
Why would a life-long practising
Catholic, heading for the springtime of
his dotage, seek to join together with
people who consider the Church is pre-
occupied with trivia when matters of
real consequence are ignored or mis-
represented?
It is fifteen years since I received any
salary or expenses for work done
throughout a varied and satisfying
career as teacher, psychologist, inspec-
tor, independent evaluator, researcher
and administrator. There was little time
for leisure and hobbies, except tennis,
twice weekly in all seasons. It was easy
to keep a sensible balance between
work and family life as my wife Rose
has always been my best friend. Our
family gathering, after the death of
both sets of parents, was down to six.
We were lucky to have four wonderful
daughters whom we raised to adopt a
considerate style of life with the clear
understanding that this included oppos-
ing unfair treatment of themselves,
friends and neighbours. With three hus-
bands and seven grandchildren to date,
seventeen of us plus extra boyfriends
and girlfriends for good measure meet
to celebrate Christmas and other spe-
cial occasions.
How could it be that fifty-two Sunday
Catholics produce two daughters who
are parish leaders while their sisters
together make no more than a dozen
church attendances? What has been the
Catholic influence? My wife who has a
convent school and college education,
as a young child, attended church ser-
vice three times on Sundays. Her par-
ents adhered to the teachings of the
youngest curate. My own parents were
fairly liberal Catholics. My father an
ex-merchant seaman boasted that the
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Salvation Army was the only group
that assisted him on several occasions
when shipwrecked. My mother, a for-
mer teacher was from a well- educated
and prominent local family. Tw o
Marist Brothers with markedly con-
trasting teaching styles inspired me
with a lifelong love of literature and
poetry while a third Brother laid the
foundation of Mathematics that later
enabled me to complete a rigorous
course in Statistics and much later
helped me to succeed as a Stock-
Exchange investor.
When I retired, by default, I became a
Voluntary Advocate. A sixteen year old
Asperger lad, a near neighbour, was
being directed to the local college with
limited provision for the handicapped.
After an unfair contest, I had changed
almost overnight from gamekeeper to
poacher, our Local Authority, having
been completely wrong-footed proce-
durally agreed to send Francis, at enor-
mous cost over three years, to a spe-
cialist boarding school. There were
more cases involving young people but
the main volume of this work centres
on consumer affairs and “contests”
with Tour Operators, Travel Agents,
Insurance Companies, Banks, Building
Societies, Retailers and Wholesalers,
not forgetting the Ombudsman and
County Court Judge. I dropped my
subscriptions to educational and psy-
chological magazines and subscribed
to “Which” and also its subsidiary
legal services. I have never written
anything personal like this before and
perhaps I have unfolded more than
readers would wish to know. Time and
stamina allowing, I hope to write else-
where about the unfairness of aspects
of the British Legal System which all

too often mirrors the unfairness dis-
played by Vatican edicts that although
flawed are incorporated into the teach-
ings of the Church.
It was about five years into retirement
that a friend presented me with a free
copy for sixth months of the “Tablet”
to which magazine I continue to sub-
scribe. My regular reading of this jour-
nal keeps me informed about what is
happening in the Church Worldwide
and in this Country. My wife and
friends, sensing a keen interest, buy me
books with a religious orientation on
birthdays and at Christmas time. In a
relatively short period of time I have
made 50 centimetres of shelving avail-
able for such authors as: A l b r i g h t ,
Armstrong, Cornwell, Cozzens, Craig,
D u ff y, Fox, Frayling, Jenkins,
Johnston, Kertzer, Kung, Longley,
Luciani, McClory, Curran, Morwood,
R a d c l i ffe, Walsch, Walsh and
Williams.
One book on loan at the moment is
Michael Girzone’s, Joshua which
affirms my own essential beliefs and I
imagine members of all Creeds would
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empathise with the story’s hero. From
a young age the Church’s selective ban
on proscribed authors and books has
been a great source of irritation to me.
The Va t i c a n ’s frenzy over Dan
Brown’s best seller is laughable. More
recent press reports, if true, that Harry
Potter stories find disapproval in Rome
at the highest level simply illustrates
paranoia. Significant theologians are
thin on the ground because of the
C D C ’s obsession with control and
power. Historically, the Papacy has
been fearful about new knowledge. To
raise a question that in anyway appears
to conflict with the Church’s teaching
can lead to sanctions. It is also a major
reason why religion and science
plough separate furrows. Sadly if the
Supreme Pontiff eschews the search
for truth, no matter how apparently
honourable the motive, there are major
consequences for the Church’s internal
and external credibility. One thing is
certain. Marginalised members can
never receive justice.
The Church’s flawed male teaching on
sexuality aided in recent times by the
previous Pope’s well known obsession
with the subject has led to nearly all
the unnecessary and illogical arg u-
ments that pervade the secular and
religious press. In 2001, my first letter
on any subject was to challenge
Michael Novak’s forecast that a time-
bomb was about to explode. Like
G e o rge Weigel before him he had
reviewed John Paul’s block buster, a
collection of weekly talks delivered to
his first papal audiences over a period
of five years, entitled “Theology of the
Body: Human Love in the Divine
Plan”. My suggestion was that the
device had detonated in 1968. The
only other printed response was from a
respectful, but perhaps tongue in
cheek, American priest who begged
that the Holy Father with his vast
knowledge of the human heart, mind
and soul be guided in his deliberations
by those who know more about the
body.
It is probably true that everybody can
recall where they were when JFK died.
My wife and I remember well that
fateful, for young Catholic couples,
1968 summer Sunday with rain beat-
ing down on our sturdy tent some-
where near Weston-super-Mare. On a
small crackling radio we heard the
decision by Pope Paul VI criticised for
ignoring the advice of his own
Commission on Birth Control. We lis-

sibility for the spiritual welfare of the
increasing number of marg i n a l i s e d
members of the Church. In champi-
oning the case of migrants, legal or
otherwise, earlier this year, he made a
splendid, reasoned argument to the
Civil Authorities. Rome needs to be
inclusive of other groups. English
politicians have been world leaders,
why not a churchman? He undoubted-
ly has the skill But has he (or his suc-
cessor ) the will?

tened to several dissident comments
by clergy but any English Church
leader who disagreed was keeping
well below the parapet. One canon
lawyer from Hartlepool denounced the
unexpected decision at an early Mass.
He was forbidden by his bishop to
preach later in the morning. But he
was unrepentant and at the end of the
second service distributed duplicated
copies of his sermon. We were heart-
ened to hear our first curate from
C r a w l e y, a current CCC supporter,
accuse the Pope of “losing his mar-
bles”. I have always imagined these
were his exact words and not my own
interpretation of what he meant! It is
not my imagination that within days
the faithful dissenters were given a
“free transfer”.
As I typed the previous paragraph we
received the most wonderful news
from our younger twin daughter. Clare
married a divorced Falkland Islander
twelve years ago in the Moravian
Church at Brockweir near Chepstow.
The happy couple telephoned to report
that a scan at six weeks revealed two
heartbeats. Our daughter has been hav-
ing IVF treatment in a Spanish clinic.
She has one hundred percent encour-
agement from her parents, three sis-
ters, seven adult and adolescent nieces
and nephews, other family members
and friends. A d d i t i o n a l l y, not least
because of the dangers inherent in her
job colleagues and employer have
already begun supportive precaution-
ary measures. There are long anxious
days ahead. Twins are due sometime
early June 2008 and there will be time
for many prayers. On face value this
looks like a pro-life choice but will my
daughter be further marginalised by
the Catholic Church?
Christians everywhere recognise that
Jesus was the champion of the poor,
the weak, and the despised: in fact
those different and underprivileged in
any way. He condemned others occu-
pying the chair of Moses for being
steeped in protocol and “laying heavy
burdens on men’s shoulders”, with no
attempt to help or relieve suffering. On
major issues our Church has been less
than honest, often intolerant and in
some instances decidedly uncharita-
ble. I am discouraged that Church
leaders in this Country (and indeed
World-wide) avert their attention,
often preoccupying themselves with
minutiae. The Cardinal A r c h b i s h o p
with his senior colleagues has respon-

A THANK YOU
FROM THE CHAIR
I thank the four members of
CCC who answered my six
questions on page 9 of the
previous issue.
The answers were more or
less what I expected, and it
is pleasant to know that my
thoughts are similar to
some of those of our mem-
bers.
One thing I did not antici-
pate was that one member
would answer my ques-
tions, but then go on to ask
me some of his! And yes, I
did answer them.
If anyone has any ques-
tions, I would be happy to
try and answer them if I
can. In these uncertain
times — both in the Church
and the world — my
answers may prove to be
temporary. Maybe in 100
years’ time, a future moder-
ately progressive member
of whatever kind of Church
survives, may find my
responses of some interest
... always assuming that the
world then is not too hot for
humankind.

Frank Pycroft
Chair of CCC
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APOLOGIA
Peter Heneker

(apologia, n. written defence of the conduct or opinion of the writer)

I have, I think. a Celtic mind: a picky-choosy 
Cast of thought with shades of crimson, amethyst 
And green, a kind of stained glass window 
Looking out, and looking in; a gift of lyric argument 
When drunk or loving -if only I could find 
The words, whose shadows now with age elude 

My speech; they run from me, afraid that I 
Might catch them hiding from my net, 
Escaping through the holes where memory
Has torn or worn its web. Never good 
At numbers (save when profit promised 
Gold); they wander cloudy in the mind, 

All mazed with theory. Better at algebra 
Than angles, more comfortable with Greek
Than Latin verse, with Welsh than Saxon sounds: 
The poetry of Hopkins, the two Thomases 
And Yeats than Tennyson (save only Keats); 
Homer than Virgil. The sins of Rome sit evil 

On my soul; may Peter and St Patrick 
Be my judges. My particular friends are women 
Of girth with flour on their hands, those who are 
Sensuous, handsome and affectionate, never mind 
How generous their circle. My art must be high-coloured, 
Rounded, ancient or of now — Bach, not Beethoven. 

God, for me (She does exist!), is green: creator first, 
Then saviour. Every tree, each insect, the seas, 
The very soil bear witness to the love she must 
Express despite the violence we do her,
The incestuous acts that we despoil her with, 
Presuming on the birthright of a bastard child. 

I claim a Celtic heritage, but betray it 
With my actions. Raised to obey the Roman 
Rite, torn between them I am good for neither; 
Nor can I show I bravely tried and failed: 
But I have, at last, a Celtic mind, a picky-choosy 
Cast of thought with shades of crimson, amethyst 
And green.

