rather than
command, intimidation and punish-
ment.

4. The "Uniate" churches (a small
proportion of Eastern Christendom that
have submitted to Rome since the 16th
century) can be amalgamated with their
older Orthodox counterparts.

These steps will certainly make Catholic
Orthodox reunion possible. As for the
Orthodox side, their bishops and patri-
archs will once again accept the pope as
"the first among equals". On top of this,
however, they will also have to recognise
him as the supreme head of a united uni-
versal church that comprises both East
and West. And in any cases of serious
inter-church disputes, appeal can be
made to the pope and his advisors — as
in the first millennium — to help resolve
the issues in the spirit of Christian soli-
darity, justice and love.

Theologians will have to work out the
details of such a unity plan. But it's
high time for Christ's estranged family
to get back together again. The Church
needs to unite again and offer a com-
mon witness to the Lord Jesus, particu-
larly in today's troubled world which is
being torn apart by aggressive secular-
ism, on the one hand, and religious
extremism on the other. I am personal-
ly optimistic that the time will be ripe
in the course of this century for
Catholic-Orthodox reunion to take
place.

Joseph Seferta is the author of the CCC
pamphlet The Church and Islam in
Britain.

Timothy Radcliffe, former Master
General of the Dominican order and a
widely respected spiritual guide,
author, and lecturer, delivered an
important talk at the Los Angeles
Religious Education Congress in early
April on the subject of polarization in
the Church. An edited version of the
printed text and spoken word appeared
in the May 5 issue of the National
Catholic Reporter under the title,
"Overcoming discord in the church."

Two years ago, Father Radcliffe had

Demoralization in the Church
Father Richard McBrien

given a similar talk at the annual con-
vention of the National Federation of
Priests Councils in Atlanta, Georgia. I
found the talk so stimulating that I did
a series of three columns on it. The
NCR published them in a single
abridged form, with a subsequent
rejoinder by Radcliffe himself.

The reason for his rejoinder was that I
had been critical of some aspects of his
talk. He had spoken, for example, of
the gap between church teaching and
the views of many ordinary Catholics

without acknowledging the possibility
that the gap exists, not simply because
of a lack of understanding on the laity's
part or a failure on the hierarchy's part
to communicate its teachings effective-
ly, but because many ordinary
Catholics regard certain teachings as
wrong.

He also spoke of the need for dialogue
between opposed factions in the
Church as the necessary remedy for
polarization. In his Los Angeles talk he
calls it "conversation," because "dia-
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logue" is a word favoured by those he
labels as "Kingdom Catholics" (liber-
als or progressives to most observers).
I pointed out two years ago that dia-
logue needs a level playing field if it is
to work, and at present such a playing
field does not generally exist in the
Church. 

Conservative bishops (or what he
would now refer to as "Communion
Catholics") hold a disproportionate
amount of power that makes real
brotherly and sisterly conversation
impossible, for all practical purposes.
And why is their power disproportion-
ately greater than the laity's and cler-
gy's? Because the pattern of episcopal
appointments during John Paul II's
pontificate unduly favoured candidates
of a decidedly conservative frame of
mind.

Commendably, Father Radcliffe has
continued to advocate measures to heal
whatever divisions still exist within the
Catholic Church. He has done so in his
latest book, What Is the Point of Being
a Christian? (Continuum Internation-
al), and in his Los Angeles talk on
April 1, where once again he shared
with listeners and readers alike much
wit, wisdom and depth of spirituality.
His views clearly arise from a well-
spring of reflection and, undoubtedly,

ecclesiastical radar screen.

The overwhelming majority of
Catholics are in the broad middle —
some moderately liberal (call them
"Kingdom Catholics", if you like), and
some moderately conservative (call
them "Communion Catholics", if you
will). Such Catholics may disagree
with one another on specific issues, but
they are not constantly at one another's
throats. 

On the contrary, in those dioceses
where there is a moderately conserva-
tive bishop (by far the majority today)
or a moderately liberal bishop (an ever-
shrinking minority), laity and clergy
alike work hand in hand in fulfilling
the mission of the Church through a
vast array of ministries and pastoral
programs.

Only in those dioceses where a bishop
who operates — mentally, emotionally
and pastorally — outside of the broad
center of Catholicism do we find any
"strangulation" of missionary and
evangelizing activities. One such dio-
cese, Kansas City — St. Joseph, was
featured in the May 12 issue of NCR. 

© Richard P. McBrien. All rights
reserved. Fr. McBrien is the Crowley-
O'Brien Professor of Theology at the
University of Notre Dame.

much prayerful concern.

It is because I respect him so much
that I do him the honor — and I hope
that he and others will see it as such —
of taking his views seriously enough to
engage them critically.

