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EXECUTIVE REFLECTIONS ON OUR 40TH ANNIVERSARY

ately believed his religion. He really

believed in the Holy Spirit – and she

believed in him! The Second Vatican

Council opened a Pandora’s box. John

XXIII was not too worried as he did not

expect to live to see its conclusion,

and he was right. Paul VI took over,

the man who might have been elected

in his place had not Pius XII taken

against this highly competent Vatican

official and exiled him from Rome to

Milan as archbishop. It was left to

Paul VI to deal with the consequences

of the fundamental questionings that

this opening of the windows by the

‘holy old fool’ had brought upon the

Church.

But Giovaninni Battista Montini had

also been chosen by the Holy Spirit to

do her work of renewing the Church.

In July 1968 he rejected the carefully

argued advice of the papal commission

and published Humanae Vitae. This

attempt to close the Pandora’s box

opened by his pious predecessor result-

ed in the speeding up of the process of

renewal initiated by the Second Vati-

can Council and subsequently impeded

by the Vatican authorities and their

allies. The establishment held back

but the people went forward; it was

thus that the Catholic Renewal Move-

ment (now CCC) came into being in

this country. Now that the pope had

for millions of Catholics lost his

teaching authority – by arguing a case

that was supposedly irrefutable in

logic but which even children could

see was irrational – the Church was

able to grow.

What does a loving parent do when ado-

lescent children start to chafe against

authority and insist on exercising their

freedom? Such parents seek to guide

their children from the consequences of

their impetuous mistakes certainly, but

also allow them to speak out, to learn,

to move forward, always willing to

accept that perhaps the parental ways are

not necessarily the right ones for the

next generation.

In my view therefore we can celebrate

the last forty/fifty years in the Catholic

Church. Our leaders failed in their

responsibilities but the Spirit ensured

that the Church would move forward. It

will never be the same, thank God, and

Humanae Vitae was an essential step in

that process.

S imon Bryden-Brook

THE EMPEROR HAS NO

CLOTHES!
2008 was a year of two important

anniversaries in the history of the mod-

ern Catholic Church: fifty years before,

in 1958, the cardinals were inspired to

elect Cardinal Angelo Giuseppe Roncal-

li as Pope John XXIII. They were in for

a surprise for the ‘holy old fool’ (as he

was known by some powerful figures in

the Vatican), elected as a stop-gap, was

in fact the choice of the Holy Spirit.

She had plans! 

The second anniversary is apparently of

a set-back to these plans; in 1968, Paul

VI decided that the advice given to him

by the learned commission set up to

examine the issues surrounding birth

regulation was flawed. In an act of papal

authority he ignored their advice and

issued Humanae Vitae. The result of the

storm of outrage he provoked in the

Church was that, having learnt his les-

son, he never again made a major pro-

nouncement as pope. What did the Spir-

it think she was doing this time? 

Those of us who can remember the

uproar in the English Catholic church in

1968 and 1969 over Humanae Vitae,

were astonished; the very concept of

unquestionable ecclesiastical authority

was being questioned. We were not will-

ing to be ‘docile’ Catholics in the face of

such arrant nonsense being offered as

Catholic teaching and of such mediaeval

methods of decision-taking. The Emper-

or had no clothes, we realised; papal

authority had been over-stated and a re-

think was in order.

25 January 2009 was the fiftieth

anniversary of the announcement by

John XXIII of the Second Vatican Coun-

cil. The ‘holy old fool’ had acted alone

in making this decision, annoying

senior Vatican clerics who felt they

should have been consulted. The five

volume history of Vatican II edited by

Giuseppe Alberigo and Joseph Komon-

chak (Maryknoll NY, Orbis Books) is

admirably summarised in Alberigo’s

very readable 140 page A Brief History

of Vatican II (Maryknoll NY, Orbis

Books, 2006) and is a lively account and

analysis of events.

Roncalli was a conventionally pious

Catholic – and, unlike many in high

positions in the Church, he passion-

Christine Hacklett

CELEBRATING OUR

ANNIVERSARY
We certainly have something to cele-

brate: a movement that has spent forty

active years pursuing the vision of Vat-

ican II. From small beginnings as the

Ad hoc Committee it has blossomed

and grown; now bearing the clearer

name of Catholics for a Changing

Church. It welcomes changes in the

church, of which there have been many,

and it seeks them too. 

I became a member of CCC (or

Catholic Renewal Movement as it was

then) early on. I had been in London,

and was on my way home, having

taken my three little children to the

Zoo, when I saw the headlines. It was

news that Paul VI had decided that the

rule against Catholics using contracep-

tives should remain. Like many others,

I really had thought there would be a

change now that there were new meth-

ods such as the pill. As soon as I dis-

covered the movement’s existence, I

joined. It was a number of years before

I could be an active member, though I

read the newsletters with interest.

The church seems to have steadily gone

backwards under John Paul II and Bene-

dict XVI. We had moved to Mass in the

Vernacular, making it comprehensible

to the congregation who now had a
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sense of participation and were not

simply spectators. Now there is

increased pressure for Mass in Latin.

Latin is not a sacred language. It was a

widely used one when translations

were made from Greek. It is not com-

monly understood in this country. The

collegiality of the Bishops never really

took off. It was such a good idea but

somewhere in the Vatican there must

have been a deep fear of losing power.

New ideas on various dogma of the

church, or forward looking views of

church practice are liable to be cruelly

stamped on. Refusal of communion is

used as a punishment when members

of the laity are disapproved. The heal-

ing of the sacrament would be of much

more value to those who already feel

marginalised, such as those who have

had to resort to “irregular” marriage for

a variety of reasons. 

Throughout the turmoil CCC has per-

severed in keeping its vision of the ful-

filment of Vatican II. It has published

a wide range of leaflets by theologians

and others. It has devised a home study

course to widen participants’ knowl-

edge. It has a splendid website. 

My dream of a Catholic Church in the

future would reflect a real aggiorna-

mento. Rather than a bureaucratic hier-

archy there would be a welcoming pas-

toral community to bring us nearer to

the Kingdom of God that Jesus spoke

of. It would not be a vertical church,

with Vatican views filtering down from

on high. The sensus fidelium would be

what mattered. If this church still had a

priesthood, it would be a mix of celi-

bate men and women, married men and

women. Laity would play a part in all

celebrations; the misogynist heritage

of the church would have vanished for

ever. I just hope not too many of us

will have walked away by then. 

John Mackrel l

CCC’S SUPPORT FOR

VATICAN II
‘I survived’ was the boast of the abbé

Sièyes, when asked about his role in

the French Revolution. CCC after 40

years has the right to make the same

claim. The Movement might well

have been swept aside by the powerful

backlash, which was already underway

before 1968, when Paul VI through

Humanae Vitae signalled the papacy’s

dismissal of the Vatican Council. It is

remarkable that forty years later, CCC

became more centralised and further

removed from ordinary life than ever

before. 

The strength of CCC’s publications

lies in their diversity. Many take at

least by implication as their starting-

point the insistence that the Church

should permit freedom of expression,

especially for theologians, always of

course within the bounds of core

Catholic belief. The CDF has virtually

extinguished the intellectual life of the

Church. The magisterium delights in

promulgating ‘the truth’, as they see it,

for instance in barring the priesthood to

women. These pundits fail to under-

stand that ordinary mortals feel obliged

to search for the truth, while knowing

that it can never be fully grasped by a

human mind – outside the Vatican, of

course. 

Most of the other issues discussed in

Renew, the booklets, study course and

on the web are based on an open-mind-

ed approach to the modern world. The

prerequisite is the willingness to learn

from others, whether of different faiths

or none, from all those with specialist

knowledge, whether pure scientists,

sociologists, psychologists and others.

For if the Church is to minister, not

just to itself, but to the whole world,

as Jesus proclaimed, it is essential to

get to know the needs and ideas of oth-

ers. That entails asking many questions

about the functioning of the institu-

tional Church. When the advanced

world appears to be moving towards

democracy, freedom of speech, equality

both economic and between men and

women, is it fitting that the institu-

tional Church should be monarchical,

hierarchical, secretive, patriarchal with

the clergy as a celibate caste? Such are

some of the themes with which the

writers of CCC engage. In asking these

and many other questions the members

of CCC are keeping alive the intellec-

tual debate, so necessary for a thor-

ough-going reform of the Church,

probably by others in a distant future.

CCC’s success in encouraging the

growth of a thinking Church is surely

a sound reason for celebrating ‘forty

years on’.

and other reform groups continue to

campaign vigorously in favour of the

Church’s renewal along the lines of

Vatican II. 

Is CCC’s optimism that Vatican II will

eventually prevail justified? Today’s

Catholic may look for consolation in

the fifteenth century, when the

Church’s fortunes had reached their

nadir, as they threaten to do now. In the

fourteenth century corruption in the

Church was widespread with simony

rampant. Yet, at the same time there

were brave attempts at reform: The

Council of Constance (1414-18),

which gave a much needed boost to

conciliarism may be compared with

the Second Vatican Council. The

growth of Christian humanism from

about 1470 issued in a specifically lay

culture, which was to focus on the

individual’s direct relationship to God.

Its counterparts today are those mainly

lay spiritual movements associated

with CCC and similar movements.

Both in the fifteenth and in the twenty-

first century the Church’s unhappy

relationship to the world vitiated its

own functioning. In the fifteenth cen-

tury the Church was too much

immersed in the world to change its

ways. The institutionalised Church of

today is equally run down, though for

exactly the opposite reason. Hostile

towards modern society and less than

welcoming towards other churches, it

is ill-equipped to deal, either on its

own or in the company of others, with

the world’s urgent problems - wide-

spread poverty, endemic wars and the

need to preserve the planet for

mankind. 

Though CCC has high aspirations, its

immediate goals are modest. That is

very apparent in the very ways it com-

municates its ideas. The chief organ is

the quarterly, Renew, supported by

booklets, a study programme and a

website (ccc4vat2.co.uk). The underly-

ing aim in all four media is to encour-

age people to think about the meaning

of their faith in the modern world.

Only the prejudiced would see this

aspiration as some kind of attack on

the papacy or the hierarchy, both of

which at every level contain many

holy men. If some of these clerics are

open to criticism, it is that few of

them are in touch with the modern

world, nor indeed with that of the apos-

tles. Their intellectual home is the

period between the two Vatican Coun-

cils, when ecclesiastical authority

"Another world is not only possi-

ble, she is on her way. On a quiet

day I can hear her breathing."

Arundhati  Roy
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attribution. Incidentally, the Ad Hoc

Group was not confined to laymen —

among the original ten people, there

were three women.

On Friday 13th September 1968, the

London Newman Circle organized a

‘Teach-in’ on Humanae Vitae. I went

along to this event at the Methodist

Central Hall, Westminster – it was

scheduled to last from 6pm to 10pm

and the admission fee was four

shillings in real money. The list of

speakers (in speaking order) was: Rev.

Leonard Whatmore, Rev. Peter de

Rosa, Mr Douglas Woodruff, Rev.

David Woodard, Mr Christopher Der-

rick, Dr. John Marshall, Rev. Clement

Tigar SJ, and Mr Anthony Spencer.

The only speech which I recall was by

Mr Douglas Woodruff (a previous edi-

tor of The Tablet) who was simply

amazed that laypeople should oppose

the pope. He stated that he could not

ever recall this happening before. So

clearly a new era was beginning.

Among my souvenirs, I have the copy

of the Catholic Truth Society HV

booklet, which cost six pence in real

money. As it states on the back cover

that it is the ‘Translation published by

the Vatican Polyglot Press’, we can

assume it is authentic. All my original

penciled notes are clearly readable in

the text: for example, against several

paragraphs I wrote ‘Not necessarily’,

‘why’, ‘NO!’. I especially like the

resort to ‘the Magisterium of the

Church’ in the section ‘To Priests’

towards the end of the encyclical – I

have not heard any priest mentioning

these magic words for many a year.

In 1973, I gave a talk on the HV situ-

ation to date and I have my original

text. In it, I said that with papal think-

ing “Everything relating to sex is

regarded legally, ultimately”. And I

think we can agree that this certainly

has not changed in the last 40 years.

Derek Reeve

VIEW OF RETIRED

PARISH PRIEST
I am a retired parish priest and I have

been a member of CCC from its very

beginning when the Papal Declaration

on Birth Control had caused alarm and

despondency among many Catholics,

myself included.

Although I have been a member of

CCC, I have only been able to be more

actively involved since my retirement

the duty by our writings, publications

and meetings to be the agents of true

Christian teaching, whilst pointing

out, clearly and politely what are the

erroneous accretions of ill-informed

human thought, of which papal teach-

ing on sexuality, mandatory celibacy

and the role of women in the church are

the most blatant examples.   We must

also thank and support any brave the-

ologians who incur the wrath of the

odiously misguided CDF when they

dare to request freedom of speech and

intellectually honest discussion of

papal utterances and flawed traditional

teaching.

I believe the above quotation about

Benedict XVI  (and which could be true

of all the curia, some bishops and

many ‘humble faithful’) shows the dif-

ficulty of that task!

Frank J.  Pycroft

HOW IT ALL STARTED

BACK IN 1968
On 29th July 1968, Pope Paul VI pro-

mulgated Humanae Vitae. Although

the strict translation is ‘Of Human

Life’, the Vatican said it meant On the

Regulation of Birth. And this title was

still on the Vatican website when I was

writing this text at the end of January

2009. And it got worse as the days

came and went, particularly for those

couples who were following the proce-

dures of the Rhythm Method (also

known as Natural Family Planning).

From the moment a group of residents

at a Catholic People’s Week heard the

bad news of the promulgation of

Humanae Vitae (HV), which declared

that there was not going to be any

change in the Vatican’s attitude towards

the ban on contraception, they went to

work on the telephone and quickly

formed a group to challenge the core

conclusion of HV. This group gave

itself the name Ad Hoc Group and ten

of them signed a letter to The

Guardian, which was published on 6th

August 1968. This letter noted that

some bishops took the view that they

had a duty to suppress criticism of the

encyclical by their clergy. But the let-

ter-writers urged clergy not to court

suspension by making individual pub-

lic statements in defiance of their bish-

ops — instead, the Ad Hoc Group sug-

gested that they write to them and they

undertook to see that their letters were

published in a suitable form without

Elizabeth Price

MY HOPES FOR THE

FUTURE OF CCC 
In his book Keeping the Faith –

Church of Rome or Church of Christ,

(Mercer Press 2007) Fr. Tony Flannery

CssR quotes Bernard Haring saying of

John Paul II (p77)

“Theologians, especially moralists,

have again and again been admonished

to make the pope’s statements the strict

guideline for all their efforts. The chief,

if not the only, concern is sexual

ethics, on which the pope has a great

deal to say…..This quest for conformi-

ty is being carried out in conjunction

with a previously unheard-of exercise

of power by means of the appointment

of bishops and the strictest oversight in

filling theological chairs and other

church offices”.