The above poem is from the new collection, "Passing
Clouds" by Peter Heneker. It is a small collection of per-
sonal reflection and recollection from Wales by someone
very involved in church and society, local and interna-
tional. Its cover price is £4+50p p&p. All profits go to
Amnesty International. Order from: Parc Helyg,
Llechryd, Cardigan SA43 2NJ; or 01239 682804; or
PtHeneker@aol.com. The Editor
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Good Friday last year I took the oppor-
tunity to read Professor Geza Vermes'
short essay of 122 pages, The Passion.
This is an attempt to strip our tradition-
al account of Jesus' passion and death
of the editorial and partisan elabora-
tions of the gospel writers, and of the
colourful details found in our oral tra-
dition such as the Stations of the Cross,
to find out what really happened. As a
child of the Holocaust, former Catholic
priest, scholar of the Dead Sea scrolls,
Professor of Jewish Studies at Oxford
University and practising Jew, Vermes
does not accept our Christian belief that
Jesus was God’s incarnation of the
Divine. He sees the doctrine of the res-
urrection as a post hoc attempt by the
Church to make the best of the failure
of Jesus' earthly mission. 
What really happened at Jesus' death?
Vermes summarises his conclusions in
eleven short points (pp 115f). It is inter-
esting that he endorses a view that
many Catholic scholars hold, namely
that the account of the passion in the
Fourth Gospel (John 13:19) is based on
personal reminiscences and, despite
some editing and elaboration, is closer
to the reality of what actually happened
than the very muddled, contradictory,
confused, sometimes inaccurate and
often distorted accounts given by the
other three evangelists. This is not to
say, however, that every detail in the
other three accounts is to be rejected
out of hand. It also has to be accepted
that the Fourth Gospel is much later
than the other three — perhaps some
seventy years or more after the events it
describes. It is also a theologically
elaborated account with lengthy imagi-
nary speeches put into the mouth of
Jesus, with its 'signs' and careful and
deliberate distortion of various events
in the life of Jesus to suit the theologi-
cal purposes of the gospel.
The story begins on Thursday 6 April
in the year 30. The Passover feast that
year took place on the Saturday and
thus would begin, according to Jewish
custom, at nightfall on the Friday
evening, after thousands of lambs and
kids had been ritually slaughtered by
doubtless over-worked Temple staff
earlier in the day. It is well known that
the Fourth Gospel contradicts the

accounts given in the other gospels,
that made the crucifixion fall on the
Friday which they present as the
Passover. They do this for understand-
able theological reasons, but the
unavoidable truth is that for ritual rea-
sons, the trial and execution of any
criminal could not take place on a feast
day. The deadline for such business to
be finished was nightfall on the Friday
night when the feast began and by then
the corpse of Jesus had been retrieved
from the cross and hastily buried in the
tomb.
Vermes agrees that the apostles met
with Jesus for what was to be his last
meal that Thursday, but it was not a
Passover meal. Nor was it, he main-
tains, the occasion of the institution of
the Eucharist: that was an elaboration
by his followers, the Church, of Jesus'
table fellowship in the light of their
realisation that his total self-giving was
the very means by which we can be
transformed and transform our world.
It was however a meal shared by
friends and it was moreover a religious
meal, celebrated with prayers of the
traditional Jewish table blessing. Parts
of these are used today in our renewed
Eucharist 'Blessed are you Lord, God
of all creation. . . 'when we celebrate
the memory of our Lord's blessing of
bread and wine in commemoration of
his life-giving self-sacrifice, so that we
may become his presence, his living
body.
The group of friends were still togeth-
er, and there is no reason for rejecting
the traditional view that they were in
the garden, when they were disturbed
by an armed unit of the Temple police,
sent by the religious authorities and led
by Judas. It is likely that the fourth
gospel has placed the cleansing of the
Temple at the start of Jesus' ministry
for its own reasons, but Vermes feels it
is more likely that it took place during
this one visit of Jesus to Jerusalem for
the Passover (not three visits as the
fourth gospel has it) and was the last
straw as it were that occasioned the
religious authorities' determination to
arrest Jesus. They were undoubtedly
annoyed at his challenge to their
a u t h o r i t y, although Vermes believes
they were less inclined to view his

claims as blasphemy whatever the
gospel accounts say; they certainly did
not want to risk the Roman occupying
power reacting against any distur-
bances stirred up by some religious
hothead. In the past this had led to mas-
sacres and multiple crucifixions, and it
could be argued that Jesus could indeed
provoke such a response if he were not
silenced. So they had him arrested.
It is sad that Vermes agrees that Judas,
one of the twelve apostles, led the
authorities to Jesus. He was betrayed
by someone whom he had regarded as
a follower. In our age when religious
controversy can still lead to condemna-
tions and excommunications, if not
bombings and terrorism, we do not
need to took far to see how our fellow
believers are often seemingly willing to
betray the truth in the interests of what
they see as religious purity or authen-
ticity. Perhaps Judas was indeed moti-
vated by money — we do not know for
certain.
That Thursday evening Jesus was taken
to meet Annas, one of the Jewish lead-
ers. He had in the past been high priest
for nine years and was clearly still an
important member of the Jewish coun-
cil, the Sanhedrin. After informal ques-
tioning, Jesus was then despatched to
the house of Caiaphas, the son-in-law
of Annas, who was the current high
priest and would be for a total of eigh-
teen years. Vermes does not believe
that the Sanhedrin met that night, but
Caiaphas decided it should be sum-
moned for a meeting the next morning
— bearing in mind that time was run-
ning short. It looks undeniable that the
Jewish authorities wanted Jesus dead
and that he was kept overnight as a
prisoner in Caiaphas’ house until a
meeting could be arranged. If Jesus had
no inkling that resurrection was to fol-
low his death, despite some of the
prophecies which the evangelists put
into his mouth, (and it is theologically
probable that Jesus' humanity would
have excluded such prior knowledge )
then this must have been a distressing
night. He had fallen foul of the highest
authorities of his own religion and, like
the prisoners of the Holy Inquisition in
later times, was thrown into a cell to
await his dreadful fate.

THE TRUTH ABOUT THE DEATH OF JESUS
Simon Bryden-Brook
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Just as the victims of the Inquisition
were handed over to the civil authori-
ties for execution, so that holy hands
would not be tainted with blood, so
Jesus was that morning arraigned
before the Roman governor and
charged not with blasphemy but the
civil offence of sedition. One cannot
but be reminded of the condemnation
of liberation theologians in our own
day — accused of using the gospel to
attack society. Military dictatorships in
so called Catholic countries can read
the ecclesiastical signals and take the
logical steps. So Oscar Romero died
and today the ecclesiastical authorities
still resist calls for his canonisation.
Jesus was supposedly not killed for
preaching the gospel but for subvert-
ing society — the same justification
for the murder of Romero.
Vermes agrees that, although there is
no confirmation from non-biblical
sources that there was a customary
Paschal amnesty, Pilate did indeed
suggest that Jesus was a better candi-
date for amnesty than Barabbas, a gen-
uine rabble rouser and murderer, but a
crowd had gathered in anticipation of
the amnesty announcement and they
were supporters of Barabbas. Pilate
gave in to them and condemned Jesus
to death to the satisfaction of his reli-
gious accusers.
It is undeniable that Jesus was scour-
ged, mocked and beaten up by the
Roman soldiery. The detailed medical
evidence offered by the shroud of
Turin of the sufferings of such a victim
can be taken as indications of the sort
of ill treatment Jesus suffered —
whether or not that relic is directly
associated with the death and burial of
Jesus. People sometimes died from
scourging. The victim whose suffer-
ings have been captured on the shroud
of Turin was also hit and beaten subse-
quent to the whipping. Doubtless mil-
lions of humans have suffered dread-

demonstrate his full humanity. Human
beings die, and so did Jesus.
What is more, he had been abandoned
by all his friends and family, although
a small group of Galilean women
appear to have been there. Vermes does
not believe that any of his apostles or
family was present at his death and that
the depiction on mediaeval rood
screens of Mary and John on either
side of the crucified Jesus is a pious fic-
tion.
There was little time left after the death
of Jesus to bury his body before the
feast began at sundown. Crucifixion
could be a long drawn out death, even-
tually by suffocation if not from
injuries received before death, and this
was sometimes hastened by the break-
ing of the victim's legs to prevent him
raising himself up to fill his lungs. But
Jesus was dead within three hours so
that there was time for Joseph of
Arimathea and Nicodemus, both
prominent if clandestine Jewish sup-
porters of Jesus, to obtain Pilate's
approval for them to remove the body
for a quick burial.
But we cannot end with the cross — as
the story did not in fact end there. I pre-
fer to focus on the incarnation and res-
urrection rather than the cross. Our life
as Christians in the third millennium I
see as lived out with an understanding
of the incarnation — God's presence in
humankind, necessarily sharing our
suffering and death of course — and
the resurrection — life and hope
beyond suffering and failure. There is
more to it than that of course, as read-
ers will know from their own experi-
ence of trying to live the Christian life.
Our view of the world and of life is an
optimistic one, a positive one, a 'can
do' one as the Americans would say; so
too long a focus on 'this vale of tears'
and the value of suffering risks missing
the point.

fully in their lives before dying and
some of them doubtless suffered more
than Jesus did during his maltreatment
and execution, but it is undeniable that
Jesus was treated like a criminal and
made to suffer like a criminal.
Vermes also accepts that Simon of
Cyrene was made to help Jesus carry
his cross to Golgotha. Many of the
details of our traditional Way of the
Cross with its fourteen stations may be
fanciful — meeting his mother on the
way, his face being wiped by a com-
passionate woman, his addressing the
women of Jerusalem. But it is undeni-
able that injured by his beatings as he
was, he was forced to carry the heavy
instrument of his own death, that he
doubtless stumbled more than once
along the way, that he was stripped
naked and then nailed to the cross. It is
not impossible that his mother, if still
alive — and tradition says she was —
would have found it impossible to tear
herself away from the agony of her
firstborn, however terrified she was
and reluctant to be identified with a
criminal. It is also to be expected that
he would on his last journey have
evoked the pity of other women along
the way, deeply distressed at the sight
of a fellow human being's sufferings.
Vermes agrees that Jesus was crucified
at noon on this Friday, the day before
the Passover, and was dead three hours
l a t e r, after calling out to God in
despair 'Why have you abandoned
me?' Vermes and other scholars main-
tain that Jesus truly believed that he
could bring about a movement in his
life-time which would inaugurate the
rule of God and that God would appear
in triumph. According to Vermes, in
his dying moments, Jesus realised that
this was not going to happen as he had
foreseen. His ministry, his life's work,
had failed. Only by experiencing the
totality of being human — failure,
humiliation, death — could Jesus truly

"The greatest evil and destruction arises when people are unable to feel compassion. The beauty of com-
passion continues to shelter and save our world. If that beauty were quenched, there would be nothing
between us and the end-darkness which would pour in torrents over us."

