
In the summer of 2007 there were indi-
cations that a significant proportion of
‘subprime’, high-risk borrowers in the
US housing market, were seriously in
arrears with their mortgage payments.
Billions of valueless American mort-
gages had been parcelled up and sold
around the world in a range of new
‘financial vehicles’ in such a way that
nobody knew which banks were vulner-
able. Suddenly in early August a liquid-
ity freeze or ‘credit crunch’ hit the mar-
kets and the banks stopped lending to
each other. As a consequence, Britain’s
fifth-largest lender, Northern Rock,
became the first victim of a ‘bank run’
in the UK since 1866 and the Govern-
ment reluctantly nationalised the bank.

Fears about the credit crunch rumbled
on through 2008. In the US Bears
Stearns, one of the largest global
investment banks, collapsed in March
and in early September the US Treasury
effectively nationalised the giant guar-
antors Fannie Mae and Freddie Mac. In
a frantic month from mid-September,
Lehman Brothers investment bank filed
for bankruptcy after the US Treasury,
fearing ‘moral hazard’, declined to bail
it out. Another investment bank Mer-
rill Lynch, lost its independence by
agreeing a hastily arranged takeover by
the Bank of America. The following
day AIG, a major international insur-
ance group, was regarded by the US
Treasury as a ‘systemic danger’ and was
nationalised. This came as a huge
shock to advocates of free-market capi-
talism and there was panic in global
stock markets and a freeze on inter-bank
lending. In the UK HBOS was rescued
by Lloyds TSB with a merger after the
government suspended competition
rules. The US Treasury Secretary pro-
posed a $700 billion ‘troubled assets
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relief programme’ (TARP) and a ban on
‘short selling’ was imposed. The two
remaining independent investment
banks, Morgan Stanley and Goldman
Sachs, capitulated and became bank
holding companies subject to more
regulation but readier access to capital.

In the following days there was such a
fierce backlash from ordinary Ameri-
cans to the TARP proposal that the US
House of Representatives rejected it as
‘economic socialism’. But Washington
Mutual became the US’s biggest bank
failure and was taken over by JPMor-
gan Chase. All over Europe there were
signs of ‘contagion’. In the UK Brad-
ford and Bingley was bought by the
Spanish bank Santander. In Belgium
Fortis was rescued by the combined
action of the three Benelux countries;
the Dutch later nationalised the opera-
tions of the bank in Holland. In Ger-
many the government extended a life-
line to Hypo Real Estate. In Iceland the
government nationalised Glitnir, one
of its biggest banks. The Irish govern-
ment angered other European countries
when it gave an emergency guarantee
to all savers’ bank deposits and this
action to defend national banks was
later followed by Greece, Germany and
other countries. There was a search for
a European-wide common policy to
avert ‘financial meltdown’ but a Euro-
pean summit failed to agree a common
policy. It was suggested that we were
watching ‘the disintegration of the
financial system’. In the US a much-
modified TARP was passed by Con-
gress but there was no certainty that it
would be completely effective.

The third week of the crisis saw crashes
in global stock markets and a major
banking and financial crisis in Iceland.
British charities, councils and the police

were estimated to have lost £1 billion in
Icelandic banks. During the week the
stock markets crashed by around one fifth
over the week. There were still no signs
that confidence in the credit system was
returning but there were growing indica-
tions of a global economic slowdown
and recession. Unemployment was
increasing and an increasing number of
small businesses were unable to find
credit to fund their operations. The IMF
warned of a ‘global meltdown’ and there
were frantic efforts to agree coordinated
responses across the globe. The UK gov-
ernment initiated a three-prong strategy:
liquidity support, inter-bank lending
guarantees and recapitalisation of dis-
tressed banks, which was later to provide
a model for coordinated responses to the
crisis in Europe and the US. Major
British banks were partly nationalised.
At the beginning of the fourth week of
the crisis there are signs that the coordi-
nated responses and unprecedented injec-
tions of funding from central banks have
succeeded in stemming the panic and fail-
ures of confidence and trust in the bank-
ing system.

For the Christian a major concern

THE FINANCIAL CRISIS OF 2007/8
Michael P. Hornsby-Smith
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must be the consequences of the fail-
ures in the banking system for ordi-
nary people. Tax payers will at some
stage have to pay heavily for the large
increase in the public sector net debt.
Young couples struggling to own
their own homes will lose them or
have to pay significantly higher
mortgage payments. As consumers
tighten their belts the economy will
slow down and unemployment
increase. Workers are already losing
their jobs in large numbers, investors
much of their savings, and pensioners
some of their pensions. Millions of
people throughout the world will be
affected as a result of the scandalous
recklessness and greed of bankers, dri-
ven by an unregulated bonus-driven
culture of risktaking with other peo-
ple’s money, and the inadequate regu-
lation of credit markets. It seems gen-
erally to be the case that enormously
rich financiers have been able to ride
out the current economic storm prof-
itably.  The poor, weak, misinformed
and vulnerable people, savers, fami-
lies, workers and pensioners, have
been exposed to the whims of the
market with its risks, manipulations,
speculation, gambling, promotion of
a ‘culture of debt’, and the exhilara-
tion which market traders feel when
routinely stretching the limits of risk
with other people’s money. If ever
there was a case of structural injus-
tice, this is it. But how helpful is
Catholic social thought in respond-
ing to this challenge?

My judgement is that the Vatican’s
Compendium of the Social Doctrine of
the Church (2004) is not particularly
helpful. It does have relevant princi-
ples but they are not sufficiently trans-
lated into specific recommen-
dations.There are no references to
banking, interest, gambling or specu-

the ‘preferential option for the poor’ is
taken, as is called for in Catholic social
thought, then it is not right to charge
riskier borrowers higher rates of interest
and in the event of losses there should
be a greater degree of sharing between
lenders and borrowers. There needs to be
a thoroughgoing reform of the bonus
culture which invites traders to take
undue risks. While it is no doubt true
that consumers share some of the blame
for seeking best deals, the reward sys-
tem should be shifted from short-term
profits to long-term performance. In the
interests of greater equity there is a
strong case for seeking the transnation-
al regulation of ‘off shore’ tax havens.
Transnational short-term transfers of
capital should also be much more strict-
ly controlled and limited, for example
by means of a ‘Tobin Tax’.

Three preliminary conclusions are
apparent. First, high levels of relevant
expertise among Catholic moralists are
essential if they are to be actively
engaged in ongoing dialogue with sec-
ular protagonists. Only when the com-
petence of the Church in financial mat-
ters is acknowledged by the key players
will it be possible to engage with them
about the ethical issues in credit mar-
kets. Secondly, appropriate responses
to financial and economic crises should
aim to minimise the risks of systemic
failures in financial markets and serve
the interests of the global ‘common
good’. Thirdly, reforms should offer the
greatest possible protection to the most
vulnerable people, that is, in favour of
a ‘preferential option for the poor’,
weak and powerless.

Michael Hornsby-Smith is the author
of An Introduction to Catholic Social
Thought published by Cambridge Uni-
versity Press in 2006 (£17.99pb).

lation in the Compendium, just two
brief references to the utility of credit
markets, and a vague judgement that
‘recourse to usury is to be morally
condemned’. Writing in the Guardian
(11 October 2008) Ann Pettifor puts it
bluntly: ‘Let us make no bones about
it. This financial crisis is a major spir-
itual crisis…of a society that worships
at the temples of consumption, and has
isolated and often abandoned millions
of consumers now trapped on a tread-
mill of debt.’ It is time to ‘bring back
the ancient truth that usury is a sin.’

In the light of the present crisis it is nec-
essary to offer a much more critical look
at the assumptions and practices of free
market or liberal capitalism and the con-
sequences of the de-regulation strategies
of the Reagan-Thatcher period and offer
a much more nuanced critique of the
important regulatory role of the state in
the interests of solidarity and the ‘com-
mon good’. It is ironic that in the tem-
ple of liberal capitalism and the small
state, appeals have been made that the
state involve itself in some of the
biggest nationalisations of financial
institutions in the interests of systemic
survival. Yet, as Frank Regan has point-
ed out, the system is one ‘in which prof-
its are private and losses are public’.

A shortlist of necessary reforms must
include regulation of the new financial
vehicles such as hedge funds and deriv-
atives, and practices such as excessive
leverage, ‘short-selling’ and the par-
celling-up of unspecified risks in ways
which border on the fraudulent. The
claims of ‘short-sellers’ that the prac-
tice helps identify weak organisations
and hence contributes to the efficient
use of capital must be properly evalu-
ated. Coercive persuasion of vulnerable
‘subprime’ borrowers must be prohibit-
ed and properly regulated and alterna-
tives to house repossessions found. If

THE CHRISTMAS MYSTERY

If you hope to give birth
to God on earth,
remember: God is not external.
Conception takes place in the heart,
the Womb of the Eternal.

The everlasting Logos
is born anew each day.
Where?
Wherever someone
has cast his Me away.

If Christ were born
within my heart,
He would no longer
have to roam the earth
an outcast, alien by birth.

Angelus Silesius

Have a joyous Christmas,
everyone, full of hope for the
miracle of change, renewal
and inclusiveness which the
Holy Spirit can work.

The Editor

CHRISTMAS GREETING
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Another meeting, another apology, and
more words. No one would disagree
that it is right and proper that the Pope
says something about the sexual abuse
scandals around the world. That he
should apologise may help some but
my feeling is this is not what most
clergy abuse survivors want. Recently
on BBC News 24 (see photo) I was
asked if survivors wanted to shame
priests and just get compensation? The
fact I'm continually asked this tells us
how far the Church has managed to
instill this belief in the general popu-
lation. We are seen as a bunch of
'witch-hunting' 'bitter' souls intent on
just causing trouble.

In both America and Australia the media
continue to believe the 'papal apology'
is quite an extraordinary, generous and
heartfelt occasion. It is billed as
momentous, unprecedented, particularly
the meeting with a few well handpicked
groups of survivors who appear post
meeting to present a 'press report' of
glowing sentiments. Both meetings
were tokenistic, and choreographed by
Vatican officials. In America the meet-
ing with survivors took place in a
chapel. The last place many victims
would like to be and the hypocrisy of
the venue was not lost on many other
survivors. This venue was the most
likely to 'control' any wounded feelings
particularly anger. (Who can be angry in
a Church?) In Australia the venue was a
private Mass. The Catholic Church's
most senior figure in Australia, Cardi-
nal George Pell, has defended the selec-
tion process for four victims of sexual
abuse. Cardinal Pell said the mass was
designed to be a small, private gather-
ing. Why? Why not invite every victim
to attend a special Mass..., was this yet
again secrecy.

