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A challenge to the Catholics of 
Ireland 

No More Thrones! 

Robert Blair Kaiser 

 

The following is a version of a talk given on 19 August 2010 by 
the noted US writer and broadcaster as part of the Humbert 
Summer School held in Castlebar, County Mayo, (edited by 
Simon Bryden-Brook)  

I love the Irish. I love you for your revolutionary spirit.  
At least a century and a half before our revolution in the 
USA in 1776, you revolted against England. You lost 
many a battle before you finally won the freedom you 
have today. There is another thing I love about the Irish: 
you don’t quit. This is important, because your struggle 
for freedom today needs men and women with staying 
power, and, of course, faith, hope, charity . . . and a 
sense of humour. When I speak about your struggle for 
freedom, I am not talking about your freedom from 
British tyranny. I am talking about your struggle against 
another colonializing power that perhaps you never quite 
thought of as a colonializing power. I am talking about 
the modern papacy, Rome and the pope, who has so 
much in common with your historic British overlords. 
Until the Copernican revolution, monarchs exercised 
absolute control over their subjects by divine right. But 
when the peoples of the world, informed by a new 
cosmology, put the divine right of kings into history’s 
dust bin, they forgot to toss the divine right of popes 
into the garbage, too. As a consequence, the popes have 
been getting away with this “divine right” nonsense for 
too long, since long after thinking Catholics knew it was 
nonsense. 

I am not attacking our Catholic faith. I am talking about 
the special and corrosive tyranny that popes have been 
exercising over Catholics everywhere, and, dating back 

to the middle of the 19th century, over Ireland’s 
Catholics (who were then too unformed and too 
uninformed to offer much resistance). From 1849 to 
1878, Paul Cullen, Ireland’s first cardinal, built a clerical 
Irish Church that marched in total loyalty to Rome and 
his own overreaching authority. But, as you know, an 
overreaching authority is not real, natural authority, like 
the authority a good father has with his children. Natural 
authority helps people grow. Artificial authority knocks 
people down, it scares them. 

Dublin’s Archbishop John Charles McQuaid fine-tuned 
Cardinal Cullen’s lordly model. From 1940 to his 
retirement in 1972, McQuaid imposed his iron will on 
Irish politics and on Irish society, instilling fear of his 
disfavour in the clergy and, in the people, fear for their 
eternal salvation. Cullen constructed and McQuaid 
consolidated a two-tiered clericalist system in the Church, 
with free men (the holy priests) on the upper deck, and 
below in steerage class, the slaves (the sinful laity) who 
were never allowed to ask an impertinent question, like, 
“Father, are you fooking my little Tom?” 

They established the clerical culture in Ireland that Judge 
Yvonne Murphy identified as the root cause of the Irish 
scandal that has sent your nation reeling. According to 
Judge Murphy’s report, four successive archbishops of 
Dublin, McQuaid, Dermot Ryan, Kevin McNamara, and 
Cardinal Desmond Connell, failed to tell the police that 
priests were abusing children, often the poorest of your 
nation’s children. Clerics were able to do their dirty 
deeds in secret, compelled in no way to give an 
accounting to the people they were purportedly serving.  

If the families of the abused children complained, they 
were punished, or bought off in return for their silence. 

The irony is that when the cover came off, we found 
that the bishops had been hiding the truth to preserve 
the reputation of the clerical caste. John Cooney 
summed things up in an analysis for the Irish Independent. 
“In the public revulsion and shame accompanying the 
state investigations into Ferns, the religious orders, and 
now the Archdiocese of Dublin, Irish society has been 
stunned by the collapse of the credibility and moral 
authority of bishops.” He might have added, but it had 
not yet been proven, that the bishops covered up as a 
matter of policy set by the Vatican under the direction of one 
Joseph Ratzinger.  

That news made previous calls for Papa Ratzinger to 
deal with the causes of  the  situation  look fatuous.  He  
hadn’t addressed himself to the causes (which have 
everything to do with the two-tiered, upper-deck,  lower- 
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-deck clericalism that once struck fear in your hearts). 

He hasn’t even come close. Yes, in his Apostolic Letter 

to the Catholics of Ireland, he did apologize . . . with 

hollow words.  Oh yes; the pope has taken some action 

in Ireland. He is sending nine legates here this autumn 

to fix what his minions are now delicately referring to 

as la situazione. One of the legates, Archbishop Timothy 

Dolan of New York, has bragged that His Holiness 

wants to fix Ireland . . . by taking its Catholics back to 

the upper-deck, lower-deck system of Cullen and 

McQuaid. 

 

Robert Blair Kaiser 

That system isn’t working. It wasn’t working a hundred 

years ago. It wasn’t working in 1959, when Pope John 

XXIII called a Council to update the Church. (I am 

tempted to say, “to democratize” the Church, because 

that is what the bishops tried to do, give the Church 

back to the people.) At Vatican II, a 2000 to 200 

majority of bishops, ten to one, redefined the Church 

as “the People of God.” That hit at the heart of papal 

absolutism. In effect, the Council Fathers said to us: 

“The Pope is not the Church.  Your  bishop is  not  the   

CONTENTS 

FEATURES 

Robert Blair Kaiser – A Challenge to the  

Catholics of Ireland 1 

CCC AGM – The Chairman 5 

CCC at the Crossroads 6 

Adrian Smith – The Current Christian 

Revolution 7 

Terry Swales – Apropos a Nobel Prize 8 

Simon Bryden-Brook – Priest or Policeman? 9 

David Sandercock – The Two Hemispheres 

of the Brain (Part II) 10 

 

POETRY 

Audrey Theodosia Bryant – The last Laugh 11 

 

ANNOUNCEMENT 

John Wijngaards – Publicising Abuse 

of Power in the Church 12 

 

BOOK REVIEWS 

Simon Bryden-Brook 13 
Broken Hearts and New Creations – Intimations of a Great Reversal 

James Alison 

 

Maureen Farrell 13 
John Henry Newman – Meditations and Devotions.  

Ian Kerr (ed) 

Bernard Wynne 14 
Leaders Learning to Listen 
Chris Edmondson 

Anne O’Connor 16 
Sent for the Life of the World 

Frank Regan 

 

Adrian B Smith 16 
Parishes in Transition 
Eugene Duffy (ed) 

 

Inez Keech 17 
Mary MacKillop – the Ground of Her Loving 

Margaret Paton 

 

and more reviews on following pages! 

LETTERS 22 



 

RENEW 156, December 2010 3 

Church. You are the Church. Believe in your Church. 

Believe in yourselves.” They were saying the exact 

opposite of what Pius IX announced during the 1870 

debate on papal infallibility at Vatican I. During that 

debate one of his aides came to him and pointed out 

that papal infallibility was “not in the Church’s 

tradition.” Pio Nono said, Traditio sono Io. Io sono la 

chiesa. No one had ever expressed papal absolutism 

quite so clearly: “I am tradition. I am the Church.” 

I was privileged to chronicle the historic reversal of that 

attitude when I covered Vatican II for Time magazine in 

the 1960s. I watched Popes John XXIII and then Paul 

VI, more than 2,000 bishops and almost as many 

theologians, begin to rethink everything that 

generations of Catholics had taken for granted. They 

worked out a new charter to return ‘the People of God’ 

to a more simple Christianity. Almost overnight, the 

Church discovered a new view of what it could be – 

and should be: more democratic, more pluralistic, more 

free, more human, more humble in the face of history. 

The Council’s charter made the Church less Roman, 

and more catholic; less a Church of laws, more a 

Church of love. The idea was to help people, not hurt 

them; stop frightening them with a list of “thou shalt 

not’s”, and start emphasizing the Good News of Christ. 

The Council saw the world as essentially good, because 

it was redeemed by Christ – and would continue to be 

redeemed by our ongoing Jesus-witness for justice and 

peace. 

But what had really changed? Nothing, except the way 

these editors chose to look at the document and then 

strike a new chord for a new kind of Church. 

Unfortunately, many bishops returned home so deaf to 

the new joyous chord that they failed to convey its 

message of hope. Archbishop McQuaid promised his 

people in Dublin that, after the Council, “Nothing will 

change.” Pope Paul VI seemed to go deaf, too. He had 

championed the Council’s new charter for a People’s 

Church. He had put his blessing on the work of John 

XXIII’s birth control commission but he pulled back 

when advisors in his Curia warned him that, if he 

accepted its conclusions for a change in the birth 

control rule, he would lose his moral authority. Paul VI 

took the Curia’s advice . . . and lost his moral authority. 

Paul VI’s two successors, John Paul II and Benedict 

XVI took the Vatican II libretto in hand but wrote their 

own revised musical score for it, losing the new tone 

struck in Gaudium et Spes. To keep absolute control, they 

did everything they could to make the Church less 

human and more severe; more a Church of laws than a 

Church of love, more Roman and less Catholic. 

What have I said so far? That, for a thousand years, 

popes have promoted a clerical Church instead of a 

Jesus-Church, that the Fathers of Vatican II worked for 

four serious years to give the Church back to the 

people, and that Popes John Paul II and Benedict XVI 

spent the next thirty years repealing their labour, a 

move that has left our Church, which is Christ’s body 

on earth, broken. Who will fix this broken Church?  

Who can? We can. It is our Church.  We can fix it in 

four ways.  

The first way, we don’t have to do a thing. In fact, we 

have already taken a radical, giant step to fix the 

dysfunctional hierarchical system. .  . by ignoring it. In 

effect, we are making much of the pyramid’s base 

disappear. I wonder how long before our bishops, in 

the U.S. and in Ireland, realize they are out there, 

somewhere in space, atop an ecclesiastical pyramid that 

exists no longer? Maybe they will never know. Many 

bishops are dumber than seven horses. For the past 40 

years, no amount of lobbying, no number of petitions 

by the world’s largest lay organizations, no brilliant 

theological persuasion has moved a single lord bishop 

to become a servant bishop. 