John O'Donohue, from his "Divine Beauty"
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One might like to agree with the Editor
of Signs of the Times that, “good sci-
ence values good religion” (Renew
144). Unfortunately this has never been
the case historically — from
Copernicus studying the heavens to
Champollion dating the pyramids, new
sciences invariably struggled to avoid
strangulation by the Inquisition — nor
is it the case now, for each views the
world through a very different lens. A
further complication is that neither sees
the other as they see themselves: sci-
ence views religion in very diff e r e n t
terms from the way it views itself, i.e.
as a purely human creation; religion
views science as an attempt to ‘play
G o d ’ .
The article ‘Good Religion, Good
Science’ was not itself a good repre-
sentation of an important issue. We
were told that when faced with people
who do not share our presuppositions
these should be examined, “in which
case they cease to be presuppositions,
and instead they become theories, sub-
jects of debate.” In fact they don’t.
Presuppositions become propositions
in a debate leading to hypotheses.
These are then tested and, if there is
sufficient evidence, they become theo-
ries. Theories are valued not only for
their truthfulness but their ongoing
predictive power. Trusted theories can
then become part of a paradigm or
‘mind map’ that helps us to make
sense of the world: for example, the
theory of natural selection from ran-
dom mutation is part of the evolution-
ary paradigm. 
New paradigms lead to new ways of
seeing what is before us which stimu-
lates new areas of science. This, in
turn, can reveal new evidence that
strengthens the paradigm. For exam-
ple, evolutionary thinking led to the
emergence of the science of geology
which unearthed the evidence of fos-
sils and Ice Ages. These in turn pro-
vided new insights and evidence
which increased our understanding of
the evolution of the earth. But equally,
new science can undermine para-
digms: for example, archaeology
undermined Biblical paradigms, show-
ing to be fictitious such beliefs as the
distinct origins of Canaanites and

fication. Anomalies of belief can
always be explained away by other
(unforeseen) extenuating circum-
stances: for example, unanswered
prayer is merely deferred; innocent
suffering results from hidden guilt; the
destruction of the good is justifiable
punishment. Belief then becomes an
intellectual exercise which is unrelated
to reality: for example, as with
medieval scholasticism — at least until
Occam appeared!
So now we have two fundamentally
different paradigms: one of a verifiable
world that is partly intelligible, open
and subject to chance, and another
which is analogical, hidden and provi-
dentially designed. Confusion arises as
both views originate in a sense of awe
at the mystery of that which confronts
human consciousness with its need to
comprehend. But this is neither science
nor religion but Romanticism (for want
of a better word) or New Ageism, with
its sense of numinous otherness and
transcendental emotivism. The more
we understand about the two para-
digms, of science and religion, the
more apparent becomes their incom-
patibility. Since at least the time of
Spinoza it has become increasingly
clear that there is a choice to be made
between them; that they are irreconcil-
able. To some this is a disappointment
they seek to disguise, to others it is a
cause for conflict and confrontation.
In our contemporary world the confli c t
of science and religion is not primarily
over what is good and bad, or even what
is rational and irrational, it is about the
resistance offered to a conscious asser-
tion of an anti-rationalism for other
ends: for example, fundamentalism sim-
ply asserts certain values not for their
truthfulness but for their conformity to
an imagined past, similarly, neo-conser-
vatism asserts certain values for their
political convenience. Underlying this is
a sense of fear and disorientation at new
knowledge. There is a sense (misguided)
that things were simpler, less complex
and more secure in the past. In response,
scientists get drawn into doctrinal fie l d s
of which they have little comprehension,
leaving the world of scientific rigour for
the polemics of a crude scientism. 
The key focus of conflict between

Israelites, the exodus of Jews for forty
years in the desert, the reality of the
Davidic kingdom centred on
Jerusalem. Paradigms can survive the
collapse of their underpinning theories
in a kind of after-glow of nostalgia, ret-
icent to let what is familiar pass: for
example, we still tend to regard the
earth as flat and stable with four cor-
ners (compass points) rather than as an
spheroid hurtling through space at
thousands of miles a minute.
The surprising thing is that often theo-
ries turn out to be counter-intuitive,
contradicting common sense and what
we might first have thought or presup-
posed: for example, who would have
thought that whole continents ‘drift’;
we might think the sun rises and sets
(we can see this happen), but it doesn’t;
countless generations of scholars
thought Aristotelian dynamics reason-
able but Galileo proved it quite wrong.
Sometimes theories can be verifiable
but contradictory because they refer to
different levels of reality: for example,
Newtonian mechanics cannot make
sense of the sub- atomic world of quan-
tum mechanics which it seems to con-
tradict. At other times theories can
exist at different conceptual levels of
complexity which are irreducible: for
example, Euclidean geometry posits
theorems on the basis of straight lines
on a plain, one can then apportion
properties of space and directionality to
create a topology which can be further
enhanced by metrical geometry.
In contrast to theories stand presuppo-
sitions or beliefs which are sometimes
so profound as to appear unquestion-
able: for example, that there is a begin-
ning and end of things; that events fol-
low each other in a causal sequence;
that there is an underlying rationality to
the cosmos; that there is a
uni[one]verse, that humans are unique.
None of these are demonstrably true.
Some beliefs begin to take on religious
overtones when they start to presume
unseen powers, beings or realms which
are ‘super’-natural, invoking dubious
presumptions: for example, that the
weather can be changed by sacrifice or
incantation; that events have preor-
dained ends; that our lives are predes-
tined. As such, beliefs are beyond veri-

A VOID BETWEEN RELIGION AND SCIENCE?
Dominic Kirkham
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science and religion is over the life-
sciences which consider not only
the origin and development of life
but now have the knowledge and
techniques to restructure nature and
create new life. This is wholly
unprecedented and for all its poten-
tial for good leaves many with a
sense of ethical bewilderment and

creationists cling to Behe’s ‘Black
B o x ’ as the last refuge of the ‘God
of the gaps’. Both teeter on the
threshold of the intelligible and the
limits of knowledge. In a way both
are back where they started from —
confronting the ineffable mystery of
nature, which transcends the capa-
bilities of human comprehension.

f e a r. Once again we are left strug-
gling with a sense of good and evil
but uncertain where to turn for guid-
ance. Whilst science is dynamic,
exploratory and iconoclastic the
world of religion is retrospective,
restrictive and reverential; scientific
cosmologists peer into Black Holes
and Dark Matter while religious

Prior to the sixties the Catholic Church
was very different to the Church we
know today. Attendance at worship
especially the Mass would be unrecog-
nisable to the majority of people today.
The altar was set against the back wall
of the sanctuary; the priest celebrating
Mass would do so with his back to the
people for most of the time; he would
speak in a whisper impossible to hear,
in a language most people could not
understand, the only time English was
used was for the sermon.
There was an altar rail separating the
people from the sanctuary and the peo-
ple would kneel to receive Holy
Communion which would have been
placed on the tongue of the Communi-
cant by the priest.
Active participation in the Mass was
limited to reading the missal which
many people carried, or joining in the
occasional hymn, although any singing
was often felt to be best left to the
choir.
Attending Mass was a distant and dis-
mal experience the joy which we now
experience from participating in the
Eucharistic Celebration was not
encouraged then.

The Second Vatican Council
All of this was changed when a genial
old man was elected as Pope. Pope
John XXIII was elected in 1958 and his
new style quickly took hold. He
became the world’s Grandad (unfortu-
nately his successors have presented
themselves as the world’s Head
Masters). He believed that the time had
come to open the windows of the
Church to the world, to blow away the
fustiness that had lingered for many
years. He called a Council of the whole
Church, the Second Vatican Council.
This ushered in many changes in the
life of the Church, not least was recog-

nition of the role of lay people, whose
participation in the life of the Church
was to be actively encouraged. It also
approved the use of the vernacular (the
local language) in the liturgy.
Unfortunately shortly after the Council
ended it became apparent that there
were many people who worked active-
ly to overturn decisions of the Council.
Currently we seem to be experiencing a
significant growth in the activities of
people who would like to take us back
to the fifties. They claim that they are
seeking to build on the work of Vatican
II. My experience however, suggests
that they want to take us back. 

Moving Back
In a parish it starts quietly, ministers of
the Eucharist are deemed not suff i c i e n t-
ly reverent at main services so are rele-
gated to weekday services. Altar rails
are introduced and people are encour-
aged to kneel for Communion. T h e
occasional Mass in Latin is introduced,
before long it is included as part of the
main services once a month and then
more frequently. Before you know it the
priest is saying Mass with his back to
the people. And so it grows.
All of this without any consultation
with the people of the parish who are
told when they object, “I will not dis-
cuss the liturgy”. Is this coming to your
parish? It might be and it might be
nearer than you think. 

The role of the laity
Recently published research suggests
that attendance at Sunday Mass has
been falling at a considerably higher
rate than previously acknowledged. I
would not suggest that this is due to the
issues outlined above but indirectly I
do perceive a connection. In the last
forty years we have experienced
unprecedented change in all aspects of
our lives and most notably in the social

norms by which we live our lives. The
Church meanwhile has resisted change
and accepted that which has been
imposed through legislation only
reluctantly.
Inevitably the average person who has,
perhaps without enthusiasm, learned to
accept change in their personal family
life and that of their friends will have
found it increasingly difficult to accept
a Church which requires lay people to
be dependent upon the power and
authority of an exclusively male priest-
hood. Many voted with their feet.
Many find it increasingly difficult to
accept the unforgiving intolerance of a
Church which seems at times only too
ready to cast the first stone. 
In a Church controlled by clerics it has
been difficult to define any clear role
for lay people yet it is evident that
there is a desire for more involvement.
But while the reluctance on the part of
the clergy to cede any real responsibil-
ity continues it is difficult to see what
more involvement might look like. 

The Sign we Give
In 1995 the Catholic Bishops of
England and Wales endorsed a Report
entitled The Sign We Give. This was
about the growth and potential of col-
laborative ministry and how it might
contribute to carrying forward the mis-
sion of the Church. In introducing the
report Bishop Crispin Hollis says “the
report addresses the urgent need that
we have to establish patterns of work -
ing and collaborating in the Church -
patterns which respect and cherish the
essential dignity and consequent
responsibility for the life and mission
of the Church which belongs to every
baptised Christian.” Discussing the
role of the Vatican Council the report
states “Two of the most striking new
emphases in all that the Council said

BACK TO THE NINETEEN FIFTIES
Bernard Wynne
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about the Church are those which laid
foundations for collaborative min -
istry; the emphasis on mission, and the
recovery of laypeople's full share in
the life, holiness and mission of the
Church.” 
I find the report inspiring, a blueprint
for achieving lay involvement, but 13
years on I observe little change, maybe
even a rejection of the spirit of this
report.  Research indicates a desire
within the Catholic population for
more consultation and involvement,
yet it is not available to many.

What would Our Lord think
of the Church?

In a recent article in The Tablet Sir
Stephen Wall wondered how Jesus

would respond to a visit to the Vatican,
in a wider sense I wonder what Jesus
might think of the Church in 2008. I
fear that he might feel that it has little
relevance to the lives that people live
either in the affluent societies of the
rich or in the poverty ridden societies
of the poor. The time has surely come
for the Church to throw off the trap-
pings of power and wealth and align
itself directly with the poor and disad-
vantaged; for the windows to be fully
opened at last.   

All is not lost
Attending Mass recently in a neigh-
bouring parish the priest suggested that
the main anniversary in 2008 was that
of the election of Pope John XXIII. He

reminded us that the day after his elec-
tion Pope John paid a visit to Regina
Coeli prison in Rome. The Pope was
making the point that his Papacy would
be paying less attention to the trappings
of power and more to the needs of the
most needy. That such a story could be
related in a Church in 2008 should give
us hope that all is not lost. It also leads
me to feel that those of us who believe
that the decisions of the Second Va t i c a n
Council are even more relevant now
than earlier, have to pray for and fig h t
for the windows to be opened and to
resist the current drive by those in the
Church who seek to overturn them and
take us back to the past.