In Australia, the Broken Rites sur-
vivors group, together with 'In Good
Faith & Associates' have complained
that they have been deliberately
excluded from the process of the apol-
ogy, saying the meeting was stage-
managed by the Church.

Melbourne couple Anthony and Chris-
tine Foster, whose two daughters were
repeatedly raped at primary school by a
Melbourne priest, cut their holiday in

was allowed back into ministry even
though the Cardinal had his files
looked at by a so-called independent
solicitor.  This in actual fact, we under-
stand, was a Westminster Diocesan
Solicitor, hardly 'independent'. So it
goes on.

The Church continues very hurtfully to
call these cases 'historic' as if to sug-
gest not as important or from the old,
non-understanding era of 'mistakes' and
'errors'. Totally ignoring the fact the
victims are still alive and to them the
case is not 'historic'.

Survivors want to know who knew
what at the time of their abuse, who
allowed their abuser to continue in min-
istry, this constitutes transparency. They
want Bishops found to have acted
against advice from psychiatrists, coun-
sellors, psychologists or sex offender
'specialist, or deliberately covered up and
moved clergy, to be removed from post.
This is Accountability.  They want
abusers’ Diocesan files to be open to
specialist scrutiny and not filed in the
'secret' files under 'pontifical secrecy'.
They want an end to lies, prevarication,
scape-goating threats and further abuse
from Dioceses and Religious Orders
when they make complaints. They want
a compensation package that matches
their needs for a quality of life taken
from them at the time of their abuse.
Here in the UK the Catholic Church has
appointed 'volunteers' of no particular
skills or training to support survivors (a
cheaper option) and has allocated no
budget whatsoever to helping survivors,
survivor groups or to provide a full and
qualified pastoral care initiative.

This is the ACTION plan survivors,
their support groups, families and
loved ones were waiting for from the
Pope. The Pope has not made pro-
nouncement on any of these issues.
Survivors still fight for Justice, are
still ignored (except the quiet ones),
and are still suffering from secondary
abuse as adults.

Printed with permission of MACSAS:
www.macsas.org.uk & helpl ine 08088 01
03 40. MACSAS is a self-help organisa-
tion run by clergy sexual abuse survivors
for clergy sexual abuse survivors, sup-
porting survivors whether sexually
abused as children or as adults.

Europe short to travel to Sydney to try
to meet with the Pope and call on the
church to offer sex abuse victims long
term support. One daughter committed
suicide last year as a direct result, her
father feels, of her experiences. Mr
Foster says he was not aware of the
meeting and he feels ignored by the
church.

"In regards to the issue of sexual abuse
caused by Catholic clergy, they've
shown an incredible lack of humanity,"
he said.

No-one asks the crucial questions?
Why has the 'apology' taken so long'?
What was the Pope's role, prior to
becoming Pope, in the cover up of
sexual abuse? Why are victim/survivor
groups' world-wide so angry and
STILL profoundly hurt'? Why is an
apology not enough? A survivor rang
me up just before the Pope went to
Australia and she said; "I hope he's
packed his sack cloths and ashes". This
typifies the hurt and anger of sur-
vivors. Everything they have ever
asked for is ignored.

They have never been offered Truth,
Transparency, and Accountability.  This
is what they want. In the Church's his-
tory there has never been a fully inde-
pendent inquiry in to huge abuse cases.
The Boston inquiry (USA) was Court
mandated and uncovered subterfuge,
moving of abusers, letters and docu-
ments never seen proving lies aplenty.

Here in the UK; there was no Govern-
ment mandated inquiry into large scale
abuse in the St Johns School for Deaf
children, Boston Spa, where a convict-
ed sex offender Fr Gallanagh, was
allowed to abuse for many years.
Though MACSAS made representa-
tion to an MP, the School, the local
authority it was felt a serious case
review would reveal nothing. The case
of Sam Penny in Birmingham, known
to have sexually abused hundreds of
children was another case swept under
the carpet, indeed the only publication
of Penny's activities was published by
a victim in Australia when the English
branch of the publishers refused to
bring it out in print in the UK. Fr Hill
in Arundel and Brighton under the then
Bishop Cormac Murphy O'Connor

Meeting the Pope...Does It help?
From MACSAS NEWS, Volume 4, Issue 1
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crisis? 

GR: I will know the Catholic Church
is truly serious when it places obliga-
tory celibacy on the table for discus-
sion. I don’t believe the celibacy
requirement is the sole cause of abuse,
but it has become a litmus test. 

The problem is not celibacy, but oblig-
atory celibacy. Mother Teresa freely
chose a celibate life because it was the
only way she could do what she felt
called to do, what she wanted to do. By
making it obligatory you create numer-
ous priests who want to be good
priests, but who are living an unwant-
ed and unaccepted celibacy. Unwanted
celibacy can contribute to unhealthy
psychology, such as severe depression.
It can contribute to unhealthy ideas—
for example, misogyny. It can con-
tribute to unhealthy living conditions,
including loneliness and lack of sup-
port. When these three things come
together, you have the circumstances in
which sexual abuse can arise. 

FP: Have you learned anything about
the Catholic Church from the reaction
to your book that you didn’t already
know? 

GR: It’s brought home just how many
people are looking for change, and this
includes people in their 80s who have
told me that what I’ve said is what
they’ve believed for the last 40 years,
since the Second Vatican Council. The
questions I’m asking are their ques-
tions. I’ve received a large volume of
correspondence, and many of these let-
ters are moving. They come from peo-
ple, including some who are quite elder-
ly, who love the church but who
believe there is a real need for change. 

Before I left for a speaking tour in the
United States, I received a letter from
the Vatican telling me not to go. It
asserted that the people who invited me
are not in communion with the church.
But in my experience, it’s the exact
opposite. I met people who were pro-
foundly Catholic, who have spent all
their lives in the church. Some who
turned up were priests and former
priests, but there were also lots of
retired people who had raised families

What might drive a committed Roman
Catholic bishop to resign his office
after almost 25 years and denounce his
church? In the case of Geoffrey Robin-
son of Sydney, it was the church’s
meltdown during the recent sexual
abuse scandals. In the
September/October issue of FOR-
EIGN POLICY, John Allen says
Robinson’s recent book about his
ordeal "will keep an important conver-
sation alive." Now, Robinson discuss-
es his journey from consummate
insider to persona non grata. 

Foreign Policy: Without fundamental
changes, what do you believe is the
future of the Catholic Church? 

Geoffrey Robinson: I see this whole
question of sexual abuse and the
response to it as crippling much of the
work of the church. When the local
church speaks out on some other ques-
tion, I’m afraid nobody is listening.
Until this is confronted, I’m afraid that
loss of credibility will continue and get
worse. The same problem exists inter-
nally.  Authorities within the church
have lost credibility with their own
members. One similarity between [the
United States and Australia] is that
what’s keeping the church strong,
numerically speaking, is the great
migrant factor.  Take that away, and you
have a quite steep decline. 

FP: What’s the first thing the pope
should do to resolve the sexual abuse

and served the church in every possible
way. If these people are not in commu-
nion with the church, then we have a
massive, massive problem. 

FP: You wrote the book before Pope
Benedict XVI’s trips to the United
States and Australia, where he spoke
candidly on the sexual abuse crisis and
met with victims. Is this the kind of
strong leadership that has been lacking? 

GR: He has certainly gone further than
his predecessor, and I welcome what
he’s done. But it doesn’t go far enough. 

FP: What else should he do? 

GR: You may be aware that in Febru-
ary of this year, the prime minister of
Australia apologized to the "Stolen
Generation" of Aboriginal people.
These are indigenous persons who were
taken from their families and entrusted
to white families in the mistaken belief
that it would be better for them. It was
a superb apology. He apologized with-
out conditions. He promptly acknowl-
edged that an apology in itself is just
words, so it must be put into action.
He spoke about what he would do and
said that he would be accountable
through regular reports to parliament.
He also had the symbolism right,
speaking with a significant number of
members of the Stolen Generation in
front of him. That’s what I would hope
to see from the pope. He should apolo-
gize, but then say this is what we’re
going to do, when we’re going to do it,
and how we’ll be accountable. I haven’t
yet seen that. 

FP: You complain the pope is too pow-
erful, yet you want him to exercise
even greater power on the sexual abuse
issue. Isn’t that a contradiction? 

GR: What I would have liked the pope
to have done was to recognize the mas-
sive importance of the subject of sexu-
al abuse and its impact on the church,
and then to consult with others about
how to respond. What I object to is that
the entire response of the church
depended to the extent it did on the per-
sonal response of one individual. Had
he consulted with others, including
Catholic parents who would have had
strong views, he could have made a

Talking Sex and Power in the Catholic Church
An interview with Australian Bishop Geoffrey Robinson in Foreign Policy

John Allen
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highly effective speech in St. Peter’s
Square calling the whole church to
respond together. I don’t want to take
authority away, but I want it to be exer-
cised in a more collegial manner.  

For example, I would like to see the
pope make use of modern communi-
cations technologies to foster wider
consultation in the church, something
that could be very easily done. The
Vatican has the technology, but at the
moment [it uses] it to control rather
than to consult. 

FP: Looking back, is there anything in
the book you now question in light of
the reactions you’ve received? 

GR: Some people have suggested I
should have left out one or two parts
because of the controversy they can
arouse, such as papal infallibility or
homosexuality. But I put them both in
because I believe it was more honest. 

The surprising thing is that no one has
yet said to me, ‘You are wrong on such
and such a page for the following rea-
sons.’ I thought that might come, but
no one has made that kind of attack on
the book. Instead, they’ve attempted
simply to brush the book aside, or to
brush the author aside. You don’t learn
much from that sort of reaction. To tell
you the truth, most of the reactions I’ve
seen have told me more about the per-
son making the comment than about
the book itself. 

FP: The Vatican called you on the car-
pet in 1996 for complaining that Rome
was not showing leadership on the sex-
ual abuse crisis. You resigned in July
2004. Between those two dates, can
you pinpoint a moment when your atti-

tude toward the church changed? 

GR: It’s hard to select a particular
moment. In a sense, I could say it was
that moment in 1996, when those let-
ters started arriving. I felt alone, trying
to respond to abuse without the support
which I believe was essential. There
was the ongoing silence from Pope
John Paul II. 

FP: How did the Vatican react when
you told them you planned to quit? 

GR: The acceptance came back within
a couple of weeks. It was far from com-
plicated! 

FP: Before you travelled to the United
States to promote your book, 13 Amer-
ican bishops wrote asking you—in
fact, ordering you—not to come to
their dioceses. Were you surprised? 

GR: I concluded that this had all been
organized from Rome. I couldn’t other-
wise have believed that so many letters
would all arrive at the same time. It
was disappointing, but I can’t really
say it was unexpected. I wrote to each
of them to say that I would meet with
them if they so wished, but there was
no contact at all. 