And of the present pope he quotes

Michael Baigent and Richard Leigh in

their book The Inquisition saying (p80)

Ratzinger is authentically and pro-

foundly concerned about the current and

future affairs of the Church.  He is anx-

ious to avert a number of crises – of

faith, of trust in dogma, of morality –

by which he sees the modern church

beleaguered. He believes the church

must be spared such awkwardness.   By

existing in a lofty and rarefied sphere of

its own, the church should be immune

and insulated from the taint and contro-

versy of ‘merely’ human institutions.

For Ratzinger the church is quite liter-

ally the ‘mystical body of Christ’.   He

dismisses any suggestion that it might

ultimately be man-made.  On the con-

trary, the church’s fundamental struc-

tures are willed by God himself, and are

therefore inviolable.  Behind the human

exterior stands the mystery of a more

than human reality, in which reform-

ers, sociologists, organizers have no

authority whatever.”

Then Tony Flannery adds his conclu-

sion: “We clearly have a great and enor-

mous challenge facing us in the

church.   Hundreds of years of serving

the institution rather than the message

have left a legacy of repression and

fear.   The question that must be asked

is a difficult one.  Is it possible for our

church to once again become the ser-

vant and the agent of Christianity

rather than of itself”.

Since, in the main, CCC members are

not clerics and papally appointed nom-

inees I believe our future lies in this:

We have not only the opportunity but
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the Church of the future.

Maybe that all sounds ‘pie in the sky’-

ish but it is my firm belief that that is

the way things must go and I continue

with CCC because I believe we can be

an instrument in helping bring this

about. So get working to enlist others

so that we may become a voice that

will be heard and listened to in the

institutional Church and, maybe, a

sign of hope for many who, at the pre-

sent, feel disillusioned and without

anywhere to which they can turn.

Colin S tockford

IN THE FIRST PERSON

SINGULAR
I knew nothing of CCC’s start, I was

just a (good?) fertile Catholic convert

husband and father, BUT seeds of trou-

ble were being sown! 

While in Crawley 62-66 I enjoyed the

Worth Conferences including a talk by

Herbert McCabe (the church as a circle

with Our Lord in the centre, not a pyra-

mid with the Pope on top), and saw the

distress of a young curate who found

that this completely overturned all he

had been taught at the seminary.

In Birmingham 66-72 I met John Chal-

lenor and went to enlightening occa-

sions at the University Chaplaincy.

(That Bishop is quite right about the

trouble caused by graduates who think!)

I had got as far as appointing a bright

young lad called Simon to an RE post

in the new Catholic school I was open-

ing, when a very “sound” Governor dis-

covered Simon was rather “unsound”;

Simon withdrew to avoid problems.

I attended the Pastoral Congress in Liv-

erpool on behalf of Catholic People’s

Weeks and came away on a euphoric

high. I even met JP2 at Westminster

Cathedral House for a chat (there were

quite a few others there so I could not

actually have a heart to heart).

I saw a meeting in Holborn advertised

with that Simon chap involved. So in

curiosity I went along. Also present

was a grim looking lady (with a Greek

first name and a Scottish surname) sup-

ported by several serious young

acolytes. They were listened to politely

as they questioned the “heresies” being

preached by Simon and others. As we

enjoyed a friendly Christian shared

lunch, they all disappeared and I went

to look - and found them 50 yards down

the road checking their notes and con-

ferring privately before returning for

and I feel privileged to have been able

to serve on the Executive for the past

few years.

Since then, one of the things that has

concerned me   is the very small num-

ber of people who make up CCC and

the fact that most of us seem to be sur-

vivors from the ‘Humanae Vitae’ fias-

co. We seem to have failed to recruit

new members from younger age groups

who have grown up in a church where

the contraceptive issue is no longer a

problem since they have made their

own decisions on the matter, but where

many feel disillusioned and fail to find

what they are looking for in the Church

as it is.

This seems to me to be one of the most

important challenges facing us as we

enter our forty-first year. How do we

recruit more and younger members?

We have also to ask ourselves if it is

worth trying to increase our member-

ship. Is the Church beyond help? Can an

organisation like our own do anything

to change things? First of all, I do

believe that the Church is here to stay. I

believe that the promise made by Jesus

that he would be with us until the end of

time is still true. The big question is

whether the Church as we have known it

corresponds to what he would want us to

be in the twenty-first century.

I believe sincerely that the Church as it

is must die to make way for one that is

open and inclusive and, above all, non-

clerical. The understanding of ministry

within the Church must change to

become something which is shared by

the whole church community and

which does not involve the setting

apart of a professional body of ‘clergy’.

Each church community must be able

to regulate its own affairs and what

would make it Catholic is not the

acceptance of Papal or Vatican Curial

authority but its ‘communion’ in love

with the bishop of Rome.

I see the Church’s future as that which

was foreseen by the Second Vatican

Council as a communion of communi-

ties.

Where CCC has a role to play, I

believe, is helping people be ready for

this challenge. Resisting the present

tendency to amalgamate parish commu-

nities into ever larger conglomerations

and offering the skills and dedication

that would allow communities to con-

tinue, without a priest, if necessary so

that there would gradually appear a vast

network of communities who would be

the afternoon. They belonged to an

organisation with a Latin name claim-

ing their loyalty to the Church.

That was it! I joined CCC and in no

time found myself Treasurer ever since

(but please, someone should take over

before I drop).

Starting from my Methodist/Plymouth

Brethren childhood, to being an eager

convert, and then finding things were

not perfect, Catholic Peoples’ Weeks

kept me going for many years and then

CCC has done the rest. Ad multos (or

perhaps plures or even plurimos)

annos!

"When I say I believe, I do

not mean that I take over for

myself what the Church says

on these matters (God, Trini-

ty, Redemption and Euch-

arist) but that through Love I

hold on to the perfect unseiz-

able truth which these mys-

teries contain, and that I try to

open my soul to it so that its

light may penetrate into me." 

Simone Weil, from her

"Gateway to God"

"The modern experiment to

live without religion has

failed, and once we have

understood this, we will

know what our 'post-modern'

tasks really are."

E. F. Schumacher

from his A Guide for the

Perplexed
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The following lecture was given by a

distinguished speaker at the Reception

held in London on 23 January 2009 to

mark the 40th Anniversary of the

founding of CCC as the Catholic

Renewal Movement. 

An insensitive Church
It is no secret that our holy Catholic

Church has a huge credibility problem

at the present time. The most obvious

cause is the scandal of clerical sex

abuse and the associated scandal of the

cover-up by Church leaders, from the

Vatican to local hierarchies and individ-

ual bishops. I have written seven arti-

cles on this problem since 1992, and I

have spent long hours consoling and

counselling victims whose suffering

was compounded by the indifference

and cover-up of Church leaders. The

experience made me thoroughly

ashamed of our Catholic Church,

which claims to be our holy mother,

but I thank God for an experience in

my personal life that made me sensi-

tive to human pain. 

When growing up I enjoyed an

uneventful life in a loving and secure

family until age fifteen, when my

father’s death in a traffic accident and a

period of debilitating illness for my

mother left me, as the eldest of seven

children, the father- and in some ways

the mother-figure to my younger sib-

lings. Walking the floor with a

teething infant at 2.00 a.m. is a very

special experience. I fought with God

during those years because I felt this as

a heavy burden that I did not deserve,

but I still cycled faithfully to Mass

every morning before going to school.

Later, in the monastery, I thanked God

for that experience, because it gave me

a deep sense of responsibility, but

more importantly, it gave me more

maternal instinct and sensitivity than

many of my married women friends.

My ministry since ordination in 1953

has been primarily in the area of lec-

turing in theology in thirteen different

countries, with twelve years in Rome

as Secretary General of my religious

that sense accept it. Too often Aristo-

tle’s basic principle is forgotten that no

teaching takes place until someone has

been taught.

Understanding Humanae

Vitae
Pope Paul VI urged clergy to preach

Humanae Vitae in the conviction that

the Holy Spirit interiorly enlightens

the hearts of the faithful to give their

assent. But after 40 years of preaching,

at least 80% of the faithful (including

some bishops and cardinals) are still

not convinced by its reasoning. Those

who, like John Paul II, imagine that it

can now be declared infallible do not

seem to understand that the Pope can

define infallibly only what is already

the faith of the Church, what is

believed by God’s holy people who are

the Church.

When the teaching being presented is

from ‘natural law’ (e.g. birth control)

rather than a matter of divine faith, it is

claimed that the Pope is given special

help by the Holy Spirit to understand

how the matter is essentially connected

to faith and infallible teaching. But

today’s intelligent Catholics want to

know why the Holy Spirit seems inca-

pable of giving the Pope that little bit of

extra help that would enable him to

explain to the faithful in a convincing

manner what he claims to see so clearly.

Universal teaching of the

world’s bishops or papal

initiative?
When Pope John Paul II in his apostolic

letter Ordinatio Sacerdotalis in 1994 said

that he had no authority to change the

Church’s tradition of ordaining only

men to the priesthood, Cardinal

Ratzinger explained that in this the pope

was not using his personal infallibility,

but simply quoting the ordinary magis-

terium or teaching of the Church as the

unbroken, universal teaching of the

bishops, which is infallible. But this is

an historical question open to verifica-

tion. It is not at all clear that the bish-

ops of the world, individually or collec-

tively, ever made a formal pronounce-

order. But I was privileged through

those years to be closely involved with

gay and lesbian people, and with mar-

ried couples barred from Communion

by church law. Few church leaders have

any idea of the intense suffering of all

these people, for whom the Church at

present does practically nothing. To

add insult to injury clerics sometimes

treat them as though their problems are

their own fault.

Insulting our intelligence
But in recent years I have discovered a

new ministry, helping Catholics to

hold on to their faith even if only by

the skin of their teeth. These are often

intelligent deeply-committed Catholics

who have discovered an interest in the-

ology and are enthusiastic about their

faith, but too often find that their God-

given intelligence is not respected,

indeed is often insulted, by some

‘teachings of the Church’ which have

little to do with Christian faith. To put

it bluntly, their biggest problem is the

Vatican, its structures, attitudes, deci-

sions and procedures, which brings us

to the subject of our discussion this

evening. The fact that Catholics for a

Changing Church, originally set up to

protest at the publication of Humanae

Vitae, is still such a lively organisa-

tion after forty years is testimony to

the need for critical thinking on the

part of all God’s holy people, who are

the Church.

Truth is understood not

‘obeyed’
A major problem is over-simplifica-

tion. Many Church documents give

the impression that truth can be sim-

ply decreed and imposed, whereas in

fact it can only be discovered and

shared. It is nonsense to ask: “Do you

obey the Church’s teaching on this

matter?” This is a category mistake,

using obedience outside of its proper

context. Obedience is the response to a

command, not to teaching. Good

teachers never ask students if they obey

what has been taught, but would be

concerned to know whether they under-

stand and are convinced by it and in

HOW FAR DO CATHOLIC THINKERS FEEL AT

HOME IN A CHURCH THAT RARELY THINKS?

Anon
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ment on the subject, undertook a seri-

ous study of it or consulted the faithful

about it, least of all the 50% of Church

members who have the privilege of

being women. People will continue to

discuss the issue. 

In fact the papal commission of the-

ologians and scripture scholars set up

to study the question in 1979 declared

that there is no convincing argument

from scripture or theology against it.

As for theology, Karl Rahner, one of

the most respected theologians at Vati-

can II, wrote that ‘the Catholic Church

practice of not ordaining women to the

priesthood has no binding theological

character. It is not a dogma, but is

purely and simply based on human and

historical reflection which was valid in

the past in cultural and social condi-

tions which are presently changing

rapidly’. 

Reversing ‘constant teaching

of the Church’
Since the CDF asked that I respond to

the critique of the Consultor, I wrote a

12-page reply clarifying all the points

he raised. Had I wished to embarrass or

harm the Church I could have put his

document on the Internet to show how

much he was out of touch with basic

theology. For example, he stated quite

firmly that ‘there are infallible solu-

tions to moral problems contained in

Sacred Scripture.’ In fact, there are no

infallible statements in the bible, much

less ones that can provide convincing

solutions to modern medical and other

problems. The response to my docu-

ment was that in April 1999 the CDF

informed my superior general that I had

not accepted the comments of their

Consultor, so I was ordered to appear

before the top tribunal in the Vatican to

be interrogated in person. Naturally my

superiors were quite upset about this,

but I was totally calm through all six

years of the ordeal. In April 2000 my

superior general informed me that the

CDF had written to tell him that in

their 19 January meeting the Congrega-

tion had decided to remit the whole

affair to the Irish Bishops, who were

ordered to publish a Notification or

warning about the book. The Holy

Father approved of this decision in the

audience with Cardinal Ratzinger two

days later.

In fact, most of the ground-breaking

teachings of Vatican II were at one

time or another condemned by Rome.

Both Pius IX and Gregory XVI con-

becoming one body with all present.

Altar, candles, crucifix and tabernacle

came centuries later.

Constantly changing
In fact it was constantly changing. The

first Council of the Church was in 49

AD to decide about accepting Gentile

converts. The apostles did not ask:

what would Jesus want? But he had

promised that the Holy Spirit would

lead them into all truth and they dis-

cussed what was the best way of deal-

ing with the Gentiles, concluding with

the phrase: ‘It has seemed good to the

Holy Spirit and to us…’

Down through history the Church has

constantly developed and changed its

teaching: on salvation, predestination,

necessity of baptism, limbo, marriage

(Pauline and Petrine privileges),

polygamy, non-consummation, annul-

ment, conscience and religious free-

dom, democracy, liturgy.

An unhealthy climate in the

Church
On Dec. 18 1979 the German bishops

held a press conference announcing a

declaration from the Congregation for

the Doctrine of the Faith that Hans

Küng was no longer qualified to be a

Catholic theologian. In a sermon less

than a month later Cardinal Ratzinger

defended this action against Küng in

terms that are an insult to mature

thinking Catholics. He said: “The

Christian is a simple person: bishops

should protect the faith of these little

people against the power of intellectu-

als.” These simple, indeed simplistic,

words provide much of the answer to

the question that is the subject of our

discussion this evening, namely that

thinking Catholics feel insulted at

being treated as children who need to be

protected. This is all the more painful

when Church authorities seem to dis-

courage discussion in the Church. They

forget that Faith is a gift to be shared,

not a possession to be protected.

While papal teaching can be an enrich-

ment for the Church, it can also be

argued that the multiplicity of encycli-

cals and the tendency since the 19th cen-

tury to restrict the Church’s teaching

function to bishops and indeed mostly to

the pope, is not healthy. It is often

described as ‘creeping infallibility’.

There is no question of minimising the

responsibility and authority of the pope

to safeguard the truths of faith and to

supervise their faithful transmission, but

demned freedom of conscience as sheer

madness, whereas Vatican II declared it

to be a basic human right. Leo X

declared against Luther that it is per-

fectly in accordance with the will of

the Holy Spirit that heretics should be

burned at the stake, but this has never

been formally retracted.