It seems to me we have three other choices.  First, we 

can join any one of a number of Protestant Churches. 

Millions of Catholics, particularly Latin American 

Catholics, have done this over the years because they 

prefer to be part of a worshipping Jesus-community 

that is local, charismatic, and intuitive, one that relies 

heavily on the inspiration of the Holy Spirit. 

Psychologically speaking, however, it may be hard for 

lifelong Catholics, particularly Irish Catholics, to do 

that. I am reminded of George Bernard Shaw’s very un-

ecumenical one-liner after he announced his apostasy 

and was asked if he would now become a Protestant: 

“Madam, I have lost my faith. I haven’t lost my mind.” 

Second, we can create our own wing of the Church, 

one that is Catholic in doctrine but strong on freedom 

and the inspiration of the Holy Spirit, much as the 

Apostles and their followers did after Pentecost. We 

can re-create the kind of community that existed in the 

first century . . . a brotherhood and sisterhood of Jesus-

people who meet periodically in small groups to break 

bread  together  in  prayer,  hooking up  with a growing  
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 “house-Church” movement that is drawing in more 

and more Catholics worldwide. These home-Church 

people are saying that early followers of Jesus didn’t 

need the chief priests and the elders of the temple, and 

that modern Catholics do not need the hierarchy today. 

In one sense, they are right. In another very practical 

sense, they would be leaving the entire Catholic 

infrastructure (all of our churches and hospitals and 

schools) into the hands of the bishops and the pray-

pay-and-obey passive Catholics who do not seem to 

care about the tremendous witness for justice and peace 

that 1.2 billion Catholics can make in the world. 

 

Chaldean Catholics 

A third alternative would put Catholicism more at the 

service of the world (and make it a happier place for 

thinking Catholics). We can work for a home-grown, 

enculturated, autochthonous Church of the people. 

Autochthony is a Greek word that literally means 

“from the ground up” or “home grown” or “local” and 

it is the opposite of another, rather more ugly, Greek 

word, “schismatic.” The Roman Church is only one of 

21 autochthonous Churches under the Catholic 

umbrella. The Melkites and the Maronites, originally of 

Lebanon, and the Chaldeans are autochthonous 

Churches that operate in union with Rome. They have 

their own elected patriarchs, their own elected bishops, 

their own priests (some married, some not), their own 

liturgies in their own languages, and their own customs. 

But they are all Catholics. Chaldean Rite Catholics have 

a history that predates the Roman Rite. And the very 

presence of these autochthonous Churches under the 

Catholic umbrella celebrates a very human aspect of the 

Church: it can be, and is, different in different lands, 

part of the local culture, and emblematic of the 

freedom our faith should give us. We do not have to all 

march in lockstep. 

An Irish declaration of autochthony will challenge your 

priest-people and your people-people to work out a 

constitution for the Irish Church that carefully puts 

aside the Rome-based secretive, culturally-conditioned, 

legalisms codified in canon law in return for the kind of 

servant Church envisioned at Vatican II. 

How might autochthony work in Ireland? You could 

demand the Irish bishops get the hell out of your 

cathedrals (your cathedrals, not their cathedrals) while 

you elect your own bishops to limited terms of office. 

They would serve the people as listeners not lords, and 

meet periodically in a Senate of Bishops alongside the 

elected members of a separate House of the People. 

Both bodies, the Senate of Bishops and the House of 

the People, will check and balance each other. They will 

conduct the business of your Irish Church not in 

private but in open sessions with press and broadcast 

coverage, making them accountable to the people who 

elected them, not to the pope. 

You could elect your own representatives to every 

diocesan board and commission and committee, 

particularly the finance committees, which will all have 

active, not merely consultative voice. You could have 

similar elections to every committee in every parish, 

whose parishioners will select their own pastors from a 

list of priest candidates.      You can take care of the so-

called priest shortage by finally admitting that women 

are not “defective males” according to the scientific 

analysis of St Thomas Aquinas, and recognize that in 

your Irish autochthonous Church, you can ordain 

anyone whom God calls to ministry in the Church. 

You could write a constitution that makes these moves 

mandatory, by consent of the governed. And, while you 

are at it, you would have to make some provision for 

two other branches of Church governance: 1) for 

courts, including a supreme court (because, wherever 

men and woman gather, disputes arise that must be 

settled by a refereed dialogue), and 2) for the election of 

a president or chief operating officer who will head the 

executive branch of your Irish Church  . . . because the 

buck always has to stop somewhere. You will still have 

bishops, but they will be your own elected bishops, 

accountable in a Church of, by and for the people--

even young people who may come flocking back to the 

Church once they realize they have a voice and a vote 

and citizenship in their own Church. 

Continued on page 5 
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Can you help create a people’s Church? You can if you 

want to. In this context, I like to quote Pope John Paul 

II.  In 1978, he travelled to Warsaw and told millions of 

Poles, “You can take back your country if you demand 

it.” You could be saying the same thing. “We can take 

back our Church if we demand it.” The Poles were 

fighting against long odds, the military might of the 

Soviet Union itself, but they won their battle. 

__________________________ 

CCC AGM October 

2010 

Bernard Wynne, CCC Chair 

The past year has been a good one 

for CCC and we have demonstrated continued success 

with our publications, the study course and Renew. 

Many people have praised issue 155 in particular, 

published to coincide with the visit of Pope Benedict to 

the UK.  

 We successfully launched Stand up for Vatican II 

which is progressing well and we are now ready to 

move on to the next initiative of writing to every parish 

we have been able to obtain an email address for. It is 

our intention to promote the idea of the years 2012 to 

2015 as the years of the council. This follows the 

suggestion from Ladislas Orsy SJ that the whole 

Church should use this period to celebrate the Second 

Vatican Council. 

It is also appropriate to mention that three of our 

members were instrumental in forming a new grouping, 

Catholic Voices for Reform which represented the 

voice of reform in the media during the visit of Pope 

Benedict to the UK. From a standing start a successful 

Press conference was organised and estimate that in 

excess of 100 contacts with the press and media were 

made. It is to be hoped that we will hear more of CV4R 

in the future. 

It is useful to note that an ITV survey of Catholics held 

to coincide with the visit of Pope Benedict showed that 

more than 50% of Catholics support reform in the 

Church, with some 65% supporting a lifting of the rule 

of compulsory celibacy for priests. We should take 

heart from this as it means we are not a small dissident 

group of Catholics, but representative of the thinking 

of the majority of Catholics. Let us use this to build our 

confidence and speak more openly about the need for 

reform to the person next to us at Mass, who is more 

likely to support us than not. Perhaps we could use this 

as a way to start recruiting more new members for 

CCC. If anyone has ideas about how we might do this, 

please let us know.    

At the AGM this year we said goodbye to a number of 

people who have given dedicated service to CCC and 

the  National  Executive Committee over many years.  I 

should like to take this opportunity to express our 

appreciation of their efforts over the years and also 

express the thanks of all of our members for the 

contribution they have each made: 

 

Frank Pycroft                                        Elizabeth Price  

• Frank Pycroft, a previous chair of CCC who over 
the years has also been a mainstay in the production 
of Renew acting as production manager for many 
years. 

• Elizabeth Price, a vice-chair of CCC who many will 
know has been a stalwart letter writer in the 
Catholic press representing the views we support 
and over the years bursting many bubbles and 
holding people to account. We trust Elizabeth will 
continue with this work into the future. 

• Christine Hacklett, a vice-chair of CCC who has 
looked after maintaining links on our website and 
who has been part of the small team of people who 
help to prepare and post Renew four times each 
year. I know that Christine will continue doing this 
in the future. 

 

 
 

John Mackrell and  
Christine Hacklett 
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• John Mackrell, who was responsible for most of the 
work gathering together much of the material that 
appears on the CCC website and who continued to 

manage the website until earlier this year. 
 
On behalf of all our members I should like to say thank 

you to each of them. I was re-elected as Chair of CCC 

for the coming year. I am confident that during the 

next year CCC will continue to play a major part in 

ensuring that the need for Reform in the Church 

remains centre stage. 

______________________________ 
 
 

CCC AT THE CROSSROADS 

A DIFFICULT AGM 

 

On Saturday 23 October 2010 thirteen members of 

CCC came to St Vincent’s Centre near Westminster 

Cathedral to review the past year’s work of the 

movement and make plans for the future.   With some 

223 members (only five of whom live abroad) this may 

not seem a very high attendance – just under 6%.   

However 32 other members had offered their apologies 

for absence from the AGM (a further 14%), a clear 

indication of their interest in the movement.    

Ten members are constitutionally required for a 

quorum, in order legally to transact business, and as an 

important amendment to the Constitution was to be 

considered, proceedings would have come to a grinding 

halt if there had been fewer than ten present.  Of the 

thirteen, nine had been recent members of the CCC 

Executive Committee, so only four members came 

from the general membership.  Is this really healthy? 

The proposal before the meeting was to reduce the size 
of the executive from ten to six members, retaining the 
option to co-opt others.   Those in favour of the motion 

argued for more businesslike and efficient committee 
meetings, which had recently tended to become almost 
consultative assemblies rather than focussing on how 
we could move forward.  A vigorous debate was held.  
Those against, argued that it had been a long tradition 
for CCC executive meetings to be social occasions and a 
smaller executive would not hear so many views and 

indeed fail to benefit from those outside the small 

closed circle.  Those in favour argued for a smaller 

Executive more focussed on action for reform of the 

Church. Nine votes were required to constitute a two 

thirds majority of the thirteen present and in the end 

this was achieved:  nine votes for the amendment with 

two against and two abstentions. 