FP: After your American swing, you
wrote that you "came away with the
clear conviction that the American
church has some massive problems
before it." Can you explain what you
meant? 

GR: I sensed that the American church
was more different from Australia than
I ever anticipated. I met a significant
number of people who seem to have
lost all faith in their bishops over this
issue of abuse, with all the legal cases
and so on … I found it hard to find any-

one who trusted a bishop. 

FP: In the book, you call for revisions
to fundamental doctrines such as origi-
nal sin, and you even say that you
would revise the Nicene Creed recited
every Sunday at Mass. How do you
respond to critics who say you can’t
hold those views and still call yourself
Catholic? 

GR: Part of the thesis of the book is
the danger of setting things in stone,
becoming a victim of our own past.
What I’ve said is that only an equal
power, meaning an ecumenical council
[a gathering of bishops from around
the world], would have the authority to
look at and change statements of an
earlier council. I see that as healthy,
that the same body can look at its ear-
lier statements and consider changes.
I’m not advocating changes in funda-
mental doctrines, but I do believe it’s
dangerous when human words are put
up in such a way that you can’t even
look at them again. We’re talking
about the divine, and all our expres-
sions will always be inadequate. For
the most part, this is a question of lan-
guage, not beliefs. 

FP: Where do you go from here? What
are your future plans? 

GR: I’m 71 and my health is good. I
don’t exclude the possibility of writing
another book, but right now I’m still
heavily involved in the response to the
book I have published. I’ll continue to
write, to selectively accept speaking
invitations, to keep asking questions. 

Reprinted from Mirabile Dictu (Aug.
25/08)

“Woe unto that man who, at
least once in his li fe,  has not
questioned everything.”

Blaise Pascal

I meet two categories of Catholics. A
majority who recite the Nicene Creed
each Sunday without a thought about
its content. A minority who think
about what they are saying and are
unhappy with the manner in which the
beliefs are expressed. This group finds

itself able to voice only some of the
truths and keep silent over other parts.
A few feel unable to recite any of it.
The same applies to the words of
many of the hymns we are asked to
sing.

I am concerned with the majority. One
cannot have a free and open conversa-
tion with them about the problems
facing the Church in our times –
except at a superficial level. Why not?

They have too many taboos, too many
intellectual holy cows that they sim-
ply will not discuss their beliefs.

- This is what I was taught in
school and truths do not change.

- This is what I hear the priests
saying from the pulpit: they know
these things

- I have been brought up to keep
the Faith

Why Are Catholics Reluctant To Think
For Themselves

Adrian Smith
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- The Church does not contradict
itself

- To question our beliefs shows a
lack of faith

- The devil tempts our faith

- I don’t have a training in theol-
ogy

Furthermore, our worship is ritualis-
tic which does not invite us to think.
Nor, in most parishes, are the Scrip-
ture readings unpacked for people’s
spiritual nourishment.

And so, members in our congrega-
tions don’t discuss “dangerous” issues
among themselves. They certainly
don’t talk about their beliefs with
members of other denominations. The
result, the Church is locked in expres-
sions of faith which spoke to past
generations but is failing to speak the
message of Jesus in today’s language,
to address the many problems people
face today.

People of this generation have a much
greater understanding of the world we
inhabit than did previous generations,
so if they are presented with Church
doctrines that are inconsistent with
their experience, which don’t make
sense, is it any wonder that they feel
dissatisfied – possibly leaving the
Church, believing that the Church is
unable to meet their spiritual needs?

When the thinking Catholic expresses
his/her concerns to the leadership of
the Church – even to the local priest –
dialogue is inhibited because these
“leaders” seem to feel threatened. It is
as if they own the Church and it has to
be kept under their control at any cost.

There can be no doubt that over the
centuries of Church history, the insti-

ing to go in!” (Luke 11:52).

He is saying that loving God is not a
matter of doing outer things. God is
looking for a deeper change, an inner
change, a transformation of conscious-
ness, a kind of re-birth, as Jesus tried
to explain to Nicodemus.

There are two sources from which we
learn. One is from outside, coming to
us through our five senses. (Such as
what we learned in the catechism.) But
this is second-hand knowledge, the
knowledge of other people passed
down to us. The other is wisdom,
which comes from within, from intu-
ition, from personal experience. (The
Church has always been suspicious of
mystics because their experience of
the Divine is self-authenticating. They
do not require an outer authority to
confirm the rightness of their experi-
ence. So they are beyond control.)

The very basis of being a spiritual
person is this inner intuitive knowl-
edge. We all have the ability to know
something that is beyond intellectual
“understanding” of truths as they are
presented to us. And yet the majority
of Catholics fear to think for them-
selves. They refuse to look beyond
the mental prison of outer expres-
sions of doctrines rather than seeking
the inner truth and taking a stand for
that truth.

Religious certainty is a contradiction
in terms. We have to live a life of per-
petual searching – searching always
deeper.

At the end of our days, it will not be
what we believe upon which we will
be judged, but how what we believe
has affected our day to day living.

tution has taken over ownership of
the Good News. The Good News has
become institutionalised with an
emphasis on observances. How many
people today are aware of what is the
core of Jesus’ Good News?

Of course, Jesus had exactly the same
problem with his own religious lead-
ers. He who came to liberate people
from what had become a repressive
religion, was himself condemned.

The thrust of all the great religions –
Christianity included – is about being
human rather than being religious. “I
have come in order that you may have
life – life in all its fullness” (John
10:10).

Jesus came to bring about change, as
did the prophets before him. He invit-
ed us to change our perception of God,
so that we could have a more mature,
direct relationship with Him.

When people become too comfortable
in their outer religious practices,
believing that thereby they attain sal-
vation, they are reluctant to change.
Reluctant even to ask themselves
whether what they are being told is
really the Good News Jesus came to
bring.

“Stick to the rules and you will save
your soul”. Is that the message of
Jesus? If this is what being a good
Catholic is all about, then you don’t
ask questions. But Jesus completely
undermined the outward approach to
religion.

“How terrible for you, teachers of the
Law! You have kept the key that
opens the door to the house of knowl-
edge; you yourselves are reluctant to
go in, and you stop those who are try-

To say that the church is “apostolic”
means that it continues to be faithful
to the word, worship, witness and ser-
vice of the apostles.

The church preaches the same Gospel.
It celebrates the same sacraments. It is
the sign and instrument of God’s sav-
ing presence in our midst. And it car-
ries on the ministry of the apostles on
behalf of the poor and those in need.

But it is one thing to affirm the con-
nection between the present-day church
and the church of the apostles. It is
quite another to explain the basis of
that connection. In what sense is the
church of today in “apostolic succes-
sion” with the church of the first cen-
tury of the Christian era?

Before all else, we must reject the
simplistic, mechanistic notion of

apostolic succession, what some have
derisively referred to as the passing-
the-baton theory.

This understanding of apostolic succes-
sion, which many Catholics continue
to believe, assumes that each validly
ordained Catholic bishop can trace his
episcopal consecration in an unbroken
line back to one of the original apos-
tles or to the apostles collectively.

Debate over role of 'bishop' in apostolic succession
is a church-dividing issue

Richard P. McBrien
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Jesuit Fr. Francis Sullivan, my for-
mer professor of ecclesiology at the
Pontifical Gregorian University and
currently professor at Boston Col-
lege, offers two reasons for opposing
such a view.

First, the apostles were not bishops in
the present-day meaning of the word.
They were missionaries and founders
of local churches. There is no evidence,
nor is there likely ever to be any evi-
dence, that any of the apostles took up
permanent residence in a particular
church, or diocese, as its bishop.

Second, although some local churches
had pastoral leaders who were called
bishops (see the Acts of the Apostles
20:17-35, especially verse 28), it
remains unclear whether these “bish-
ops” were actually appointed or
ordained by the apostle Paul or by any
other apostle.

“The New Testament,” Fr. Sullivan
writes, “offers no support for a theo-
ry of apostolic succession that sup-
poses the apostles appointed or
ordained a bishop for each of the
churches they founded.”

Nor does the Didache (“The Teach-
ing”), an ancient book of basic instruc-
tions for Christians, contain any “sug-
gestion that such pastoral officers
would derive their authority in any way
from a founding apostle.”

Pope St. Clement’s letter to the

Although almost all Christians would
agree that apostolicity involves a suc-
cession in the faith of the apostles and
a sharing in their mission to proclaim
the Gospel to the ends of the earth,
many Protestant churches and eccle-
sial communities would not go
beyond that.

On the other hand, Anglicans and the
separated churches of the East would
agree with the Catholic church that
duly ordained bishops are an essential
component of the doctrine of apostolic
succession, as is the Eucharist itself.

To be sure, considerable progress has
been made since Vatican II in lessen-
ing the gap between Catholic and
non-Catholic understandings of apos-
tolic succession. Nevertheless, Fr.
Sullivan points out, “apostolic suc-
cession in the episcopate remains a
church-dividing issue.”

Alas, it remains even a source of debate
within the Catholic Church itself,
given the differing interpretations
offered by the Congregation for the
Doctrine of the Faith on the one side,
and by many Catholic theologians on
the other.

© Richard P. McBrien. All rights
reserved. Fr. McBrien is the Crowley-
O'Brien Professor of Theology at the
University of Notre Dame. Reprinted
with permission from the National
Catholic Reporter September 19, 2008

Corinthians, known as 1 Clement, writ-
ten 30 years after St. Paul’s death, indi-
cates that the church in Corinth was
being led by a group of presbyters
(priests), with no indication of a bishop.

Not even St. Ignatius of Antioch, who
is a major source for our knowledge of
the organization of the early church,
suggests that “he saw his episcopal
authority as derived from the mandate
Christ gave to the apostles. ... He
never invoked the principle of apostolic
succession to explain or justify the role
and authority of bishops.”

“One conclusion seems obvious,” Fr.
Sullivan writes. “Neither the New Tes-
tament nor early Christian history
offers support for a notion of apostolic
succession as ‘an unbroken line of epis-
copal ordination from Christ through
the apostles down through the centuries
to the bishops of today.’ ”

But this is not to say that the doctrine
of apostolic succession is without any
theological or historical basis. It is just
that this particular explanation of it is
not valid.

Consequently, Catholic theologians
today would insist that Vatican II’s dec-
laration that apostolic succession is “by
divine institution” (Dogmatic Constitu-
tion on the Church) should not be taken
to mean that Christ explicitly deter-
mined the episcopal structures of the
local churches, or dioceses.

‘Now a prayer for the bastards who stole the lead from the roof’
From The Oldie of Oct. 2008. With permission.

"The centre of me is always
and eternally a terrible
pain - a curious wild pain -
a searching for something
beyond what the world con-
tains, something transfig-
ured and infinite - the
beatific vision - God - I do
not find it, I do not think it
is to be found, but the love
of it is my life - it fills every
passion that I have - it is the
actual spring within me."