Myth of an unchanging

Church 
Another problem is the myth of an

unchanging Church. Too many church

documents give the impression that

almost everything in our modern

Church can be traced back directly to

Jesus and the gospels. For example,

many people imagine that at the last

supper, after the withdrawal of Judas,

Jesus ordained the remaining eleven

men as priests, giving them every-

thing except Roman collars. But in

fact there is nothing in the gospels to

show that Jesus consciously founded

the Church, or even a Church. 

The basic definition of Church is: the

remembering community of the

believers in Jesus. The original mean-

ing of Church was simply a local com-

munity who met together to do what

Jesus had invited them to do and tried

to live the ideals he had preached. For

three hundred years Christianity was

not recognised by the State as a reli-

gion, so the early Christians could not

build churches, but met in private

houses. The leader of the group for the

celebration would have been someone

appointed by an apostle (rarely), or a

person elected by the group, or the

owner of the house, who could be a

married couple or even a rich widow. It

was only half-way through the second

century that community leaders were

appointed in charge of a community

with the laying on of hands, and it was

agreed that they would lead the

Eucharistic celebration. 

Jesus never ordained priests as we

know them now, nor, as a first-century

Jew, would he have thought of found-

ing a cultic priesthood. It was only

gradually that the present notion of

priest developed as a sacred person with

the sacred power to celebrate the

Eucharist and administer the sacra-

ments. In fact, the early theologians

held that it was through the Holy Spir-

it that Jesus became sacramentally pre-

sent in the Eucharist and in the com-

munity that met to remember him by

doing what he did, namely sharing the

meal, washing each other’s feet,
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the present situation is unbalanced com-

pared to earlier times. Moreover it does

not reflect the beautiful Vatican II pic-

ture of the Church. Speaking of revela-

tion as a continuing process to be newly

expressed for every age in prophetic wit-

ness, the Council says:

It is the task of the whole people of

God, particularly of its pastors and the-

ologians, to listen to and distinguish

the many voices of our times and to

interpret them in the light of the divine

Word, in order that the divine truth

may be more deeply penetrated, better

understood and more suitably presented

(Church in the Modern World, n. 44).

We are Church
It is the whole body of Catholic

believers who are the Church that are

to be involved in the process of listen-

ing, learning, discerning, interpreting

and presenting the divine truth,

although it is particularly the task of

leaders and theologians. The subsidiary

clause linking pastors and theologians

has a special importance today, as a

corrective to the recent tendency on the

part of the Roman curia to censure and

punish theologians who have been

faithful to their centuries-old tradition-

al task of creative reflection on the

truths of faith in the context of chang-

ing cultures. Sadly, the message con-

veyed in recent years is that theolo-

gians are expected to be mere public

relations agents protecting and promot-

ing truths decreed by Rome which have

never been tested in the experience of

God’s holy people who are the Church.

Lay theologians
There are many lay theologians today,

both men and women, some of them

outstanding. Unfortunately, the laity,

who make up the bulk of Church

membership, are seldom consulted by

Church leaders, and there are few mean-

ingful structures in place that would

enable them to participate in the task.

That the laity share in the teaching

function of the Church is not a new

idea of modern times, but a well-estab-

lished tradition over centuries. Most of

the great theologians of the second cen-

tury and later were laymen with a rep-

utation for scholarship. Church writers

like Tertullian and Saints Justin, Basil,

Gregory of Nazianzen, Jerome and

Augustine had produced important the-

ological works as laymen before they

became priests and bishops. Moreover,

theologians enjoyed a privileged role

as teachers and defenders of the faith.

the CDF in modern times is impres-

sive: Hans Küng 1975, Jacques Pohier

1979, Edward Schillebeeckx 1980,

1984, 1985, Leonardo Boff 1985,

Charles Curran 1986, Tissa Balasuriya

(excommunicated for a year) 1997,

Anthony de Mello 1998, Reinhard

Messner 2000, Jacques Dupuy 2004,

Roger Haight 2004, 2008, and Jon

Sobrino. A particular source of scandal

is the CDF’s cult of secrecy and lack of

justice in their procedures. People are

encouraged to denounce lectures and

writings to the Congregation knowing

that their names will remain secret.

Clifford Longley wrote in The Tablet

in 1999 (Laylines) that Cardinal

Ratzinger once defended this practice on

the grounds that the CDF was a small

department that could not possibly

police the whole Church unless there

were people prepared to rat on their

priests and bishops. Unfortunately this

practice encourages people to sneak,

and it allies the Vatican with some of

the most disturbed and unsavoury indi-

viduals in the entire Church, not to

mention making the CDF look like the

Chinese thought police.

Ignoring human rights
The Vatican ignores basic human rights

in its procedures: the right to be heard,

the right to know one’s accusers, the

right not to have the same individuals

as prosecutor and judge. Those accused

are never addressed personally, but only

through their superiors, who can com-

mand them to silence. The CDF is

doing great harm to the Church,

destroying its Catholicity by imposing

its own narrow theological view on the

Church as a whole. Paul Collins in his

book From Inquisition to Freedom

describes the experience of seven

Catholics who were disciplined by the

Vatican in recent years and concludes

that the CDF is irreformable and ought

to be abolished. After all, for 1,500

years the Church got on perfectly well

without it.

In 1997 the Vatican published new reg-

ulations for investigating allegations

of false or dangerous teachings includ-

ing the points just mentioned. Not

only do they fall short of the standards

of fairness accepted in civilised coun-

tries throughout the world today, but

they contradict the Church’s own legis-

lation decreed by the Fourth Lateran

Council in 1215, which states: ‘He

who is the object of an enquiry should

be present at the process, and, unless

Many of them became bishops as a

result of their competence in theology.

Nowadays unfortunately bishops are

too often appointed for their adminis-

trative skills more than for theological

expertise and they are frequently

imposed as strangers on a diocese they

have never even visited.

Today large numbers of lay Catholics

around the world are far more knowl-

edgeable in theology than the clergy

who minister to them. Doctrines do

not fall from heaven, but come about

through the totally human process of

discussion and debate. Too often the

phrase ‘Church teaching’ gives the

impression that the Church is the

pope, whereas the central insight of the

Second Vatican Council is that the

Church is the Pilgrim People of God

before there is any mention of how it

is organised as an institution led by the

pope and bishops. Intelligent thinking

Catholics who received the Holy Spir-

it in baptism and are familiar with his

presence in their daily lives suffer

deeply when they are never consulted

about their Christian experience. 

Cruel proceedings
They feel that their God-given intelli-

gence is insulted when they are expect-

ed to accept blindly under obedience

‘teachings’ that fly in the face of their

experience. They are even more upset

when they see how people who express

loyal dissent are treated by Church

authorities. The case of Dominican

priest Yves Congar is one of the most

famous. Although created a cardinal

less than a year before his death and

being one of the most powerful and

positive voices at the Second Vatican

Council, he declared in his diary that

when he was forbidden to teach or pub-

lish his research in the 1950s he felt

‘crushed, destroyed, excommunicated

by a pitiless system which can neither

amend itself nor even recognise its

errors’. He called it a ‘police system’

and compared it to the Gestapo.

Bernard Häring, one of the greatest

moral theologians of recent centuries,

was persecuted for years by the Con-

gregation for the Doctrine of the Faith

and he said that as a conscript health

worker in Hitler’s army he was more

than once interrogated by the Gestapo

and found the court far more humane

than anything he suffered at the hands

of the Vatican. 

An impressive list
The list of theologians disciplined by
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absent through contumacy, should

have the various headings of the

inquiry explained to him, so as to

allow him the possibility of defending

himself; as well, he is to be informed

not only of what the various witnesses

have accused him of, but also of the

names of those witnesses.’

Personal experience
I have had personal experience of CDF

procedures. Nobody ever complained

about my lectures or writings until

December 1998, when Archbishop

Bertone, secretary of the CDF, headed

by Cardinal Joseph Ratzinger, wrote to

my superior general in Rome to

inform him that the book Does Moral-

ity Change? had been denounced to the

CDF as not in keeping with Church

teaching. Attached to this letter was a

12-page detailed critique of the book by

an anonymous Consultor of the CDF.

The Consultor remains anonymous to

this day, so we have no way of know-

ing what his experience and qualifica-

tions were. The person responsible for

contacting the CDF I suspect was an

Irish bishop. A lay person would not

have much clout and a non-Irish prelate

would have no interest in it. He

remains anonymous to this day and it

is likely that neither the members of

the CDF nor the members of the Irish

hierarchy would have been informed of

his name.

The Irish bishops had more than

enough to worry about with the cleri-

cal sex-abuse scandal and its cover-up,

so they felt that the CDF command

was not urgent. But in 2003 when the

book went out of print after selling

5000 copies, Columba Press produced

an attractive reprint of 1500 copies.

This seems to have annoyed the person

in terms of numbers, but for it to sur-

vive, its members need to belong out

of personal conviction rather than

social convention. They must be

‘thinking Catholics’, which is more

than just knowing the catechism. Blind

obedience to dogma, superficial obser-

vance of rules and regulations, these

will no longer be sufficient when it

comes to being a member of a leaner,

more dynamic, democratic institution

that is committed to proclaiming in

word and life the message of the

Gospel.

who denounced it, because he again

alerted the CDF, which resulted in a

stiff letter from the CDF to the bish-

ops, expressing dismay that the author

‘had dared to allow a second printing

without permission’. On a bank-holi-

day week-end in July 2004 the Irish

bishops published a 5-page document

on their website warning the faithful

about errors in the various attempts by

theologians to make the Church’s

moral teaching more convincing in

today’s world. They mentioned the

book Does Morality Change? as an

example, and while recognising its

value, they concluded with the judg-

ment that ‘this book contains a num-

ber of errors common to similar

attempts at renewal.’ But neither the

Vatican nor the Irish bishops specified

what these errors were.

As a thinking Catholic can I really feel

at home in a Church that rarely thinks?

In spite of the many critical concerns I

have mentioned, I must admit that I

am passionately in love with this all-

too human Church. In fact, it brings

me so much of the endless compassion

of Christ; the kind strong gentleness

and refined sensitivity of Mary his

mother; the consolation from God

himself to help me through the many

dark nights of the soul; the strength of

grace in the midst of weakness; the

deep-down conviction of the mystical

meaning of all reality; the deeper

meaning of living and dying; the

magic of enjoying the earth as the

home God gives us out of love, and at

the same time realising that we have

here no lasting city. 

But there is no magic involved. In a

sense, the future of the Catholic

Church in the developed world is bleak

"...this scandal has drawn attention

to the major issue of human sexu-

ality facing the Church. So far it

appears to have tested Catholi-

cism's coffers and little of its the-

ology and practices....

First, we should consider whether

seminary training is satisfactory

and whether it still has the right

ingredients. There is a fundamental

issue regarding priests and their

human needs, particularly love.

Far more psychology is needed

today in their training, compared

with philosophy, given that it

plays a large part in priests' pas-

toral work. Studying psychology

also helps the priest understand

himself. I would argue that sexual

abuse is ultimately a desperate

attempt to seek love gone wrong."

Jack Dominian

AUSTRALIAN CATHOLICS TURN MUSLIM
PAUL LAMPATHAKIS

Axel Cremer used to turn heads when

he roared up to prayer time at the River-

vale mosque in Perth, Western Aus-

tralia, on his Harley-Davidson motorcy-

cle. ‘When I first turned up, I freaked

them out’, said the 50-year-old compa-

ny director and a Muslim convert from

Catholicism. ‘They’d see someone in

black leather flying down the road, who

stopped, then all of a sudden took all

the leather off and walked into the

mosque in Islamic clothing. Now they

know me and miss me when they don’t

hear the bike’. Mr Cremer, whose

Muslim name is Muhammad, is one of

hundreds of West Australians who have

converted to Islam in recent years,

despite the stigma surrounding the reli-

gion that has grown since the 9/11 ter-

ror attacks.

Peter Rosengren, editor of Catholic

newspaper The Record, said it was not

surprising that ordinary Australians

were attracted to Islam. ‘Human beings

are fundamentally religious. When you

reject belief in God as a society people

still search for the meaning of their

lives. Where do I come from? Where

am I going? What is my life all about?’

he said. While he was a convinced

Christian, he admired the fact that con-

verts to Islam were going against the
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general trend and trying to put God

first.

Converts say that in Islam they have

found clearer answers to questions of

spirituality in Christianity, a stronger

sense of community and rules to live

by.

‘There are guidelines for everything. It

shows you how to do the right thing,

to be nice to people’, said Cremer.

‘The Bible does this as well, but it has

been translated too much, it has been

tampered with too much.

‘And one major difference with Islam is

there is no hierarchy above me, no

priests, no bishops, no Vatican. Imams

(holy men) lead you in prayer. But

beyond that it’s just you and Allah.

You’re talking directly to God, that sim-

plifies things’, Cremer said. He was

also attracted to rules such as Muslims

donating a percentage of their annual

income to the poor. The fact that Islam

is a lifestyle rather than a weekend event

was appealing too, because it advocated

morality in all areas, including politics

and work, where he believed morality

was sorely needed.

The father of four, who migrated to

Australia from Germany 22 years ago,

said his Indonesian wife triggered his

‘reversion’ in Jakarta seven years ago.

Muslims believe people revert, not

convert, because they say everyone is

born Muslim. But Cremer said he

became enthusiastic about Islam while

researching the religion before his mar-

riage — after years of questioning

other faiths.

Mother-of-two Nicole Banks, 36, said

non-Muslim women were not com-

pelled by the religion to switch to

Islam if they married a Muslim and

were allowed to keep their maiden

names. But the former Anglican chose

to convert in 1999, two years after

marrying her now estranged Egyptian

husband. She had admired aspects of

the religion, such as its focus on fam-

ily and respect for elders, which she

saw while travelling in the Middle East

in 1996.

For instance, you wouldn’t send your

parents off to a nursing home. They’re

looked after in the home by their kids’,

she said. ‘In Muslim homes wives are

doing the chores, grandmothers are

looking after the younger children.

Here, you might not see your family

from one week to the next.

‘If someone’s sick within the commu-

nity, others will bring food to the

Eliza-Aisha, 26, switched from

Catholicism about four years ago

before marrying her Pakistani husband,

whom she met in university. In the

home she shares with her Catholic

mother and Muslim husband, she said

she had researched different faiths from

the age of 13 and had never been con-

tent with Catholicism. She liked the

clarity of Islam; that you prayed just to

God, not saints or others. Eliza-Aisha

said she had met converts from many

areas who shared common reasons for

changing.

‘They want to know the purpose of

their life. They don’t just want an

empty life filled with material things, a

great house and a car. They want to

know more’, she said.

‘Every week you hear about converts,

people in the country, in the local area.

A university professor, I heard, recently

became a Muslim’, Aisha said. She dis-

agreed with the assumption that

women were repressed under Islam. If

so, why did so many change, because

she had heard about 80 per cent of con-

verts were female.