The new smaller executive hopes and believes it will 

faithfully and efficiently manage the movement for the 

next twelve months, in accordance with the wishes of 

members.   It will be accountable to the 43rd AGM due 

to meet in October 2011 and will continue to keep 

members informed via RENEW.  In addition almost 

half the membership can be contacted and consulted by 

e-mail.  If the Secretariat has not sent you the Minutes 

of the AGM and the Revised Constitution by e-mail, 

then please send the secretariat your e-mail address 

now:   ccc4vat2@yahoo.co.uk   (Members who do not 

use e-mail may request copies of the Minutes of the 

AGM and of the Revised Constitution by writing or 

telephoning the Secretariat.) 

Members are always welcome to contact any member 

of the executive to discuss views and opinions 

regarding the direction of CCC, or to offer to help in 

any way they can. Ideally we would like you to do this 

by e-mail but please telephone if you want to.  Perhaps 

we should consider reverting to our earlier practice of 

planning for a larger attendance at the AGM by inviting 

a speaker to stimulate discussion before the formal part 

of the meeting.  Do let us know what you think and 

whether you would consider coming to the next AGM 

if we were to include a speaker. 

 

 

 

 

 

On devout Catholics who leave the Church. 

But why not stay and fight? First, because they think 

remaining appears to involve complicity in evil; second, 

because fighting appears to be futile; and, third, because 

they don’t like what fighting is doing to them. The fight 

is diminishing their ability to hear the gospel and 

proclaim that good news. The fight is depriving them of 

the peace of Christ. . 

Cathleen Kaveney, National Catholic Reporter, 18 Oct 10 
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Frank Pycroft, who has now resigned from CCC in 

protest at the constitutional changes, has asked us 

to publish the following note to supplement the 

above account: 

Both John Mackrell and I put up a spirited attack on this 

proposition, but we were defeated by one vote! Bernard Wynne 

introduced the proposal, going over the main points he had 

mentioned at other times, but adding (either in the intro or at 

other times during the AGM) that CCC was changing, needed to 

change more and that he expected it to change more.   

 

Bernard also said (in response to John who said we needed a 

larger Exec. than six, as this increased the number of people 

thinking about proposals and ideas) that CCC has done enough 

thinking and now needs to act!!!! 

The voting was initially 8 in favour of the proposition, 2 against 

and 3 abstaining. This meant that the proposition was defeated 

(9 were needed to accept the proposition - 2/3 of the 13 present) 

as per the existing Constitution. 

However, when the result was announced, Simon immediately 

said he was resigning as he would not be part of an Executive of 

10. He then picked up all his papers and put them into his case 

and stood up. He then sat down again. 

At this point, Pam Wearing (who had abstained) said she did 

not want Simon to resign and said she would change her vote in 

favour of the proposition. The vote was taken again, and the new 

result was 9 in favour of the proposition, 2 against and 2 

abstaining. Result - proposition accepted. 

During his various statements, Bernard said that there would be 

surprising changes ahead of CCC - but he did not reckon on a 

surprise coming so quickly, when I said I hereby resign as a 

member of CCC and asked to be removed from the membership 

list, as the new Executive was outrageous! 

I also said that I would not produce any more RENEWs, not 

even the one due in December. Two or three people asked me to 

produce the next RENEW but I refused, saying I was disgusted 

with the whole new situation. 

 

The Current Christian Evolution 
 

by Adrian Smith 

                                              

From the many contacts I have with inter-Church and 

extra-Church groups and activities, I notice a number 

of “Signs of the Times” which indicate to me that 

Christianity at present is going through an evolutionary 

shift. 

The great shifts of the past (the Western-Eastern 

schism, the Reformation) have principally been at the 

head level. What is happening now is more exciting 

because it is at the heart level. Let me list the signs, to 

see whether other readers have noticed the same. 

• A global sense of Christianity. Seeing 
denominational differences in a larger context. 
The door opened for Catholics by the Vatican 
II document on Ecumenism. Collaboration 
between Churches. 

• Recognition of the unnecessary limits Church 
practice puts on living and understanding the 
Gospels.  

• The ability to distinguish the essentials from 
the incidentals in Church teaching and practice. 
Making the distinction between what are the 
values and what the techniques to bring them 
about.. 

• Recovery of the practice of meditation and 
contemplative prayer. The rise of several 
Christian meditation organisations. 

• Biblical scholarship now being carried out 
ecumenically. 

• The daring of more Christians to do some 
independent thinking and questioning. 

• A switch from concern with doctrine to a 
seeking after spiritual experience, especially 
among younger Christians. 

• An appreciation of the spirituality of other 
Faiths. For example, the fasting and prayer 
practices of Moslems, the meditation of 
Hindus and Buddhists. 

• An awareness of Jesus’ teaching on non-
violence and simplicity of life. 

• Understanding that Jesus was less concerned 
with private devotion than with radical social 
issues. 

• The growing popularity of pilgrimages and 
retreats. 

• A re-thinking of the concept of God, from an 
interventionist deity to the divine presence in 
all creation: panentheism. 

• Less concern with private sinfulness than with 
social sin. 

So our coming of age forces us to a true recognition of 

our situation vis-à-vis God. God is teaching us that we 

must live as men (sic) who can get along very well without 

him. [….] The God who makes us live in this world 

without him as a working hypothesis is the God before 

whom we are ever standing. Before God and with Him we 

live without God. 

       Dietrich Bonhoeffer, Letters and Papers from Prison 
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• The re-introduction of Christian healing 
practices. 

• The charismatic renewal. 

• The rise of prayer groups and of basic 
Christian communities. 

• The rediscovery of the role of women in the 
Church and of the feminine values as against 
intellectualisation and power-seeking. 

•  Increased lay-involvement in Church affairs 
and ministry. 

 

It is seeing all these signs taken collectively that 

convinces me that there is a great shift in Christian 

expression and practice taking place in our world. How 

long before the movement replaces present structures?  

I am reminded of a saying of Buckminster Fuller, the 

American engineer of the last century: “You can never 

change things by fighting existing reality. To change 

something, create a new model which makes the old 

models obsolete.” 

 

Apropos a Nobel Prize 

by Terry Swales 

 

Bede and Amelia, the latter named after a little known 

saint who was a Benedictine nun living in the same 

century as the father of British History, aged two years 

and four months now, are a delight to their parents, 

grandparents, aunts, uncles and older cousins. Their 

ready smiles and easily recognised English “bonjour” 

make them favourites with neighbours and inhabitants 

of a little village in the Lot/Garonne area of France, 

less than two hours’ drive from Lourdes. It was at the 

Grotto that the mother of the twins lit a candle that she 

might conceive after a decade and a half of marriage 

without a child. (Several subsequent visits to Lourdes 

have been made in thanksgiving.)                                  

 

About this time the mother of Bede and Amelia started 

IVF treatment in a Spanish clinic. Because of the 

specific nature of the treatment credit must rest with 

the clinic’s successful procedures. However the power 

of prayer cannot be eliminated. Only one treatment was 

needed. Limitation on the amount of finance available 

could have prevented further insemination attempts. 

 

The birth of the two children described in this true 

story is representative of several million children 

throughout the world who owe their very existence to 

the discoveries in the field of reproduction of the 

research biologist Professor Robert Edwards. The 

flawed teaching of our Church has enabled the Director 

of the Pontifical academy for Life at the Vatican, while 

acknowledging Edward’s contribution to a new chapter 

in fertility, to deprecate his Nobel Prize Award in a 

quite unseemly manner. It leaves open to speculation 

that the Vatican’s leading clerical scientist/ ethicist put 

Pope before conscience. 

IVF is very much twenty-first century issue despite its 

slightly longer history. The Church has no up to date 

theology to deal adequately with in vitro fertilisation 

and other scientific advancements.  This relatively new 

issue requires its full attention other than Instructions 

from the CDF.  It is part of the package of human 

sexuality.  The establishment of a commission with a 

wider remit than the Papal Commission on Birth 

Control is urgent. 

tdswales@talktalk.net 

 
The genes are extremely sensitive to changes in the environment 

and respond with alacrity and zeal thus enabling the organism to 

adapt itself to circumstances by changing its anatomy or 

acquiring new skills. Religion with its head in the clouds and out 

of touch with the body tends to resist change, seeing it as 

endangering the status quo and undermining its subservience to 

an implacable, unchanging, immortal model of being a person 

laid down from eternity. 

               John Foster, An Awakening to an Awareness of Our 

Humanity. 
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PRIEST OR POLICEMAN? 

by Simon Bryden-Brook 

What a relief it is that the Year of the Priest is finally 

over, with its ludicrous attempt to exalt the status of the 

clergy so that more young men will be attracted to join 

up.   I have a friend who worked for the police before 

being ordained to the priesthood and I was musing the 

other day on how similar the two jobs might seem to 

be. 

Priests, like police, are authority figures and surely have 

to be obeyed; Canon Law gives them the exclusive right 

to run their parishes and ignore their parish pastoral 

council if they wish, or even to do without one.   It is a 

foolish person who quarrels with a policeman or 

policewoman, however many times they may address 

you as ‘Sir’ or ‘Madam’.  They are the ones with the 

power.  When a parishioner asked a supply priest “I’m 

sorry I’ve forgotten your name.  It’s James isn’t it?”   

He was given the response “No. It’s Father James.”  

Whether ‘Father’ or ‘Officer’, he is the man with 

authority and he expects respect if not deference. 

Police also report, investigate and pursue law-breakers.  

Anyone can report a crime of course, just as concerned 

Catholics can write a letter to Rome about errant 

bishops and priests, safe in the knowledge that they will 

remain anonymous.  But the police have a particular 

responsibility to enforce the law and investigate 

infringements.  Our clergy are similarly wary of 

disobedient children among their flock and some do 

not hesitate to rebuke and correct them.  It is their duty 

as they see it. 