Bertrand Russell
from his Autobiography
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In view of the excitement caused
among Latin Mass enthusiasts by the
sight of a Curial Cardinal conducting a
High Mass at Westminster Cathedral
swathed in yards of purple silk, and in
view of the Holy Father’s penchant for
dressing in lace and the evident enjoy-
ment he takes in wearing vestments in
styles drawn from different periods of
Church history, I would like to make a
modest proposal: that the humble biret-
ta be restored to common use by priests
and clergy.  The biretta was a common
part of the attire of Catholic clergy
until the Second Vatican Council. Its
demise in the wake of the Council
should be seen as yet another stage in
the erosion of the Catholic sense of
identity in the aftermath of the Council
which it is now the clear intention of
the Holy Father and of those going by
the name of Restorationists to reverse.
Along with novenas, scapulars, holy
hours, First Fridays and Friday absti-
nence, the biretta all but disappeared
after the Council and sightings of it
today are very rare: some young
Catholics have probably not so much
as glimpsed a biretta. My proposal is
that its restoration should be at the fore-
front of the efforts by the Pope and his
supporters to overcome the disruptive
influence of Vatican II by bringing back
into common use practices and customs
that made the pre-Conciliar Church so
distinctive.

And make no mistake. The biretta was
distinctive. First of all, there was its
shape. Unlike most hats, the biretta
was square: most hats are round or cir-
cular but a square, brimless hat is clear-
ly something else. It was in addition
collapsible, folding diagonally in half,
thereby becoming flat and easily trans-
portable: the biretta was flat before the
‘flat pack’ had been heard of! It was also
surmounted on the top by three
upstanding dome-shaped ‘wings’ or stiff
cloth flaps, directed from each of three
corners towards the centre, which served
the wearer by giving him something to
grip when placing it on his head or
removing it, a delightful practice that
lit up many otherwise dull liturgical
services. The missing wing or flap on
this four-cornered headwear was also
useful in indicating how the biretta was

to be worn, with the wingless corner
on the left. But the crowning glory of
the biretta was undoubtedly the small
tassel or pom-pom that nestled between
the three stiff flaps at centre top of this
remarkable titfer. Normally the tassel
was a sober clerical black but it could
also vary in colour between various
shades of red or purple, becoming there-
by a very useful reminder of the clerical
status of the wearer. In this way it was
virtually impossible to mistake a Bish-
op, Monsignor or even a Canon for a
humble parish priest or curate, some-
thing sadly that all too easily happens
today.  The lining too could vary in
colour for the same reason and, while
this was not usually visible when the
biretta was being worn, it came dis-
creetly into view whenever the wearer
doffed it and in this way it quietly
reminded others of the deference owing
to the wearer. In these ways the humble
biretta reinforced the strict hierarchical
structure of the Church, something the
Holy Father is keen to restore to its for-
mer prominence. 

What makes my proposal so apposite
is the fact that the biretta was – is –
almost exclusively a Catholic garment.
Whereas other features of Catholic cler-
ical garb have been copied and taken up
by clergy from other churches and less-
er denominations – black suits, Roman
collars, mitres, copes, cassocks and
frilly surplices, to name but a few – the
biretta, for some strange reason, was
never adopted on a comparable scale by
any other religious group. As such it is
and should be seen to be a true emblem
of Catholicity, an outward sign or sig-
nal to the world that the wearer is the
real thing, a bona fide Catholic clergy-
man. It is to undoing the loss of such
emblems of genuine Catholicity
brought about by the Council that the
Holy Father’s efforts are directed. Some
may see this as a small point but the
importance of such non-verbal symbols
and emblems should not be underesti-
mated. For example, the distinguished
Catholic anthropologist Mary Douglas
has lamented the loss of non-verbal
symbols, such as Friday abstinence,
which established the boundaries that
set Catholics apart and constructed their
public identity.

There you have it. The restoration of
the biretta is no small matter since the
biretta is a non-verbal symbol marking
out Catholicism from all other reli-
gions and denominations. Its restora-
tion, I repeat, should be at the forefront
of the present crusade to overcome the
damage done to the Church by Vatican
II, helping to reverse the disastrous
opening to modernity and the other
Christian Churches which the world’s
Catholic bishops solemnly and prayer-
fully gathered in Ecumenical Council
mistakenly encouraged, believing this
to be the will of God. The movement
to bring back the biretta would help to
restore the boundaries separating
Catholics from the rest. Supporters
might wish to set the movement in
motion by presenting a new biretta to
their favourite cleric, perhaps as a
token of their appreciation of all that
he (never she – the biretta is strictly
male headgear) has done for them.
“Bring back the biretta” has a fine allit-
erative ring to it that should make it an
effective slogan: it is a cause that
Restorationists of all stripes should
rally to. The movement for the restora-
tion of the biretta is one that, given
enough support, would I am sure
receive the blessing of Pope Benedict.
The biretta’s moment has arrived –
again! Those wishing to join the cru-
sade for its restoration should write
indicating their support to Open
House.

One last word. Should you take up the
suggestion of presenting a biretta to
your favourite cleric, please observe
the ancient practice of doing so on
April 1st.

Note: Mary Douglas, Natural Sym-
bols: Explorations in Cosmo-logy,
1970, p42.

Bring Back the Biretta!
Joseph Fitzpatrick, RIP

"The western world’s loss of classi-
cal/Christian ethics has left us
impoverished devotees of the reli-
gion of economic growth, heading
for every conceivable kind of world
disaster.”

Victoria Brittain
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When someone asked Gustavo Gutier-
rez, father of the Theology of Libera-
tion (TL), about its death he said that
he had not been invited to the funeral. 

Many of us who came to adulthood
during the ‘60s look back with grati-
tude for the gifts of understanding and
openness which the Spirit bestowed on
the Church at that time. The ‘60s
moment was born when the great Pope
John XXIII ascended to the papal
throne in 1958. 

The ‘60s abounded with Liberation
movements: civil rights movements in
South Africa, the USA and Northern
Ireland; post-colonial liberation move-
ments in Africa, Southeast Asia and
the Caribbean; Women’s Liberation
movements; students’ movements of
various shapes and colours on all con-
tinents; movements of poor people
migrating to cities and foreign coun-
tries in search of a new life. 

Through all of them God’s Spirit was
pointing to the freedom dreamt of by
God for all of God’s daughters and
sons. That freedom was freedom from
the chains of poverty, insecurity,
exploitation, disease and fear that dis-
figured the lives of countless millions
of people. That freedom was freedom
to live in human community where
each member had by right everything
necessary for a fully human existence.

The Church of Pope John XXIII was
attentive to the Spirit’s inspirations
and tried to respond to the human long-
ings brooded over by the Spirit. No
human movement was perfect, but it
caught as though by instinct or intu-
ition something of a God who moved
mysteriously through the ambiguities,
imperfections, power trips and ego-
isms of historical processes. 

The ‘60s and ‘70s saw a quantum leap
in the Church’s sensitivity to God’s
Spirit moving human hearts and guid-
ing human minds. John wrote the
Encyclicals Mater et Magistra and
Pacem in Terris. The Second Vatican
Council, convoked by Pope John,
wrote Gaudium et Spes which cele-
brated humanity’s joys and sorrows and
the Church’s attentiveness to the Spir-
it which showed herself in them.
John’s successor Paul VI wrote Popu-

lorum Progressio and Octogesima
Adveniens. A few years after the close
of Vatican II the Latin American bish-
ops produced the Medellin Documents
with some of the most radical thinking
ever contained in a Church document.
The Bishops’ Synod of 1971 wrote
Justitia in Mundo in which the procla-
mation of justice was declared consti-
tutive of the Gospel message.

In Peru 

I was less than a year in Peru when
Gustavo Gutierrez gave his first lec-
ture on the Theology of
Liberation(TL) in Chimbote. The fol-
lowing month he travelled to
Medellin, Colombia as peritus to the
Latin American Bishops. They met to
translate, as it were, Vatican II into a
pastoral language and practice for
Latin America. They issued docu-
ments on Peace, on Poverty in Soci-
ety and in the Church, and also a let-
ter to the poor of the continent to
apologise for having preached the
Gospel with their backs to them.
They announced the theme of libera-
tion as a struggle against all those
factors which threaten the lives and
very humanity of the poor, as the
possibility of living in the fullness
of life and as an experience of recon-
ciliation with God and freeing from
the bonds of sin. For the bishops the
poor themselves were to be the pro-
tagonists of their own process of lib-
eration. The Latin American church,
embodied by the Bishops, opted for
the poor.  

Liberation theology was sensitive to
the plight and struggle of the poor in
the here and now. It meant that one
who attempted to make theology had
to live close to the poor with the news-
paper in one hand and the Bible in the
other. I was challenged to understand
the Faith, the Church, and God in the
way that the poor experienced them.
Liberation theology was a practical
theology, contextual, related to the
lives, experience, faith and practice of
the poor.  

Unlike the Church’s traditional theol-
ogy,  TL was not closely linked to the
Church’s perennial philosophy,
Thomism. The attempt to locate itself

in the ongoing history of the poor
meant it had to search for a different
discourse to articulate itself. This at
first was the language of Develop-
ment used by Paul VI in Populorum
Progressio one of TL’s foundational
documents. Later it adopted a more
radical and risky Marxist discourse.
This meant that TL had to distance
itself from Marxist materialism and
its views about the inevitability of
violence. Yet it could employ the
Marxist instrument of social analysis,
it could accept its historical project of
a classless society, it could accept its
notion of class conflict as a reality,
not as a philosophical foundation and
it could accept its critique of religion
used as a justification for unjust
social structures. 

The institutional church became suspi-
cious. It was the Cold War.  The church
feared communism and any Catholic
rapprochement with Marxism. There
were exceptions. Archbishop Camara
of Recife, speaking in the University
of Chicago in 1974, said of Marx: “We
ought to analyze him as carefully as
those who approached Aristotle did, as
they gathered all that was correct, pos-
itive and fruitful in the Greek philoso-
pher’s thinking, and discarded the dross
that enveloped the pure gold.” Aquinas
himself was condemned for dialoguing
with Aristotle a pagan Greek. Camara
was saying that if the Church could at
last countenance Thomas’s Aristotelian
synthesis, could not the Church dia-
logue with a modern atheist. 

By the 1980’s Pope John Paul II, a
Pole, was wearing the tiara. His ardour
for the liberation of Poland led him to
collaborate with the government of
Ronald Reagan in bringing down the
regime. 