Fascist Skeletons In Catholic Cupboards
Eddie Jarvis

(It is essential, to understand the
Church of today, and in order to he
committed to this Body of Christ with
realistic and ‘theological’ hope (not
optimism!) to know Church history, in
all its religious, spiritual, social and
political dimensions: to know the
Church as both graced and sinful, fall-
en yet redeemed, and always so. In this
spirit of Peter Maurin’s 'clarification of
thought' we offer the article below.)
Pius XII's conduct in the face of the
Holocaust appears to have become a
permanent feature of Church debating
circles, in spite of a legion of 'defini-
tive' treatments of the issue. Looking at
the broader issue, all the right-wing
anti-semitic European leaders of the
time were Catholics. And one,
Slovakia's dictator Josef Tiso, was a
priest. That the Catholic Church of the
time contained committed Fascists and
vehement anti-Fascists simultaneously
is probably to he expected as well as
scandalous. But as voices in today's
Church continue to call for a return to
the comfort zones of the past, we need
to remind ourselves of those shameful
aspects of our Catholic heritage which
are only a generation behind us.
Whitewash and Ratlines
There are many examples of the
attempt to whitewash one faction and
present the wartime Church as either
saintly and heroic down to a member or
entirely Fascist. The truth is that the
Catholic Church neither transformed

itself into an international resistance
and rescue operation, nor devoted a lot
of energy to running the infamous 'rat-
lines' to shepherd War Criminals to
South America on Vatican Passports. It
is reasonable and right that the Catholic
Church carry the burden for being
aligned with Fascism — Edith Stein's
niece called it, at the time of her aunt's
beatification, "the religion of our perse-
cutors", which is what it was at the
time. We cannot change the past, but
we can and must be alert to the fact that
there is a particularly rigid authoritari-
an strand in the church, often linked
with class, capital and power-broking.
that provided easy bedfellows for the
Nazis and other Fascists. Like the sub-
ject of Pius himself, the issues are com-
plex and the temptation to simplify
them is great. The greater sin, however,
is to present them as less relevant to
our time than they really are, when
among those leading the church today
are some who were relevant.
The Church's Anger at the Church
The Church seems to suffer from a split
personality in many ways. Those out-
side the Church are often united with
those who have left it, in rejecting or
condemning the Church for a whole
arsenal of objectively valid reasons:
alliances with Nazism; the hand-in-the-
glove with the Latin American dictator-
ships; paedophilia coverups etc. My
grandmother's anger towards the
Catholic Church, being a concentration

camp survivor who grew up in 1930s
Italy, still outraged at the open com-
plicity of Fascist priests and religious
communities, is a shocking thing to
experience in 2007. Young Argentin-
ians, to offer another example from
personal experience, often and
informedly articulate their utter distrust
of the Church because of its participa-
tion in the last dictatorship (1976-
1983). They are usually equaIly aware
of the elements of resistance and
protest in the A rgentinean Church,
epitomised by the Passionist
Missionaries of the Santa Cruz church,
where the original 'Mothers of the
Disappeared' first met and organised,
only to be themselves kidnapped from
the doorstep of the church, tortured,
and thrown live from military planes
into the sea. Some of the same priests
who accompanied the 'Madres' in their
resistance are still deeply committed to
the struggle today, and others were
themselves 'disappeared'. On the other
hand it must be said, without prejudice
to those Bishops that have taken the
side of the oppressed, that the forces of
evil have been accompanied by those
clad in purple or red. Sadly, it seems
that the public, visible, powerful face
of the Church has often aligned itself
with abusers and oppressors, and since
the believers can live out their religion
both publicly and privately it is easy to
see why many Catholics distance them-
selves from the Church without neces-
sarily losing their religion.



Vatican two be or not to be
The personality split we are most likely
to encounter here in Britain would
a rguably be between the pre- and post-
Vatican II visions of the Church.
Everyone has their favourite — or pet-
hate — aspect of Vatican II. The outlin-
ing of the laity's role must have been
one of the most controversial, under-
played, and subsequently quietly resist-
ed proposals. Jesus may have said 'call
no man Father' yet we are still firmly in
a Church where 'Father knows best'.
The natural authoritarian among us
may still he drawn towards the spiritual
and temporal power of the priesthood,
but the calling of the laity has never
been intended to mean throwing up our
hands and giving up because the priest
has the keys to the parish centre. Jesus
calls the power monger to relinquish his
p o w e r, but if he refuses then the ordi-
nary man and woman are called to
'relinquish' it for him. For one human
being to exercise power over others

lenge to the implementation of the
vision of Vatican II does not in fact
come from the conservatives at all, but
from ordinary Catholics who, while
lukewarmly supporting the gist of the
Council, have failed to embrace the
awesome responsibility it presents: to
really take the reins of the Church in its
weakness and hope, its sin and its
grace, its beauty and costumary and
props, which can dazzle and bamboo-
zle. We have been weak, decent co-
operators and volunteers, too quick to
defer to the politics of dogmatists and
reactionaries. And yet we can be full of
hope when we remember that it is an
agonising crucified Jewish preacher
who shows us the way — who was nei-
ther a priest nor a general — and no
form of oppression — be it linguistic,
legalistic, sexual, or genocidal — will
ever carry the day or the blessing of
Christ.

With acknowledgements to
The London Catholic Worker

relies on some degree of consent or
cooperation. So ordinary Catholics are
called to respond to the Gospel not just
in private, but at a corporate, united
level, so that the institution of the
Church which has so much — and often
rightly — been presented as charac-
terised by injustice and inhumanity can
be always young and continue to be
renewed by the Spirit. This is why
Camilo Torres said that "The Catholic
who is not a revolutionary is living in
mortal sin": or to put it another way,
"ecclesia semper reformanda" — "the
church is always in need of renewal".
Catholics Allowed!
The split personality is very quickly
apparent when we discuss dissent: we
Catholics know that 'The Church'
means it’s all of us, but we soon find
ourselves saying that 'the Church
allows this' and 'The Church doesn't
allow that'. We badly need to decide
whom we're talking about, and then
grow up! The biggest current chal-
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Archbishop Romero Trust

Witnesses of dying and rising

An ecumenical service to mark the
28th anniversary of the martyrdom of
Archbishop Oscar Romero

hosted by

St. Martin-in-the-Fields
Trafalgar Square, London WC2N 4JJ

12.00 noon, Saturday, 29 March 2008

Officiant: The Revd Richard Carter
Preacher: The Very Revd Tony Lester O.Carm.

This event is supported by:
CAFOD; Christian Aid; Diocese of London Social Justice Desk;
Pax Christi UK; Progessio; Westminster Diocese Justice & Peace Commission.

Archbishop Romero Trust - registered charity no 1110069
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On Saturday 4 October 2008, CCC will be having its for-
tieth AGM. CRM was actually founded in the January of
1969, after a meeting of leading Catholics in London, so
its first AGM was held in October 1969.
Plans are being made for a celebration of forty years of
C C C ’s mission after being agreed at the AGM held in
London on 6 October 2007. These will involve:
• a reception for CCC members and guests in cen-
tral London in early 2009, with a notable guest speaker,
eminent guests and members of the press.
• the launch of an exciting new home study course
for Catholics called ‘The Challenge of Catholicism.’
There will be six modules, the first two free, and partici-
pants will be introduced to five CCC booklets in each
module. Plans are that the course will be advertised in
The Ta b l e t and The Catholic Ti m e s.
The advertising in particular will cost us several hundred
pounds and we are therefore repeating this appeal to

members and readers of R E N E W to consider making a
donation to enable our plans to be realised. We already
have two generous offers totalling £500, as well as a
donation to cover the costs of the planned Reception.
Please consider whether you could assist CCC in its
work of promoting the gospel in accordance with the
teachings of the Second Vatican Council by sending a
donation, noting it is for the Anniversary Appeal, to:

The Hon Tr e a s u r e r, Anniversary A p p e a l
The People of God Tr u s t
5B Wimborne Road
Blandford, Dorset
D T 11 7AP

Please make cheques (or CAF vouchers) payable to
P O G T and if you are a tax-payer and have not already
made a Gift Aid Declaration to POGT, please let the
Treasurer know.

CCC’s 40th ANNIVERSARY APPEAL

"It is puzzling and frustrating to try and understand how the mainline churches, despite all their deter-
mination and resources, still seem unable to connect with the profound spiritual needs of our time ....
many young people dismiss what they find as narrowness of mind, intolerant dogmatism, internal feud-
ing, inter-denominational sectarianism, mediaeval sexism ... and the lack of spiritual depth."

Dom Laurence Freeman, OSB
(Used in Renew 137, p15)

Tablet readers amongst members of CCC will know that
there has been a petition in Australia to ordain married men
which has collected some 17.000 signatures to date. Several
of the Australian bishops have given it a favourable recep-
tion and are discussing it officially at the present time.
Members of the Committee of Movement for a Married
Clergy have been having private meetings with some of the
bishops of England and Wales which have been both open
and friendly. There is acceptance that mandatory celibacy is
merely a discipline which could be changed. The hurdle fac-
ing us all is that of convincing Rome that it should!
The enclosed petition has been started here in England by
Mrs. Maureen Robinson, wife of a resigned priest who is
now a retired Headmaster of a Catholic School. It is
hoped that it will gain sufficient signatures to persuade
the Bishops in England and Wales to raise the matter
again with Rome before too many more churches are
closed and sold off, thus losing irreplaceable plant which
may well be needed when eventually the mandatory

celibacy rule is recognised as perverse and damaging.
Encouragement in producing this petition publicly at parish
level is to be found in the superb letter of Professor Michael
Hornsby-Smith in The Tablet of January 26th.  When he
announced its presence he was applauded by the congrega-
tion who queued after the Mass to sign it.  Please pass this
around your Catholic friends, if you cannot get permission
to announce it at Mass.  Alternatively, ask your friends to
sign on-line:
< h t t p : / / w w w. p e t i t i o n t h e m . c o m / d e f a u l t . a s p ? s e c t = d e t a i l & a m
p;pet=4024>
Perhaps here in England, with your help, we shall not be far
behind Australian numbers in signatures on our petition.
Hopefully, if this does happen, it is to be presented to our
Bishops in time for their November Conference.

Elizabeth Price
Elizabeth Price, a vice-chair of CCC and currently
Chairman of Movement for a Married Clergy

TAKE UP THIS PETITION
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Dealing with correspondence
addressed to CCC in my basement flat
in London, I was thrilled to receive a
letter from a member recently, giving
the names and addresses of six friends
to whom I was invited to send infor-
mation about CCC and some back
numbers of R E N E W. Experience
shows that this sort of personal recom-
mendation is what brings in new mem-
bers. We always follow up the first let-
ter with another, some time later, if we
have not had a response and each time
we do so, gather new members.
Can I appeal through your columns for
as many CCC members as possible to
sit down and make a list of names of
people they know who might fin d
RENEW and CCC publications sup-
portive? If each member sent me five
names, I would be really busy — but
delighted that CCC would be bound to
grow in membership as a result.
I devour RENEW when it comes out
and thank you for keeping the stan-
dards high and contents challenging.