Police also belong to an elite, a self-protecting club with 

its own ‘in’ jokes and culture, not above the law of 

course, but members of a sub-culture to be feared and 

respected rather than seen as public servants.  The 

Jesuit George Lewis in his book Clericalism – the death of 

priesthood (Liturgical Press, 2008) has pointed out that 

this sort of culture is not exclusive to clergy.   Doctors, 

lawyers, accountants, teachers and other experts are 

also tempted.   As John Paul II said in Redemptoris Missio 

(1990, para 54, and see Lumen Gentium 27), “Since 

culture is a human creation and is therefore marked by 

sin, it too needs to be perfected, ennobled and 

perfected.”  Clericalism is a pernicious sub-culture and 

it should have no place in the Church of Jesus. 

What sorts of changes are needed to dismantle 

clericalism, the bane of modern Catholicism?   It does 

not help that the current powers-that-be in Rome 

perpetuate two major errors about the priesthood.  The 

canon lawyer Thomas P Doyle has even written of 

Rome’s “heretical teaching that clerics are somehow 

superior to lay people and so sacred that they are 

entitled to exemption from accountability.”  (The Tablet, 

24 July 2010, p6)   That is the first error.  It is a refusal 

to accept the teaching of Lumen Gentium of Vatican II 

that priest and presbyter are two essentially different 

things, that all the baptised share in the High 

Priesthood of Jesus by baptism and that presbyters are 

secondary. (An excellent account of this important 

theological point is to be found in the short book by 

Michael Richards, A people of Priests – the Ministry of the 

Catholic Church (DLT, 1995) pp 12-14 especially).    

 

Rome continues to use the term ‘priest’ where the 

fathers of the Vatican Council preferred ‘presbyter’; this 

muddies the waters, adds to the confusion caused by 

using one word for two quite different things, and 

enables Rome to proclaim, contrary to Tradition, that 

the ordained are sacred, ‘essentially different’ persons, 

and that the unordained are inferior to them.   [See 

John Wijngaards’ excellent essay ‘Laicisation of the 

ministerial priesthood’ in the CCC booklet Renewing 

Priesthood (CCC, 2008)]. 

Rome’s second error is to shout from the rooftops that 

celibacy is integral to the ordained priesthood, 

dishonestly ignoring the fact that our Catholic Eastern 

rites continue to ordain married men as they always 

have done.  We could do without this distortion of the 

truth coming from Rome. 

What sorts of changes are implied once we accept that 

the ordained are no more sacred than the rest of the 

baptised, and that they are servants rather than rulers 

(See Matthew 23)?  Many of us know priests who 

already exemplify the characteristics that would seem 

desirable: 
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• They are not offended if you address them by 
their Christian names rather than title. 

• They are not into ‘power-dressing’, only use 
clerical dress when it is necessary to advertise 
their official position and would not be seen 
dead in a cappa magna if entitled to one. 

• They live a simple life-style, avoiding show and 
display, showing by their example rather than 
their diktats how Christians should live out 
Gospel values in our materialist society. 

• They accept that Canon Law requires them to 
shepherd their parishes, but they recognise that 
lay people in secular democracies like our own 
are often well-educated, articulate and 
competent in areas where the clergy are not 
trained; they consult and take seriously the 
views of their parishioners.  They are not 
autocrats. 

• They see themselves as equal to their people 
and not superior to them.   They do not carry 
on like ‘some sort of sacred nobility’ (Doyle, 
loc cit.) 

 
A third Roman error is so egregious that it is insulting 

and suggests that the redemption was ineffective:  no 

woman can image Jesus. 

Our coalition government has undertaken to reform 

the police in this country.  I fear we shall have to wait 

for the next papacy (Benedict XVI is 83) before there is 

even a chance of a re-think of the ordained ‘priesthood’ 

in the Catholic Church. 

___________________ 

 

THE TWO HEMISPHERES OF 

THE BRAIN 

 

2 - SPIRITUALITY 

 

by S David Sandercock 
 
Einstein: The intuitive mind is a sacred gift and the rational 
mind is its faithful servant.  
 
One of the best sellers of recent years has been Dan 
Brown's book, The Da Vinci Code. What has made this 
so? I think there could well be a number of reasons; 
first it is a good read, a book many find difficult to put 
down. The chapters are fairly short and each ends with 
a cliffhanger. I have heard of someone who read 
through the book in one sitting, which meant staying 
up through the night! Of course, it has many 

ingredients of a popular novel: mystery, murder, 
romantic interest and the accompanying detective work. 
Then in this case there is another very important 
addition, that concerning religious matters. In the book 
we might declare that God is very much alive, contrary 
to modern opinion that says God is dead. Matters of a 
spiritual or religious nature rarely leave the pages of the 
book. Doubtless some are distorted even inaccurate or 
fanciful but their presence is an integral part of the 
story.  
 
I have often heard it said that modern man is yearning 
for spirituality and have doubted if this is true, for 
when you examine attendance in the mainstream 
churches, there has been a steady decline over the past 
few decades. When you go into many bookshops there 
are to be found many books displayed often under the 
heading of astrology, which have an element of 
spirituality about them. These books appeal to many 
non-church people and appear to satisfy some need. 
Then again there are many sites on the internet dealing 
with religion, spirituality and allied subjects, so perhaps 
there might be some truth in the statement that today 
people are seeking spirituality, but the question we must 
ask are these pursuits constructive and purposeful? Are 
these people running down blind alleys? Are there 
dangers out there? Are some groups encouraging the 
inflation of the ego? It is well known that some of their 
leaders do indeed have huge egos, and some live in a 
luxurious style. Some demand money.    Others 
demand that their devotees give up family connections. 
 

 
 
Some become enclosed cults where freedom of 
expression is banned. Of course, not all groups are 
reprehensible, but it is certainly a minefield out there. It 
is surely safer to stick to the religion that is part of one's  
culture,   although   interest   and  knowledge  of   other  
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forms of spirituality and culture is not without value, 
since today we live in a global village; and moreover it 
could be agued that such knowledge is essential, if we 
are to have some understanding of other cultures.  
 
But why this interest at all in the 21st century where 
informational technology rules supreme? Science and 
technology are products of the left hemisphere of the 
brain, that part of the brain responsible for logic, 
rational and analytical thinking upon which science is 
based. Modern man has neglected the right hemisphere, 
the domain of intuition, spirituality, and finding wholes. 
It is as though the right side has been atrophied. This 
neglect has resulted in a rebound effect, which may be 
the result of a long history of right hand deprivation. 
The rebound effect has resulted in an upsurge of 
interest in Eastern meditation, hallucinogenic drugs, 
fundamentalism, 'esoteric sciences' and generally things 
magic and miraculous. Western man has unconsciously 
diagnosed that denial of the right hemisphere is part of 
the problem. In extreme, and  not so extreme cases, 
some have come to the incorrect conclusion that all left 
hemispheric cognition is harmful. This attitude has 
created the hippie type of counter culture with a 
functionally overdeveloped right hemisphere and an 
atrophied left.     Clearly, there needs to be  a  balance 
between the two hemispheres of the brain. The left has 
been responsible for the abolition of slavery, the rise of 
feminism, the establishment of liberal democracies, 
advances in medical science, electricity, ideals of 
equality, freedom and justice, but also effective and 
efficient means of destruction, which is a serious 
downside to modernism of which we should ever be 
aware. A balanced approach to both hemispheres of the 
brain might have prevented such inhumane inventions. 
For the left hemisphere is not naturally concerned with 
values and ethics, whereas the right certainly is.  
 

 
 
Surely, the bomb is an example of the drastic imbalance 
between the two hemispheres of the brain. It 
symbolizes division, analysis, and measurement, which 
is all that the left hemisphere is capable of without the 
influence of the right hemisphere. By contrast the right 
hemisphere intuits in wholes and can bring people 
together. Today the boundaries between nations have 

in some sense dissolved, in fact, in much of Europe 
boundaries can be freely crossed. Also easy air travel to 
most countries is open to many people throughout the 
world. These are the signs that people are drawing 
together. The internet is another such sign. However 
there must be a conscious development to correct the 
present imbalance, leading to a study of values 
including what we really mean by a good life. It will 
question the value of so many possessions, which in the 
west we treasure, high pay especially for a few, and 
many facets of modern living we take for granted and 
as our right. True spiritual disciplines such as prayer 
along with liturgy, meditation, and valid forms of yoga 
and Zen will be preferred to clairvoyance, magic and 
similar practices, which will be seen as blind alleys or 
diversions obscuring the potential insights that the right 
hemisphere of the brain can create.  
 
This is the second of two articles, the first of which appeared in 

RENEW 155, September 2010, p13.     

_____________________________ 

The Last Laugh 

Did the funny bone survive among the fittest? 

Is laughter evolution at its best? 

Are the subtleties of humour 

Out of gut or skull or femur, 

Are they dominant, recessive or repressed? 

  

Did our laughter have to wait for the banana? 

Which came first, pomposity or peel? 

Was it just a little slip 

Or an elephantine blip 

That emerged in human genes as jest-appeal? 

  

Did the caves contain the comics of pre-history? 

Did early woman laugh until she cried? 

Or did God originate the joke 

By making ‘none so queer as folk’ 

And Adam’s apple incompatible with pride? 

  

As the earth pursues its orbit to oblivion 

And greed devours our green and pleasant land, 

Will the humourless be fooled 

To see their market pulled 

From beneath the only soles they understand? 

  

When the economic gods dissolve and wither 

In the gases of the engines of their dreams, 

Will the stars all laugh aloud 

To see how fallen are the proud? 

Will God smile as he files the might-have-beens? 