The Pope was his own model of a
political priest, and the only model.
When Catholic priests collaborated
with the revolutionary Sandinista
regime of Nicaragua the Pope prohibit-
ed their contributing to a political
process in favour of the poor but
tinged with Marxism. When visiting
the USA the Pope berated the US bish-
ops for criticising the Reagan govern-
ment’s interventions in the internal

Theology of Liberation: Movement or Moment?
Frank Regan
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affairs of various Central American
governments. 

By the mid-‘80s the institutional
church was gradually narrowing the
possibilities of TL’s deepening and
expansion. The ecclesiastical word was
out that TL was no longer welcome as
a possible way to speak of God in his-
torical, immanent, liberationist terms.
Rome issued two documents, the sec-
ond less hostile than the first. They
warned against confusing theology
with ideology yet admitting that a the-
ology of liberation was “necessary”. 

More Recently

Meanwhile, TL was undergoing some
important interpellations. The first
came from women. They said that TL
could not motivate a radical critique of
society and its structures without tak-
ing into account patriarchy and how it
operates within the economic, social,
political and religious structures of

insists that “Another World is Possi-
ble”. What might that other world look
like in political, ecological, social,
economic and sexual terms? 

TL has lived its short 40 years in the
tension between the historical moment
and the movement of history towards
its God-destined future, the Reign
announced by Jesus and symbolised by
the Church. Jesus came that we might
have life in abundance on earth, now.
That is the revolutionary promise. Che
Guevara, the archetypal revolutionary,
wrote that when Christians commit to
the revolution then the revolution will
take place. Liberation Theology will
contribute critically to that radical
change yet keep the memory alive of a
God of history and of life who loves
and who moves mysteriously
(Eucharistically) through the sinuous,
painful, torturous paths of human hope
and history.

society.  A second came from indige-
nous and Afro-Latinos. TL tended to
privilege the urban proletariat as the
source of its theological reflection. It
was not sufficiently cognisant of the
contribution that extremely margin-
alised persons could make in their
speaking about God. More recently
Christians have become aware of the
groans of the Earth and ask whether TL
has something to contribute to a theo-
logical reflection in a context of the
rape and exploitation of the planet. 

TL is a theology-on-the-way. It does
not lend itself to an exclusively acade-
mic approach. TL has lost much of its
impetus, due in great part to the hos-
tility of the institutional church.
Recently theologians have been gather-
ing in Porto Alegre, Brazil just before
the annual meetings of the World
Social Forum. One of the big chal-
lenges is to contribute to the articula-
tion of a historical project. The Forum

POETRY CORNER

a paper lantern
fluttering in the breeze
delicate
impossibly fragile
ripped to shreds
tossed aside
with never a second thought

a child
fearful of the dark
of the unnamed demons
that lurk in the shadows

a woman so frail
she might break
- what new demons
must she overcome today?

a bare prison cell
a stark piercing light
never turned off
no respite day or night
from its merciless glare

violence
brutality
degradation
separation

a spirit beaten, bruised
but not broken
a spark that will not be put out

an iron resolve
the hope of a nation
hope still

The Lady of Burma

What then do we believe?
We do not know for certain;
Belief is not knowledge, which
means certainty, and we are not
certain. Certainty we leave
to those who know they know,
and we do not know,
but we do believe.

Gregory calls this 'doctrine',
We call this 'belief,'
for nowadays to be doctrinaire
implies a strongly fixed idea,
whereas our ideas may be
strongly believed in but are not fixed,
which would leave them vulnerable.
What then do we believe?

Well, that God exists.
Our faith is strong that He, She, It
(It makes no sense to assign a gender
To the creator of the universe -
but that's another Matter, if
you’ll forgive the schoolboy pun);
that God set down life's ground rules
before time began (if of course it did).

That being so (as we believe)
then God exists by faith alone and
can not be 'proved'by science, nor
'disproved' for lack of birth certificate.
Only frustration awaits those wrestling
with such arcane theosophic conundra.
Best lie back and soak yourself
In a bath of warm belief.

belief

©Peter Heneker

A. O’Connor

(after Gregory of Nyssa)

MOUTHPEACE, publication of the Justice and Peace Commissions of Shrewsbury and Liverpool.
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1. The Principle of Intrinsic Worth

The universe, Earth and all its components have intrinsic worth/value.

2. The Principle of Interconnectedness

Earth is a community of interconnected living things that are mutually dependent
on each other for life and survival.

3. The Principle of Voice
Earth is a subject capable of raising its voice in celebration and against injustice.

4. The Principle of Purpose

The universe, Earth and all its components are part of a dynamic cosmic design
within which each piece has a place in the overall goal of that design.

5. The Principle of Mutual Custodianship

Earth is a balanced and diverse domain where responsible custodians can
function as partners, rather than rulers, to sustain a balanced and diverse Earth
community.

6, The Principle of Resistance

Earth and its components not only suffer from injustices at the hands of humans,
but actively resist them in the struggle for justice.

The principles listed here are basic to the approach of writers in the Earth Bible
Project seeking to read the biblical text from the perspective of Earth. For an
elaboration of these principles, see Earth Bible Team 2000.

SIX ECOJUSTICE PRINCIPLES
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4400tthh AAnnnniivveerrssaarryy CCeelleebbrraattiioonnss
CCaatthhoolliiccss ffoorr aa CChhaannggiinngg CChhuurrcchh

Friday 23 January 2009 from 18.30-20.30
AA RReecceeppttiioonn aatt TThhee LLaannssddoowwnnee CClluubb

9 Fitzmaurice Place, London W1J 5JD (nearest underground Green Park)

Sean Fagan is the author of What happened to
sin? just published by Columba Press. Like his
Has Sin Changed (Dublin: Gill-Macmillan,
1977) and Does Morality Change? (Collegeville:
Liturgical Press, 1997) this book will cause a stir.
Fr Fagan is a Marist priest in Dublin with over
fifty years' experience of teaching, counselling
and writing in 12 countries in Europe, America,
Africa and Asia. Quench not the Spirit (ed
Angela Hanley and David Smith MSC, Dublin:
Columba Press) was published in his honour in
2005. He was secretary general of the Society of
Mary in Rome 1983-1995.

Admission to the anniversary reception is by
written invitation only obtainable from The

CCC Secretariat, 1 Carysfort House, 14 West
Halkin Street, LONDON SW1X 8JS or bryden-
brook@talk21.com. There is no charge but a
donation to offset the costs would be appreciat-
ed. Wine and non-alcoholic drinks will be
served. Please apply by 31 December 2008 to
enable us to plan, although late applications
may still be considered.

The Lansdowne Club is just off the south west
corner of Berkeley Square (bus no 8) and is a
short walk up Bolton Street, going north, from
Piccadilly just beside Green Park station. Note
that jacket and ties are required for men; jeans
and trainers etc are not acceptable and mobile
phones cannot be used in the club.

GGuueesstt ssppeeaakkeerr:: FFrr SSeeaann FFaaggaann SSMM



During the war I lived in a large recto-
ry in Devon, no water or electricity, 35
evacuees! When my mother knew she
was to have 35 evacuees, she said "no
evacuees until water is laid on from the
well." Queen Anne's Bounty (now
swallowed up in the Church Commis-
sioners) laid pipes from the well to the
house & the evacuees took turns in
pumping up the water.

At the age of 12 1 said to the assem-
bled throng "I am going to be a rector
like my daddy and uncle". Laughter.
Children are used to being laughed at,
& it was not until 1 was 17 I realized
I was not going to be a priest (a late
developer?).

I came up the hard way — Reader, Dea-
coness, Deacon, priest (among the
first to be ordained in crowded Salis-
bury Cathedral). The Bishop David
Stancliffe then celebrated the
Eucharist, & we all followed with
chalices. Three Catholic friends of
mine received communion for the first
time in an Anglican Cathedral.

I was a founder member of the
C.W.N., knew Myra Poole years ago
in Dorchester at St.Genevieve's School
(now closed), & a member of MOW.
My husband, a priest 50 years, who
died last year aged 91, supported CCC.
I now do the same & sent someone my
MOW badge.

In July I was at a reunion at my old
college Bedford College, now an Amer-
ican College. I spoke to a nun in a
grey habit & asked if she was catholic
or Anglican? "Catholic, would that
you were a Catholic priest", she
answered. Later in July I was at BIFST
in Winchester.  We celebrated the
Eucharist together, an Anglican
woman in a wheel chair celebrating,
handing each other the sacrament,
Anglicans, Catholics, Lutherans,
Methodists together.

I hope you won't mind my saying that
it was awful cheek of Pope Benedict to
say the Anglican Church is "not a
church, but an ecclesial community."
In churches where I celebrate the
Eucharist there are a number of
catholics. Also babies & small chil-
dren — all the baptized in fact 

Nancy de Chazal

doing so. The Pope's role is to be a
witness to the truth, not a political
pundit on when it is expedient for it to
be known. His Holiness, with the very
best of intentions no doubt, had already
aided the Nazis, while representing his
predecessor, Pius XI, when he ordered
the German bishops to cease their sup-
port of the Centre Parties, which were
opposed to the rise of Adolf Hitler.
Few doubt the personal sanctity of
Pius XII. It is the discharge of his
office which may be questioned.

John Mackre l l

I am deeply grateful for Frank Pycroft’s
kind comments in September’s Renew
on my mention of Mt. 19 4-6 being piv-
otal to the contraception debate. It was
particularly joyous as Bishop John Hine,
representative to the Bishops’ Confer-
ence on marriage, had accused me with
“being obsessed with contraception.”
No, rather it is an obsession with moral
justice – I believe thousands upon thou-
sands of good married people have been
wrongfully accused of various sexual
sins in marriage by a celibate clergy sim-
ply because they have not realized that
this teaching of Christ indicates that the
initial and continuous purpose of inter-
course is the bonding of the couple as
one to form a stable lifelong union nec-
essary for both the couple’s lifelong
wellbeing and that of their future chil-
dren. Ignorant clerics in the past, and
some still now, miss out this first stage
in the life cycle (union of the parents)
and imagined that the single purpose of
intercourse was conception of a child.
Noonan’s Contraception shows how
until the 16th century intercourse in
pregnancy was deemed mortal sin
because, as St. Ambrose said “no farmer
seeds a field twice”. Couples having
intercourse in pregnancy were imagined
to be driven by lust resultant upon the
Fall. It is this lust, too, which avid sup-
porters of NFP imagine is curbed by the
cyclical abstinence it demands. Pius XI
said of contraception “This criminal
abuse is claimed as a right by some on
the ground that they cannot endure chil-
dren but want to satisfy their carnal
desire without incurring any responsibil-
ity”. Rather it is that couples need, and
have the God-given right to ‘be one
flesh’ when ever the strengthening of the
marriage bond requires it, not only when

I see from the address label that my
subscription is due this month. As you
may remember, I left the Church insti-
tution some time ago and only sub-
scribed to CCC and to our own Scot-
tish Open House in order to keep in
touch with what`s going on and to to
see what changes, if any, come about.
There is so much effort put into the
attempts to reform and I do applaud
you all. 