Simon Bryden-Brook
The Secretariat, CCC

As a total newcomer to CCC, my first
impressions of RENEW are that there
is still a tremendous struggle going on
between the Catholic faithful and the
hierarchy, which I find quite painful.
Please forgive my brashness but I feel
that any conflict is within ourselves, in
actual fact. We can walk away from the
Church institution at any time.
I share the same views as your mem-
bers, having come through Charis-
matic Renewal in the early 70s here in
Scotland. However, the Holy Spirit
was first responded to by non-Catholic
Christians (Scottish Churches
Renewal) and I think a grave mistake
was made when the Catholic contin-
gent decided to hold its own Days of
Renewal. It was the golden opportuni-
ty for the opposing factions to `divide
and conquer`, which they succeeded in
doing.
My own opinion is that it was always
intended that the charismatic move-
ment dissolve barriers between denom-
inations, thus uniting the ecclesia in a
new and vibrant way. We were so wor-
ried about losing our identity that
many became enslaved to the very

dogmas and doctrines which I believe
are at the heart of the present ills,
instead of trusting the Spirit to contin-
ue working “to make all things new”
— through us Christed beings amongst
others.
Now a large percentage of the secular
society are showing us that their
efforts to tackle the important issues of
this age concerning our planet and its
inhabitants are leading people to God
along new avenues and with fresh
vision. My own faith has been broad-
ened, deepened and enlivened by those
who preach non-duality: the integra-
tion of spirit and matter, cosmos and
Earth, conscious awareness and
enlightenment, etc. Are these people
the “stones” crying out at the approach
of Truth?
With great sincerity, I pray that we
become the new wine for the C21. God
needs us in the world and has given us
all that WE need through Christ.

Janet E Cunningham
janet-roy1@tiscali.co.uk

A SECOND AND FINAL LETTER
FROM GOD

Dear Humans,
God here again (and again, as always,
via one of you). In my first letter, l
asked you to stop trying to contact me
and instead, to contact one another.
The result was encouraging and it
increased my faith in your ability to
change. Thank you for your under-
standing and effort. If you would like
to have a far better 'prop' than I could
ever be, then look to the best thoughts,
your own and others', which you may
be able to use to do some good. As this
will be my final letter to you, I thought
I would ask you to try to make some
more changes.
You all know that you are but one of
the many thousands of different ani-
mals living on the earth, but what
many of you may not have realised is
that, of all the animals, you have been
(and are), the most destructive. Ever
since you evolved into humans, much
of your behaviour has saddened me. If
some of you are saying, 'Yes, we have
behaved badly at times but what about
the synagogues, cathedrals, mosques,

LETTERS TO THE EDITOR

temples, churches and meeting houses
we have built in which to worship you,
and what about the wonderful music
and hymns we have composed in order
to glorify you?' my reply would be,
'You have done all of those things for
the benefit of yourselves. My cathedral
(mosque, temple or whatever) is the
whole of the universe and my music
comes from the earth's thrushes,
cicadas, frogs, donkeys, etc. and should
I want more volume, I can always listen
to thunder, monsoon rain, a volcanic
eruption or a hurricane.'
I know that many of you have done
some wonderful things, both as individ-
uals and in cooperation with others.
H o w e v e r, you need to spend much
more of your time working to bring to
an end your appalling history of tortur-
ing, maiming and killing one another
and the destruction of one another's
lands and buildings. Add to that, the
increasing human population and the
polluting of the earth's air, water and
soil, and you have some idea of the
range of your problems; problems
which can he dealt with by you alone. I
say 'you alone' because I have never
helped out in the past and nor will I in
the future; a decision I wisely made for
your own good. You must surely have
noticed that all the other animals have
learnt to rely entirely on themselves
and on one another; they have never
sought help from me and so their world
is entirely  within them and all around
them.
As I don't believe in miracles (and I
hope you don't), I will wait patiently for
any sign of a lasting change. Do not
forget that I have an infinite amount of
time but you do not. Once again, yours
sincerely and I hope, helpfully,

God
via Peter Mavromatis

Note: CCC is coming up to a major
a n n i v e r s a ry next year and we would
like to hear from readers how they
would like the organisation to develop.
Can it become a serious force in re s i s t -
ing the trend backwards suggested by
the article on pages 7 & 8, and if so how
would you suggest we go about this?
Any comments or contributions to
Frank J Pycroft, Chair of CCC —
a d d ress details on page 19.
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BOOK REVIEWS

Jeremy Young, The Violence of God
and the War on Terror, DLT, 2007

Christianity has many ugly stains:
inquisitions, penal laws, anti-semitism,
crusades, forced conversions, woman-
bashing, child-abuse etc. The stains are
the colour of blood, shed in the name of
a compassionate and merciful God and
of the institution which calls itself,
among other things, the Body of Christ.
We committed those crimes because we
thought that that is what God willed. It
was (almost) impossible to act in any
other way. It was imprinted in our reli-
gious DNA. Our God is a violent, abu-
sive God who takes pleasure in aff l i c t-
ing his sons and daughters.
This is a crude description of Jeremy
Young’s thesis expounded clearly and
weightily in his The Violence of God
and the War on Terror. His book could
be two books really. One could be
about God as an abusive and violent
f a t h e r. The second book would be
about the so-called war on terror stim-
ulated and justified by a theo-conserva-
tive ideology which sees the world as
divided between those who are with us
and those against us.
What I found most challenging is the
fact that Young does not let God off the
hook. He does not appeal to progres-
sively more benign readings of
Scripture, nor to cultural narrowness,
nor to primitive misunderstandings,
nor ideological myopia. He does raise
the question of whether we are reading
divine revelation or human imagina-
tion. Be that as it might, he challenges
us to call God to account, to let God be
God. But what God?
We Christians have ciphered our
understanding of who God is in terms
of love, mercy, peace etc. Yet in our
Scriptures (Hebrew and Christian)
there are more than a thousand verses
which depict God’s violent punish-
ments and about a hundred passages
where God commands the killing of
others. Young is not far from
Dawkins’s description of God as “a
vindictive, bloodthirsty ethnic clean-
ser; a misogynist, homophobic, racist,
infanticidal, genocidal, filicidal
…malevolent bully”. But Young is not
a theological ally of Dawkins. Dawkins
wants to demolish the idol — and
indeed he does us a service. Young
wants us to contemplate God and try to

understand the dark underside of the
Christian religion and why God’s name
has inspired so much violence. His
hermeneutical key is that of violence.
The historical experience of Israel from
the exile in Babylon, the destruction of
the Temple, Christian anti-semitism
and most horrendously the Holocaust
has been one of fear, defeat and humil-
iation. That history has marked the psy-
chological makeup of the Jewish peo-
ple. That history is now being dis-
gorged in Palestine, made manifest in
the ethnocidic policies which the State
of Israel is putting into practice against
the Palestinian people. We could say
the same of Arab Islam. We seem to be
teetering on the brink of apocalyptic,
catastrophic resolution. 
Young’s angle of vision is that of an
Anglican priest and family therapist.
From his experience of violence in the
home and in the church he asks himself
whether that violence is related to the
violence which God inflicts on God’s
daughters and sons, particularly God’s
daughters. 
A major part of the cause of the tense
relationship between God and God’s
children is the narcissistic concern God
has with regard to God’s glory.
Examples of compassion do abound,
but, as in the feeding of the wandering
multitude of Israel in the desert, God
sends manna and quail so that the peo-
ple know that “I am the Lord your
God.”(Exo. 16:12). The relationship
between God and Israel is fraught with
danger. There is an uncontrolled wild-
ness and savagery in God that does not
lend itself to easy explanation or justi-
fication. Young will ask is the God of
the Hebrew scriptures the God of reve-
lation or is God the image of the vio-
lent, patriarchal male.
The God of the Hebrew Bible is a
many-faceted God. Young draws atten-
tion to the intimacy that God aspires to
have with the people. God takes the
people by the hand, enamours them,
husbands them, puts into them a new
heart and a new spirit. God wants a per-
fect people, a perfect bride. And so
their religion must be pure, clean of all
contamination which may come from
the people themselves or from contact
with other peoples. God wants the peo-
ple to be something beautiful for
Godself. 

Yet there is something sinister here.
God will not love Israel as she is in her-
self, with her faults and defects. God
wants to remake, reprogramme her into
someone who will do exactly as she is
told, without protest, without demurral,
without a whimper. She will be the per-
fect male fantasy, says Young. She will
exist as the perfect source of God’s nar-
cissistic gratification. It will be a long
and painful process.
One of the things that Israel must take
care to attain was purity of religion and
race. There must be no other gods.
There must be no contact with other
peoples lest God’s people defile them-
selves through contact with the other’s
gods or their culture. So insistent is
God upon purity of religion that other
religions or peoples have no rights
regarding Israel’s divine calling. When
necessary Israel may annihilate another
people to ensure that its religion and
race remain unassailably pure.
Examples of that abound in the Hebrew
Scriptures. So abundant are they that
Young does not wonder at how easily it
is to relate religion and violence. 
But violence is not only characteristic
of religion, it is also the foundation
stone of all social order. There is a
chaotic element inherent in all societies
which will break out when, for exam-
ple, the poor no longer tolerate the
privileges of the rich, or the black no
longer stands the oppression of the
white, or the woman no longer con-
sents to the violence of the man etc.
When chaos breaks out, it must be con-
trolled. The same happens among
nations. When some nations have lived
their history in a state of humiliation
and servility, of disdain and discrimi-
nation their reaction will be violent and
create chaos both near and far.
Space will not permit a more just eval-
uation of this invaluable book. It is rich
and suggestive of new ways to explore
the relationship between God and
God’s creatures, indeed of God’s own
son. Young will suggest that God
abused the incarnate son. This will
raise all sorts of questions in those of
us who have a strong suspicion about
Atonement and Substitutionary
Soteriology. He also writes about the
myth of America and imperial theolo-
gy. These are themes important for this
country which has theologised its



13

imperial relationships in the past and
seems to have unwittingly bought into
‘God bless America’ imperial theolo-
gy—even though we say we don’t do
God. 
Young realises that it is not possible to
call God to account. Part of the mys-
tery of God is how God relates to
G o d ’s creatures, God’s fickleness,
arbitrariness and unaccountability.
Young will say at the end that this is
part of the reality of being in a rela-
tionship with an unknowable God. Yet
we must not let God off the hook. Our
relationship will never be a quiet one.
Pots and pans will fly. There will be
ominous silences and long absences.
We are reduced to wordlessness.

Frank Regan

Bishop Geoff rey Robinson,
Confronting Power and Sex in the
Catholic Church: Reclaiming the
Spirit of Jesus, The Columba Press
in Association with John Garre t t
Publishing, Victoria, Australia.
G e o ffrey Robinson’s life changed
course when he was put in charge of
the sexual abuse crisis in the
Australian Church. Listening to sur-
vivors’ accounts he had to take down
from the attic of his mind certain
childhood experiences and acknowl-
edge that he himself had been sexually
abused. (This illustrates how victims
take so long to accuse the perpetra-
tors). He was so appalled by the way
the institutional church ‘managed’
instead of confronting this evil that he
felt morally obliged to have no part in
this system and resigned as bishop. In
this book he describes the crying need
for reform in the church’s system of
governance and its attitude to matters
of human sexuality. He has been
unjustly accused of failing to address
the problem while in office, - in fact
the CDF had already concerned itself
with a critical statement of his touch-
ing church policy –but he also explains
how difficult it is for bishops to
oppose the Vatican, not only because
of their oath of loyalty to the Pope, but
from fear of consequences for them-
selves and of the dismay of the faithful
if anyone questions the system. For
some Catholics any criticism of the
institutional church threatens their
very sense of identity; they see the
Church as being already the spotless
Bride of Christ, not as a people ‘holy,
but always in need of reform’ as was

and allows us to live with uncertainty
so that we grow by taking responsibil-
ity for the choices we make. He con-
trasts this unfavourably with the trap-
pings of power in a church which
demands unquestioning obedience. He
sees the necessity for what he calls a
‘Peter figure’ as a focus of unity, with a
primacy of honour rather than of juris-
diction; but deplores the creeping
infallibility which has developed since
Vatican I. In a telling illustration he
recounts that doubts about the exis-
tence of God would be treated with
sympathy by the Vatican but doubts
about papal teaching on contraception
and ordaining women would be imme-
diately censured. He finds that the two
Matthean quotations - binding and
loosing and the Rock - do not justify
the current concept of the papacy;
these verses are never counterbalanced
by the following words of Jesus
labelling Peter ‘Satan’ for contradict-
ing him about his future sufferings.