     Audrey Theodosia Bryant 
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PUBLICISING ABUSE OF POWER 

IN THE CHURCH 

Setting up a central documentation on the abuse of authority in the Roman Catholic Church. 

by John Wijngaards 
 

 

The abuse of authority lies at the root of the official Church's unwillingness and inability to move forward 
from its antiquated positions on issues such as: obligatory celibacy, homosexuality, the use of contraceptives 

in marriage, the ordination of women, eradication of child abuse, 
adaptation of the liturgy, etc. etc. 

The abuse of authority cuts off the normal avenues through which 
reform could come about. 

Reform movements all over the world have been protesting against the 
abuse of authority. However, it would be helpful to compile a central 
documentation on the abuse of authority. It would serve as 

1.  a resource for the reform movements in their own campaigns; 

2.  inspiration to many concerned Catholics and others who are browsing the internet; 

3.  a source of information for the media: press, radio and tv. 

4.  a research tool for secondary and college students (we estimate that 30% of our visitors are students!) 

Our website: www.womenpriests.org is prepared to host this central documentation. We welcome co-operation from 
other reform movements in the Church. Our website attracts 1,400,000 + visitors a year (20 million hits). We operate six 
major language sections (English, Spanish, French, German, Dutch, Italian) and introductions in 20 other languages.  

I have now created a start-up menu at http://www.womenpriests.org/authority/index.asp  

As you will see, the documentation is provisionally presented under five headings: 

1. The suppression of lay authority in the Church 
2. The suppression of free speech for theologians and experts 
3. The suppression of the rights of Bishops' Conferences 
4. The appointment of 'party-line' bishops 
5. The Pope and his Vatican staff indiscriminately usurp all power in the Church  

We invite you to 

• send us relevant documents or references to documents (our webmanager's e-mail: Jos Rickman, 
jos@womenpriests.org)  

• make suggestions as to how we can make this documentation more effective 

• let us know whether you want to be credited on our introductory page as a partner in building up this 
documentation (we can print your logo & link to URL if you write on behalf of an organisation).  

Dr John Wijngaards 

http://www.womenpriests.org 
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James Alison, Broken Hearts and 
New Creations – Intimations of a 
Great Reversal, (London: DLT, 
2010) pb, 290 pp, £14.95 

This is a collection of twenty lectures 

and talks by James Alison, popular 

speaker, theologian and avowedly gay 

Catholic priest.   His earlier Faith 

beyond Resentment introduced readers 

to the mimetic and scapegoat 

theories of René Girard.   This 

collection builds on these insights. 

Those who read CCC's own booklets 

will recognise the second chapter in 

this latest book as already published 

by CCC as Mary - God-bearer. 

Alison is a challenging read because 

he packs so much into his texts. 

Everything has to be read slowly and 

carefully or one misses things. But it 

is marvellous to have a Catholic 

theologian writing in English today 

who is not only thoroughly well-

trained theologically (originally with 

the Dominicans) but also actively 

opposed to the current Vatican line 

on issues such as human sexuality.   

Furthermore, he is full of insights, 

and that makes this book well worth 

buying. One chapter alone will last 

the reader several days, unless you 

are brighter and more alert than this 

reviewer is. 

One chapter in particular shows the 

range of his abilities. Chapter 9 is 

entitled ‘He opened up to them 

everything in the Scriptures 

concerning himself’ and is an 

examination of the parable of the 

Prodigal Son - or is it Prodigal 

Father? Alison's nineteen pages on 

this parable had me reeling with the 

incredible richness of scriptural 

allusion and theology which he finds 

in the text. It is all so new and 

refreshing. 

In addition to being heavily 

influenced by Girard, Alison is also 

impressed by the 'temple theology' 

of the Methodist theologian 

Margaret Barker. She gave the 

Cardinal Hume lectures at Heythrop 

College of London University in 

2003 and these are published in a 

very accessible paperback as Temple 

Theology - an Introduction (SPCK, 

2004). Impressed by Alison's writing, 

I found it a bonus to be introduced 

to the challenging ideas of this 

Methodist theologian too. 

If you are serious about scripture and 

interested in theology, this is a 

challenging book for you. 

Simon Bryden-Brook 

 

 

 

 

 

Papal blessing for sex-abuser Maciel 

Geoffrey Robertson, The Case of 

the Pope: Vatican Accountability 

for Human Rights Abuse, 

(London: Penguin, 2010) pb, 228 

pp, £6.99. 

In the end it all proved to be a damp 

squib. Peter Tatchell and his 

supporters did not seek to arrest 

Benedict XVI when he was in the 

UK after all. 

Geoffrey Robertson QC, a recorder, 

a master of the Middle Temple and a 

visiting professor of human rights 

law at Queen Mary College rushed 

out this little book to argue the case 

in time for the papal visit.   He is also 

a distinguished jurist member of the 

UN Justice Council so he cannot be 

ignored. 

This small book is then a carefully 

argued and documented case against 

the Vatican, and specifically Joseph 

Ratzinger, for its handling in recent 

years of the scandals of clerical 

sexual abuse.   Although the Holy 

See (as opposed to the Vatican City 

State founded in 1929) has been 

recognised as a sovereign entity for 

centuries by a number of states, 

Robertson argues forcefully that the 

claim should be rejected, despite the 

United Nations having accepted the 

Holy See as a 'non member' observer 

state, entitled to take part in its 

deliberations. 

Robertson is outraged by the crimes 

he describes and that is the only 

excuse there can be for his repeated 

diatribes in the text. One cannot call 

them anything else and they mar a 

text that should let the facts speak 

for themselves.   I hold no brief for 

sex abusers nor for their fellow 

clergy colluders, whether bishops or 

popes, but I found Robertson's 

constant 'calling a spade a spade' 

detracted from his presentation. 

Perhaps I have become inured to the 

enormity of the institution's 

behaviour in these matters. I hope 

not. 

Nevertheless, we must be grateful to 

Geoffrey Robertson for setting the 

facts before us, as only a lawyer 

could do.   This is a sad but 

necessarily appalling account that 

makes all Catholics ashamed. 

Simon Bryden-Brook 

 

Ian Kerr (ed), John Henry 
Newman: Meditations and 
Devotions, (London: DLT, 2010) 
pb £10.95 

Reading this manual of Newman's 

Meditations and Devotions has all 

the flavour of listening in to a private 

prayerful conversation between 

Newman and his Lord and Master. 

Ian Ker, a world authority on 

Newman, has selected these extracts 

from the larger collection assembled 

by William Neville of the 

Birmingham Oratory after 

Newman's death in 1890. The largest 

section comprises what Ian Ker 

describes as meditations on Christian  
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Doctrine. One might have 
anticipated complex theological 
discourses to burst forth from 
Newman's pen. What is found in 
these pages is a surprisingly pious 
and freshly penned collection of 
meditations on the mysteries of 
Christ's life, death and resurrection. 
The pages are a near approximation 
to finding a recording of his voice in 
the privacy of his room. 

 

We learn that it was Newman's 
custom to note down as jottings 
some of the thoughts that had come 
to him during his time of prayer and 
reflection. This small manual gives 
the reader a privileged entry into the 
sanctuary of his private devotional 
life.  

Another dimension of these jottings 
is the fact that they are laced with 
vibrant expressions of faith and love 
and even awe at his discovery of the 
riches of the mysteries of our faith as 
revealed in Christ. 

The second section of this collection 
comprises meditations on titles of 
the Blessed Virgin as found in the 
Litany of Loretto. Because my own 
early devotional life included 
recitation of this litany I found I 
shared with him a delight in the titles 
assigned to Mary, Queen of Angels, 
Mirror of Justice, Seat of Wisdom 
and many more. Newman's personal 
relationship with Mary Mother of 
God shines through as authentic and 
strong and deeply rooted in the 
Roman Catholic tradition. 

The final and shortest section brings 
together a few jewels of insight. I 

was particularly touched by the 
anticipation of his own moment of 
death. This was written on March 
13th 1864. Newman had to wait a 
further 26 years before he was called 
to meet his Lord and Master. Some 
five or six weeks after Pope 
Benedict's visit to England to preside 
at the Beatification of John Henry 
Newman seems a good time to value 
this grace of entering in to the 
private prayer life of our newly 
named Blessed. May his humble love 
of Our Lord and the sacred 
mysteries find echoes in our own 
spiritual journey. 

Maureen Farrell FCJ 
 

Chris Edmondson, Leaders 

Learning to Listen, (London: 

Darton Longman & Todd, 2010) 

pb, 123pp, £12.99. 

I enjoyed this book especially as it 

reminded me of how the scriptures 

place such a strong emphasis on the 

importance of listening. I could ask 

how is it possible in the 21st century 

that so many leaders fail to meet this 

essential prerequisite. Is it because 

many are not leaders in a real sense, 

just men imposed on a group as a 

result of the use of a selection criteria 

that are not fit for purpose? Maybe 

Chris Edmondson should write 

another book to answer the question 

how can anyone become a “leader” if 

they don’t meet this very basic 

requirement of leadership? Many of 

us in the Catholic Church certainly 

recognise the situation he describes 

with the failure of so many of our 

“leaders” to listen. The same is true 

in the wider world of business and 

politics. 

A difficulty all leaders face is that 

many of those lower down the 

pecking order, (I avoid the word 

followers as so many of the people 

we call leaders are not leaders in the 

true sense, merely people who have 

been placed in a position of 

authority), find it difficult to be 

honest, feeling only able to say what 

they believe the leader wants to hear. 

Over time and as the leader moves 

on to even greater heights truth 

becomes more difficult, the leader 

increasingly hears only what he (for it 

is mostly he) wants to hear.  