In his Los Angeles talk Father
Radcliffe quoted a former student of
mine to the effect that, because polar-
ization is strangling the Church's abil-
ity to be "genuinely evangelical or
missionary," it is a "luxury" that the
Church can no longer "indulge or even
tolerate."

Implied in the observation is an
assumption that the Catholic Church is
dominated at present by two relatively
equal factions, and that, so long as
they are fighting one another, nothing
constructive can get done.

I see no evidence, however, that polar-
ization of a co-equal type exists in the
Catholic Church. There are differences
in theological, pastoral, devotional and
canonical approaches, to be sure, but it
is not a 50-50 situation. The number of
Catholics who continue to wage a rear-
guard action against Vatican II is rela-
tively small, while their counterparts
on the far left have, for all practical
purposes, moved to the margins of the
Church or have abandoned it altogeth-
er. The latter create hardly a blip on the

At this juncture in history, there is a remarkable resurgence of a very
strict brand of Islam that is sweeping through the whole world and
which, alarmingly, manifests itself periodically in violent ways. As a
result of liberal immigration policies, millions of Muslims now
inhabit Britain and the rest of Europe, being particularly visible in
cosmopolitan cities. They include thousands of very zealous, and at
times aggressive, preachers and missionaries who are spreading
Islam with a passion and dynamism reminiscent of what our own
Christian missionaries were like a couple of centuries ago.

Dialogue need not threaten our own religious beliefs. From my own
experience, I can vouch that studying other religions is an enriching
experience, and also one that makes you appreciate your own reli-
gion even more, for conducting a religious dialogue does not mean
that you have to agree with the other person's beliefs. That is why
respecting differences (especially when including irreconcilable
ones, as in Islam and Christianity) is such an important part of the
dialogue. Knowledge dispels ignorance and an open and sincere
mind leads to genuine respect and cooperation.

Joseph Seferta from his CCC pamphlet,
"The Church and Islam in Britain"



10

The Minuet between state and Catholic
Church is fascinating to watch. At this
point in the dance they have just
changed sides. The formerly pragmatic
state embraces principle and the once
principled church opts for pragmatism.
The state has been advancing, if ever
so slowly, towards civil equality.
Legislation has already banned dis-
crimination on grounds of race and
gender. More recently, those in same
sex relationships have received similar
legal protection. That last push
towards civil equality has naturally
angered those who believe, in the
Pope’s words, homosexuality to be an
intrinsically disordered state. While
few would deny the hierarchy’s right to
declare same sex relations sinful, the
issue at stake is rather different: may
Catholic Adoption Agencies, in receipt
of state funds, be dispensed, on
grounds of conscience, from consider-
ing gay couples for adoption? The
state’s rights in the matter are surely
beyond dispute. A contractual relation-
ship exists, whereby the state provides
cash to an agency provided among
other conditions, equal treatment is
accorded to all, regardless of sexual
orientation — a stipulation openly
rejected by Catholic Adoption
Agencies. Secondly, the Cardinal
argues that the state should respect
individual consciences which are
forced, he claims, by this stipulation
that those in Catholic Adoption
Agencies should consider adoption by
homosexual couples. Yet this argument
is also flawed, as Catholics are not
forced to work in adoption agencies,
any more than non-Christians are
forced to swear on a Bible in a court of
law.

As arguments from principle are so
unconvincing, it is no surprise that the
critics of gay adoption have shifted
their ground to invoke practical con-
siderations. In a country where materi-
al considerations come first, it is natur-
al that defenders of the status quo
should emphasise that Catholic agen-
cies provide excellent value for money.
These agencies are rightly praised for
their skill in finding homes for the
children most difficult to place — the
severely handicapped and the gravely
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disturbed. In any case, the Church’s
homophobia is sufficiently well known
to deter virtually all homosexual cou-
ples from applying to Catholic agen-
cies. And when they do, the couples are
routinely referred elsewhere. If there is
no problem, therefore, why refuse
Catholic adoption agencies an opt-out?
The case sounds so plausible that even
Dr Rowan Williams, the Archbishop of
Canterbury, has rallied to Cardinal
Murphy-O’Connor’s support. There
are extraneous reasons, of course, as
the Archbishop is trying to hold the
Anglican Communion together, as it is
also split over how to treat gays. Oh,
Christian unity, what sacrifices are
made in your name! Liberal Catholics
can only hope that Dr Rowan Williams,
so respected as a theologian, will return
to his earlier courageous championship
of gays. The obvious objection to the
opt-out sought is that a concession to
the Catholic Church would weaken a
just act, while also providing cover for
others such as housing associations and
hoteliers to discriminate against homo-
sexuals.