Other converts said they disliked Chris-

tianity’s hypocrisy in preaching peace

and love while being responsible for

many atrocities, including the Crusades

and Inquisition, and playing a big role

in Northern Ireland’s bloody conflict.

They also believed the Bible had been

edited so much it was no longer the

true word of God, while the Qur’an had

not changed.

Courtesy: The News, 30th March 2007

Acknowledgements to Hamdard Islami-

cus. Printed with kind permission of

Mission Outlook.

house. If somebody has a baby, people

will bring food and help clean the

house’, she said. ‘That feeling of close-

ness is very much missing in Aus-

tralian society’. The former optician

said Islam taught her not to be so

materialistic and to be thankful for

God’s blessings, such as good health.

‘Before, I was a workaholic, six days a

week, nine hours a day, I drank alcohol

... smoked cigarettes, about a pack-

plus a day, partied very hard’, she

added, ‘Now my days are spent looking

after my kids, helping the community,

still taking Arabic, Qur’an and religion

classes twice a week’.

Ms Banks’s family was apprehensive

about her conversion, but she had sub-

sequently grown closer to her parents.

Comments on the street about her

hijab (head scarf) have sometimes been

a ‘problem’, but most people were

curious. She said people should not

connect Islam with terror, because sui-

cide and hurting innocents, particularly

women, children and the elderly, were

forbidden by the Qur’an.

Perth banker Maariyah, 62, converted

from Catholicism last February after

reading books arguing against the

claim that Jesus was the son of God.

She preferred Islam’s belief that Jesus

was a prophet. ‘And I like the feeling

of one big family. We call each other

brother and sister and we mean it’, she

said. ‘I also like the idea of praying

five times a day and talking to God

rather than once a week or once a year

- I see praying as a privilege, not a

duty’, she added. Her husband was not

a Muslim and neither he nor her fami-

ly members understood her move to

Islam.

Trainee English teacher Jeremy Mered-

ith, became a Muslim in Jakarta in

2003, because he also liked the sense

of community and the guidelines.

‘People say they want freedom, they

want liberty’, he said and added, ‘But

the bottom line is people want to

know what they can and can’t do. They

want rules, they want guidelines,

something to believe in, something to

follow’. ‘In Islam, there’s a rule for

absolutely everything - how I eat my

food, how I go to the toilet, how I get

married, how I lend money’, Meredith

said. He said Muslims should not be

lumped with extremists, because that

was as stupid as saying that because

Hitler was a Christian, all Christians

were genocidal maniacs.

A Prayer

Jesus, God among us, make us

what you called us to be,

The Yeast of the Kingdom;

- immersed in people's longings for

good,

- determined always to bring out the

best

- and eager to work with others.

We ask it through your grace alive

in us by the power of your Spirit.

From,  Pray ers for Mission,

US PG
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As we journey from infancy to adult-

hood to maturity, our consciousness

goes through a series of stages. Infants

up to 3 years old are in a stage of learn-

ing physical and emotional differentia-

tion. Between 2 and 7 they have a mag-

ical consciousness: they are unable to

distinguish real from fantasy, e.g.

fairies, Father Christmas.

The pre-adolescent goes through a peri-

od known as Mythic consciousness.

Self-worth is in following laws and

rules. They think in concrete terms;

not able to handle abstract concepts.

I am suggesting that where Faith is

concerned, what I call “pious”

Catholics are stuck in this pre-adoles-

cent stage, no matter how mature they

are in all other aspects of life. The pre-

adolescent believes its parents can do

anything, solve every problem: the

“pious” Catholic believes God in the

sky can perform any miracle.

The pre-adolescent believes its parents

can make the Universe do what the

is even content to be told that it is not

allowed to know. The “pious” Catholic

ignores contradictory ideas or anything

which questions belief; is content to

accept there are truths it is not meant to

understand.

The pre-adolescent has no tolerance for

those who do not live the way it sees

as the only way of living. The imma-

ture Catholic believes there is only one

true religion. So all others must be

false. If the child’s belief in the superi-

ority of its parents is threatened, there

is a profound crisis. Similarly, if the

infallibility of the “pious” Catholic’s

faith is threatened, there follows a pro-

found crisis.

Just as the child at the mythical level

of consciousness has a black-and-white

view of the world: there are good peo-

ple and bad people, so we notice that

religious conflicts appear to be between

“religious” people stuck at the mythi-

cal level of consciousness.

child wants. Such a Catholic believes

God can over-rule the laws of nature to

answer prayers. 

The child believes its parents, its coun-

try and ethnic group are the best. The

“pious” Catholic believes its religion

is the only true one; the only road to

salvation. The former feels safe in con-

forming to the authority of parents and

teachers: the latter is happy to conform

to its religious leaders.

To conform, for the pre-adolescent is to

be “good”. Not to conform is to be

“bad”. For the immature Catholic to

conform is to be “saved”. Not to con-

form is to go to Hell. Salvation is

determined by compliance with exteri-

or rules.

The former thinks in very concrete

terms, has no abstract ideas. The latter

wants to understand religion (e.g. the

Bible) literally and does not like uncer-

tainty.

The pre-adolescent is happy to have an

authority person tell it what to believe;

WHY ARE CATHOLICS RELUCTANT TO

THINK FOR THEMSELVES?

Part 2 : Adrian B. Smith

HOW RATZINGER CHANGED
Anon

Paul Lakeland wrote his latest book,

Catholicism at the Crossroads – How

the Laity can Save the Church, for adult

Catholics who want an adult church

that can sustain their adult faith. It is

not a rash judgment to say that this is

precisely what all here present this

evening are looking for. As a young

theologian expert at the 2nd Vatican

Council Joseph Ratzinger seemed like-

ly to be in the forefront of responding

to this ideal. Our disappointment is

that this longing is not recognised by

church leaders, least of all by our new

pope. Cardinal Ratzinger, head of CDF,

justified the condemnation of Hans

Küng with the statement that: ‘The

Christian is a simple person: bishops

should protect the faith of these little

people against the power of intellectu-

als’. This paternalistic attitude led to

radical changes in Ratzinger’s theology,

although in an interview with Time

magazine in 1993 he claimed to have

had no changes to his theological posi-

tions over the years. 

An article in The Tablet (7 December

2002) by John Allen lists the many

cases in which there was a complete

turn-about in Ratzinger’s thinking. 

1 – Church structures. In 1963 he

praised the emergence of ‘horizontal

Catholicity’, reflecting Vatican II’s pri-

mary definition of the church as the

‘pilgrim people of God’. He praised the

idea of bishops’ conferences controlling

liturgy by their own authority rather

than by delegation from the Holy See.

But in 1990 when lecturing the bishops

of Brazil he emphasised the ‘vertical

Catholicity’ which he had previously

criticised. Against Cardinal Walter

Kasper he had not been an ally of ‘hor-

izontal Catholicity’.

2 – Bishops’ conferences.  After

the Council he said that one must

‘reject the one-sided unhistorical view

that the bishops’ conferences lack all

theological basis’. But as prefect of the

CDF he himself held this view, and the

1998 document Apostolos Suos

declared that no bishops’ conference

could issue statements on doctrine or

morality unless there was either una-

nimity among its members or the prior

approval of the Holy See had been

given.

3 – S ynod of bishops. In 1965 he

saw the synod as a means of continuing

the 2nd Vatican Council, saying that

‘the synod is a permanent council in

miniature… which guarantees that the

council will continue after its official

end; it will from now on be part of the
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everyday life of the church’. But in his

book Church, Ecumenism and Politics

he struck a contradictory note when he

explained that the synod ‘advises the

pope; it is not a small-scale council,

and it is not a collegial organ of leader-

ship for the universal Church’.

4 – Reform of the Holy Office.

In 1968 he signed a petition for certain

reforms to the Holy Office and proposed

that the International Theological Com-

mission should represent the diversity

of theological views in the Church.

When he became head of CDF, howev-

er, he failed to make any meaningful

reforms and hand-picked members of

the Theological Commission. Karl

Rahner and John Thornhill resigned

from it as a waste of time.

5 – Communion for divorced and

civi l ly married Cathol ics. Reflect-

ing on the Council in a 1972 essay he

argued that in some circumstances these

couples should be allowed to receive

Communion. In favour of his stand he

quoted St. Basil, who said that ‘this

seems nothing less than just, and is

fully in harmony with our ecclesiasti-

cal traditions.’

But in 1994 when three German bish-

ops wanted this to be generally recog-

nised in the church Ratzinger’s CDF

declared that civilly remarried persons

‘find themselves in a situation that

objectively contravenes God’s law, and

therefore they cannot receive holy

Communion.’

6 – Primacy of consci ence.

Ratzinger has a beautiful description of

the primacy of conscience in a history

of the Council. 

Over the pope as the expression of

the binding claim of ecclesiastical

authority, there still stands one’s

own conscience, which must be

obeyed before all else, even if nec-

essary against the requirement of

ecclesiastical authority. This

emphasis on the individual, whose

conscience confronts him with a

supreme and ultimate tribunal, and

one which in the last resort is

beyond the claim of external social

groups, even of the official Church,

also establishes a principle in oppo-

sition to increasing totalitarianism.’

(Joseph Ratzinger in: Herbert Vor-

grimler, ed., Commentary on Doc-

trine of Vatican II, vol. V, p. 134).

Concerns of Adult Cathol ics:

Recent church documents seem to have

a hidden agenda of power and control,

with a desire to limit and restrict.

Tendency to identify pope and church,

and vice versa. Little reference to the

People of God who are the church, or to

the bishops, who are, with the pope,

church leaders.

Dialogue is  the only way to

renewal ,  but there is  no dialogue

with Rome and the Curia.  We

need both/and rather than

ei ther/or.  Previous  counci l s

focussed on doctrine and struc-

tures,  whereas Vatican II on

S piri t.

I have just three things to teach:

Simplicity

Patience

Compassion.

These three are the greatest treasures.

Lao Tse
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Perfect Day

The�sun�beats�back�from�the�garden�paving,

The�hush�of�this�late�summer�afternoon

Drugged�with�scents�of�herbs�and�warm�earth

Tempts�sleep.�It�is�a�loud�quiet,�sung�with�wood�pigeons’

Counterpoint,�a�distant�dog’s�bark�and�near�at�hand

A�roofer’s�hammer.�The�birds,�busy�and�purposive

This�morning,�are�now�silent�in�the�heat,�leaving

The�sun-filled�garden�to�butterflies,�bees�and

The�occasional�beetle.

A�perfect�day?�Yesterday�came�news�of�casual

Careless�murder�by�arrogant�soldiers�in�a�subject�land,

Blood,�torn�flesh�and�the�sudden,�sharp�anguish

Of�mothers,�fathers,�children�bereft,�left�to�bear

A�bitter�loss.�Families,�busy�and�purposive�this�morning

Are�now�silent�in�their�grief.�In�Iraq�today�the�sun

Beats�back�from�smashed�bones.

Peter Heneker, 2003

Deep�peace�of�the�

running�wave�to�you.

Deep�peace�of�the�

flowing�air�to�you.

Deep�peace�of�the�

quiet�earth�to�you.

Deep�peace�of�the�

shining�stars�to�you.

Deep�peace�of�the�

gentle�night�to�you.

Moon�and�stars�pour�

their�healing�light�on�you.

Deep�peace�of�Christ,�

the�light�of�the�world�to�you.

John Rutter

Arrangement of a

Gaelic blessing

“But�if�at�the�Church

they�would�give�us�

some�Ale,

And�a�pleasant�fire�our

souls�to�regale.”

William Blake

POETRY CORNER

Spring: 2 Haiku

“Ice�and�Water,

Their�difference�resolved,

Are�friends�again.”

Yasuhara Teishitsu

“A�basket�of�grass

And�no�one�there-

Mountains�of�Spring.”

Masaoka Shiki

I am the wind that blows o’er the sea;

I am the wave of the deep;

I am the bull of seven battles;

I am the eagle on the rock;

I am a tear of the sun;

I am the fairest of the plants;

I am a boar for courage;

I am a salmon in the water;

I am a lake in the plain;

I am the word of knowledge;

I am the head of the battle-dealing spear;

I am the god who fashions fire in the head.”

Celtic Chant
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Pedro was the oldest of all the animals

in the barn. His coat was shabby and

bits of fur hung in clumps around his

neck where the farmer’s children had

clung to him as they rode on his back.

One of his ears was badly crumpled;

the other jagged and torn from a run-in

with a much younger donkey - poor

Pedro always seemed to come off worst

in a brawl. Maybe it was because he

had such a gentle nature and shied away

from conflict: not like some of the

others in the yard who were always

spoiling for a fight. 

If truth were told, Pedro had turned into

a bit of a joke. The farmer had thought

more than once about letting him go

but the children kept begging him not

to and anyway, who would want such

a mangy, weather-beaten old scrap of a

thing? He was good for nothing except

pulling the hay-cart to market once a

week and he was getting slower and

slower doing even that.

All the other animals made fun of

Pedro. ‘Look at that useless old-timer!’

mocked the cocky young stallion. ‘He

needs to be put out to grass!’ 

‘Yes, he gives the rest of us a bad

name,’ retorted the pretty new mare.

Her coat was a silky, shimmering

black, dark as ebony and smooth as

glass. It glistened whenever the sun

caught it and the stable lads loved to

brush and polish it. Heads turned wher-

ever she went. She would acknowledge

these admiring glances with a haughty

toss of her mane and a swish of her

luxurious tail.

One day there was great excitement in

the barn and a flurry of activity. None

of the animals knew what was going

on until the old cart-horse overheard

two of the stable lads talking together.

He reported back to the other animals

who huddled round and listened with

great interest. ‘Seems a very important

Prince is expected in the city any day

now,’ he confided. ‘Not sure who he is,

didn’t catch the name, but someone of

the utmost majesty and style. The sta-

ble lads think he’ll come here.’

At this the young stallion and the pret-

ty mare became quite agitated. ‘The

young prince will want to ride into the

city on my back,’ boasted the young

understand why he had not made more

of an effort to display his wealth and

power.

The Prince glanced politely at the pret-

ty mare but he seemed distracted. ‘Are

there no other animals here?’ he asked

the farmer. ‘Well none except my old

donkey, Pedro, and really he’s good for

nothing. I only keep him because the

children are fond of him.’ The farmer

was becoming more embarrassed by the

minute.

The Prince went over to the corner of

the barn where Pedro stood quietly

munching some hay. ‘Hello, old fel-

low,’ he whispered. ‘My, what soft fur

you have.’ He patted Pedro gently.

‘How about taking me into the city

today?’ Pedro could hardly believe his

ears. The Prince wanted him, the oldest

and shabbiest of all the animals in the

stable, to take him into the city for the

grand parade! 

The other animals snorted with disgust.