Throughout the book Geoff r e y
Robinson points out that we Christians,
like the Children of Israel before us,
have been on a journey towards a fuller
understanding of the truth – it has nei-
ther been handed to us as a package by
Jesus, who in his humanity could not
decree what form his community
should take, nor determined by the RC
Church, which is imprisoned in the
past by never acknowledging that it
had been in error. By its initial con-
demnation of every new development
from railways to freedom of religion ,
it has more and more lost touch with
the real world.. He sees Vatican II,
which discarded some second millen-
nium excrescences and went back to
earlier traditions , not as a unique high
point but as an important stage on the
journey, to be adapted and deepened by
future councils.
Finally the author envisions a very dif-
ferent kind of church, in which the
pope no longer issues decrees without
consultation, the Curia does not set the
agenda and write the reports of bish-
ops’ synods, the latter are appointed
with some input from their prospective
flock and prepared to work in collabo-
ration with them and priests are helped
by peer appraisal– realism to penetrate
the miasma of piety!  Bishop Robinson
is convinced that the Church will
always grow in grace through the holi-
ness of its saints and contemplatives,
so that human weakness ‘will never
destroy its underlying beauty’. But

declared at Vatican II. Such readers
may find this a difficult book to stom-
ach, but it is health-giving for them, as
for the hierarchy, to acknowledge the
shadow side of church life. 
The author describes how the mys-
tique of priesthood gives clerical
abusers tremendous power over their
victims. It also imposes on all priests
the impossible aim of never appearing
to be at fault, so that either all sexual
thoughts and actions are locked up in a
separate mental compartment, or fail-
ure is seen as inevitable so that ‘any-
thing goes’. When church authorities
are compelled to concede that clerics
have abused children, the focus is on
the priests’ chastity, not the irreparable
damage to the victims’ self-image; the
latter are callously and unreasonably
urged to ‘forgive’, while the institution
simply moves the offenders to a new
area, ignoring the fact that they are
bound to offend again. The sexuality
of young men in monasteries and sem-
inaries was not addressed in their for-
mation so that many never matured
beyond adolescence in this aspect of
their .lives. 
Bishop Robinson traces the history of
thought about human sexuality begin-
ning with Judaism, which considered
intercourse between loving couples a
blessing, although hedged about with
concepts of property – the wife as chat-
tel – and ritual purity. Jesus actually said
almost nothing on the subject, since the
love of neighbour covers all relation-
ships. In the earliest Christian commu-
nities women were treated as equals,
however the church soon lapsed back
into patriarchy under Roman influ e n c e ,
and took from Greek philosophy the
idea that sexual intercourse demeans a
man; though necessary for the continu-
ance of the race; several early Fathers
perceived  women as the source of evil.
In the early 20th century procreation
was declared the primary purpose of
intercourse, and inhibiting this was seen
as blasphemy, opposing natural, i.e.
G o d ’s law. Everything connected with
sex, from impure thoughts up, was con-
sidered grave matter, deserving of hell;
the word ‘sin’ was synonymous with
sex. But the Church’s power in this area
was broken when married couples per-
ceived that the teaching on contracep-
tion in Humanae Vitae was incompati-
ble with their own lived experience.
. G e o ffrey Robinson describes the
Kingdom as the reign of a loving God,
who accepts us with our imperfections
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only the Holy Spirit can bring a church
so embedded in its ancient way of
thinking to accept such a radical
change of mind and heart. (1,040
words)

Josephine Way

Scott Hahn, Reasons to Believe, DLT,
London, 2007
I always like to learn something of an
author’s background before starting to
read a book. In this case, the cover told
me precious little, but I picked up clues
throughout the book.
Hahn is an American (the book was fir s t
published in USA by Doubleday and
reprinted in UK by DLT) who, he tells us,
“held prestigious chairs at various uni-
versities” (p.138). He began his theolog-
ical training in an evangelical college and
became a Presbyterian Minister (p.11 2 ) .
He was converted to Catholicism in 1986
(p.14). Another clue: one of his previous
books is subtitled “My Spiritual Journey
in Opus Dei”!
This is, as he claims, a book of apolo-
getics to show that the Roman Catholic
Church is the one and only true
Church. The book has three sections:
1) Natural Reasons, 2) Biblical
Reasons and 3) Royal Reasons. I felt
his chosen readership was young peo-
ple who had not yet acquired any theo-
logical baggage. The tone is tri-
umphant! 
As the theologian he claims to be, he
does make some strange statements:
“The Catholic Church teaches that the
Bible … is free from error” (p.69).
Although he encourages the practice of
daily Mass (p.194) he says: “In every
Mass there are at least three full bibli-
cal readings” (p.112). He describes the
Pope as God’s Vicar (p.193)
But I found the real let-down in Part 3
where throughout he identifies the
(Catholic) Church as the Kingdom of
God. This is a theology long past, as
both Paul VI (“Only the Kingdom is
absolute and it makes everything else
[e.g. the Church] relative”, Evangelii
Nuntiandi n.8) and John Paul II make
clear. The latter wrote: “The Church is
not an end unto herself” and “The
Church is effectively and concretely at
the service of the Kingdom”
(Redemptoris Missio nn.18, 20).
This is not a book that I think knowl-
edgeable readers of Renew would be
looking for.

Adrian B. Smith

COME ON IN,
THE WATER’S LOVELY

Richard Dawkins The God Delusion,
Bantam Press, 2006, £20 hbk, 406
pages
This is a rich collection of material,
presented variously — local arg u-
ments, comments on the current scene,
case-studies, jokes — all in a vigorous,
engaging way, with verve, con brio,
even gung-ho.
Dawkins’ stated purpose is to raise
consciousness, to help atheists come
out. They are a disadvantaged group. A
recent poll in the USA showed that
while women, catholics, jews, blacks,
mormons and homosexuals are now
electable to political office, open athe-
ists are far behind, practically disquali-
fied. In 1988, George Bush Senior was
quoted as saying, “I don’t know that
atheists should be considered as citi-
zens, nor should they be considered
patriots.” Well, atheists have had a hard
time in Europe, too — think of
Spinoza, Shelley, Bertrand Russell,
numerous Quakers. Dawkins also
seeks converts: “If this book works as I
intend”, he writes, “religious readers
who open it will be atheists when they
put it down.” He cheerfully admits his
presumptuous optimism.
I would describe the book as a rework-
ing of Enlightenment themes, updated
in the light of Darwinism and of con-
cern for human rights. It has sold well.
It is full of humanity, and it caters for
our current exasperation with religious
bigotry, fanaticism, extremism and vio-
lence.
Dawkins gracefully admits, on the
intellectual level, to being a bit less
than 100% atheist, since it is logically
impossible to prove a negative, an
absence. But at the practical level, he is
fully atheist. He may be carried away
too far when he claims that whether or
not God exists is a scientific question,
answerable yes or no. In principle, in
the future, in some way, maybe. But at
present, surely scientific evidence is
unavailable? Many will remain agnos-
tic.
The God Delusion has been widely
reviewed, sometimes quite harshly.
Terry Eagleton, in the London Review
of Books ‘lambasted’ it (the editor’s
word), mainly for displaying ignorance
of (Christian) theology — though, as I
see it, the sophisticated Christianity
Eagleton proposes, drawing on
Kierkegaard and Wittgenstein, scarcely

registers in public discourse, and
Dawkins shows a shrewd grasp of the
down-market populist Christianity
actually noised abroad. Jonathan Sacks
urged readers to take the book as a help
to self-criticism, with the humility
Judaism and Christianity both profess
– “the supreme virtue... the opposite of
the will to power.”
Did the book work for me? Having
read it, am I now an atheist? But was I
religious when I started it? A s k i n g
these questions showed me one of the
book’s weaknesses: Dawkins reduces a
very complex problem to a simple
joust of two sides, perhaps enticing
readers by the prospect of a decisive
outcome. I am left as religious, as athe-
istic, as agnostic, as pantheistic, as

before. I remember accepting the label
panentheistic at some point long ago.
Now all the labels seem faded, blurred,
indecipherable, as if peeling off
antique luggage in a dusty attic. It
makes little difference which one
adopts. Dawkins observes how widely,
at the level of action, the liberal
humanist ethic prevails (leaving aside
the Taliban, the American Christian
equivalent, etc).
Another weakness is that here and
there Dawkins goes beyond the evi-
dence — surely something unscientific.
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But there is plenty right about the
book. It is a sincere, even a passionate
defence of the human. It has a strong-
ly liberationist sub-text. Paradoxically,
it can be seen as a religious book—
from the standpoint, say, of
Bonhoeffer, who searched the dark
horizon of the 1940s for a new form of
Christianity, of religionless religion.
Early Christian martyrs who refused to
worship the state gods of the Roman
Empire were called atheists. It is no
more paradoxical to call Dawkins reli-
gious. As meanings and realities
change, labels can be misleading.
The “religions” — Christianity,
Judaism, Islam, above all — have been
locked into competitive power strug-
gles, recording a success here, and a
defeat there, victors harassing victims,
and consolidating institutional power
in a quasi-political way. Everywhere
there is evidence of sick religion —
the aggressive assurance of being
right, the compulsive addiction to trib-
alistic belonging and to demonising
others. The Christian gospel is about
love, not power; others, not self.
Most Catholics, brought up on the
Roman missal, liturg y, and scripture,
are unquestioning theists. But we can-
not know God, only follow a path
towards God through images — a haz-
ardous journey in view of the com-
mandment against images and idolatry.
The action has moved on, from disput-
ing about labels to deciding “What
then is to be done?” The Rabbi Sacks
is right. We should take Dawkins, and
his allies, and their notable public
impact, as a cue to self-examination,
the purification of our lives, and the
discernment of what we should do.