There is no denying the Cardinal’s sin-
cere concern for children’s welfare. It
is his argument which is at fault. As an
adoption agency exists to further the
child’s interests, all contrary views are
irrelevant. Perhaps sensing the force of
this objection, the Cardinal poses as an
expert in psychology, just as the
Cardinals of the Holy Inquisition
claimed to be better astronomers than
Galileo.  Children, we are told, need
role models of both sexes. Yet that pop-
ular assumption, psychological studies
show, requires qualification.
Homosexual and lesbian couples hold
good records in rearing children. A
recent widely discussed example is the
success of the Reverend Martin
Reynolds and his partner, in bringing
up a highly disturbed boy, who against
the odds is now about to enter college.
The proof exists, therefore, that homo-
sexual couples can make excellent
adoptive parents. Facing so many
obstacles, they bear out the claim of
Chaucer’s prioress, Amor vincit omnia.

The row over gay adoption is largely of
the Church’s own making. Saint
Augustine, so often invoked to buttress

GAY ADOPTION
John Mackrell

a hard line on sex, is a surer guide on
Church-State relations. In Augustine’s
image the Christian is a pilgrim, whose
kingdom, as Jesus said, is not of this
world. The State in De Civitate Dei, so
long as it guarantees justice and securi-
ty, is credited with a role in furthering
mankind’s salvation, by providing a
secure context within which the
Christian can flourish. Had the  Church
heeded Augustine’s advice, it would
not have tarnished its reputation by
courting dictators in Latin America and
elsewhere, nor be reaching now for the
levers of power in Britain to undermine
state legislation.

The row over gay adoption is a symp-
tom of the institutional church’s homo-
phobia, which is so ingrained that out-
right attacks would be counter produc-
tive. The Catholic hierarchy resembles
a gaggle of maiden aunts, who need to
be wooed respectfully and encouraged
ever so gently to face reality. Nothing
short of a widespread debate among
theologians will demonstrate to both
hierarchy and laity, the compatibility of
homosexuality and Christian living.
Otherwise,  the Catholic Church will
never be able to flourish within a mod-
ern secular state in which citizens
accord each other mutual respect.

"Every gun that is made, every
warship launched, every rocket
fired signifies, in the final sense, a
theft from those who hunger and
are not fed, those who are cold and
are not clothed. This world in arms
is not spending money alone. It is
spending the sweat of its labourers,
the genius of its scientists, the
hopes of its children.... This is not a
way of life at all, in any true sense.
Under the cloud of threatening war,
it is humanity hanging from a cross
of iron."

US President
General Dwight D. Eisenhower,

1953
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LETTERS TO THE EDITOR

all. The ready availability of access to
alternative spiritual beliefs and practices
allows us to pick and mix as we wish in
designing our own personal spirituali-
ties. I find it difficult to recognise my
experience of the living faith communi-
ty in the official publications of the
institution.

Martin Godfrey
(Southampton)

I have just read two books with horror
and outrage. One (Princess by Jean P.
Sasson) is an appalling indictment of
the treatment of women in Saudi
Arabia. I have only space for a few
examples. Men literally get away with
murder — women are stoned to death
for adultery, but men never. Hypocrisy
is rife. One member of the moral
police, while publicly castigating
women’s morals, privately raped an
eight-year-old girl. The most barbaric
example is that of a woman, who was
permanently locked in a windowless
room for having an affair with an
American student. Women are forbid-
den to testify in criminal proceedings
because, inter alia, they are 'dominated
by men, who by the grace of God, are
deemed superior'. A kind of female
apartheid is operated in the country. All
this is justified by the Saudi interpreta-
tion of the Koran. Why doesn’t the
world protest?

The other book (Don’t Ever Tell by

In RENEW 140 Adrian Smith revisited
a major problem for the institutional
Churches, namely the growth in per-
sonal spirituality at the expense of
communal religion. The spirituality
movement is becoming organised as a
connected network as evidenced by a
weekend conference in London last
November (advertised in RENEW 139)
that attracted a large audience and a
diverse collection of keynote speakers. 

In 2003, Departments of the Vatican
Curia published their considered reflec-
tions on the alternative spirituality phe-
nomenon in ‘Jesus Christ — the Bearer
of the Water of Life’ (reviewed by
Adrian in RENEW 126). They raised 10
points of contrast between their under-
standing of Christian Faith and their
perception of some of the central ele-
ments found in the alternative spiritual-
ities. The fifth point in their list is to me
the most significant: it concerns the
claim of the Church authorities to have
objective criteria for evaluating theolog-
ical and ethical positions. In my view
this absolutist philosophy is at the root
of the distrust of ‘organised religion’.