But Pedro was speaking. ‘Yes, my

Lord, nothing would give me greater

pleasure. It would be an honour to carry

you on my back.’ And that is how

Pedro, the lowly donkey, was chosen to

carry the greatest Prince of all into the

city of Jerusalem and why his story

will never be forgotten.

stallion, his chest puffing up with

pride. ‘There is no finer animal than

myself to carry him.’ 

‘Well I don’t think so,’ retorted the pret-

ty mare. ‘You are strong, to be sure,

but my mane is braided and tasselled

with fine beads and sparkling jewels. A

grand Prince will need to display his

riches and authority, and what better

way than to enter the city on my back.’ 

The wise old cart-horse said nothing.

He was used to their silly boasting and

preferred to keep his opinions to him-

self. But that night he wondered which

of them might be chosen, if their stable

was to provide a mount for the Prince.

The day of the Prince’s arrival came.

The route into the city was decked with

garlands. People started gathering at the

roadside from first light, all hoping to

catch a glimpse of the Prince as he rode

by. Some brought home-made banners

to welcome him; others had flags to

wave; others rose-petals to scatter on

the path as he approached. There was a

great buzz of excitement and anticipa-

tion throughout the city. What would

the new Prince look like? Would his

robes be covered in splendid jewels?

Would he wave to the crowd or would

he be too high and mighty to take

notice of them? Pedro stayed behind in

the barn. He felt too insignificant to

join in the preparations. 

Suddenly there was a great commotion:

people running here and there in a mad

panic. The farmer’s booming voice

could be heard approaching the stable.

‘Well, your Majesty, I have many fine

animals who might carry Your High-

ness into the city. Please, I beg you,

take your pick. Here is my young stal-

lion, the pride of the whole region.’ At

this the stallion bowed a deep and rev-

erential bow. The Prince smiled. ‘Or

what about this pretty mare? See how

her coat glistens and reflects the light.

Her jewels will convey your greatness

to all who see you, for I notice you

wear no finery yourself, Sir.’ The

farmer seemed rather puzzled as he

spoke, for indeed, the young Prince

looked like no other he had ever seen.

He was simply dressed and looked for

all the world as though he were just an

ordinary peasant. The farmer could not

THE PRINCE
Anne O’Connor

Litany to Jesus

God of Joy

God of delight

God of radiance

God of gracefulness

God of our daily bread

God enjoying good food

God drinking good wine

God enjoying the company

of sinners

Banqueting God

Charming God

Restful God Amusing God

Witty God

Tranquil God

Smile upon us, we beseech

you, O Lord.

Michael  Chmielowiec

(1918-1974)
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Letter sent by the Chair of CCC by

email to all members of the Executive

Committee, following a celebratory

evening event in London (23rd Janu-

ary), on the occasion of the 40th

Anniversary of the founding of The

Catholic Renewal Movement on Satur-

day 18th January 1969 (name changed

to Catholics for a Changing Church on

15th May 1993).

What a wonderful meeting we had in

London last night! Thank you all for

coming along on a very cold day too.

I found it a joy to meet so many peo-

ple I had not seen for years, especially

the early CCC (CRM) chair, Peter Wor-

den and his wife Patricia. Fr Robert

Murray, a world-renowned theologian

was a surprise guest - I noticed how

many people wanted to speak to him.

An anonymous guest gave a serious

(and humorous) talk, with lots of Vati-

can ‘secrets’ showing how badly the

curia treat theologians now and have

done for many years past.

The most-surprising revelation of the

evening for me, was that the Vatican

had decided over 20 years ago that the

Religious Orders were considered the

source of all the wrong-headed teaching

about Vatican II. The person who

revealed this during the discussion ses-

sion after the speaker’s talk, said that

diocesan religious were then given the

task of putting the thoughts of the laity

‘straight’ - part of this process is the

subject of an article in this week’s

Tablet (see page 30, 24th January, ‘US

seminaries get backing from the Vati-

can).

Now we can settle down to pushing

ahead with the Home Study Course - it

will be interesting to see how long it

takes for someone to dilate the whole

project to the Vatican for careful exam-

ination. I give it six months.

Frank Pycroft

Chair CCC

MARRIED CLERGY
Thanks for your excellent and thought-

provoking magazine which has only

recently come to my attention.

May I offer a few thoughts on the

thorny subject of married clergy. 

In my local area a couple of parishes are

served by priests who were formerly

ordained in the Church of England and as

such were able to marry and enjoy fami-

ly life. (They may have joined the

Catholic Church because of concerns

regarding the ordination of women, but

that’s quite another matter for debate!)

These good men have been warmly

received and have contributed greatly to

the lives of their parishes. To the best of

my knowledge no one has raised any

objection to the fact that they happen to

be married and far from hampering their

ministry, I venture to suggest that it may

well give it a greater depth.

There seems to be a double standard

operating here: such valuable clergy are

warmly welcomed (and rightly so)

whilst other priests in the diocese and

further afield have left the priesthood

(often with great reluctance) because of

the desire to be married. It is a natural

human emotion to fall in love and the

natural response is to want to be with

the loved one. Suppressing such nor-

mal feelings is not healthy and may

hinder development into a fully round-

ed person. After all, let’s not forget that

Peter was a married man and the early

Church had no such problems with the

whole issue of celibacy!

Does the Church’s insistence on a celi-

bate priesthood mean, by implication,

that those of us who choose not to lead

a celibate life are placed on a ‘lesser’

level? Should there be one ‘rule’ for the

priesthood and another for the laity?

What message does this convey to

those who opt to share their life with a

dearly loved partner, enjoying the rich-

es that such a partnership offers? Is that

lifestyle of less value and merit than

the celibate life? And how should we

treat those who find celibacy an unbear-

able burden? Should they be forced to

make a stark choice between a loved

one and a vow of celibacy? Is there to

be no middle way?

In my view there should be no need to

make such a choice: the two can, and

should, exist side by side. Perhaps it is

time to learn from our married clergy

who have joined the Catholic Church

in recent years and put an end to the

unloving practice of enforced celibacy.

Who knows, there might be benefits

and great blessings for us all!

Anne O’Connor

anneoc980@hotmail . com

We are sad to read Janet E Cunning-

ham’s farewell to Renew. We have

only recently said “hello”, and were

inspired by it to initiate a day of recol-

lection in our parish last advent. Parish

priests, even the best among them,

have so incredibly little time these

days to attend to the nourishment of

their parishioners by leading “thinking

days” - and that is what all the laity

need — time and encouragement to

think for themselves about where their

faith is leading them.

The day was well received - of the sev-

enteen or so who attended only three

were disappointed in that they may

have been looking more for individual

spiritual direction, rather than the

thought-provoking, challenging mater-

ial we were asked to consider vis-a-vis

our christian lives lived fully in the

world. The other fourteen are asking

for more and will invite friends to

future days. Not all agreed with every-

thing in each of the two recollections.

But they were thrilled, each and every

one, to be asked to think. We shall

hope to repeat these days each advent

and lent - with different leaders though

probably asking a core of three or four

to keep coming back to us.

This is a normal, run-of-the-mill

parish - not at all flush with great

intellectuals. Many of us have been led

throughout our lives by norms and pre-

scriptions - both in our faith and in our

daily lives. But we can break out. We

can start to think. “Yes, we can”. We

absolutely must.

Mike and Liz Nash

LETTERS

"It is not enough to invent new

machines, new regulations, new

institutions. We must develop a

new understanding of the true pur-

pose of our existence on this

earth....Perhaps the way out of our

current bleak situation could be

found by searching for what unites

the various religions."

Vaclav Havel ,  from his

The Div ine Rev olut ion:

Lift ing the Iron Curtain of

the S piri t .



WHO AM I?

“You are…host to a billion or so atoms that once belonged to Jesus Christ, or Julius Caesar, or the Bud-

dha, or the tree that the Buddha once sat beneath.”

Paul Davies, Physicist

“What you are is what you have been,

What you will be is what you do now.”

The Buddha

“We are the children of this beautiful planet….We were not delivered into it by some god, but have come

forth from it. We are its eyes and mind, its seeing and its thinking. And the earth, together with its sun,

this light around which it flies like a moth, came forth, we are told, from a nebula; and that nebula, in turn,

from space. So that we are the mind, ultimately, of space.”

Joseph Campbell

“To laugh often and much; to win the respect of intelligent people and the affection of children; to earn the

appreciation of honest critics and endure the betrayal of false friends; to appreciate beauty, to find the best

in others; to leave the world a bit better, whether by a healthy child, a garden patch or a redeemed social

condition; to know even one life has breathed easier because you have lived. This is to have succeeded.”

Ralph Waldo Emerson

“Identity is not a solitary achievement but a communal experience, always implying a relationship to oth-

ers….When I see that my very identity is always shaped in part by those I am with, then I can glimpse my

soul as fluid and multiple….I sense myself as an individual in context, in relationship to another.”

Thomas Moore

“God said, ‘Now we will make humans, and they will be like us. We will let them rule the fish, the birds,

and all other living creatures.’ God blessed them.”

Genesis 1. 26, 27

“I have called you by name, now you belong to me.”

Isaiah 43. 1

“You created my inmost being and knit me together in my mother’s womb.

For these mysteries—for the wonder of myself, for the wonder of your works—I thank you.”

Psalm 139. 13, 14

16
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Gervase Holdaway OS B (Ed. ),

The Oblate Li fe,  Canterbury

Press,  2008

This beautifully produced book is a

precious resource for all who seek to

understand and follow the Rule of St

Benedict. The thirty-five contributors

include Lutheran and Presbyterian min-

isters, more Anglican than RC priests,

as well as religious and laypeople of

various denominations. No distinction

is made between Anglican and RC

abbeys; oblates from both attended the

2005 World Conference in Rome, fit-

tingly since western monasticism,

though shunned at the Reformation, is

the common heritage of all branches of

the Christian church. The Psalms, the

heart of the divine office, go back to

ancient Judaism. Turvey Abbey’s out-

reach goes beyond ecumenism, by

engaging in interfaith dialogue. Dame

Lucy Bryden observes that the monas-

tic ideal is shared with Eastern reli-

gions, while Judaism and Islam have

no such tradition, observance being

centred on the family. This is where

oblates can contribute to shared under-

standing.

The book begins with a history of the

Benedictine order and the oblate move-

ment, then shows how oblates can

apply the moderation, realism and

compassion of the Rule to life in the

world. As in St Benedict’s time, this

provides a basis of sanity in a disinte-

grating society. He advises wise leaders

to be good listeners, ready to accept the

insights of the humblest member.

Oblates, like religious, should not

engage in excessive mortification but

eat sufficient and palatable food; how-

ever they should abstain from buying

goods which they fancy but do not

actually need, - a challenge in today’s

acquisitive climate. The aim is a bal-

ance between prayer, scripture, work

and rest, with time devoted to lectio

divina, reading with attention and as it

were chewing on the words to derive

full nourishment. Benedict introduced

the concept that manual work was not

just for slaves; his monks were expect-

ed to fit 4-5 hours into each day. But

with this came the vision that all life

is sacramental; kitchen utensils should

be treated with as much care as sacred

vessels; so that although the opus Dei,

the divine office, takes priority over

everything else, the humblest domestic

tasks also glorify God and should be

performed with the same careful atten-

tion. One writer warns against Bene-

dictine overkill; the principles and

practice should be offered but never

imposed. The Rule contains a minuti-

ae of practical hints for a harmonious

life in common, which apply to people

in the world, and indeed to corpora-

tions, but the great benefit of being

attached to a particular religious house

by oblation is to be included in the

force-field of its spirituality, a special

relationship of reciprocal prayer, to

which these various accounts give wit-

ness. 

A new development has been the for-

mation of a lay community living

alongside a monastic house. One

began as a community of young men,

a few of whom , Christopher Jamison

for one, actually entered the monastery.

Later women were included, marriages

and children followed and the interplay

of family and cloister benefited both

and provided a beneficial religious

milieu for teenagers, so easily deflect-

ed from religious practice.

Josephine Way

Jean Vanier Essent ial  Wri t ings

S elected wi th an introduct ion by

Caroly n Whitney -Brown,  DLT,

2008 ,  original ly publ ished by

Orbis Books NY

This book is an eightieth birthday trib-

ute to Jean Vanier. It begins with a

substantial biographical introduction,

an extraordinary life which has had a

very wide influence in many countries.

Like Henri Nouwen, Vanier has been a

supremely counter-cultural figure. Just

when the Vietnam war was beginning,

he moved into a house with two men-

tally handicapped adults brought out of

an institution. Today, there are 132

L’Arche Communities and 1500 Faith

and Light communities. Henri

Nouwen joined a L’Arche community

in which to end his days.

Jean was born the fourth of five chil-

dren of Canadian diplomatic parents in

Switzerland. In 1940 they were in

France and having to flee before the

Nazis. They then found themselves in

the London blitz en route for Canada.

After a year or two the thirteen year old

Jean asked to return to The Royal

Navy College in England. His father

listened, and agreed and so he left home

for Dartmouth. When Paris was liber-

ated he went with his Mother to meet

people arriving from the concentration

camps. In 1946, he went to sea, and

was on the Vanguard taking the Royals

to South Africa the following year.

Once transferred to the Canadian Navy

he found himself being drawn to

increasing observance, to reading Mer-

ton and after a thirty day retreat he

resigned to follow a calling as yet

undefined. Through his mother he met

a Dominican, Père Thomas and began

to study philosophy in Paris. He

gained a doctorate, focusing on Happi-

ness in Aristotelian Ethics. Although

he quickly became a popular teacher in

Canada, he was drawn back to Père

Thomas in France who was opening a

home for the handicapped.

Through organising pilgrimages, the

work spread. In 1971, 12,000 pilgrims

from 15 countries travelled to Lourdes.

At Jean’s suggestion the groups stayed

in contact and the Faith and Light

movement was born. In this milieu,

life was to be celebrated, birthdays and

other days marked with parties, out-

ings and journeys to be enjoyed. The

work was from the outset interdenom-

inational and interfaith. The basis of it

was living simply with the despised

and rejected.

While in India he found material pover-

ty, in the West he saw an interior

poverty. With the intellectually

deprived, he developed a bodily spiritu-

ality, the sacrament of touch, of non-

verbal language, He learned from Jung

the lesson that people often try to see

Jesus in the poor out there, but miss

the poor person living within them-

selves.

Vanier was drawn to a celibate life, see-

ing loneliness as something essential

to human nature because nothing in

existence could completely fill the

human heart. Here was to be found an

impetus for creative work, and for the

fight for justice. His raison d’être

though his work in L’Arche and

through his writings and retreat work

was ‘To change the world with love,

one heart at a time’. Away from his

communities he always felt out of

sorts, but went on exploring the mean-

BOOK REVIEWS
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ing of raw humanity at the centre of

his faith. His insight into Jesus’ way

coincides with that of the late Louis

Marteau who worked for many years

with the mentally ill and with clergy

suffering stress and burn out; the

Christian absolute is forgiveness. For

Vanier this implies a belief in common

humanity, a belief that all can change

and be redeemed, and the ultimate goal

of unity. He drew up five steps to fol-

low to this end: a refusal to seek

revenge, a desire for the liberation of

the oppressor, a desire to understand

the oppressor, a recognition of our

own darkness, the beam in our own

eye, and finally, Patience. Damage and

hurt do not dissolve in an instant.