John Challenor

IS SECULARISM POSSIBLE?
Michael Burleigh, Sacred Causes:
Religion and Politics from the
European Dictators to Al Qaeda,
HarperPress, 2006, £25 hbk
At one — surface — level, this is a his-
tory of Europe covering a little more
than my own lifetime, and as such
deeply interesting. I learnt a lot from it,
that was unreported at the time, that I
was too busy to read about, or had for-
gotten. An earlier volume, E a rt h l y
P o w e r s, covered the years from the
French Revolution to World War I.
But at another level, as Burleigh states,
it is not a history of modern times, nor

of modern Christianity, but of the
unnamed space between, where cul-
ture, ideas, values, politics, morality
and religious faith all meet. Perhaps the
current term “minds and hearts” helps
evoke the area on which Burleigh
focuses attention.
It is a postmodern work, in that it
agrees in effect that we are rejecting a
feature of modernism — the separation
of religious and secular, of Church and
State. Like the earlier volume, this
book presents the various ideological
attacks on religion (Bolshe-
vism/Stalinism, Fascism, Nazism) as
themselves faith-based, quasi-religious
movements. Less obviously, it presents
much of the activity of the Churches as
quasi-political.
To take a particular instance: should
Pope Pius XII have done more to save
the Jews? Going through the evidence,
Burleigh takes the side of Pius against
his critics. Pius came from a family of
bourgeois lawyers, and worked as a
papal diplomat — in Germany in the
1920s, in Rome in the 1930s — and he
was in the business of defending
Church interests through concordats
with states, by clarifying canon law,
and arguing his case in bureau-
cratic/diplomatic channels. From the
evidence as Burleigh presents it, it is
easy to conclude that Pius XII was an
ordinary man with ordinary limitations,
easily intimidated like the rest of us,
and that most of the criticism of his
role vis-à-vis Hitler and the Jews arose
from the mistaken belief that he was of
titanic stature and heroic sanctity. (So
the “defence” of Pius may come at a
price.) The Pope kept on writing
patiently, well-reasoned and compas-
sionate documents, but Burleigh him-
self remarks, “once it was clear that the
time for talking had passed, he did so
arguably at the expense of his obliga-
tions as universal witness.” What else
could he have done? Possibly Burleigh
has in mind the different approach of
John Paul II, who entered the lions’ den
(in his case, Poland) and spoke direct-
ly, and with effect, to large gatherings
of Catholics.
The bureaucratisation of religion — its
quasi-political expression through
diplomatic channels over the heads of
the people up to the death of Pius
XII— is clearly in evidence here.
Correspondingly, political movements
are shown to have been quasi-religious.
Italian Fascism had an underlying mis-
sionary spirit, towards youth, moderni-

ty, virility, and national strength, and it
used quasi-liturgical gatherings mod-
elled on those of the Church (and of
Garibaldi). Hitler preached a sort of
mystical belief in salvation by pure
Aryan blood, and the Nazi ideology
was choreographed liturgically at the
Nürnberg Rallies. Even the Bolshevik-
Soviet system, aggressively anti-reli-
gious as it was, had a Church-like
structure (p.76-77).
One effect of this book (together with
the earlier volume on the 19th century)
is to call into question the concept of
secularism and secularisation. This has
been a totally valid idea, in that it has
transferred power away from ecclesias-
tical institutions towards states and
towards society in general. What is dis-
putable is the elevation of this expedient
to be a permanent principle of freedom,
known as the “separation of Church and
State”, or of religion and politics.
C u r r e n t l y, the principle is under strain in
states with secular constitutions. In the
USA, a sort of nationalist civil religion
is filling the public space left by the pri-
vatisation of conventional religion. In
Tu r k e y, Muslim voters are rejecting the
constraints of Mustafa Kemal A t a t ü r k ’s
secular constitution. In France, Muslim
girls press to be allowed to wear the
hijab in school.
Like the earlier volume, this book limits
itself to Europe, though there are a few
pages on the USA and Mexico. Tu r k e y
is omitted. With Al Qaeda and globali-
sation, doing history with cordoned-off
continents becomes questionable.
Blemishes in the book are the recurring
asides, scorning, for example, “the
infantile Noam Chomsky cum Harold
Pinter view of the world.” (p.480) More
seriously defective is Chapter 7 on the
1960s. This is entitled “Time of the To y
Trumpets”, and deals superciliously
with the Beatles, reforming social legis-
lation in Britain, and the Second Va t i c a n
Council. It conspicuously omits refer-
ence to the é v è n e m e n t s in Paris in 1968.
So Burleigh distances himself from
juvenile student follies and at the
expense of history aligns himself with
social conservatism. This helps explain
a certain lionisation he has won from
t r a d i t i o n a l i s t s .
I said I learnt a lot from this book. For
example, that on 11 December 1941,
four days after the Japanese attack on
Pearl Harbour, Germany declared war
on the USA — just as Hitler was call-
ing a conference to agree on the “Final
Solution” to the problem of the Jews.
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Burleigh is brilliant at displaying the
craziness and wickedness of human
behaviour.

John Challenor

F r a s e r Watts (editor), Jesus &
P s y c h o l o g y, Psychology and
Theology Working To g e t h e r, DLT,
2007
Jesus & Psychology originated in a
series of talks given in Cambridge by a
group exploring the common ground
of theology and psychology. One
focus is on the light psychology can
shed on biblical texts, particularly on
the person of Jesus, his teaching strate-
gies and interactions with others.
Another focus is on the cognitive
aspects of reading and interpretation; a
third deals with the mechanisms of
personal transformation and faith
development as recorded in scripture
and operating in modern therapies.
Much of the ground will not be unfamil-
iar to those in the teaching and caring
professions, though the specific focus on
common threads in both disciplines is
worth reading. One novel area comes in
a chapter by Liz Gulliford who analyses
the cinematic portrayal of Christ, a sub-
ject banned in England till after W W I I .
She sees the medium of film as occupy-
ing a key place in presenting the Gospel
to society, likening it to that played by
Wesley's hymns in another age. The psy-
chological impact on the audience of
film she describes as potentially trans-
forming. She goes on to analyse the
questions raised by three modern fil m s ,
especially in their treatment of the nature
of Christ. The paradox of the two natures
is nothing new, going back to the
Gospels, and argued over down the early
centuries, but film brings it home to a
wide modern audience.
Another chapter which contains food
for thought and maybe argument deals
with the overturning of taboos in reli-
gion. Beaumont Stevenson sees reli-
gion as anything but a bastion of con-
vention. So far so good, however
among his examples of taboos over-
turned are some I would question. You
may have already heard Tony Benn
claiming to be well to the right of the
Virgin Mary in the Magnificat or read-
ily agree that overturning the tables in
the Temple would attract an ASBO.
But have you thought of the reception
of Communion as cannibalism? I have
come across the odd child revolted by
the idea of eating Jesus. Does Jesus's

as 'flooding'. This challenge applied also
to the Pharisees who responded with
f u r y.
For anyone unfamiliar with the work of
Fowler, Kohlberg's work on faith and
moral development, James Day has
produced a useful essay going on to
those who have taken their ideas fur-
ther. He finds plenty of examples from
the Fathers of the Church to underline
the importance of growing to maximal
maturity as central to the Christian life.
Fraser Watts draws on Maslow and Jung
to open the theme of personal transfor-
mation found in the Gospels as lived out
by Jesus and offered to others. That life
lead from vocation (Baptism) to renun-
ciation (The Desert) to fulfilment of his
mission — never alone but in unity with
the Father. The promise of the future
always comes with the offer of compa-
ny on the journey. He compares losing
one's life (psyche = mindset) to aban-
doning negative patterns of thought as a
way of overcoming depression. T h e
resource necessary for positively loving
others is the love one has been shown.
Those who have not been loved cannot
be simply expected to comply without
that experience. Hence Carl Roger's
advice that the crucial factor in coun-
selling is the ability to relate and show a
sincere regard for clients.
This collection of essays concludes
with an analysis of how different reli-
gious groups understand virtues.
Everett Worthington Jr. distinguishes
conscientiousness-based and warmth-
based orientations and surveys various
groups and how they rate them. I might
have referred him to the work of Carol
Gillighan who critiqued Fowler's work
on the grounds that all his subjects
were male students. She found that
women had a different set of criteria
when forming moral judgments. This
chapter also looks at the way in which
different groups emphasise particular
doctrines. The author sees the value of
this as raising a critical awareness of
cultural and denominational emphases
so as to arrive at a more complete and
balanced understanding of theology.

Pam Wearing

A l b e rt Nolan, Jesus Today: A
Spirituality of Radical Freedom,
Orbis Books, New York, 2007, US$
16.
Why am I delighted to recommend this
book? Because it reiterates so much in
three of my own books!

conception come about through
incest? His death is transformed as a
victory but is the non-sacrifice of Isaac
breaking a taboo? Surely the norm
prior to that was precisely to sacrifice
your first born to Moloch. Here, a
taboo on child sacrifice is being intro-
duced, thankfully.
The most detailed discussion in this
chapter begins with the introduction in
Leviticus of a ban on male prostitution
in the Temple, dating from 600 BC. T h e
suggestion is that when the Israelites
came to Canaan after 40 years in the
desert, they had lost any knowledge of
farming and so copied the fertility prac-
tices of the Baal worshipping
Canaanites. These were eventually
transferred to the Temple. The tradition
lasted 800 years till banned by King
Josiah. Here an accepted practice
became a taboo. Related to this, is the
concept of families of choice as opposed
to marriage: David and Jonathan (pre
600 BC) Ruth and Naomi; Jesus and
John. There is precedent here for same
gender covenants before God. It is
worth reading Phil Cullen's recent chap-
ter in Catholic Social Justice ( T. T. Clark
2007) on Social Justice and the Open
Family in comparison with this. His
conclusions on the sacramental nature
of sex will be less of a surprise to many
Catholics than he supposes.
Given the claim that psychology comes
out of a mixture of Judeo-Christian cul-
ture and the enlightenment it should not
be surprising to see the healing tech-
niques of Jesus unpicked in terms of an
interactional strategy modelled by a
computer programme called Tit for Ta t .
The four features of the programme are
g e n e r o s i t y, robustness, forgiveness and
c l a r i t y. Responses are mirrored. It is
worth following Sara Savage's analysis
of the Woman at the Well passage in
John 4 in terms of this theory. She goes
on to apply cognitive psychology to the
episode of the Invalid by the Pool of
Bethseda, John 5. The claims being
made for cognitive therapy at present
might have much to do with the greater
mental health which is claimed for peo-
ple in organised religion. The final mod-
ern therapy here is behaviourism, often
used for treating phobias. She sheds
some interesting light on The Man with
the Withered Hand: Luke 6. The right
hand being unusable for work renders
him economically, socially and reli-
giously disabled. Dealing with this on
the Sabbath, in front of the Pharisees,
amounts to a high risk strategy known
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As twilight makes a rainbow robe
From the concealed colours of day
In order for time to stay alive
Within the dark weight of night,
May we lose no one we lose 
From the shelter of our hearts. 

May we have the grace to see
Despite the hurt of rupture,
The searing of anger
And the empty disappointment,
That whoever we have loved,
Such love can never quench.

The drawings which have been gracing our publication over the last numbers
(cf page 14) were done by Frank Garbutt. I regret to report that Frank died a
month or so ago. We shall miss the wry, off-beat humour that characterised
his work. We express our condolences to Ruth. At the same time we welcome
Frank to the communion of our CCC saints. 