Two short examples which I hope 

will serve to illustrate the point: 

1. Some years ago when working as 
a consultant for a multi-national 
organisation, a significant and 
ongoing waste of resources was 
brought to my attention. I asked 
why this had not been brought 
to the attention of senior 
management only to be told that 
as it related directly to senior 
management it would be difficult 
to raise it. I checked the facts 
and informally brought it to the 
attention of the chief executive 
who responded instantly and 
instituted rapid change. As a 
follow-up we were invited to 
develop a programme of 
“Listening Groups” where a senior 
manager would meet with a 
group of employees to discuss 
issues, ideas and concerns. On 
the face of it, this was successful 
but as with all such initiatives the 
success was related to the ability 
of the manager to listen, some 
good, some less so. 

 
2. I have spoken to many members 

of Catholic parish and diocesan 
councils and while some work 
well, some struggle. I am aware 
of course, that some such groups 
get bogged down in debating at 
length meaningless procedural 
issues and fail to achieve the 
purpose of representing the 
views of the people to their 
spiritual leaders. Others are not 
permitted to discuss certain 
issues and drift into becoming 
meaningless talking shops. For 
example, during the recent visit 
of Pope Benedict, opinion polls 
of Catholics were conducted by 
the BBC and ITV. In both, the 
responses of  ordinary  Catholics 
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indicated that they are much more 
progressive than many believed. In 
both surveys over 50% of 
respondents indicated they are in 
favour of abandoning the rule of 
compulsory celibacy for priests. Can 
we expect that over the coming 
months these surveys will be 
discussed at parish and diocesan 
councils? I think not. These surveys 
will go the way of the bishops 
conference report on Collaborative 
Ministry published in 1995. This 
recommended that becoming more 
collaborative required people, both 
clergy and laity, to undertake the 
difficult process of learning to speak 
openly and listen to each other. But 
the report appears to have been 
largely ignored by our spiritual 
leaders who seem to believe that if 
you ignore it, it will go away. . 
 
Helping our leaders to listen 
It is clear that a challenge for all of us 
is to help our leaders to listen, in the 
Church and everywhere else. Chris 
Edmondson shows us how our 
church leaders might learn to listen 
and makes a strong case for a 
listening leadership within the 
church. He covers many of the 
basics including: 

- Recognise that the time for the 
church to speak and for others 
to listen is no longer the way to 
behave in our post-Christian era 
(if it ever was). 

- Constantly trying to discern what 
the Holy Spirit might be saying 
to the church in our times. 

- Accepting that we need to learn 
to lead from the edge. 

- What is leadership for the 
church in our multi-race, multi-
faith society? 

- Learning to ask the right 
questions and listen to the 
answers.  

- What listening means and how 
to do it. 

He explores barriers and obstacles to 
listening including: 

● Busyness 
● Tiredness 
● Beingstill 
● Technology.  
 
He poses the question “Is God still 
speaking to the world today and 
assuming he is, are we listening? Are 
we making enough time to be still 
and silent so that we might hear or 
have we allowed our own busyness, 
prejudices and certainties to prevent 
us listening?” 

The Indaba process - a framework 
for listening 
He introduces us to a process based 
on the African ideal of purposeful 
discussion on the common concerns 
of shared life. This begins with all 
parties acknowledging that there are 
issues that need to be discussed; they 
agree that all participants understand 
that all views will be treated with 
equal respect and, most important all 
are to be listened to. 

 

The ground rules for an Indaba are 
described and ideas about how it 
might be applied are discussed. 
Although not new, the ideas 
emanating from such a process as 
this are valuable and can be used in a 
wide variety of encounters and could 
be usefully employed in parish and 
diocesan councils. 

There is no doubt that approaching 
discussions while using these 
principles can be transformational 
and the author provides us with 
examples of how we might use them, 
always from the perspective of the 
leader as listener. I was reminded of 
the concept of the leader-servant as 
promoted by the Greenleaf 
Organisation. This suggests: “The 
servant-leader is servant first… It begins 
with the natural feeling that one wants to 
serve, to serve first. Then conscious choice 

brings one to aspire to lead”. You can 
find out more at www.greenleaf.org 

Leadership and church 
I trust that many church leaders will 
read and listen to what this book has 
to say. However I also want to 
question the whole idea of leaders in 
churches. The very word leadership 
has connotations making me feel it is 
an inappropriate concept for a 
church when churches should be 
seeking to be communal societies?  

Churches should not seek to mimic 
wider society, which is essentially 
unequal and hierarchical, when they 
could so easily demonstrate a better 
way.   

Pastors 
How much more appropriate it 
would be to use the word pastor, 
someone who cares for the people, 
who can act as a guide and spiritual 
mentor for those she/he has been 
called to serve. Would not a shift to 
the concept of pastorship and away 
from leadership, help to bring us 
closer to the church that was gifted 
to us by Jesus; moving us towards a 
communal church and away from the 
contamination of the medieval 
concept of Kings, Princes and 
Bishops and currently of business 
leaders and politicians. Not leaders in 
any real sense, but men who are 
motivated above all else by exercising 
power? It is this history that makes 
us feel we now have to hope our 
leaders will listen, rather than 
recognising that our churches would 
be much truer to the Words and Life 
of Our Lord if we embraced the 
concept of pastorship?   

Bernard Wynne 

Bernard Wynne with Jenny Hill, is co-
author of Developing Successful Leaders, a 
self-learning guide to developing leadership 
skills, Echelon Learning Ltd.    

     

If we had a keen vision and feeling for 
all ordinary human life, it would be 
like hearing the grass grow, and the 
squirrel’s heart beat, and we should 
die of that roar which lies on the 
other side of silence. As it is, the 
quickest of us walk about well wadded 
with stupidity. 

         George Eliot, Middlemarch 
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Frank Regan, Sent for the Life of 

the World (London: CCC, 2010) 

£2 

Those of us who struggle for peace, 
justice and holiness are guided by our 
faith.  But this faith is more than 
just  a belief in the doctrines set 
down by the Church: it stems from a 
lived experience of knowing we are 
loved by God and responding to that 
love.  This premise is the crux of 
Frank Regan’s challenging pamphlet. 
Love is central to the Christian ethos: 
love of God and love of 
neighbour.  And to love fully means 
building right relationships that 
centre on responding with love to 
the God who has lovingly created us 
as well as acting lovingly, justly and 
fairly with each other.  Frank 
highlights four facets of the love of 
God which spur us into action: 
economic; political; ecological and 
personal.  Within that framework he 
cites four areas of concern: the 
Planet; Peace; Poverty and the 
Person and makes a clear link 
between these in a well argued 
discourse.  

Whilst Catholics are familiar with the 
Gospel call to ‘love our sisters and 
brothers as ourselves’, he suggests 
that the Church is predominantly 
‘man-centred’, hitherto showing little 
regard to the interconnectedness 
between humankind and the planet 
we inhabit and plunder.  He argues 
that building a good relationship with 
the planet has not been high on our 
agenda but if humankind is to 
survive our attitude must 
change.  The Church may also be 
seen as ‘man-centred’ in the literal 
sense by its marginalisation of 
women.  On this issue much 
progress is still needed: I attended a 
debate on the question of 
compulsory celibacy (14/9/2010 at 
the Odeon, Leicester Square, 
London) which revealed strong 
feelings from many women who feel 
undervalued by a male-led Church 
that offers little promise of equality 
in the foreseeable future. 

 Frank contrasts the world in which 
we live with its gross inequalities, 
motivated by greed, selfishness and 

lack of respect for life to Jesus’ 
vision of the Kingdom valuing as it 
does the dignity of every person 
regardless of class, age, sex, race or 
creed.  He reveals how far we have 
fallen short of this vision, increasing 
the divide between rich and poor and 
causing irreparable damage to the 
planet.  He concludes by directing 
our focus towards Jesus, the 
promised Messiah, sent for the life of 
the world to speak the truth that will 
set us free and calls for us to take 
Jesus’ teachings to heart so that 
everyone may enjoy the fullness of 
life.     

Anne O’Connor 

 

Eugene Duffy (Ed).  Parishes in 

Transition. (Dublin: Columba 

Press, 2010. £12.99.)  

This is an anthology written by 

(mostly) Irish authors for the church 

in Ireland. 

It is offering thoughts for the future 

of the Church in Ireland where it is 

foreseen there will be a decreasing 

number of priests. The first five 

chapters provide background to the 

past and present Irish Church. The 

recurrent theme is the breakdown of 

community life in parishes. Then 

there are four chapters dedicated to 

“clustering parishes”. Since this is a 

new phenomenon not dealt with in 

Canon Law, chapter 6 provides six 

forms of clustering. The following 

chapter provides insights from a 

Dutch experience. 

There were three chapters which I 

found useful as one not involved in 

the Irish scene. 

Chapter 8 is about Parish Pastoral 

Councils (PPCs) which are a child of 

Vatican II. They call for the 

involvement of the laity and indeed a 

re-structuring of parishes. They have 

a particular meaning for today where 

there are fewer priests and more 

highly educated laity – some with 

theological degrees. Sadly, unlike a 

parish Finance Committee, PPCs are 

not obligatory. Their existence 

depends upon the wish of the 

Bishop. 

 

Chapter 11 deals with the Sunday 

celebration in the absence of a priest. 

In 1988 the Congregation for Divine 

Worship published a Directory for 

Sunday celebration in the absence of a 

Presbyter. This subject is of particular 

importance for the Church in Africa 

and Latin America where 

communities might see a priest four 

or even less times a year. Although 

attendance at such a celebration by 

the community is highly 

recommended there is no obligation 

as there is for the Sunday Eucharist. 

As one might note from the title of 

the Directory, the term Presbyter is 

preferred over Priest. 

The point is made that in the first 

millennium the presbyter presided at 

the Eucharist because he presided 

over the community. From the 

second millennium on this practice 

was reversed as it still is today, when 

a priest, with no connection to the 

community, can be parachuted in 

from some distant place (or even 

overseas) just to celebrate Mass.* 

The final chapter (13), entitled: 

Leadership and Management Skills in a 

Pastoral Context provides some 

valuable thoughts, whether the 

leadership be clerical or lay. 