Our parish communities are domains of
both absolutist religion and subjectivist
spirituality. Individual members engage
with the doctrines and disciplines of the
institutional Church on their own terms.
The Catechism of the Church provides a
focus for dialogue among Catholics
rather than a blueprint to be followed by

Kathy O'Beirne) is a terrible indict-
ment of the Catholic Church in Ireland.
A perfectly normal little girl is sent by
her brutal father to a reformatory
school run by sadistic nuns where she
is raped by a priest. Because she
reported this, to hush matters up (a
priest could not have committed such a
crime!) she was transferred to a psychi-
atric hospital and experimented upon
with different drugs and electric shock
treatment. From there she was moved
to one of the infamous Magdalen
Laundries in charge of nuns of
unspeakable brutality where she is
raped again and, as a result, gives birth
to a baby girl just short of her 14th
birthday. It sounds like a story out of
Nazi Germany (or Saudi Arabia) not
'Catholic' Ireland.

O’Beirne writes: "I was 12 years old
and had just been delivered to hell (a
Magdalen Laundry). She talks of the
Catholic teaching of instilling fear into
children (which I can personally vouch
for) and most shockingly, that the nuns
placed a black cross on the corpses of
Maggies who died in the Laundry to
ensure they 'went straight to hell'.
Needless to say there were no similar
institutions for boys and young men in
Ireland. Needless to say nobody in
authority in the church wants to know
Kathy’s story. In the name of justice we
should all protest.

John M. Davis

Are we praying for PEACE while paying for WAR?

Pope Paul VI regarded the money spent on arms as a theft from the poor and an intolerable scandal while
schools, homes and hospitals remain unbuilt.

The second largest military spender in the world is the UK. It spends about £29bn per year, or £490 per
person. What can we do instead?

1. abandon plans to replace Trident nuclear weapons at a cost of £25bn.
2. initiate international negotiations to abolish ALL weapons of mass destruction.
3. at home, reallocate funds for the NHS, pensions, and schemes favouring the elderly and 

drug rehabilitation programmes.
4. become aware of our cultural addiction to war, how it dominates our language,

entertainment, media and the economy.

"Peace will be lost if tensions go on mounting between the over-rich and the over-poor.... Peace means
far more than a precarious truce. Peace is the fruit of anxious daily care to see that everyone lives in
justice as God intends." Pope Paul VI, "Populorum Progressio",#76.

Pax Christi
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Clive Marsh, Christ in Practice, DLT,
2006, £12.95

I confess to a bias in favour of this book
because the author weaves his reflec-
tion around the work of Dietrich
Bonhoeffer. He was one of my heroes,
both pastoral and theological. I found
him very helpful in clarifying for me
my myopia regarding a Church for the
world along with a religionless
Christianity.

Marsh comes from the Methodist
Church and so we can expect a very
down-to-earth, practical ethical engage-
ment with his subject.

What Marsh wants to do is try to iden-
tify where Christ is acting in the world
today. He takes seriously the presence
of the risen Christ in this world and the
challenge to the church of making
Christ present in the surrounding
milieu.

I was particularly enlightened by
Marsh's conversation with Bonhoeffer
in his first chapter in which he brings
Bonhoeffer into the present era to refine
his challenge, as Marsh says. Christ is
the man for others, present sacramen-
tally in the world and in the church. His
presence is relational, though that does
not mean that the relationship is always
good and uplifting. If the relationship is
real it will also be battered by conflict,
interpolated by doubt and questioned
by ethical dilemmas. Marsh points out
that Bonhoeffer leaves questions unan-
swered. His theological reflection is
somewhat truncated. He lived in diffi-
cult times, in Hitler's Germany. He was
involved in the conspiracy that tried to
remove Hitler, even violently. After the
conspiracy's failure he was arrested and
later hanged only weeks before the
Allied victory.

Marsh's second chapter grapples with
the question of where in the world is
Christ today. The author points to
places where post Vatican II readers
like ourselves would look. Marsh is
careful to remind us that God is in
Christ. We can know that for sure by
looking for him where there is power-
lessness, poverty and exclusion. So
where there is innocent suffering for a
just cause, solidarity with the victim,
personal transformation, discovery of
one's true identity there is Christ.
Whenever creativity blossoms there is

Christ. Where there is human flourish-
ing there is Christ. At meals there is
Christ. The author points to other expe-
riences as well.

Bonhoeffer's theology, and by implica-
tion Marsh's, is a public theology. It is
to think and talk about God in the arena
of political action, ideological critique
and cultural creation. Marsh wants to
carry forward Bonhoeffer's concern for
a public or political theology. But he
alerts us to the freedom of Christ to act
where and how he pleases. No church
knows completely how or where Christ
is acting. Theology must discern that.
Also theology is concerned with Life,
not just with Christian life.