Sorry I couldn`t do more myself to
help and support but it was rather like
staying in an abusive relationship. As
an onlooker, one knows the abuser is
never going to change because s/he is
sick; but over a period of time the
abused doesn`t feel able to leave.
That`s how I see the Roman Church
with its power base. No matter how
many good and educated people argue
for change, it won`t happen while the
present structure remains….and I
couldn`t – can`t – detect any reason for
optimism. 

Having said that, I took heart from
Dorothea McEwan`s “Table Talk” and
the proposed course for Catholics,
`Towards Tomorrow`s Church`, sounds
a good basis for discussion among the
rank and file. But since I no longer
count myself as a Catholic, I have
decided to discontinue subscriptions to
CCC. Things seem to be pretty mori-
bund locally, else I could have passed
the mag on. 

It`s been good to meet so many kindred
spirits and I always enjoy your contri-
butions, Frank. We love Jesus, it's
obvious, else we wouldn`t be agonis-
ing as much over this and that!! 

Blessings

Janet E Cunningham

Letter to The Tablet
Mr Clifford Longley's fascinating
glimpse of the way Pius XII lobbied
Marshal Pétain on behalf of the Jews
is greatly to the Pope's credit.
Nonetheless, he along with many oth-
ers, skirts the central point about the
responsibilities of Pius XII during the
Holocaust. As a spiritual leader, it was
the duty of the Pope to condemn the
persecution of the Jews publicly, irre-
spective of his personal political judg-
ment of the possible consequences of

13
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BOOK REVIEWS

Jean Vanier,  Our Life Together,
A Memoir in Letters

I am so grateful for having been asked
to review this book, the author really
has lived his life through his faith; I
wish and pray for the
strengthening/expansion of the com-
munities this man initiated. The author
has touched me, mentally and spiritual-
ly and I shall be looking up his other
titles as forms of nourishment and
inspiration.

What I like especially is the fact that
these homes (L'Arch) welcome all
faiths and none; Jean Vanier sees
humanity's longing for love and
belonging, so he followed his belief,
doing something for the mentally and
physically needy of our world: effec-
tively becoming a true disciple of our
Lord, by giving himself to the most
neglected. 

In particular, I appreciated reading
about his visits to prisons and I feel he
must have touched those he met, giv-
ing them hope and a different view of
themselves.

The letters start in the 1960's, follow-
ing the first L'Arch home being
"opened" by Jean Vanier. He bought a
house and made a home for two previ-
ous institutional patients. His commit-
ment was for life, by living the mes-
sage of the Gospel: to serve and accept,
to see truth in the weakest. What has
struck me is how the author sees the
child in each of us, especially those he
welcomed into his communities as
well as those he met in prisons.

I admire the writer's energy and shall be

looking into the websites to know
more about L'Arch and Faith & Light
organizations. Certainly what I have
learnt about them in this book appeal
to me much more than the commercial
sector I worked in (prior to having
encountered certain health issues,
which prevent me from reverting to my
previous employment).

If you are a member of the "survival of
the fittest" brigade, then brace yourself
prior to reading this book - it should
prick your conscience and certainly it
has made me realise that too much
intellectualism can lead you away from
certain realities. This book has helped
me re-think my attitudes and I certain-
ly hope, if I make it to heaven, that the
author will be one of my neighbours.

The introductions and explanations
were very interesting and educated me,
especially about recent history.

I feel I should promote these organiza-
tions and encourage more people to
know about such communities, our
world needs them more than ever.

Inez Keech

Celia Dean-Drummond, Eco-
Theology ,  DLT,  2008
“The glory of God is the cosmos fully
alive.” This is the very last sentence in
Celia Dean-Drummond’s most useful
and up-to-date overview of where today’s
theologies of the environment and of
ecological praxis are. The sentence is a
variation of Irenaeus’s beautiful “The
glory of God is humanity fully alive; the
glory of humanity is the vision of God.”

It is a profound intuition into
humankind’s participation in the shek-
inah of God. It is also a challenge to a
humanity made “inglorious” by its abuse
of the gift of God’s creation. 

The purpose of the book, according to
the author, is three-fold. In the first
place it is pedagogical. Dr Dean-Drum-
mond provides a secular environmental
and economic context before entering
into a more rigorous theological dis-
cussion. Secondly, it is theological. It
seeks to engage the different theologi-
cal approaches employed by a variety
of theologians to speaking of God in an
endangered environment. Lastly, the
author hopes to encourage a renewed
eco-praxis which seeks to discern the
presence of God’s renewing Spirit pre-
sent in the efforts of women and men
of good will to care for and protect our
fragile environment. 

The first chapter sets the scene, with
some bad news, and with glimmers of
hope. She touches on various issues.
Among them are population. She
quotes R.J. Berry as saying that we are
“running out of world”. This is a
thorny issue for Catholics but one
which we need to address. Some popu-
lation scientists are of the opinion that
as of the 1980s the balance of world
population tipped against the welfare of
the planet. There are 1.1 billion people
on the planet who do not meet their
basic need for clean water (UN World
Health Report 2000). Along with
human population growth the global
growth of livestock has increased by
60% since 1961 alongside a doubling
of pig and goat populations and a qua-

they can, in terms of responsible parent-
hood, risk a further pregnancy. They
have, after all, made a vow to sustain
their union for life!

I have another reason for continuing to
wage war against this moral injustice. It
is to show that, in this case by ignoring
their own Book, and ignorance of the
psychology of intercourse, this passage
in Scripture makes clear, that Popes,
just like anyone else, can make errors of
judgment which are hugely unjust and
damaging to the Faithful. Benedict XVI
has just brought out a ruling that candi-
dates for the priesthood must undergo
psychological testing to see that “they
can control their sexual urges”; whereas

married folk know it is not as simple as
that. It is the normal passage to adult-
hood for most of us “to leave father and
mother and cleave to a spouse”. A gen-
uine primary call to celibacy out of love
of God is one thing; but mandatory
celibacy is a wicked ban depriving any
priest the right to continue in his call-
ing if he later meets a woman he knows
he needs to marry for his own and her
emotional wellbeing. The Church is
denying them one of its own sacra-
ments. It is not suppression of sexual
urges, but an arrest in what could be
ordinary psychological adult develop-
ment that is being demanded. What test
can show a man will in future be able

to sustain what amounts to spiritual
castration?

If the Magisterium can make errors like
this, should we not proclaim that infal-
libility lies with the wisdom of the
whole People of God, as a protection
against the Papacy (a lone/single man)
acting from his own limited under-
standing and that of a few similarly
limited advisors. Deeper knowledge of
physiology and psychology should
bring about revision of decisions and
traditions rooted in ignorance of these
in bygone ages. I see it to be the
unceasing vocation of CCC to bring
these errors into debate and hold them
there till they are rectified.
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drupling of poultry. Since the 1950s
consumption of meat has grown five-
fold. Farm animals consume 37% of
the world’s grain harvest. Half of rain-
forest destruction is due to cattle rang-
ing. 

Dean-Drummond looks at other global
issues as well. Among them are:
resource use and pollution, climate
change and biodiversity loss. Only
about 10% of species have been identi-
fied. We lose about 3 species a day.  We
really do not know how deeply we are
impacting the planetary life-system,
sometimes called Gaia. Will there
come a time at which we will have sev-
ered the chain of existence in so many
places that life itself can become
impossible? We do not know. But the
author tells us that contemporary sci-
ence is coming around to a much more
“bio-philic” attitude. It does not see
nature as something adjunct to Man
(sic), but rather as a value in and of
itself. This is a challenge to Christians
who have tended to read their sacred
texts in ways harmful to God’s gift of
creation. And it will be difficult for our
own Church to relinquish its ironclad
anthropocentric theology.  

The author gives us four chapters on
eco-theology from the different points
of the globe: one from the north,
another from the south, from the east
and from the west. Taken together they
are a wonderful compendium of theolo-
gies and theologians who engage the
reality of environmental change and cri-
sis in relationship to God who is Cre-
ator, Liberator, Saviour, Fulfilment
and Future. The names of some theolo-
gians are most familiar: Berry,  Teil-
hard, Boff, Fox et al. Others like Scott
and Bookchin and Zizioulas are well
worth knowing. 

The remaining six chapters are more
specifically theological. The author
engages both critically and apprecia-
tively with issues of eco-christology,
eco-theodicy, eco-eschatology, ecology
and Spirit and eco-feminist theology.
She has obviously done a lot of
research and the reader cannot but be
impressed. 

One of the most interesting and impor-
tant chapters is the chapter on biblical
eco-theology. In it she reads our sacred
text in a perspective of ecology. She
proposes six principles of eco-justice.
Justice is the experience of living in a
right relationship with creation, to be
nurturing and caring and to venerate the

sacredness of creation as a sacrament
and gift of God. The principles touch
on values such as intrinsic worth,
interconnectedness, kinship, custodian-
ship and resistance. For those of us
raised in the Enlightenment tradition
which regarded nature and creation as
something to be dominated, tamed and
made to yield up her secrets, the theol-
ogy propounded by Dean-Drummond
is challenging. This is especially so
when we remember that to make the-
ology is to speak of God in the world
and age in which we live. One of the
implications of that theology is to
learn to regard Creation as a subject,
no longer an object. 

Another challenging chapter is that on
Eco-eschatology. This topic lends itself
immediately to talking about apoca-
lypse, We live in apocalyptic times.We
are coming to the end of an era, perhaps
several eras: the era of oil which began
around 1850 and will end—if the pundits
are right—in 2050 or thereabouts; the
era of water and accessible firewood in
some parts of the globe. We are wit-
nessing the meltdown of our financial
structures and facing a world-wide reces-
sion which will bring only hardship to
the world’s poor. 

Certainly our planet is entering anoth-
er phase of its history.  The temperature
over-all is approaching a two degree
rise. Some say there is little hope of
stopping it from going higher short of
a planetary conversion of minds and
hearts. The author speaks briefly of the
need of evolving a cosmic understand-
ing of the Holy Spirit, sent by the re-
surrected Christ to renew all the cre-
ation. It is the Spirit which groans as
in the pangs of birth, in suffering,
until the face of the earth is renewed. 

Dean-Drummond suggests that we
make a new covenant with the earth,
one which sees the Earth as an equal
partner in all of Life’s transfiguration
and transformation, for the birth of a
new humanity and a new creation. This
implies a different eco-praxis which
nurtures and builds up the creation, and
creates a partnership for the enhance-
ment of all of life. Part of the forging
of that partnership is the practice of
Sabbath contemplation, the practice of
stopping to regard and venerate the
goodness and beauty of creation, to
rediscover our connectedness and kin-
ship with the creation and to redefine
our Adamic priesthood. We are the con-
scious layer of creation. We are conse-
crated to lift up all hearts and voices in

praise of God the Creator and Nurturer.  