As this reviewer worked for ten years 

on the “New Image of the Parish” 

programme of Movement for a 

Better World,  a  programme   which 



 

RENEW 156, December 2010 17  

transforms a parish structure to 

become a communion of basic 

communities, I was surprised that no 

reference was made to it by any 

author although it has been in 

operation world-wide, and has 

certainly been introduced into 

Ireland some fifteen years ago. 

* See CCC’c booklet No.51 The 

Priestless Parish. 

    

  Adrian B. Smith 

 

Benignus O'Rourke OSA,  

Finding your Hidden Treasure, 

(London,  DLT, 2010) £9.45 

This compact volume on Silent 

Prayer is a compendium of 'bite-

sized' chapters encouraging the 

reader to embark on the adventure 

of prayer of the heart. O'Rourke 

leans heavily on his experience as a 

retreat director where he met 

countless people who had stayed 

with their childhood training of 

prayers recited in traditional settings. 

 

The text is laced with wisdom 

gleaned from Augustine of Hippo 

and recounts the saint's own 

colourful journey to contemplative 

prayer. 

 

This neat volume is generously 

sprinkled with anecdotes relevant to 

the life of silent prayer. O'Rourke 

recounts many incidents from his 

own ministry and weaves into the 

stories what can only be considered 

as facets of psychological and 

personal growth. There is much 

wisdom between the covers of this 

treatise. I can imagine people reading 

one of the 64 chapters, each one just 

a page in length, on a daily bus 

journey or between household tasks. 

 

O'Rourke, himself an Augustinian 

Friar at Clare Priory in Suffolk, 

draws on the wisdom and spiritual 

leadership of many contemporaries 

who have become household names. 

This handy volume will encourage 

many on the path to contemplative 

communion with God. There will be 

those who find its format too 

fragmentary to sustain their inner 

search for union with God.  

 

Maureen Farrell FCJ 

 

Margaret Paton, Mary MacKillop 

- the Ground of Her Loving, 

Darton, Longman and Todd Ltd., 

2010, £10.00 

The most striking part of this book is 

the way that Mary MacKillop is 

described as having followed 'the 

Will of God' throughout her 

immensely productive live.  The way 

in which she used her inspiration to 

do good by serving her Lord.  She 

followed her heart in all aspects of 

her life and its worthy attitude to 

living in poverty, serving those in 

most need, particularly in education 

for the poor.  

 

Mary MacKillop with her sister Annie and 

Donald MacKillop S.J. (Mary's brother), 

1897. 

She was able to follow her emotional 

direction through knowing what 

God showed her He wanted for 

those most needy, at times meeting 

much resistance from priests and 

bishops, to the point of being 

excommunicated for a time; she 

maintained her direction with loving 

inspiration. 

When with the Pope, she was told to 

own some of the properties where 

their schools and orphanages were 

based, which caused the Order more 

hardships. Nevertheless, she was 

obedient, despite her ideal of living 

with no possessions, which she felt 

allowed them to participate more 

fully within the communities they 

shared. 

As well as founding schools and 

orphanages she also found time to 

visit prisoners, including those in 

death row, sharing the love of God 

which radiated through her being. 

Mary MacKillop also taught her 

sisters how to be obedient to God 

through their actions and behaviour, 

supporting each other.  One of the 

Rules of her order was to do good 

and never face evil without trying to 

put it right. 

This lady, who is the first canonised 

saint of Australia used all her 

energies, her outstanding intelligence 

and the love of the Creator to teach 

and inspire those in most need . 

I was not able to see a chronological 

history of this Saint, but as many 

other books have been written about 

her, this is more a description of her 

attitude. The incessant work of 

sincere humility and love based on 

looking into one's heart to search for 

what our Maker really asks of us. 

Inez Keech 

 

Pray for the repose of the 

soul of the Australian 

Bishop Sheil of Adelaide 

who in September 1871 

excommunicated St Mary 

MacKillop, canonised in 

October 2010. 
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John Main OSB, Moment of 

Christ: Prayer as the Way to God's 

Fullness (NY, Continuum, 1998; 

this edn Canterbury Press 

Norwich, 2010) pb, 114 pages, 

£8.99 on Amazon 

This is a most composite book on 

the teaching and practice of Christian 

Meditation as taught and practised by 

the Benedictine monk John Main.  

His teaching has spread by now 

world wide amongst Catholics, 

Protestants of all kinds and amongst 

those who have been non-believers.  

It has brought many into a Universal 

Church of the 21st century.   His 

teaching also reflects his roots as 

based on the practice of the Desert 

Fathers and at the same time relates 

easily to Eastern practice of 

meditation.   

 

The very title of this book is the 

essence of Christian Meditation 

itself, namely the word "Moment" or 

the "Now" of Christ.  John Main's 

writing is always clear, concise and 

succinct.  What he expresses 

throughout is the very style of his 

writing that one experiences - the 

absolute simplicity - essential in the 

practice of meditation.   His teaching 

is a keystone for those on a spiritual 

quest in this secular age.   It 

encourages and manages to relate to 

the non-believer because his teaching 

is always non-judgemental and 

transcends all institutional religion.  

Yet he never condemns the 

institutional churches nor overtly tries 

to revolutionize traditions.  His 

teaching rather helps to raise the 

blinds on the windows of our 

religion.    

 

It seems to me that for all, whether 

practising believers or not, he starts 

us with a blank page from which to 

advance and grow on the spiritual 

pilgrimage. We have to learn to be at 

terms with ourselves in order to be at 

terms with our God. 

The Preface of Laurence Freeman 

OSB - early disciple & successor of 

John Main and the Director of the 

World Community for Christian 

Meditation - is a helpful guide into 

John Main's contemplative pilgrim-

age and inner thoughts. 

David Rees 

 

Richard Bauckham, Bible and 

Ecology: Rediscovering the 

Community of Creation; (London, 

DLT, 2010) pb, £14.95. 

Over the course of the last forty 

years humankind has been 

awakening to the challenge of being 

attentive to, and caring of, the Earth. 

We are gradually becoming aware 

that we are part of the Earth story, 

that we are of the planet and not just 

on the planet. We share a common 

destiny which if we are not 

sufficiently caring will be a fatal one.  

In a way Christians have been 

particularly challenged. Their reading 

of Scripture, their implicit 

anthropology, has placed Man at the 

summit of creation and as its Lord. 

He is a true reflection of the god he 

worships. The biblical god is a sky 

god. Traditionally, sky gods have not 

treated women well and have been 

jealous of any sort of earth religion 

and its deities. As Christians, we 

come from a tradition which has 

erased earth religions, their 

goddesses and priestesses. This 

tradition requires a radical critique 

and a different optic with which to 

read our Scriptures.  

Our author sets out to raise 

questions about how we understand 

Genesis 1. We have read it and have 

drawn the conclusion that we are 

entitled to use the earth in any way 

we see fit. We have misunderstood 

what it means to live on the planet. 

Even the notion of stewardship is 

not adequate to how we should relate 

to the earth. The author advocates 

the formation of a ‘community of 

creation’ in which we explore with 

others how to live with the earth as 

part of the creation. Herein is the 

seedbed of a new cosmology which 

challenges our rather narrow man-

centred vision. 

One aspect of the author’s 

explorations which I found 

interesting and fairly well fleshed out 

was the Bible’s meta-narrative. By 

that phrase is meant the story we tell 

about the meaning of everything. For 

the Christian the meaning of 

everything is somehow embraced 

and illumined by the mystery of Jesus 

Christ. The biblical meta-narrative 

runs from eternity to eternity. That is 

to say that the creation comes from 

the hand of an eternal God and 

advances towards an eternity 

characterised by a new creation and a 

new humanity. The story runs 

outside of literal history. As a result 

we can know it only by means of 

myth, symbol or parable. It has 

various stages: the first is the story of 

creation and all the nations. 

Following that comes the story of 

Israel, God’s special people whose 

vocation is to model what it means 

to live as a people created by God. 

Within the story of Israel is told the 

story of Jesus, prophet and rabbi, 

who lived and taught the Reign of 

the Abba/Father, a reign of peace, 

justice, reconciliation and wholiness.  

In light of a new human situation 

defined as planetary crisis, the end of 

civilisation as we know it, a bankrupt 

culture of consumerism, Christian 

malaise and so on, the author wants 

to expand the meta-narrative to be 

an  eco-narrative.  We  are  in  a  new 
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context within  which we  must  read 

our sacred text and let our text read 

us!  He says that the new narrative 

must include our relationship with 

the non-human creation. The non-

human creation must no longer be 

the stage and backdrop where the 

human drama plays itself out. The 

non-human creation is also a player, 

a participant. This may sound a bit 

stratospheric but it challenges us to 

acquire a new cultural sensitivity to 

what the Spirit is groaning about as 

Gaia continues in agony stricken by 

our human greed.  

As a Western culture we need to 

debunk in ourselves our implicit 

Platonism which sees the material as 

inferior to spirit. The human person 

straddles both, but the real person 

was the immaterial part. We also 

need to disenthrall ourselves of 

science. He quotes Thomas Berry as 

saying, “our supposed progress 

towards an ever-improving human 

situation is bringing us a wasteworld 

instead of a wonderworld.”  

This is a valuable book for those of 

us seeking to understand our Faith in 

an ecological context. Many 

Christians deem ecological concerns 

as a sort of neo-paganism. The 

challenge is to move beyond a 

possible pantheism to a more 

contemporary panentheism, to a 

vision of God as a creation fully alive 

and the creation as a symbol, even a 

sacrament, of God’s glory. 

Frank Regan 

 

Dinah Livingstone, Poetic Tales, 

Logosofia Down to Earth, 

(London: Katabasis, 2010) pb 

£9.95 

 

Dinah Livingstone works as a poet, 

translator, and editor of the Sea of 

Faith Network’s quarterly magazine 

Sofia. She has roots in Liberation 

Theology, and an intimate 

knowledge of the history and culture 

of Mexico and Nicaragua. 