Change takes time, and reconciliation

has to be two-sided.

Like Dickens, he has little faith in

changing structures. ‘If the spirit of

community spreads, structures will

change’. But he admits that some need

to be working at the political level to

bring about a more just society, striv-

ing always to avoid divisiveness.

Sadly, after 9/11, he saw that people

were not praying for a new just order

but for a return to the status quo. Few

perceived the connection between the

mad race for development and con-

sumption and the attack on the World

Trade Centre. Our true selves need less

speed and more interiority; less con-

sumption and more relationships.

This book contains much food for

thought and prayer: central to so much

of what Vanier has been living is the

insight that Jesus did not lead his fol-

lowers to a school of learning, but to

people in pain. His is a prophetic

voice — I recommend this book for

Lenten reading.

Pam Wearing

Michael  Kirwan,  Pol i t ical  The-

ology,  a New Introduct ion,  DLT,

2008.

It was Aristotle who said that Man

(sic) is a political animal. Some have

suggested that the Sage meant to say

that in politics man is an animal.

However true or untrue that may be,

politics as the arena where the com-

mon good is discussed and effected is

of vital concern to all of us. 

Though it may sound strange, each of

us has a political ideology, usually

implicit, which we rarely refer to. Each

of us has interests and ideas which seek

to express themselves, or defend them-

Augustine to Hobbes and on to the pre-

sent moment. 

The last forty years since Vatican II

have seen many attempts on the part of

the Church to be present in politics.

Gone are the days when the Church was

a continental political power. In recent

centuries the Church has had to deal

with popular democracy, working class

radicalism, atheistic communism, and

racist, dictatorial fascism. This last has

been the Church’s strongest tempta-

tion. The fascist model favours a

strong central governance and personal-

ity, a verticalist, elitist form of organi-

sation, and a total, unswerving loyalty

to the institution. Sadly, our Church

has a history of flirtation with Euro-

pean and Latin American fascism.

In the Latin America of the ‘60s many

churchmen awoke to the plight of the

poor. This forced a rethinking of the

position of the Church in society, in

particular, on how the Church shared in

the power of the oligarchy. Indeed, crit-

ics called the Church the concubine of

the oligarchy. Priest, sisters and com-

mitted laity began to organise in favour

of the poor’s awakening and liberation.

Much of it was influenced by the Marx-

ist critique of the dependent capitalism

of Latin America. Very soon, the Vati-

can reacted. Pope John Paul II, fresh

from his CIA-assisted triumph over

Polish communism, let it be known

that he was to be the only political

priest in the church. Only his way of

acting politically was to be followed.

His way was the way of power, of the

feudal lord acting on behalf of his sub-

jects. 

Kirwan talks about different models of

being a political church here in Europe.

He writes of a Church in continuity

with Israel and with Christ. The

Christ-event along with Israel’s history

point to what God desires for all of

humanity, i.e. liberation, transforma-

tion and transfiguration.

He goes on to call the Church an

instance of socio-critical and dangerous

memory. He cites Johannes Metz’s

three functions for the Church: it is an

institution of socio-critical liberty,

untied to the present as future and dedi-

cated to seeing to it that the throne of

the Messiah remains empty until the

coming of the Reign of God. The

Church is, secondly, the public form of

the dangerous memory of Jesus Christ

which interrupts the complacency and

amnesia of our modern conscience.

selves, in the political arena. We may

or may not belong to a political party,

but we do from time to time think and

act politically. 

The same is true of institutions. They

too are political and act politically. Our

own Church has had a political pres-

ence in the world for at least 1700

years, since Constantine. Over the cen-

turies our church evolved into a major

imperial political player here in

Europe and in other parts of the world.

Insofar as politics is about power our

church has always appeared by the side

of those who exercised power. Only

rarely did it act on the side of the pow-

erless. 

The church’s mission is to announce

the Gospel. The mission takes place in

the context of a society and its ongo-

ing history. The challenge presented to

us as concerned christians is how to

speak of God in the context of the soci-

ety of which we are a part. How do we

become salt of the earth, light of the

world, leaven in the mass? Politics is

such a tainted area of life that at times

the christian might be reluctant to get

his/her hands dirty. Yet politics is a

vital activity within the sphere of

God’s action in the world. 

Michael Kirwan, S.J. has performed a

great service for the christian aware of

the political dimensions of the Word of

God. He traces for us the evolution of

political theology(speaking of God

from the practice of politics) here in

Western Europe. In a society like ours

in process of secularisation, it is nec-

essary to be able to situate ourselves as

christians in our world, for we are sent

for the life of the world.

That may sound a bit too simple. Kir-

wan reminds us that there are various

ways of understanding how God works

in the world. According to how we

understand God’s acting in the world

will our theological discourse identify

and articulate itself. Does God act to

overthrow or to defend our power struc-

tures? Does God act in a liberationist

way? In a progressive way? In a devel-

opmentalist way? In a conservative

way? In a womanist way? In a Euro-

pean way etc? Do we understand our

context as secular? As post-christian?

As modern or post-modern? As ecclesi-

astical? As American? As British? 

There are all sorts of questions to

answer and social analysis to attempt.

Kirwan gives us the background to our

contemporary political concerns from
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Finally, the Church is a church of peo-

ple, not for people. The People of God

are subjects, called to action in the

world. They are not objects of an

authoritarian hierarchy, infantilised and

co-dependent. 

Kirwan explores the model of church

as ideal speech community. Among

others he takes up on Edmund Arens’s

view that the church is church when it

is witnessing and confessing. For him,

there are four kinds of confessing:

kerygmatic-missionary, diaconal,

prophetic and witness by suffering. 

Another model of church is being a

public agent in civil society. There are

three publics, according to David

Tracy, to be addressed: the academy, the

Church and the Society. This model is

particularly relevant to liberal democra-

cies and seeks to undergird them with

christian values. 

To be involved in the mission of the

church is to act, at times, politically.

Our action is a practical sign pointing

towards the coming of the Reign of

God, a polity where peace, justice and

wholiness are possibilities, indeed they

are gifts. Michael Kirwan’s account of

Political Theology is a most valuable

introduction to a hot topic whose heat

derives from the call of Christ to the

Church to be and act for the life of the

world.

Frank Regan

Bishop Basi l  of Amphipol is ,

The Heal ing Word,  DLT,  2008,

£11. 95

It must be rare that a modern renewal-

minded Catholic can feel much in sym-

pathy with Orthodox theological or

spiritual writing. It seems so remote

from our concerns such as sex equality

and democratic processes in the

Church. Here however is something

different, something helpful for west-

ern rite Catholics of the Third Millen-

nium. Born in 1958, Bishop Basil was

educated in the USA and obtained his

doctorate from the University of

Cincinnati. After his wife’s death in

1991, he was consecrated bishop as a

native English-speaker in 1993 to

assist Metropolitan Anthony with the

UK churches of the Russian Church in

Exile. He is now their UK leader under

the Patriarch of Constantinople.

This book of eighteen essays by Bish-

op Basil has a complimentary Fore-

word by Archbishop Rowan Williams

and is not typical of orthodox writing

as far as I am aware. I was immediate-

ly drawn to two chapters entitled ‘A

Kingdom of Priests’ and ‘Christ’s

“allotment”‘. Neither chapter refers

even in passing to Canon Michael

Richards’ important work A People of

Priests – the ministry of the Catholic

Church (London: DLT, 1995). Bishop

Basil shows however how this central

doctrine, viewed with much suspicion

by our current ultra-montane leader-

ship, is deeply rooted in scripture, the

apostolic Church and the early Church

fathers, long before mediaeval clerical-

ism began to take over. His chapter on

the ‘allotment’ – the basic meaning of

the Greek word kleros - develops a

point made by Richards in his book

and goes more deeply into it. Speaking

of the baptised in this chapter, the

author says

“... he or she should also be thought of

as being ordained for a particular role in

the Eucharistic Liturgy. The conclu-

sion that must be drawn from this is

that every member of the Church has

been ordained to offer the bloodless sac-

rifice. In fact we find this reflected in

Origen, writing about 250 AD. In his

commentary on the Book of Leviticus,

addressing every member of the

Church, he says, “therefore you have

the sacerdotal office, because you are a

sacerdotal people, and therefore you

ought to offer the sacrifice of praise.”

(p 119)

Perhaps enough has been said to

encourage readers to go to this book to

enrich their faith. Renewalists do not

need to fear Tradition, rightly interpret-

ed. I am not suggesting we live at the

top of poles or retire to live like tramps

in the desert, but Bishop Basil encour-

aged me to listen again to what the

early Christian writers had to say. Ori-

gen was born in Egypt only 150 years

after the death of Jesus (and is famous

for castrating himself so that he could

teach women), but as can be seen, like

our own Benedict XVI he has some

good things to say. One needs to be

selective. The message of Bishop

Basil’s book is that we find much sup-

port in the early Church for the

insights of our best modern theolo-

gians. I do not recall seeing John Paul

II quoted in this book but then neither

are Rahner, Küng or Schillebeeckx. I

found it refreshing.

S imon Bryden-Brook

Henri  Nouwen,  Donald P. McNei l

& Douglas A Morrison,  Com-

passion,  DLT,  2008,  original ly

Doubleday 1982.

This book arose out of a series of meet-

ings at which the authors were joined

by a group of others in theology and

various walks of life. Interpersed with

the text are drawings by a Paraguayan

doctor, Joel Filartiga , whose 17 year

old son was tortured to death by a

police squad in revenge for his father’s

work for justice.

The chapters form a triptych, begin-

ning with the Compassionate God. It

presents a critique of the masculine

world of competition. According to

Hubert Humphreys, “Compassion is

the eraser on the end of the pencil -

needed when things get out of hand.”

Nouwen sees it as fundamental to a

God with Us, a touchstone of the life in

which Jesus refers so often to the gut

feeling he expressed for the suffering of

others which prompted his miracles.

Paul echoes the same. It is far from the

drive for success and status. There is

only passing reference to the Church in

the context of the powers of this world.

More could be said about this. A new

life in Christ is a liberation from the

world of rivalry and competition.

In a world of cruel gods, Jesus showed

us a servant God; not pulling us out of

a world of slavery, but joining us there,

in the words of Karl Barth ‘from the

heights to the depths.’ The nature of

God, seen in Christ’s servanthood calls

for a response of radical servanthood,

not condescending but simply descend-

ing with joy. Nouwen, sees Jesus’s

obedience to the Father in terms of a

constant, lifelong awareness; an inti-

mate, listening, loving relationship

which reflected but transcended human

experience. Lived out it took him to

the cross, but that compassion was

there even for those who killed him.

There are people experiencing prison

and torture for their faith who express

the same. Nouwen is mindful of the

persecution and cruelty which still

darken so many parts of the world.

The second part of the book looks at

the compassionate life. Whereas soli-

darity has been a mark of Christian

community from the beginning, our

present global awareness is full of chal-

lenges which are impossible to meet.

We have information overload - all the

woes of the world, on the hour every

hour. It leaves us individually helpless,
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impotent and guilt-ridden. I found this

section of the book far from satisfacto-

ry. Yes Charity begins at home -1 am

reminded of Mrs Jellyby in Bleak

House who neglected her children while

she raised money for a foreign mission

- but we are not given any solution to

balancing our way of life with that of

the rest of the planet. Nouwen writes

that Merton read no papers and saw no

television but was in contact with

many people by letter. As a monk, one

might add, he would have been living

simply and for others.

The chapter on displacement, offers a

greater challenge. The life of Jesus was

a string of displacements, from Bethle-

hem to Egypt, to Jerusalem, to the

desert, to Jerusalem to the cross. So

with Paul, Benedict, Francis, Ignatius,

Wesley, Dorothy Day; they left the rut

and joined the displaced. So with all

great religious reforms. In the words of

GKC ‘Francis treated the whole mob of

men as a mob of kings’. In displace-

ment, there is no room for elitism but

a common ground on which we stand

together. In real community, individual

gifts are activated, if each puts others at

the centre. A lecturer in community

studies who realised how alienated his

own family was, once saw the irony of

the situation and spent a year out with

them to put things right.

The final chapters deal with the Com-

passionate Way - of Patience, Prayer and

Action. The first he describes as a disci-

pline defined as an effort to reveal the call

of the Spirit. The call uses a new name:

Jacob becomes Israel, Saul becomes

Paul, Simon becomes Peter. Their way

was not easy but it opened up their true

selves. The heedless remain nameless and

half alive. But the compassionate way,

the way of patience, involves finding an

equilibrium between fight and flight, the

importance of the present moment, to be

endured Job-like. Instead of living in an

industrial, clock-driven world of stress,

we need real time. The Gospels tell of

the fullness of time. This becomes a

grace-filled moment in which to experi-

ence the compassionate presence of God.

This is what patience does when we meet

it. The effect is deep and affirming.

Prayer and Action are integral to

Patience. It liberates us from the clutter

of experience to greater awareness, it lib-

erates the Spirit within us. Prayer like-

wise, for others and for enemies,

becomes a criterion of holiness. Above

all, in breaking bread, we meet God’s

compassion, and our broken lives touch

God’s life in Christ, and we connect in

solidarity with suffering humanity.

The final chapter deals with action or

the relation between faith and works, as

in James 2. The essential need for serv-

ing others, is put in the context of what

has already been accomplished in Sal-

vation, keeping the Cross in mind,

even in face of disaster. We cannot of

our own unaided efforts cure the world

but evil has to be confronted - humbly;

power and idolatry have to be unmasked

with tough compassion. It all takes

perseverance and a spirit of gratitude to

a compassionate God. The book is trib-

ute in one sense to that Doctor in

Paraguay whose drawings punctuate the

book - a man who knew the cost of

Compassion.

Pam Wearing

George B.  Wilson,  S . J. ,  Cleri -

cal ism,  The Death of Priesthood,

Liturgical  Press,  2008 

I wonder how often people meet a

priest and come away remarking how

little clerical he is. Most Catholics

who deal with their priests are often

critical of, or repelled by, the way their

priests act and speak. They remark how

closed the clerical club is, how exclu-

sive it is and how jealous of its privi-

leges. Indeed, in a world church of more

than one billion baptised, its 200,000

priests are a very small yet very special

group.

A North American Jesuit George B.

Wilson has written a book on the sub-

ject of Catholic priestly clericalism.

We have had a number of writings on

the subject, some to complain, others

to mock or to laugh. Wilson’s is spe-

cial in that he writes in the context of

the recent paedophilia scandals which

have rocked and scandalised our local

churches. He explains that the main

thrust of the book is to point out that

“membership in a recognised clerical

fraternity, with the enhancement of col-

lective power, adds significantly to the

risk of abusive behaviour, actively per-

petrated or passively accepted….” (pg

48).