The following five chapters of Marsh's
book deal with Christ's practice in the
world, incarnated through human pres-
ence and action. Christ, as it were,
assumes a social form. But there is no
such thing as a Christian state or a
Christian economy, only a rightful
state or a rightful economy. No state,
no race, no ethnicity can claim Christ
as its own, yet Christ becomes incar-
nate in the various groups and organi-
sations which impinge upon and are
impacted by those three realities.
Marsh's book forms part of the theo-
logical lineage formed by thinkers like
Chenu, Metz, Pieris, Gutierrez and
Boff.

Contemporary theology is paying more
attention to the presence and action of
the Holy Spirit in the world. I mention
this because among many Christians
there is a tendency to "Christolatry"
especially where churches cipher their
identities and their hierarchies in terms
of identity with Christ. Our own
Catholic Church has huge difficulties
with the Spirit's spontaneity and free-
dom. Christ, as it were, becomes the
house idol. Marsh does not mention the
Spirit with great frequency. Maybe that
is where his next book can focus: Spirit
in the world, outside the sanctuary, free
to act, create, free, sanctify where she
will.

Frank Regan

John Henson, The Gay Disciple,
O Books, 2007

The Life of Larry
In his introduction to this collection of

first century first person reminiscences,
John Henson modestly hopes that his
"readers, while being moderately
entertained by what appears to be ama-
teur novels" will also notice something
else. Amateur fiction this certainly is,
awkward and naïve.

Now he was listening and looking.
He was giving me his full attention.
I was not someone in the crowd any
longer. Something very strange was
happening. I was aware of a light,
cool breeze. It had probably been
there before, but now I felt it on my
cheeks. The crowd was still moving
about, noisily chatting and shout-
ing, yet my experience was of com-
plete silence and lack of movement
anywhere, as if the whole world
had suddenly come to a halt. All I
was aware of was being looked at
intently by another man not just my
face, but my whole body, and not
just outside but inside as well, my
mind, my soul. And I was doing the
same to him. I had never looked at
anybody closely before ... But now
I was looking at a man's face that
would have been pale except for a
deep suntan, his hair was not black
like most of our race but an orange
brown that caught the light and
flashed and sparkled. It fell in nat-
ural waves, but in front there was
an odd little wisp of hair that
refused to have anything to do with
the rest. The top of his tunic was
open and I saw that the hairs of his
chest were the same colour and
they were glinting too. My heart
was beating faster and faster and I
felt weak at the knees. Then I start-
ed to blush and I knew I was about
to have a fit of the giggles.

But there is indeed something else: an
intelligent and elegant patching togeth-
er of hints in the gospel texts which
fashions a consistent narrative of the
events the public ministry of Jesus and
of the way in which those events were
received and recorded by different cir-
cles of early believers.

This is then more than a David
Kossoff-style retelling of bible stories
— all spurious immediacy and pic-
turesque detail. What is missing how-
ever is any sense of the strangeness of
the past. The ingenious transmutation

BOOK REVIEWS
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of proper names, Lazarus into the gay
Larry, Peter into Rocky, Mary
Magdalene into Maggie, has about it
something of Monty Python's Life of
Brian.

The most successful element in these
stories is the recreation of overlapping
circles of Jesus' followers with differ-
ent backgrounds and concerns, and the
suggestion that these networks were
the deliberate creation of Jesus himself.
Jesus however remains a shadowy and
unimpressive figure in spite of the tes-
timonies of these networks of admirers.
Perhaps this is the unavoidable out-
come of the pursuit of the imagined
Jesus. Just as the quest for the histori-
cal Jesus recovers a Jesus who reflects
modern concerns, so an imaginative
response to the Gospel inevitably gen-
erates modern characters.

All this depends of course on the qual-
ity of the literary imagination. Robert
Graves in King Jesus is more success-
ful than Dorothy Sayers and Monty
Python more successful than either. As
a piece of fiction, The Gay Disciple not
at all successful but for the reader with
some knowledge of or commitment to
the gospel stories and their back-
ground, this collection is fascinating
and useful. Much of the book rehearses
the themes and ideas in John Henson's
Other Communions of Jesus (0 Books,
new edition 2006). That work, devo-
tional, imaginative and inspiring is not
simply a better book. It uses a more
appropriate form than the fictional nar-
rative.