For Lost Friends

From “Benedictus” by John O’Donohue

LATEST CCC booklets

The publications department has had a very busy six months and has
produced four new booklets. Do consider ordering someYou can also
ask for the full list of current publications. 
James Alison, Mary – God-bearer
An English theologian examines the two Marian doctrines of
Immaculate Conception and Assumption, sometimes seen as an
embarrassment by third millennium Catholics, and places them firmly
within the context of the doctrine of the Incarnation. 
Simon Bryden-Brook, Power Abuse in the Parish
A church musician and former headmaster takes a piercing look at how
parishioners as well as clergy can prevent the growth of collaborative
ministry.
Giles Hibbert (ed), Renewing Priesthood
Four articles offering the thoughts of such distinguished Catholic writ-
ers as Eamon Duffy, John Wijngaards, Rosemary Radford Ruether and
others on the future development of the ministerial priesthood in the
Catholic Church.
Adrian Smith, Tomorrow’s Parish
This popular retreat-giver, writer and missionary, offers a vision for
parishes in the next few decades, firmly based on the teaching of the
Second Vatican Council and grass roots developments inspired by the
Council.
Price £2 each (or 6 for £10) including postage, (cheques payable to
CCC) from:
Catholics for a Changing Church, 1 Carysfort House,
14 West Halkin Street, London SW1X 8JS
(020 7235 2841 or brydenbrook@talk21.com)

Many will have read Albert Nolan’s (he
is a Dominican) Jesus before
C h r i s t i a n i t y which came out 30 years
ago and has been through many reprints.
This volume is no less exciting.
He begins with four chapters on the
Signs of the Times (as I do in A Reason
for Living and Hoping) then three
chapters on the spirituality of Jesus (to
which I only devote one chapter in The
Creative Christian!) and ends as I do
in the same book with 4 chapters deal-
ing in turn with One with God, One
with ourselves, One with other human
beings and One with the Universe.
What is uncanny is that in the last of
these four he develops the idea of
panentheism as I do in my forthcoming
book God, Energy and The Field. How
is that for synchronicity?
What an excellent book this is!

Adrian B. Smith

A TIMELY TONIC FOR
DESPAIRING CATHOLICS

R o b e rt Blair K a i s e r, C a r d i n a l
Mahony — a Novel, B u m b l e - b e e
Press, Phoenix AZ, 2008, pb, $19.95
Wouldn’t it be marvellous if Benedict
XVI and a prominent and powerful
cardinal became converted to the
views of CCC members? What would
happen then?
Cardinal Mahony – a Novel has just
been published by the well-known
American Catholic journalist, Robert
Blair Kaiser. He has been writing
about religious matters since Vatican II
for Time and other major journals. It is
a short humorous novel about
American Catholicism becoming ‘a
people's church’, but it is written with
the insight of a committed renewal
Catholic. It offers real hope for the
future of the Church. Kaiser is not a
novelist – this is his first - but he
knows how to tell a story, and he uses
the knowledge of the church that he's
gained through years of close study
both during his ten years as a Jesuit
and latterly as a journalist.
Joseph Cunneen, founder and long-
time editor of the ecumenical quarterly
Cross Currents, summarises the book
in the national magazine A m e r i c a n
Catholic:
The main problem in reviewing his
novel is to avoid giving away too much
of the plot. It begins with a character
very much like the present cardinal of
Los Angeles being kidnapped on a



18

snowy November 2008 morning by three
liberation theologians who look like ter-
rorists. They take him to a mountain
redoubt in southern Mexico and put him
on trial for his sins, with the proceedings
aired to a huge international T V a u d i-
ence. A jury of six retired Latin
American bishops find him guilty and
hand out a surprising sentence
Obviously, Kaiser is deliberately mix-
ing real people and facts with imagi-
nary characters and unlikely events: the
result is entertaining and insightful.
Drawing on an insider's knowledge of
Catholicism, sharpened by a keen sense
of humour, the book deals with the sex-
abuse scandal and cover-up, women's
liberation in the church, and the near-
total submissiveness of US bishops to
Roman bureaucracy.
The book is a strange mixture of com-
pelling, rapidly moving adventure -
where well-known Catholics still
alive like Cardinal Mahony, Benedict
XVI and Sister Joan Chittister OSB
appear - and fanciful conjecture about
what would happen if there were a
real change of heart among our lead-
ers.  The book is not published in the
UK but is available cheaply from
Amazon, given the current rate of
exchange.  Order it now. It will cheer
you up. It did me.

Simon Bryden-Brook

Bishop Geoff rey Robinson,
Confronting Power and Sex in the

Catholic Church: Reclaiming the
Spirit of Jesus, The Columba Press in
Association with John Garre t t
Publishing, Victoria, Australia.
A Bishop needs to feel free to be able to
speak out about what he sees to be true.
Unfortunately most Bishops feel they
can only do this when they have retired.
Anyone reading this book will be left in
no doubt that Bishop Robinson is
speaking the truth with great sincer/ty.
He is a Canon Lawyer, has degrees in
Theology and Philosophy. He has wide
pastoral experience. From 1997 to 2003
he was a member of the National
Committee for Professional Standards
and was responsible for Coordinating
the response of the Catholic Church to
revelations of sexual abuse.
The Book seems to have been brought
to light in this Country in T H E
TA B L E T (1 September 2007) by
Stephen Crittenden who presents T H E
RELIGION REPORT for the
Australian Broadcasting Corporation.
He sees that a large number pf
Catholics are now deprived of the
Mass and this would seem to be a
deplorable situation. The problem is
an urgent one for the Catholic Church.
The Bishop believes that the College
of Bishops has been marg i n a l i s e d .
There appears to be little, or no con-
sultation. What he is saying is that the
CDF (Congregation for the Doctrine
of the Faith) appears to go its own
w a y. Bishop Robinson feels uneasy
about many of the Churches Te a c h i n g .

He sees no reason why married men
should not be ordained and for there to
be discussion about the ordination of
Catholic Women. His major contribu-
tion seems to be to encourage Bishops
to take control of the situation before
it is too late. Merely following the
Vatican line is not going to take them
anywhere. The Book has 14 Chapters
and 307 pages. In all, this is a book
about the case for reform, a case
which has to be taken seriously. A l l
areas of failure have to be confronted
h o n e s t l y. The Bishop's view is that we
have to look at the wider picture, not
just with the problems thrown up by
child abuse. In other words we have to
look at the very foundations of atti-
tudes towards both power and sex. He
says it is only by studying the wider
church that we can come to see some
of the more fundamental issues
involved. The Book is mainly directed
at the wider church rather than direct-
ly with the problems of abuse. This is
an outstanding book. The views
expressed are positive. Bishop
Robinson, although retired, looks to
the future with optimism and he con-
firms much of what has been said by
many other authors around the world.
He wants to see Bishops exercising
their responsibility: and being treated
as adults. His is an outstanding vision
for the church of the third millennium,
a church that wants to see its members
acting with responsibility.

Rev. Michael Aust

Snippets of Church Life and History

“Birth control must be counted
as one of the social services
provided by the mediaeval
church. The only official means
of birth control was abstinence,
and days were stipulated on
which abstinence was mandato-
r y. These included 40 days
before Christmas, 40 days
before Easter, eight days after
Pentecost, the eves of Great
Feasts, Sundays, We d n e s d a y s ,
and Fridays, during pregnancy,
30 days after giving birth (if a
boy), 40 days (if a girl), during
menstruation, and for five days

before taking communion
(three times a year was
required). It is difficult to see
haw mediaeval societies popu-
lated themselves, if not by
transgressing canon law!”

From “The Word Made
Flesh” by Margaret R Miles

Between 1170 and 1270, 580
cathedrals were built in
Europe, almost all dedicated
to Mary.

Ibid

“In my country, Honduras,
the church is lay. This may
scandalise. We don’t even
have 400 priests in the entire
c o u n t r y, and in a medium-
size city of 60,000 inhabi-
tants there is only one priest,
who must also care for the
faithful spread out in 60 or
80 little villages among the
mountains. He simply can-
not do it.”

Cardinal Oscar Rodriguez
Maradiaga, 2001
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SHARE THE CHALLENGE

"Hope is not the conviction
that something will turn out
well, but the certainty that
something makes sense,
regardless of how it turns
out."

Vaclav Havel
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'And pay attention to the world.'
Susan Sontag

RENEW
The Quarterly Newsletter of

Catholics for a Changing Church

Doing God and Doing Church
The Archbishop of Canterbury Rowan Williams has stirred up a hornets’ nest of
controversy over his recent lecture in which he advocated that certain elements
of Shari’a law be contemplated in English law. He has been stunned by the hos-
tile and negative reaction of the press, of his own colleagues in the episcopate,
of moderate Muslims and of the public in general. It puts us in mind of what
happened in Regensburg last year when Pope Benedict gave a lecture in which
he cited a mediaeval text which was highly critical of Islam. The words spoken
by the Pope still echo. There are meetings still held attempting to explain and
to dialogue beyond what was said by the Pope. 
The Second Vatican Council advocated a new openness to the world’s religions.
It had special words of praise and esteem for Islam and wanted both the
Abrahamic faiths to approach each other. This was happening quietly and
patiently in many places throughout the Muslim world. Besides that Muslim
emigration was bringing Islam to many places which had not heard of the
Q’uran, just as Christian migrant workers were bringing their faith to the
Muslim world. We were in the presence of a mostly serene process of rap-
prochement until historical events and their political fruits overtook it. 
After decades of humiliation and defeat at the hands of the West, extremist
Muslim elements planned and executed 9/11. The historical context was the
Cold War and post-Cold War dispute over hegemony in the Middle East and the
West’s thirst for oil. The political context was the West’s support of repressive
regimes and Israel’s borderline ethnocidic policies towards the Palestinian peo-
ple, its military presence near Islam’s Holy Places and its disdain for Islamic
religion and culture. 
9/11 caught the Christian churches off-guard. The act itself had a deep religious
dimension. The planes were piloted by men at prayer as they flew to their tar-
gets. The targets were the temples of Mammon and Mars, gigantic skyscraping
ziggurats and labyrinthine office space built for the aggrandisement and wor-
ship of money and power. Thousands of people worked there, thousands entered
to buy and sell, to plan war and defense, to strategise on the next financial or
military project etc. These were the thinktanks and centres of command to carry
forward the processes of globalisation and of full-spectrum domination of the
whole planet.
9/11 was in a perverse sense a prophetic act, an act of religion, of jihad, reli-
gious struggle. After many centuries we have to look again at who is our God,
how we understand God’s presence and action in the world, what are our
churches for, what message do they proclaim, what does it mean to descend
from a common religious ancestor and how do we give reasons for the hope
which sustains, nurtures and motivates us.
Fifty years ago or so Karl Rahner said two things: that the next (21st) century
would be religious or it would not be at all, and that the church would be a
church of diaspora. It seems so, and we have not opted for what Rahner said.
Rather it seems that (the God of) history is awakening us to a new situation and
to new challenges to religious and theological creativity.
We are moving into a new religious era. Our tribalisms and rivalries will either
deepen or seek reconciliation. “God” will be a word more difficult to pronounce
and a being(and doing) more difficult to understand. In this country we do not
do God, and we do not attend Sunday worship. Instead we go to the cathedral
of st asda and other centres.
Our own Church is in a negative space and time. Our central leadership wants
to return to the egypt of security with its full-to-the-brim ciboria and plumed
biretta. Today we must trek through a post-Christendom wasteland where God
is dead and humanity under threat.
We need a church of ants and spiders: committed Christians for the life of the
world. The ants will build new communities truly catholic, that is ecumenical
and inclusive of all. The spiders will weave networks of communication and
encounter. We are indeed in search of new forms of mission, of church and of
building up the human, all in witness of God’s reign of peace, justice and who-
liness. 

Frank Regan