Wilson begins by making some useful

points and distinctions. He says, for

instance, that the term “clergy” does

not refer only to priests. Clergy is a

grouping of persons who share a com-

mon profession, with its language, its

hierarchies, its mode of dress and

address, its expectations, its rituals, its

foibles and in-jokes etc. Thus we have

a medical clergy, a military one, a legal

one etc. Wilson wants to untie the knot

between clergy and priesthood. As

Catholics we are accustomed to use

both terms interchangeably. Wilson’s

agenda here is to try to recover the bap-

tismal priesthood of all the faithful,

including priests. Clergies are not bad

things in themselves, but they can give

rise to negative behaviours and atti-

tudes. 

Wilson wants us to examine those

behaviours and attitudes, both as clergy

and laity. One caustic critic of the

Catholic Church here in Britain has

said that the Church is a despotic insti-

tution, controlled by a clergy obsessed

by its power and colluded with by a co-

dependent laity. Put very crudely per-

haps, but challenging all the same.

Wilson identifies thirteen unexamined

attitudes which should be revisited and

discerned by all. The most grave, per-

haps, is the one which says: “Our call-

ing and training makes us superior to

the laity.” To which the laity reply:

“Their profession makes them better

than us.” Or: “We don’t have to be

accountable to the laity. We are their

shepherds.” The laity replies: “What

would we do without our priests?” Or:

“Protecting our image is more impor-

tant than confronting the situation. If

someone blows the whistle on us we

will deflect the question and attack the

messenger.” The laity replies: “People

shouldn’t say things that undermine the

profession.” As the reader may guess,

the author is not saying that the pae-

dophilia scandal is owing to “a few rot-

ten apples.” No, he is saying that the

situation is owing to systemic failure

and corruption. Wilson goes on to give

some sad examples of dysfunctional

attitudes and behaviours.

When he comes to take a closer look at

the paedophilia drama in the US

Church, he describes a Tragedy in five

acts. The first is the actions them-

selves. The author is not a psychiatrist

but he can point to the tragedy of the

individual priest whose impaired free-

dom opens the door to his crime. We

cannot judge the moral guilt of the per-

petrator, but, says Wilson, we must

look at the dark potential of clerical

culture which, with its haughty disdain

for outsiders, imperviousness to cri-

tique etc, creates a way of relationship

with outsiders not always healthy or

growthful. The second act opens as the

bishop is informed. Will he act to
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restore a broken relationship or have

recourse to his ecclesiastical role? In

the early ‘90s the US bishops put poli-

cies in place to forestall the repetition

of previous experiences. But policies

do not implement themselves — typi-

cal clerical error. In most instances the

bishops treated the crime as merely a

sin and sent the priest off with a

penance, a change of appointment and

admonishment to prayer. He did not

treat the victim as a person whose dig-

nity had been trampled upon and whose

soul had been destroyed. And he per-

mitted the perpetrator to evade his

responsibility. 

In Act 3 other clergies enter: the legal

clergy and the media clergy. The

lawyers say that only the client’s inter-

ests count, thereby nullifying any pos-

sibility of sacramental reconciliation.

The journalists say that blood sells and

blood provokes all kinds of reactions.

for what happened will be attributed to

homosexuality, masturbation and adul-

tery. The real sin, that of social policy

and structure, of privilege, of caste etc

will continue to be considered as the

way we do things around here, business

as usual.

There is much more to this book which

is deeply pastoral and priestly. I have

highlighted the perhaps more sensa-

tional. It is not a comforting read and

we will all feel more than a little dis-

comfited. A few years ago a lay mis-

sionary had the temerity to address a

priest by his first name. He promptly

put her in her place. Jesus himself was

not a priest and advises his followers to

call no one Father. In the present con-

juncture of post-Christendom, what

might a renewed servant church look

like, what will it proclaim, what com-

munity witness will it give?

Frank Regan

In some places, Ireland for instance,

they played a prophetic role in

denouncing a Church which clung to

privilege and paranoiac self-defence.

But the media did not seek justice,

rather an exercise of its power. 

Lack of space induces us to leave the

theatre before the drama’s denoument.

At the end the author asks what the

tragedy has done to the church’s procla-

mation to the world. He points to the

distortion of the Gospel message: the

only real sins are sexual sins. This sad

episode will be remembered as the sex

abuse story. Wilson reminds us that in

the pastoral tradition of our church

“sins of the flesh” were sins of human

weakness, judged with compassion by

a merciful God. Sins of the spirit,

however, called out for harsher con-

demnation. Those sins are greed,

deceit, abuse of power, hypocrisy,

oppression of the weak etc. The blame

EUROPEAN NETWORK CONFERENCE 2009

European Network conference in

London in May

From the evening of Thursday 7 May

to lunchtime on Sunday 10 May, the

annual conference of the European Net-

work Church on the Move (EN) will be

taking place at the Royal Foundation of

St Katharine’s, Limehouse, London

E14. Further information is available

from the CCC Secretariat

(brydenbrook@talk21.com). Two

events during the conference are open to

CCC members, although there is lim-

ited space.

CCC Anniversary Reception

As 2009 marks 40 years since our

foundation, CCC will be holding a

short reception with a glass (or two!)

of wine at the Royal Foundation

between 5.30 and 6.30 pm on Friday

8 May. We hope any member of

CCC interested in the work of the

EN, especially at the Council of

Europe, will come along to meet our

European friends. Please contact the

CCC Secretariat if you wish to

attend.

S tudy Day on Eco-Feminism

On Saturday 9 May, the British groups

who are members of the EN (CWO,

CCC, WAC-UK, WWS, The Living

Word Trust) are organising a study day

(09.15-17.15 with liturgy to follow) for

our guests. There will be workshops and

Anne Primavesi, writer and theologian,

will be speaking at 11.15. A limited

number of tickets are available (to

include lunch) at £25 are available (£15

if bringing own lunch or going to near-

by pub). Please contact the CCC Secre-

tariat if you wish to attend.

"We are called to follow the non-clerical Jesus of Nazareth:

- a Jesus who wore no distinctive garments that set him apart from others, only the normal garb of Jew-

ish men of his day;

- a Jesus not addressed with titles of nobility, like "Your Eminence", "Your Excellency" or "Your Grace,"

but known to all brothers and sisters simply as Jesus;

- a Jesus who welcomed women into his presence, and chose them as disciples; they in turn stood by him

to the end, even as his male apostles abandoned him;

- a Jesus who spoke little about sexual sins and readily forgave the woman taken in adultery, but reserved

his strongest condemnations for hypocrisy, slander and violence;

- a Jesus who taught his followers how they were to guide his flock, saying, "You know the rulers of the

Gentiles lord it over them, and their great men exercise authority over them. It shall not be so among

you."

Anthony P. Kowalsky, from his Married Catholic Priests



It is out of a spirit of hope in a time of

great sadness and fear that the British

Section of Pax Christi calls on

Churches throughout the UK to pray

and act for peace and justice in Pales-

tine and Israel.

On this the 11th day of the military

bombardment of Gaza, with no cease-

fire in site, we must show our solidar-

ity with the dispossessed who suffer

the violence of the bombs and the vio-

lence of the on-going siege. We must

show our solidarity with those Chris-

tians, Jews and Muslims in the region

who bravely call for an end to violence

- pointing to futility of violence and

military responses to the long and trag-

ic political problems of Palestine and

Israel. 

We are with Pope Benedict in declaring

that, “the dramatic news that we are

receiving from the Gaza Strip shows

that the refusal to dialogue leads to sit-

uations that weigh unspeakably on the

populations who are again victim to

hatred and war” (Speaking in Rome,

Angelus,  4th January 2009)

We are with former International Pres-

ident of Pax Christi, Patriarch Emeri-

tus of Jerusalem, Michel Sabbah who

has said that “every hour is not just a

war crime but a crime against humani-

ty.” The Patriarch was speaking earlier

this week at a service in Jerusalem. “In

the skies above Gaza lightning falls on

human rights. We have seen this in the

past and what we see in the Strip,

unfortunately, is repeated generation

after generation. It is not an act of God.

God created man in His own image and

likeness, created love and reconcilia-

tion and justice, but what we see is the

destruction of human beings in Gaza

and everywhere, and the destruction of

all of Palestine.”

In preparing to mark Peace S un-

day on 18 January 2009

“We ask that people of faith set aside

time each day to pray for the people of

Gaza and Israel and for a ceasefire

which will allow time for other

responses and voices to be heard.   On

18th January the Catholic Church in

England and Wales celebrates Peace

Sunday - on this day special thoughts

and prayers should be offered for the

people of Palestine and Israel.  

“We ask fellow citizens to speak or

write to political and religious leaders

expressing concern for what is happen-

ing and urging them to use their posi-

tion and voice to call an immediate

halt to Israel’s military assault and

Hamas’ rocket attacks on Israel, and

work towards the ending of the illegal

occupation of Palestine by Israel - at

the root of so much of the injustice,

fear and anger in the region.

“We ask people of faith to join togeth-

er at local and national level, with sec-

ular groups, to speak out and act non-

violently against the destruction of the

22

IN THE SKIES ABOVE GAZA, LIGHTNING

FALLS ON HUMAN RIGHTS

PAT GAFFNEY, PAX CHRISTI, 6 JANUARY 2009

people of Gaza and the threats to the

civilian population of Israel.

Pax Christi

0208 203 4884

www. paxchristi . org. uk 

Pat Gaffney

General  S ecretary

Pax Christi

S t Joseph’s

Watford Way

London,  NW4 4TY

The conflict between Israel and Pales-

tine is best seen in the context of

Realpolitik. Israel’s function is to be

a bastion of US power in the Middle

East.  In bombarding Palestine, Israel

is betraying US interests by jeopar-

dising US relations with the region’s

Arab states and by arousing European

hostility to the US on humanitarian

grounds. There is every reason, there-

fore, for the United States to force

Israel to heel.  If Palestine were made

an independent and viable state, the

conflict could be ended, the Arab

states and world opinion would be

mollified and Israel itself could feel

secure again, as a complaisant client

state of the US.   In the long run US

domination through Israel of the

region might well continue to be

resented, but the immediate crisis

would at least be defused.  

Dr JQC Mackrel l

London NW3 2RL

The Messenger

Sermons say read the Bible

To know God

Kneel and pray

To know God

Obey the Commandments

To know God

But yesterday

I saw a butterfly

Land on a withered leaf

Just before sunset

And at that moment

I know God.

Maori Poem



A ONE-DAY FOUR-SESSION WORKSHOP

‘A NEW SPIRITUALITY FOR A NEW ERA’

Saturday 9th May 2009

10 AM to 4 PM

Avenue St Andrews URC, Southampton

Leader ADRIAN B SMITH MAfr

Tickets £12 including buffet lunch and tea/coffee

For further information and to reserve places contact

Martin Godfrey m.godfrey2l2@btinternet.com  023 8076 6312
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"Daily Practice

In daily practice we shall live this spirituality by:

- making explicit space for the other religions in our daily prayer and liturgical celebrations;

- regularly reading and studying the history of these religions, their sacred texts, and the

spiritualities that characterise each of them;

- taking part in macro-ecumenical courses, meetings, and celebrations, as well as promoting

new platforms for inter-religious encounter, for theology, spirituality, and pastoral work (and

their equivalents in each religious tradition);

- not allowing other religious practices to be undervalued in our circles and avoiding dismis-

sive expressions, signs and actions;

- introducing, in our respective churches, the respected and loved presence of that plural

God, greater, universal, of all names, and of no name exclusively, and showing that God is

always the God of love, of hope, and of peace."

Pedro Casaldaliga and Jose Maria Vigil, from their

Christianity and Religious Pluralism, Concilium 2007/1

"In his (DuPuis) Trinitarian theology of religious pluralism, therefore, the Holy Spirit is God's kiss for

the entire world, the catholicity that includes the world and its pluriform religious life."

Luis Susin, from Pluralist Theology:

The Emerging Paradigm, Concilium 2007/1
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Press Release Immediately

January 25,  2009

To Pope Benedict: Be Cathol ic! 

The latest move by Pope Benedict XVI

to reinstate four schismatic bishops of

the St. Pius X Society—which rejects

the liberalizing decrees of Vatican

Council II (1962-65)—is shocking as

it negatively highlights the millions

of Catholics he apparently is not inter-

ested in reaching out to, including the

millions deprived of the Eucharist

because of the medieval law requiring

that only celibate males can be priests. 

Last spring the Pew Foundation found

that there are currently 65 million Amer-

ican Catholics—and 30 million former

American Catholics! These latter are not

Vatican II rejectionists like the Tradi-

for a reaching out to the untold mil-

lions of the 65 million current Ameri-

can Catholics who are barely holding

on to their church membership by their

fingernails, threatening to swell the

ranks of the 30 missing millions. 

Personally, I also plead with my former

colleague on the Catholic Theological

Faculty of the University of Tübingen,

Professor Joseph Ratzinger, now Pope

Benedict, to reach out not only to the

right, but also to the left. Make our

Church truly catholic, universal! 

Professor Leonard S widl er,

Ph. D. ,  S . T. L.

President,  Association for the

Rights  of Cathol i cs  in the

Church

tionalists, but most likely are either

Catholics who are deeply disappointed at

the anti-Vatican II Restorationism of

Popes John Paul II and Benedict XVI, or

never really learned about the Freedom

Spirit of Vatican II in the parched years

after the appointment of Cardinal Woty-

la as Pope in late 1978. 

We of the Association for the Rights of

Catholics in the Church (ARCC,

founded in 1980 in the wake of the Vat-

ican repression of Catholic thinkers in

1979) welcome the reaching out to the

few million Traditionalist Catholics. 

We also cry out for a reaching out to

the 30 million alienated former Ameri-

can Catholics! (How many more mil-

lions of former Catholics are there

elsewhere in the world!?) We also look

TO POPE BENEDICT: BE CATHOLIC!
Leonard Swidler, President, ARCC

HISTORIC MOVE FOR U.S. CATHOLICS
Leonard Swidler, President, ARCC

For Immediate Release

January 26,  2009

U.S. Catholic reform organizations

have joined together in an unprecedent-

ed move to form the American Catholic

Council (ACC), calling for a historic

national assembly of the American

Catholic Church—lay, religious,

priestly, and episcopal. 

The organizations involved include the

Association for the Rights of Catholics

in the Church (ARCC), Voice of the

Faithful (VOTF), Call to Action

(CTA), Corpus, FutureChurch, among

others.

ARCC president, Professor of Catholic

Thought and Interreligious Dialogue

Dr. Leonard Swidler, stated: “The

Reform Movement of the Catholic

Church in America—in the spirit of

Vatican II—is on the cusp of a great

leap forward.”

Swidler went on to say that “ARCC

and other organizations have for several

years been promoting the idea of all

major Catholic Reform groups in the

U.S. joining together in an American

Catholic Council to move our common

agenda forward. The great leap forward

is now being launched!” 