This is a very valuable book, academic,
and certainly a serious effort to bring to
readers the treasure of new theological
thinking which has been occurring in
the course of the last decade or more.
The book’s value is enhanced by its
select bibliography, its notes, its ques-
tions for discussion and its detailed
index. It will be on my shelf for a long
time. 

Frank Regan

AN ENCOUNTER WITH
DR KUNG

Hans Küng, Disputed Truth,
Memoirs II,  Continuum, £35,
2008

“I think it necessary laboriously to pro-
duce an extensive memorandum” –
these words represent the keynote of
Hans Kung’s mission in life. When a
bishops’ synod does not propose to
address vital issues, when the Pope
makes problems for interfaith marriages
or condemns artificial contraception,
when the Congregation for the Doctrine
of the Faith (CDF) uses unacceptable
methods to undermine his work, Dr
Kung is impelled to criticise, cogently
and at length, what he perceives to be
wrong. This second volume was intend-
ed to bring the account of his life up to
the present time, but his strongly felt
need to include every detail and all doc-
umentation has brought the record only
as far as 1980.

Professor Kung contested the CDF
summons to a so-called “conversation”,
which he knew from the experience of
others would be a secret interrogation
ignoring the principles of civil justice.
Because he held out for years, the whole
affair escalated, sucking in bishops and
academics, and turning him into a pari-
ah. He was billed as “papal critic and
church rebel”. The Catholic press
reviled him, publishers refused to pub-
lish him, bishops declined to be pho-
tographed with him. Eventually and
most painfully, even his own col-
leagues turned against him. It was
Kung’s writing on infallibility, which
he interpreted as the Church never com-
pletely losing its way despite errors en
route, which goaded the hierarchy into
pursuing him so relentlessly. Kung
compared their methods to those which
crushed the “Prague Spring”. 

But how effective was Kung’s cam-
paign? The more “recalcitrant” he
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proved to be, the more Rome dug in its
heels. Other victims of the CDF
accepted its summons – Bernard Haring
described the process as worse than
interrogation by the Nazis. The Con-
gregation has continued to persecute
“dissidents” and shows no sign of
changing its ways. Kung found it diffi-
cult to accept that others directed their
efforts to more fruitful fields: Suenens
to the charismatic movement and
Gutierrez to liberation theology.  The
suggestion that it was not decent to dis-
agree with the Church – “c’est quand
meme notre mere” – cuts no ice with
him!

It is ironic that the removal of Kung’s
missio canonica, his permission to
teach in the name of the Church, result-
ed in his being retained by the univer-
sity of Tubingen as director of an inde-
pendent institute where he was more
free to pursue his own wide-ranging
research, and students flocked to study
under him.

Throughout the book Dr Kung con-
trasts his life history with that of his
fellow “teenage” council theologian
Joseph Ratzinger.  The one sees his
vocation as serving the (institutional)
Church; the other feels called to present
the Gospel message to men and women
of today. Perhaps more should be made
of the fact that Ratzinger experienced
all that Germany suffered during and
after World War II, while Kung was
unscathed in neutral Switzerland.
Kung’s “sharp pen” picks on the “per-
vasive weakness” of Ratzinger’s theol-
ogy and speaks of his “unenlightened
pious Bavarian heart”. He labels others
“failed patrologist” or “theologically
relatively uneducated”; intellectual
integrity and achievement are of prime
importance to him. But on the whole
he shows himself remarkably tolerant
to others, even bearing pain but not
rancour towards the many, once consid-
ered friends, who let him down.

This is a very long book, because the
author records every visit – almost every
meal; all comments favourable and
unfavourable on his work are quoted at
length. He transcribes his voluminous
correspondence with the CDF and with
all who were involved or whom he wish-
es to involve in his case. While it is
important that this should be on record, it
is not necessarily desirable in a book for
the general reader. The phrase often comes
up “this was a great honour for me” as he
records his large and distinguished audi-
ences, his contacts with the Kennedy

family, Chancellor Kohl, and every
famous theologian of Vatican II and after.
But when giving public lectures he feels
neither nervous nor self-important; there
is only the satisfaction of work well
done. Away from work, he enjoys food,
drink, swimming in icy water (an inno-
cent source of pride), travel, and good fel-
lowship with his much-loved sisters and
his inner circle of co-workers.

Some people accept CDF procedures as
inevitable in a large and powerful
organisation, while hopefully model-
ling a better way of being church.  Oth-
ers expect God to reform the Church
without human agency. Kung’s fair
expose of the CDF will undoubtedly
disturb “simple” believers whose faith
hangs on the Church’s absolute author-
ity. But this painful chaos must precede
necessary change. On the evidence of
this book, Professor Kung is a just and
congenial guide in this post-Vatican II
age.

Josephine Way

Ted Lipien, Wojtyla’s  Women,
O Books,  £14.99

This book is a fount of revelation of
John Paul II’s theories on feminism,
the ordination of women, the USA and
contraception and abortion. Not mere-
ly this, it brings alive the reality that
this man is an ordinary human being
driven in his thinking by his own
childhood, background, national cul-
ture, the fast-held opinions of a few
friends etc, rather than some sort of
supernatural inspiration of the Holy
Spirit given him through Papal office.
In other words this book suggests his
teaching could/should be considered
fallible and human rather than divine-
ly inspired, and ought therefore to be
treated as, in some cases, erroneous
and in need of reform!

The blurb on its back cover describes
Ted Lipien as a former director of the
Polish Service of the Voice of America,
and a journalist with more than thirty
years of reporting and writing about
politics, society, women’s issues, and
the Catholic Church in Poland. He is
also an avid researcher of the internet,
giving various website references on
almost every page, attractively boxed.

Every page of this superbly written
book is of interest, but particularly
informative is Lipien’s analysis headed
WW II Genetic Killings – Key to
understanding Wojtyla’s Pro-Life
Stands. “His acquaintance with women

imprisoned in the Nazi camps, sterili-
sation and euthanasia were particularly
disturbing to John Paul II.”. He formed
a close friendship with one of these ex-
prisoners, a doctor/psychiatrist Wanda
Póltawska, (Lipien describes her expe-
riences). With her Wojtyla discussed
human sexuality, leading to his inclu-
sion in his book Love and Responsi-
bility, mention of the female orgasm,
which to my mind (having read that
book) has given some commentators
on it a false impression of his degree of
understanding of marital love. Both he
and Wanda believed contraception leads
to abortion. Lipien provides some very
convincing statistics to prove the con-
trary which Wojtyla stubbornly reject-
ed. Together he and Wanda coined the
phrases “The Culture of Death” and
“The Contraceptive Mentality”. It also
emerges from the book that Paul VI
consulted Wojtyla before publishing
Humanae Vitae; Lipien suggests that
some of it was written by Wanda. He
also tells us that Wojtyla ordered all his
priests to question their penitents about
their use of contraception and to with-
hold absolution and ban from Commu-
nion those refusing to reject its use. He
set up groups of lay advisors to teach
NFP, and gives website references for
organizations such as Marriage
Encounter which descend directly from
these efforts. On p.298 there is this
revealing sentence “What made this
method (NFP) acceptable in Wojtyla's
and Dr. Póltawska’s view was its less
than full reliability, thus leaving open
the possibility of conception.”

Lipien’s research is equally copious on
the question of the ordination of
women. He reports conservative and
liberal arguments about women priests,
including too the treatment of Fr.Tissa
Balasuriya , stating that it was signifi-
cant that the first theologian since the
Second Vatican Council to be excom-
municated for doctrinal disagreement
was a Third World priest. He mentions
too the existence of We Are Church and
its protests in Europe. Feminism and
the USA, Lipien shows, were anathe-
ma to John Paul II because he never
understood or was prepared to listen and
discuss their views on issues which
clashed with his own firmly entrenched
thinking.

For me the only flaw in the whole
book is Lipien’s omission of the influ-
ence on Wojtyla of the theology of
Augustine (the unnamed source of
inspiration for The Theology of the
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Body) about the effect of original sin
on human sexuality (the unruly phal-
lus), although he documents massive-
ly Wojtyla’s views on the danger of
lust and the need for the intervention of
the clergy to control the behaviour of
married couples. 

Since I bought it in October, I have
been unable to stop dipping into what
is the best, most even handed, thor-
ough analytical biography I have ever
read. Admirers, or no, of John Paul II,
all thinking Catholics should treat
themselves to it as a Christmas pre-
sent.

Elizabeth Price

Note: Elizabeth Price is Chairman of
Movement for a Married Clergy,  Vice
Chairman of Catholics for a Changing
Church and is the author of their pam-
phlet Seeing Sin Where None Is.

Seán Fagan S.M., What Hap-
pened to Sin?, Columba Press ,
Dublin

Seán Fagan was the eldest of seven
children, whose father died when he
was 15, and who helped his invalid
mother bring up his younger siblings.
Many a night in his teens was spent
walking the floor with a crying baby,
comforting it with an almost maternal
warmth. He entered the Marists in his
early twenties where his academic bril-
liance and foreign language skills took
him to Rome and many other countries
to study and teach. He has written two
other books and several articles and is
a regular broadcaster on Irish Radio.

His ear for an infant cry of pain
undoubtedly shaped his ministry as a
priest. The obvious compassion and
humanity in his articles and broad-
casts led him into a lifelong ministry
of answering letters, having inter-
views with, and hearing confessions
of people in the Church who were/are
almost broken by various of its teach-
ings such as on contraception and
homosexuality. He is one who speaks
those wonderful words of Jesus
“Come unto me all ye that labour and
I will refresh you” and believes his
mission as a priest is to represent the
Church as a loving mother.

Ever since my early twenties spent as
a nurse I had witnessed like Seán the
unnecessary agonies of married
women whose obstetric medical his-
tory indicated they should have been
sterilized. Thanks to a reply to a let-

Geoffery Robinson, Confront-
ing Power and Sex in the
Catholic Church, John Garratt
Publishing, 2008

Geoffrey Robinson spent nine years of
his life listening to the victims of
childhood sexual abuse by Catholic
clergy when, as an auxiliary bishop in
the diocese of Sydney, he led the Aus-
tralian bishop’ committee to respond to
the crisis. That was from 1994 to
2003. His conclusion was that sexual
abuse and its cover-up can only be
properly understood by seriously ques-
tioning the way power is used in the
Church and the way sexuality is under-
stood. 