Anselm Shobrook

Adrian Smith, The Creative Christian
— God and us: partners in creation,
O Books, £11.99

This book is both an appetite whetter
and a fountain from which to drink
deeply. Do you associate Christianity
with creativity? This book not only
invites us to do so but also how essen-
tial this is in our day and age. Creative
Intelligence, as Adrian Smith calls it is
seen to be vital to the future of
Christianity. We are being invited to be
co –creators with God. This aspect of
the Christian message is largely under
developed in the present Tradition and
Formation. 

The author’s clarity of style opens up
this vision in an easily accessible form.
He presents creativity as our hope for
the future and truth as an ongoing
developmental process, a human cre-

ation enlivened by God’s creative ener-
gy. As we continue to read the book we
are challenged to ask very deep ques-
tions of ourselves, which demand deep
reflection.

The person of Jesus of Nazareth is
given considerable coverage exploring
the contemplative mystic Jesus as a ful-
filled and enlightened human being.
His miracles are described as, not
attributed to him as being the Son of
God but as the fruit of him being an
enlightened person living in the highest
state of consciousness. A Jesus who
came to bring a new order of being.
This leads into the necessary evolution
of consciousness, which builds on the
author’s previous work and invites us
to go on a journey of deep personal
transformation.

We are encouraged to explore how we
are to live our lives in harmony with
the Divine; living ‘ordained by interior
spiritual power, rather than external
controlled power’. Surely a message
for our time, what Good News that
would be.

It is suggested that we need a radical
change of heart, not religion, a change
of attitude, which could collectively
rise above our ‘every day level of con-
sciousness’. There is an interesting
chapter on the leadership of Jesus
Christ and a short clear history of how
we have arrived where we are today.
The vision of Jesus based on a commu-
nity of compassion leads into the
evolving relationship with all that is,
not in a hierarchical model, but as in all
things being interconnected and inter-
related.

There is a clear exposition of the New
Age and the need to take what is sound
and good from it as we move from
childhood to adulthood in our faith.
The final thrust of the book advocates
meditation as the key. Meditation
enables us to develop more harmo-
nious relationships with ourselves,
each other, the Universe and the
Transcendent. The last page confronts
us with some very key questions we
need to ponder if our vision is to be
embraced by ourselves and shared with
others.

This book, though short, is clear, com-
prehensive and easily accessible. It
explores deep questions of our time
and develops complex concepts of sci-
ence, physics, globalisation as well as
spirituality. It is a little weak on the
psychology of the process but this is

amply made up for by an inspiring
vision of a creative Christian future
that is put before us.

Mary Jo Radcliffe

John R. Mabry, The Way of Thomas:
Nine Insights for Enlightened Living
from the Secret Sayings of Jesus, O
Books, 2007, £11

When a book like this comes out of the
blue and one is asked to review it, what
are the questions one asks oneself? It
may be simplest to retail the questions
I asked myself, more or less as they
occurred to me.

Who is John R. Mabry? He is identified
as "an interfaith scholar who currently
teaches World Religions" in California.
Eleven books are credited to him, rang-
ing widely in philosophy, theology,
spirituality, mysticism. Can I vouch for
any of this? Alas, no; but these days we
can call the Internet and Google to the
rescue. Google responds to the name
with some 500 references, clearing up
any initial doubts.

What is "The Way of Thomas?" It is
Mabry's interpretation of one of the
non-canonical Gospels. Of these The
Oxford Dictionary of the Christian
Church tells us that they, "including
Thomas", are "clearly later and histori-
cally inferior to the canonical Gospels,
whose authority they never seriously
challenged in the Church. For Mabry,
on the other hand, the first of the
insights he gets from Thomas reads:
"There is only one thing in the uni-
verse, and you are that thing".

Are we in "Da Vinci Code" country
with Mabry? That could be a first
impression, given the references to
"secret sayings of Jesus", and given
this on the first page: "Scholars now
have in their possession sayings of
Jesus which have been kept secret for
almost fifteen hundred years — say-
ings which comprise the earliest and
most reliable gospel we know of". As
we read on, we find further signs of
being at least partly in Dan Brown
country, but also signs of being in the
countries of postmodernism, the New
Age, the Jesus Seminar, and the mys-
tics of many religions. Notable refer-
ences and quotes are from Mechtild of
Magdeburg, Julian of Norwich,
Meister Eckhart, Thomas Merton, Fox
of the Quakers, and the Buddhist,
Hindu, and Taoist scriptures. Mabry
does seem to know his way around
these sources, as well as around the
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biblical sources.

Any other reason(s) to spend more time
on Mabry? Yes, at least a couple: to
revisit the full text of The Gospel of
Thomas, here newly translated from
the Coptic; and to see if it gives Mabry
any leg to stand on in defying the
received wisdom represented by the
dictionary above. As to the latter rea-
son, I think most will find the leap too
long. It still seems enough to say of
Thomas that it is mostly a naturally
garbled recalling of many Gospel say-
ings, while also naturally throwing out
a few remarks of its own. Whether one
finds deep wisdom in these remarks
will depend crucially, I think, on how
far one shares Mabry's felt need to
think outside the box of classical insti-
tutional religion in the West.