“The way the Church is now is not the

way it was meant to be,” said John

Hushon, a VOTF board member who

serves as the ACC co-chair. He added

that, “Vatican II attempted to recapture

the universal call to ministry, but this

promise has not been fulfilled.” 

Catholic Council “Declaration for

Reform and Renewal,” which launched

the call for a national council. The Dec-

laration, found online at www.ameri-

c a n c a t h o l i c c o u n c i l . o r g

<http://www.americancatholiccoun-

cil.org/>  states: “We seek reform of the

governing structures in our Church so

that they reflect the better aspects of the

American experience: a democratic spir-

it, concern for human rights, freedom

of speech and assembly, and a tradition

of participation and representation.”

The American Catholic Council is

scheduled to take place in Detroit in the

fall of 2011—the 50th Anniversary of

the Second Vatican Council and the

35th Anniversary of Cardinal Deardon’s

“Call to Action,” which was designed

to actualize the reforms of Vatican II for

the United States Church.

See www.americancatholiccouncil.org

<http://www.americancatholiccoun-

cil.org/>   and www.arcc-catholic-

rights.net <http://www.arcc-catholic-

rights.net/>   for more information on

the American Catholic Council and the

Association for the Rights of Catholics

in the Church.

Leonard S widler,  President of

ARCC

"In these families an addictive

father sets up a pattern of control

and abuse. In order to survive,

everyone colludes and tries to

placate and appease him by turn-

ing inward to protect the family's

reputation. The dominant abuser

determines everything that the

family will do and think: loyalty

to him becomes the test of mem-

bership. In this process everyone

becomes co-dependent in the

addiction, and thus the system

continues."

Paul Collins, from his

Papal Power



CONGRESS IN VIENNA, NOVEMBER 6-9, 2008

described his work with some three hun-

dred local priests who are trying radical

new approaches to attract young people

back to Church.

The Congress participants were loud in

their praise for the local married priests

and women for the excellent organiza-

tion and wonderful hospitality that was

provided.

The next General Meeting of the newly-

created Federation will take place in

London, England in 2011. 

The Final Statement from the Interna-

tional Federation for a Renewed Catholic

Ministry “An Appeal from Vienna” The

International Federation for a Renewed

Catholic Ministry, gathered in Vienna 6-

9 November 2008, calls for a renewal of

ministry as the first step towards “A

Future for God’s People”. The crisis in

ministry, a severe shortage of ordained

ministers and suitable candidates has

accelerated the Church crisis where large

numbers abandon their Catholic heritage

and where the character of credible

Church authority has been under-

mined.   Indeed the very misuse of

authority in rejecting a fully inclusive

ministry has created the ministerial cri-

sis.   There is no lack of callings and

gifts in the Catholic community at

large; a lack of vision and courage keeps

us from following where the Spirit is

leading us. Efforts to address the minis-

terial crisis by merging or closing

parishes have deprived the Catholic com-

munity of the Eucharist and pastoral care

which are at the very heart of what it

means to be Catholic. The Catholic

Church in the past adapted to the ‘signs

of the times’ as it created a ministry of

Jerusalem elders and Corinthians charis-

matics, of Roman imperial scholars and

feudal monastic communities, of mis-

sionaries to the world and prophets of

social justice, of university-trained pas-

tors and ministers of daily life. It is time

now to create anew a ministry that is

inclusive in gender and marital status

most especially but also a ministry that

is truly collegial.   Without inclusivity

and collegiality as taught by Vatican II,

the ministry of the Church cannot

become a sacrament or sign of human

rights and gospel norms.  Without those

rights and norms, the authority of the

Church cannot be viable. It is indeed

time to welcome ministerial candidates

whose callings and gifts have enriched

The Congress, which was attended by

delegates from seven countries in

Europe and North America, was orga-

nized by the North Atlantic Federation

for a Renewed Catholic Priesthood and

had as a title, “A Future for God’s Peo-

ple – Service Responding to Needs”. 

One of the principal decisions of the

Congress was to provide a new direction

and name to reflect changes in the

Church. This development resulted from

decisions taken at the Executive Meet-

ing held in Ottawa in May of this year. 

Therefore, the new title has become

“The International Federation for a

Renewed Catholic Ministry”. This new

title clearly embraces both the minister-

ial priesthood (presbyterate) and the bap-

tismal ministry of the lay members of

the Church.

During the Congress Father Andre Las-

caris, a Dutch Dominican priest, provid-

ed a stimulating commentary on the

Liturgical Statement “The Church and

the Ministry: Towards a Church with a

Future”, which was published in 2007.

He was one of the authors of the text.

The Document proposes a Eucharistic

celebration by a gathering of people in

the face of the shortage of priests. (A

copy of Father Lascaris’s commentary

and the original Dutch Document are

available on request.)

During elections, Simon Bryden-Brook,

a layman from England, was elected

President. Simon is a prominent mem-

ber of the UK group Catholics for a

Changing Church.

To reflect the new inclusiveness of the

Federation the Executive Committee

elected two women as Vice-Presidents.

They are Andrea Johnson (a US woman

priest) and Michaelita Quinn, Co-Presi-

dent of the Federation of Christian Min-

istries.

In addition to the presentation by Father

Lascaris the delegates were addressed by

Professor Leonard Swidler of Temple

University in Philadelphia. His address

was entitled “Making the Church Our

Own – How We Can Reform the

Catholic Church from the Bottom Up”. 

Christine Mayr-Lumetzberger, an Aus-

trian woman Bishop spoke about the

history of women priests and their col-

laboration with married priests. Finally,

Father Hubert Schuller, the former

Vicar-general of the Diocese of Vienna,

our Church.  They must be welcomed,

however, not only by Church leaders

but, beforehand, by the communities

they serve, communities which select

them and receive them. The long delay

in the reform and renewal of ministry

has undermined the life of the Church

and its witness to Christ.  The current

crisis calls for an interim and alterna-

tive approach. Until the ministry is

officially made inclusive and collegial,

we offer as our charter the Church and

Ministry statement of the Dominicans

of the Netherlands: 

On the basis of the priority of the

People of God over the hierarchy –

stated explicitly during the Second

Vatican Council – a diocesan bish-

op may be expected to confirm such

a choice after due consultation by

the laying on of hands. If a bishop

should refuse such a confirmation

or ‘ordination’ on the basis of  argu-

ments not involving the essence of

the Eucharist, such as obligatory

celibacy, parishes may be confident

that they are able to celebrate a real

and genuine Eucharist when they

are together in prayer and share

bread and wine. 

We urge parishes to act in this way

with a great amount of self-confidence

and courage. It is to be hoped that,

stimulated also by such a relatively

new practice, bishops may in the future

live up to their commitment to serve

and eventually confirm the leaders of

local communities in their office.

This appeal of our Congress emerges

from our love of Christ and Church,

from the New Testament and Vatican II,

from our sense of Tradition and the

signs of the times, from the hope we

continue to have for the Catholic com-

munity we have served all our lives.

Vienna,  8 November 2000

© 2008 ca.renewedpriesthood.org

editor@ca.renewedpriesthood.org

"Joy is the noblest human

act."

Thomas Aquinas
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This  questi onnaire i s  “S UB

S ECRETO PONTIFICIO”: i t

must be returned to the Apos-

tol i c Nunciature wi th your

answer.

Please state how long you have

known the candidate and in what

way you have come to know

him.

I- PERS ONAL 

Appearance, health, application to

work. Family’s condition. Any predis-

position to hereditary illnesses?

HUMAN QUALITIES  

Intellectual abilities Temperament and

character. Balance and Soundness of

judgment. Sense of responsibility.

CHRIS TIAN & PRIES TLY

VIRTUES  

Prudence, Fairness, spirit of faith and

charity. Piety: daily celebration of the

Eucharist and Liturgy of the Hours.

Marian devotion.

BEHAVIOUR

Moral integrity. How does he relate to

people and to public authorities in the

exercise of his priestly ministry?

CULTURAL FORMATION 

Is he competent and up to date in The-

ology and other Ecclesiastical Sci-

ences? General cultural attainment.

Foreign languages. Works published.

ORTHODOXY

Doctrinal orientation. Loyalty to the

Doctrine and Magisterium of the

Church. In particular: the attitude of the

candidate to the Documents of the Holy

See on the Ministerial Priesthood, on

the Priestly Ordination of Women, on

marriage, on sexual Ethics and on Social

Justice. Fidelity to the genuine Tradition

of the Church and commitment to the

authentic renewal promoted by Vatican

II, and adherence to the “Statement of

Conclusions, 1998”.

DIS CIPLINE

Devotedness to the Holy Father, the

Holy See and the Episcopal Hierarchy.

Support for Priestly Celibacy and gen-

eral and particular Laws of the Church.

In particular: as to Liturgical and Cler-

ical Discipline.

Names of parents.

Was he born in lawful wedlock?

2- a. Condition of his family: reli-

gious, moral, civil, economic; bodily

and mental health.

In what Seminaries and other Institutes

has he studied?

What were the results?

What academic grades did he achieve?

3- a. Is he the author of any publica-

tions?

b. If possible, indicate titles and edi-

tions.

4- a. Does he speak, or in any way

know, foreign languages?

5- a. Date and place of priestly ordina-

tion.

b. Diocese or Religious Institute for

which he was ordained.

c. Diocese in which he was born.

d. Diocese to which he now belongs.

e. Diocese of actual residence.

f If a Religious, indicate the province

for which he was professed and the date

of profession.

6- a. Ministries he has exercised and

offices (ecclesiastical, academic, etc.)

he has filled (place and dates).

PAS TORAL EXPERIENCE

AND ATTITUDES  

Evangelization and Catechesis: preach-

ing and teaching. Aptitude for public

speaking. Readiness to administer the

Sacraments. Promotion of Vocations.

Interest in the Missions and Ecumeni-

cal activities. Formation of lay people

in the Family and Social fields of

apostolate: of young people, of work-

ers, defenders of human rights?

QUALITIES  OF LEADERS HIP 

Does he have a capacity for leadership:

for dialogue, for evoking and accepting

collaboration, for analysis and pro-

gramming, for making decisions and

ensuring that they are carried through?

Does he appreciate the role and collab-

oration of religious and lay people

(men and women)? Is he able to dele-

gate and share responsibility? Has be

shown an interest in the problems of

the Universal as well as the local

Church?

ADMINIS TRATIVE CAPACI-

TY 

Does he exercise due care of the

Church’s property? Ability in adminis-

tration. Sense of justice. Readiness to

enlist the help of those experienced in

such affairs?

PUBLIC IMAGE

Has he gained the respect of his fellow

clergy? Of the people and of the public

authorities?

GENERAL OVERVIEW 

Give a comprehensive judgment on the

personality of the candidate and of his

suitability for the episcopate. Indicate,

if affirmative, whether he is particular-

ly suited for appointment to a residen-

tial See, or as an Auxiliary Bishop. Or

for work in an urban, rural, industrial

or in other social context.

CONS ULTATION 

Please suggest the names of persons

(ecclesiastic, religious, or lay) who can

provide pertinent and useful informa-

tion about the candidate. Please give

names and addresses.

BIOGRAPHICAL INFORMA-

TION

1- a. Full name of the candidate.

Date and place of birth.

QUESTIONNAIRE FOR EPISCOPAL CANDIDATES
Apostolic Nunciature Australia

"How lovely

to think that

no one need wait

a moment, we can

start now, start

slowly changing

the world."

Anne Frank
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S HARE THE CHALLENGE

"10 years as a bishop in

the Church of England

brought me nearer to athe-

ism than anything else I

have experienced."

David Jenkins
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Will There Be Roman Catholics in Heaven?
In a tiny village in south Devon a group of christians gathers once a month

in a local pub to discuss topics of interest to them. A recent topic was the

Roman Catholic population of Heaven. I do not know what the outcome was. 

We of CCC are celebrating our 40th Anniversary. In that time we have seen

our Catholic population decline by thousands, parishes closing in the dozens,

clergy numbers going down by the hundreds etc. It is a cause for sadness

because forty years ago many felt that at last the timidity and reticence of the

Church with respect to the secular world would be overcome by a new courage

and confidence in the Spirit who renews and sanctifies. 

Unfortunately the heavy baggage of the past weighed too heavily. The old

institutional culture prevailed with its attachment to mediaeval Catholicism,

its suspicion of Enlightenment learning and its resentment of Protestantism. 

But that did not happen before the Spirit of Vatican II was let loose and with

bright wings has been hovering over the chaos of the past forty years. In the

midst of that chaos many thousands of laity have come forward to assume

positions of leadership in the struggle of the poor for justice all over the

world. They have studied and taken degrees in theology and scripture, and have

assumed responsibilities at academic, parish and diocesan levels.

Those lay women and men have been attentive to the signs of the times. The

most important of these has been a spreading secularisation which has

prompted some to speak in terms of passing to a post-Christendom era. There

has always been in our church a tension between the secular and profane. We

are learning that the Spirit inspires and inflames outside of the sanctuary.

Movements like Greenpeace and Pax Christi have appeared to defend God’s

earth and its peoples threatened by war and nuclear devastation. 

Another sign has been the emancipation of women. This is particularly threat-

ening since women of the church have discovered their God-given rights and

dignity sufficiently to raise the question of their vocation to ministry. Our

Catholic leadership has taken refuge in a male celibate image of Jesus to ward

off the breeze of the Spirit reminding all of us that in the Risen Christ there

is no male or female. God is before gender.

A third sign has been the process of globalisation accelerated since the times

of Thatcher and Reagan. For the church this has raised the issue of its Roman

identity over against the effervescence of non-European forms of Catholicism.

Last year at Regensburg Pope Benedict did more than offend Islam. He spoke

of western Christianity as the core identity of the universal church. The

restoration of Latin in the Liturgy is sign of a pathetic and stubborn clinging

to mediaeval Roman Catholicism and its long-dead cultural forms.

One of the questions which haunt the conversations of many Catholics is if

our institutional church is fit for purpose. We need not dwell on the cover-up

of the sexual abuse scandals of the past years, nor even on the recent fiasco

about the lifting of the excommunications of the four Lefebvrist bishops.

Right here at home there is a tremendous challenge in building a functional

church fit for the purpose of Evangelisation.

A great number of Catholic organisations do not seem to have a significant

ecclesial communication with our Episcopal Pastors. I am thinking of organ-

isations like the National Conference of Catholic Women, the Catholic The-

ological Association, the Catholic Association of Racial Justice, the Nation-

al Conference of Priests, the National Justice and Peace Network and others.

I do not say there is no contact at all. I raise the question whether there is a

significant community of reflection, communication and action in common to

be able to say that there is real ecclesial communion between them. We do

need a Church fit for purpose.

Will there be Roman Catholics in Heaven? I suppose there will be at least a

few of us. But as we sit down to eat with our pastors we may find ourselves

very embarrassed that we have not yet been introduced. 

Frank Regan
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