He felt compelled to write a book (see
below) and it raised a storm. The Aus-
tralian bishops cravenly distanced
themselves and when it was announced
that Robinson would be giving a series
of talks in the USA, thirteen US bish-
ops wrote to tell him he was unwel-
come. He went nevertheless and his
tour was all the more successful as a
result of the foolish publicity provoked
by the episcopal attempts to ban him
(Call to Action News).

It is this refusal by Church authorities
to face facts that gives such scandal.
Cardinal Bernard Law, a man who
shielded practising paedophile priests
for years, was actually quoted as saying
in 2001, “I only wish that the knowl-
edge we have today [on forces motivat-
ing child molesters] had been available
to us earlier.” He said this knowing
that one of his priests had molested
over one hundred children and another
had 130 instances, including rape, con-
sidered at his trial. (Liebreich, 264).
What more knowledge did he need?

The truth is of course that for centuries
the policy of the Church has been
secrecy and silence on matters of sexu-
al delinquency by priests. Even good
Pope John XXIII put his signature to a
notorious document of 1962 enjoining
secrecy on cases of sexual abuse arising
from the confessional (‘solicitation’).
The institutional denial is at the root of
the problem. There can be no lasting
solution unless facts are faced and
appropriate action taken.

How many Catholics know, for exam-
ple, that in 1646 the teaching order
known as Piarists (or Scolopi) was
closed down for several decades after a
group of practising paedophiles gained
control of it? Today it has some 1,400
members in 32 countries, largely in

ter of mine in The Tablet I began a
long correspondence with him by
Email, later followed by telephone
conversations and meeting. To my
utter joy he agreed that my theory
that Augustine’s flawed understanding
of sexuality had usurped the teaching
of Christ in Mt. 19 4-6 and that
thanks to this millions upon mil-
lions of devout loving married cou-
ples had been accused of mortal and
venial sin simply because Augustine
had not only not understood those
words of Christ but had changed them
into “In intercourse a man becomes
all flesh”. Frequent intercourse in
marriage to sustain their ‘oneness’
which is the heart of marriage, he
thought instead was lustful seeking
(due to the Fall) of the physical plea-
sure put in the act to ensure procre-
ation occurred. This idea is still to be
found in the teaching of Pius XI, XII,
Paul VI and John Paul II.

Suffering ill health and much pain,
Seán told me he was longing to die,
but having seen the truth of what I was
saying, he felt inspired to revise and
republish the first of his books includ-
ing in its chapter on sexuality much of
the drafts of letters to the Catholic
Press I had sent him for comment. The
other chapters of the book are reflec-
tions on reform needed in the wider
reaches of moral theology, written in a
way deliberately accessible to laity
without a theological training. He
longs to bring souls to Christ rather
than barring them till they conform to
man-made rules purported to be “The
Law of God”.

He has already been subjected to a pro-
longed examination by the Con-
gregation for the Doctrine of the Faith,
which ordered the Irish bishops to ‘warn
the faithful’ against his book Does
Morality Change. However the accusa-
tion he now brings against the Magis-
terium is a new one, which I hope may
be a turning point in the history of
moral theology: Since Augustine, they
have been upholding a tradition which
has deviated from the teaching of Christ.
Seán asserts the Magisterium must now
return to that teaching. 

An internationally acclaimed writer,
author of 14 books on spirituality and
theology who has already read this
book and knows Seán’s ministry says
“Every chapter is a light-giving trea-
sure of compassionate understanding”.

Elizabeth Price
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Italy, Spain, the Americas. It is highly
respected and this shameful episode in
its past is not referred to, although its
archivists willingly assisted Karen
Liebreich in her recent book about the
scandal.

It is not unusual for religious orders to
be closed down. Apart from the sup-
pression of religious order in England
in the sixteenth century by the State,
one thinks of the Knights Templar in
the fourteenth century and of the
Jesuits, closed down from 1773 to
1814. But historians agree that politics
closed both of these great orders down,
not sexual immorality.

The founder of the Piarists, Joseph
Calasanz, was canonised in 1767 and
in 1644 had deposed as follows:

I, the undersigned, testify that when
Father Pietro of the Nativity was
provincial of the Pious Schools in the
kingdom of Naples, I was frequently
informed of the wicked practices that
Father Stefano degli Angeli, at that
time headmaster of the Pious Schools
of Duchesca, did with some pupils, and
to avoid a scandal, which could have

charge of his religious order? What sort
of religious leaders in our own time
give a plum job in Rome to an Amer-
ican cardinal who shielded abusive
priests for decade? Should we be aston-
ished that the Church has canonised a
man who did the same? One is remind-
ed of how John Paul II dealt with the
all too credible allegations made
against Marcial Maciel, founder of the
Legionnaires of Christ who died in Jan-
uary 2008 (See RENEW 133). Our
third millennium pope ignored the alle-
gations and it was left to his successor
Benedict XVI to discipline the man,
albeit not too ferociously so as not to
tarnish too much the memory of his
predecessor who had shielded him.

Will they never learn? What can one
possibly say? Is it wrong or disloyal to
talk about such things? Surely not.

Simon Bryden-Brook

Notes

See Call to Action News Vol 30,
No 2
and Karen Liebreich, Fallen Order,
NY, Grove Press, 2004
and RENEW 133

occurred if the parents of the young-
sters had heard about it, I took him
away from Naples and brought him to
Rome with an honourable title out of
respect for his family.

For some fifteen years the holy founder
had known of the child abuse by this
priest and yet promoted him for fear of
his powerful relations. Astonishingly
Stefano degli Angeli eventually con-
trived to have Calasanz sacked as supe-
rior general and himself promoted in his
place. After a further sexual approach to
a boy, which became public, the abuser
was finally disgraced and the order was
closed down. Ecclesiastical authority
turned a deaf ear to the voices of the
bulk of the 500 observant and devout
members of the order who had to watch
as their work was destroyed. The
founder of the order was clearly out of
his depth. If a kidnapper can be beatified
(as was Pius IX) then why not someone
who concealed child abuse and promot-
ed abusers? There is hope for the rest of
us.

What sort of Church is it that rewards
a child-molester by putting him in

"Tell the layman, as the Encyclical (of Pius X, Pascendi Dominici Gregis[1907]) does, that
his religious thought in no way contributes to the penetration and better understanding of the
Christian faith; that he has no business to meddle with or investigate a subject which is the
exclusive concern of the episcopate; or rather, of the Pope; tell him moreover, that there can
be no real progress in religious knowledge; that the fullness of Catholic truth was stereotyped
once and for all two thousand years ago, and is stored up in the secret archives of the Vatican;
that uncertainties are to be solved not by mental struggle, but by a simple reference to those
archives; tell him all this, and why, in heaven's name should he trouble his head about reli-
gion any more than about the further development of the multiplication table?"

George Tyrell SJ, written in reply to a
Pastoral Letter by Cardinal Mercier

Archbishop of Malines, Belgium.

"Unless a married priesthood soon breaks the status quo, many sectors of this ancient organ-
isation will regress to prerational religion. The demand for blind obedience will replace the
demand for the Mass and Sacraments. Superstitious magic will displace mystical transcen-
dence. Unbending patriarchy will suffocate the equality and dignity of women. If the Catholic
Church cannot say Goodbye Father, many faithful Catholics will have no choice but to say
Goodbye Church."

Richard Schoenherr, from his Goodbye Father
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Tradition:
"tradition is the church

interpreting, not the
church reminiscing."

Michael Jackson
from Modern Believing

October 2008
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Endings and Beginnings
We have witnessed one of the most catastrophic moments in the history of
Western capitalism. Market values of up to 40% have been lost and will take
years to recover.  We are seeing this particularly in the areas of house prices
and pensions. The experts tell us that we shall not see the first glimmerings
of a recovery until 2010. There is no way of calculating just how much has
been lost because the money is based on paper, not on tangibles such as labour
and wages, commodity production, import prices etc. Despite that, some have
calculated the loss at $2.8 trillion (Stamp Out Poverty).

What we do know is that since the fall of Northern Rock, whose destiny was
linked to the North American mortgage market, the British taxpayer is deeply
involved. He/she will cough up about £359bn to keep the roulette wheel spin-
ning and Christmas bonuses paid. The government, in our name, has nation-
alised and bailed out numerous banks and lending houses. Marx and Engels are
dancing in the heavenly banquet halls. Will the traders and hedge-fund man-
agers get their comeuppance? No. The taxpayer is taking it for them. 

Not only is the taxpayer re-floating the credit system but the same taxpayer is
involved in other government expenses:

- an annual military budget of £33bn.

- the construction of two new aircraft carriers at a cost of £1.5 billion each.

- the renewal of the Trident nuclear missile system at a cost of £20bn.

One can ask will there be government money for debt relief, relief for those
in fuel poverty this winter, for aid which we owe to the poor both in justice
and charity.  

I wonder if it is about time that we take a more critical look at our econom-
ic model and at ourselves. Capitalism has always been about winners and
losers. We have been winning, reaping where we have not sown. On a glob-
al scale relief will not reach those we are coming to call “the bottom billion”.
It will hardly affect the lives of another billion who live on the tier just above
those on the bottom. It will however affect the deaths of millions of them. 

There is a widening gap between the rich and the poor.  The current economic
model benefits 0.01% of the population and increases the profits of transna-
tional corporations and banks. These, of course, cannot function effectively
without politicians willing to listen to their counsels and act on their advice.
Dwight D. Eisenhower warned in 1958, as he was leaving office, of the rise
of the military-industrial complex. Fifty years later that complex is part of the
scenery.

This systemic meltdown is closely related to other aspects of our planetary life
which announce crisis and termination. The most obvious is the depletion of
oil supplies. Our oil-fuelled civilisation was born around 1850 in western
Pennsylvania and will end around 2050. A short 200 years. The Arctic ice is
melting faster than thought before. There may be a permanently clear passage
within five to ten years. Rising sea levels will eradicate Maldives and Tuvalu.

Even our institutional church is affected, though Robert Mickens in The
Tablet of 27 September writes that our church has a Midas touch. Certainly
the church’s wealth is incalculable and not open to full accountancy.  The late
Archbishop Paul Marcinkus once said , “You can’t run the Church on Hail
Marys.”

When the lame beggar asked Peter for an alms Peter had to reply: “Silver and
gold I have not, but what I have I give you….” (Acts 3. 1-6). Peter had only
a word of healing. It is a long time since a successor of Peter has been able
to say, “Silver and gold I have not….” The Church has elaborated a social doc-
trine. Despite that the Church cannot distance itself from the capitalist sys-
tem. It, we, are part of it and benefit from it. 

We live in times which point to endings. We can hear the din caused by the crash
of institutions and the cries of those most affected. Can we hear above the din
what God is saying: “Look, I am making something new”? (Rev 21. 6)

Frank Regan

December 2008