We can thank Mabry for the stimulat-
ing and never superfluous exercise in
deconstructing our mind conditioning;
for giving the witness of the mystics
something more like the hearing it
deserves; and for sparing us a new reli-
gion by calling his findings simply
"insights for enlightened living". We
can ponder the paradox that in his
warning us away from "illusory" enti-
ties, including the ego, he lands us in
utter individualism. And we can relish
his passion to make us shake off our
stereotypes, as when he says (p117),
"Hand that old god 'his' pink slip. ...
Fire his ass!" The quotation marks and
the italics are in the original.

Parig Digan

Michael Hampson, Last Rites: the
End of the Church of England,
Granta, 2006, £12.99

This book has two parts. Two thirds is
an anglican clergyman’s story. The
other third is a summary history of the
Church of England.

Michael Hampson was born in 1967,
was ordained in 1991, and resigned in
2004. A teen-age member of the charis-
matic-evangelical tendency, he trained
at a liberal college (Cuddesdon), and
ministered in Lancashire and Essex.
He lived with a male partner (“a friend
from undergraduate days”) and in 2001
was the victim of a well-known clerical
anti-gay agitator. He resigned to work
as a writer and retreat-giver – and both
jobs, to judge from this book, he will
be doing extremely well. With the pub-
lication of “Some Issues in Human
Sexuality” in 2004 he writes, “we are
left with an officially homophobic

Church of England.” He stated recent-
ly that he had left it.

Hampson’s reading of that Church’s
history centres on the interplay of the
religious parties that compose it, and
the interesting conclusion he reaches is
that with the ordination of women
(1992/1994), the catholic party was
alienated and withdrew its support
from the liberals, so that the evangeli-
cals (including militant fundamentalist
anti-gays) were able in effect to take
charge. The arrival in Canterbury of
Rowan Williams, hopeful at first,
turned out only to show that the liberal
cause was lost, at least for the present,
and that the policy of Lambeth was
appeasement. Other interesting conclu-
sions are that the “Toronto Blessing”
was a fraudulent confidence trick, and
that ‘common worship’ (2000) was a
liturgical disaster.

The book’s title may exaggerate, but
that the C of E is seriously sick can
hardly be denied. Stephen Bates’ book
“A Church at War: Anglicans and
Homosexuality” (2004) provides
strong supporting evidence. The C of E
has dug itself into a deep hole over sex,
and while fundamentalists are blatantly
aggressive, anglo-catholics quietly dis-
engaged, and liberals limply tolerant,
there is no sign of a cure.

This is not to say there is no cure.
Indeed, in a final chapter, Hampson
seems to sketch a path to survival, by
way of disestablishment, and a mea-
sure of congregationalism.

John Challenor

Edna Hunneysett, Carers in the
Community: ‘Why have you forsaken
me?

Edna Hunneysett, Christian
Congregations and Mental Illness: A
survey of contemporary attitudes in
their historical context

Edna was one of the Lunchtime
Special hosts at the Ushaw Symposium
reported elsewhere, and hopes to
attend our CCC March gathering.
Having read my 8000 word letter on
the Pontifical Commission, she
responded by sending me these two
books of hers with a plea to give them
publicity, and well they deserve it – not
merely for their content, but because
they are a wonderful example of that
old adage that great personal suffering
can make or break – in this case make.

The first, suitable for serious book club
reading, is her autobiography telling of

the searing experience of her daughter
Elizabeth who suddenly developed
acute depression at 13; the effect it had
on her family; the isolation from others;
the misunderstanding of people who
thought Elizabeth was on drugs or need-
ed to ‘pull herself together’ etc – this
contrasted with the occasional encounter
with someone prepared to reach out and
help – an elderly sick priest in Lourdes
being one. Edna had a degree in
Divinity. Her personal growth came to
fruition when she decided to do her
Master’s taking her experiences as the
basis for her dissertation. Her tutor was
averse to this saying she was too close to
the subject to be detached. She persisted.
The first book ends with her examiner’s
comment ‘This is a remarkable piece of
work. The Examination Board hoped
that the author would look to aspects of
the work being published in some form’.
She received a Distinction. The second
half of the first book is that publication. 

The second book, which should
become a recognized resource, is
research done for her Doctorate.
Subsequent to her own experience
Edna had turned to helping others by
being involved in support groups for
people caring for those with mental ill-
ness and working in a Day Centre for
those with mental illness.

She answers questions in this book
beginning with a fascinating chapter on
the development of Christian theologi-
cal understanding of insanity, including
the views of St. Augustine on suicide.
She looks at the pastoral formation of
Christian leaders in supporting people
with mental illness and compares this
with attitudes in the general public and
much else. She points the path to better
training for pastoral care so the crying
needs of this group and their carers are
better met.

What message is there for us? She
quotes Swinton (2000):

‘The task of the Christian friend is not
to do anything for them but rather to be
someone for them — someone who
understands and accepts them as per-
sons; someone who is with and for
them in the way God is also with and
for them, someone who reveals the
nature of God and the transforming
power of the Spirit of Christ in a form
that is tangible, accessible and deeply
powerful.’

I look forward to meeting her!

Elizabeth Price
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THOUGHTS
FROM

ROCHESTER DETENTION
CENTRE

Here I think too much
Here I cannot sleep
Here I am afraid
Here I do not understand
Here I am in danger

No good police in my country
No good government in my country
No good court in my country

Why am I in prison
Why solicitors don't come
Why I wait so long
Why I am locked up
Why I don’t get release
Why nobody understands
Why I get no answers
Why I take so long

Maybe government will change
in my country

Maybe government will release me
Maybe I be granted bail
Maybe I will see my friends and family

again

John Caruana
Member of the

Medway Detainee Support Group

Rates of Subscription/Donation

There was a small misprint in the slip
enclosed with RENEW 140. It should

have read:

Standard £20, Concessions £12,
Life Membership £250,

Life Membership over 70 £100.
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EDITORIAL
Gays’ Humanity and Human Rights

Over the course of the last month or so we have witnessed the clash
between the Catholic Church (and other religious bodies) and the State
with regard to the adoption of children by gay couples. None of the
organisations caught up in the dispute deny the civil rights of gays to
adopt children. What they wish to avoid is facilitating gays who wish to
adopt children. They do this appealing to freedom of conscience and
freedom of religion. They believe the gay person is disordered and per-
verted in the sight of God and, therefore, to be shunned and to be denied
access to participate fully in society with its rights and obligations. 

At first glance the Church has a case. Our liberal society guarantees
freedom of religion with its concomitant freedom of conscience. It
would be perfectly logical, perhaps legal, to allow the Church(es) to
exclude gay couples from consideration by its adoption agencies. If
they believe what they do about gays then are we not called on to allow
them to do what their conscience obliges them to do?

But wait a moment. History teaches us that the Church’s teaching
regarding homosexual identity and lifestyle has led to exclusion and
homophobic violence. Homosexuals have had to run and hide, dissim-
ulate their true identity and live a false existence or be excluded, hound-
ed or worse. At the foundations of homophobia in society we find the
teachings of Christian churches which justify society’s homophobia.
That teaching has borne evil fruit.

Relatedly, the Church has taught that women are an occasion of sin.
They are deceptive and fickle, of weak mind and will. They are to be
ruled by men and kept safe(?!) by them. They are inferior in body and
spirit. They must not have governance over nor can they teach men.
They are so unlike Christ that they must not approach the altar to pre-
side at Eucharist. Women have lived submissive and subdued for cen-
turies. They have been burned as witches and sorceresses. They have
been made to live in relationships characterised by abuse, betrayal,
spousal rape and other forms of violence. The Church’s teaching has
borne evil fruit. 

In our own Christian consciences, in the depths of our souls and by our
best instincts we know that our Church’s teaching regarding the above
is wrong and leads to evil. Church history is full of other examples. Up
until the early 70’s the Church believed and prayed that the Jews were
a perfidious people. This gave rise to a long sordid history of anti-
Semitism. The Church once taught that freedom of religion and of con-
science were absurd and contrary to the law of God. Now the Church
invokes those freedoms to protect herself. Slavery was permitted
because the Bible said so. Even more recently the Church has taken a
more definitive stance regarding the death penalty — she now con-
demns it-and the use of atomic weapons — she speaks the language of
disarmament. The same goes for the environment — there will soon be
a Summit organised by the Vatican. 

What does our male homophobic and patriarchal Church need? It needs
an experience of dialogue and engagement with gays and women as
equal partners in conversation. The male-dominated church cannot go
on not recognising the full humanity of gays and women. 

In his recent Thought for the Day reflection Rabbi Lionel Blue, a self-
outed gay, spoke of what gays can bring to the churches. One thing was
humour and he ended with this:

1st Jewish mum (delightedly): My son is a Doctor, a specialist, and
has his office in Harley Street.
2nd Jewish mum (glumly): My son is a practicing homosexual.
1st mum: So where’s his office?

Frank Regan