 

Dinah Livingstone 

The title of this book (a prose work) 

is drawn from Blake and Coleridge. 

Livingstone admits to taking a risk in 

using Coleridge’s term ‘logosofia’ 

(word-wisdom), and indeed the book 

is simply written, unpretentious and 

unassuming, full of basic common 

sense. Some very wise words occur 

(p.49) on that very commonplace 

topic, our English habit of 

commenting on the weather. 

There are four chapters. First, a 

defence of poetry, involving a few 

well-chosen examples. Next, a 

natural theology of God, owing 

much to Freud. Then, an outline of 

some basic themes of early Christian 

theology. Lastly, an appeal for the 

practice of kindness. 

Instancing the revolutionary change 

in our cosmology effected by 

Copernicus and Galileo (sun, not 

earth, the centre of our system), and 

recalling a child’s delight at 

completing a difficult jigsaw puzzle 

by simply putting a piece the other 

way round, Livingstone argues that 

we should now accept that God is 

the creation of human beings. Two 

quotations will reveal the viewpoint 

of the book. “The supernatural realm 

is a human poetic creation.” (p.83). 

“The kingdom of God is a humanist 

vision, the grandest of all Grand 

Narratives” (p.93). Livingstone 

comments on early Christian 

theology in the light of these beliefs.  

The kingdom of God is to be striven 

for, now in the absence of any 

guarantee that divine intervention 

will bring it. The Nicene Creed and 

Chalcedonian Definition reflect the 

intense interest of 4th and 5th century 

believers in the person of Jesus – 

though Jesus preached, not himself, 

but the kingdom of God. 

I personally share Livingstone’s 

viewpoint in most respects. (We are 

both members of the Sea of Faith 

Network.) This book seems to me to 

offer a way ahead for Christians who 

find it difficult to take the churches 

seriously. I say “a way”, because we 

are moving into a pluralism of 

theologies. I think this book will give 

encouragement to all reformers, 

renewalists and innovators, to all 

who care for the credibility of the 

gospel and Christian mission in the 

world – to all who applaud the 

Council of Jerusalem of the year 49, 

the Reformation of the 16th century, 

and the 2nd Vatican Council of the 

1960s. 

Mention of the Vatican Council leads 

me to think of the signs of the times. 

Looking outwards, I see some 

grounds for hope. Our culture is said 

to be scientific, but its people seem 

to understand poetic tales in their 

place. Here in Britain the Man 

Booker prize is often won by novels 

labeled ‘magic realist’, and this genre 

is not new or elitist: The Thousand and 

One Nights related by Shahrazad 

(Scheherazade) dates from our 

western tenth century, and has, 

through Aladdin, Sinbad, and magic 

carpets, long been embedded in our 

popular culture.  

And Rowan Williams, preaching in 

Stratford-on-Avon in 2008, uttered 

the  memorable words, “You  should 
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read the Bible in the way you read 

Shakespeare.” 

John Challenor 

 

Gerard J. Hughes, Fidelity 

Without Fundamentalism, 

(London: DLT, 2010), pb, 158pp, 

£14.95  

Hilary, Lucy and Dorian are among 

the cloud of Jehovah’s Witnesses 

who come to our door casting their 

nets. Over the last five years we have 

had some interesting if 

inconsequential conversations on 

various aspects of Biblical faith. The 

Witnesses appeared on the North 

American scene in 1872, just a year 

after the publication of a book by a 

Princeton University theologian on 

Biblical Inerrancy (and two years 

after the definition of papal 

infallibility).  

Chiliastic movements have cropped 

up in Church history with a puzzling 

regularity. No sooner is one 

prediction of the Second Coming 

proved false when another corrective 

movement with a more accurate 

dating springs up. Their permanency 

seems guaranteed now because after 

the ‘Great Disappointment’ in the 

USA in 1834, one believer finally 

discovered that what they were 

waiting for had happened in Heaven 

and therefore invisible to our sight. 

Thence was born the church of the 

Seventh Day Adventists.  

The Witnesses have done something 

similar when they reckoned on the 

basis of the Book of Daniel (a great 

favourite amongst chiliasts) that 

Christ was enthroned in Heaven in 

October 1914. I did them the 

courtesy of reading their 

interpretation of Daniel. I found it a 

tortuous reading of the text and the 

mathematical calculations were 

astounding. It is an astonishing if not 

audacious claim when one 

remembers that God was ‘dying’ in 

the trenches of France and would 

continue in agony for another four 

years. I wonder what they will say on 

the 100th anniversary of the 

enthronement.  

Gerard J. Hughes SJ has done us all a 

service in offering his insights into 

the difficulties and challenges of 

interpreting and translating our 

sacred texts and teachings from one 

era and cultural milieu to another. 

The challenge is made more 

problematic when secular science 

and learning in general belittle or 

dismiss the contributions of religion 

to the ongoing search for truth, to 

human flourishing and to ultimate 

meaning. When faith is criticised as 

irrelevant, when belief is ridiculed, 

when Scripture is discarded as so 

much fairytale and balderdash, then 

one can understand why so many 

believers have recourse to 

fundamentalism.  

 

Augustine refuting heretics 

Pope Benedict’s position on modern 

culture as in rupture with God, sin-

laden and secularist is somewhat 

congruent with that rising 

fundamentalism. His neo-

Augustinianism contrasts profoundly 

with the position of Karl Rahner 

which views culture as ‘knit with 

grace’ and a subject for dialogue. 

Their differences are planetary. 

The author gets right into his topic 

by pointing out fundamentalism’s 

four basic elements: there is one set 

of religious teachings that clearly 

contain inerrant truth about God and 

humanity; this truth is opposed by 

evil forces; this truth must be 

followed today according to 

unchangeable practices of the past; 

and those who follow those practices 

have a special relationship to God.  

We who live at a 2000 year remove 

from the person whose life gave 

birth to our faith and tradition have 

to rely on faithful translations of the 

foundational and elaborative texts 

which have permitted our church to 

grow in understanding its 

relationship with the Triune God, its 

mission, and its place in human 

history. Hughes reflects on how 

difficult it has been to bring the 

church across so many frontiers of 

culture, religion, language and time 

and still try to maintain a fidelity to 

the original sources. For example, in 

writing about the personhood of 

Christ Hughes points out that the 

Greek word hypostasis has six possible 

translations into English. The word, 

‘nature’ might be the translation of 

three different Greek words. The 

word ‘person’ also occupies its own 

minefield.  

Hughes is a philosopher by trade and 

so his approach to his subject will be 

carefully nuanced and wary of 

pitfalls. Yet he is not fearful of 

drawing conclusions which will not 

always be well received by the 

theological powers that be. He is 

careful with his sources and his 

reading is open yet attentive to the 

Catholic tradition. For example, he 

explores for us the issue of the 

priestly ordination of women. He 

quotes extensively from the official 

documents. It is clear where the 

Vatican stands. In Ordinatio 

Sacerdotalis, Pope John Paul says, “I 

declare that the Church has no 

authority whatsoever to confer 

priestly ordination on women and 

that this judgment is to be 

definitively held by all the Church’s 

faithful.” I ask is it merely anecdotal 

that  this  document  is  dated  on  an  
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anniversary of the burning at the 

stake of Joan of Arc? 

Hughes notes that there is simply no 

original statement which justifies or 

not the ordination of women. He 

notes the inferior status of women 

within the Church and pleads for 

greater attention to the movements 

of the Spirit within the Church and 

to the gifts which the Spirit bestows 

on each individual.  

He treats other issues as well with a 

knowing grasp of his sources. He 

investigates the debated issue of 

Pacifism and Just War theory, and 

also     issues     such     as      genetic 

manipulation which are not foreseen 

in the Christian tradition. I would 

like to have seen an investigation 

into how we can think about 

homosexuality.  

 

I found this a fascinating and very 

useful book. You will not read it in 

one go. I left it down thinking what a 

mighty task it has been, not all of it 

carried out in a holy or wholesome 

way (!), to convey to us with all 

fidelity possible the wealth of 

Scripture and Tradition. The book 

will also alert us to our own 

fundamentalisms and will encourage 

us to live with uncertainty. To live in 

the presence of mystery is to live 

letting the mystery be mystery 

without reducing it to a definitive 

dogma, ring-fenced by anathemas.       

 

Frank Regan 

 

T P. O’Mahoney, Why the 
Catholic Church Needs Vatican 
III, (Dublin: Columba, 2010) 
£10.99 
 
T.P. O’Mahoney has more than forty 
years in Irish religious journalism. 
His first sentence announces the 
style of the book. “This is a 
polemic”, he says. He wants to look 
at where the Church is going, what 
future does it have.  

Unfortunately it is a great deal to do 
with sex and its relationship with 
power, an unhealthy concoction if 
ever there was one. He recalls the 
photo of the Irish bishops in a 
meeting with Pope Benedict after the 
Murphy Report came out, not a 
layperson or victim in sight, 
upholstered in their mediaeval 
splendour. It was a scene from The 
Tudors. And it was a long way from 
the vagabond preacher with his 
motley crew trudging the roads of 
Galilee.  
 
T.P. quotes Jesuit Gerry O’Hanlon 
saying, “The dominant culture of our 
church remains that of a dysfunc-
tional, autocratic clericalism.” Pages 
afterwards he cites Robert Kaiser 
saying that our bishops must 
experience a metanoia, and become 
servant bishops of the People of 
God. The tired cynic in me says: 
Dream on. 

According to Joan Chittister, Fr Roy 
Bourgeois, within four months of 
declaring in favour of women’s 
ordination, was drummed out of the 
priesthood. How long does it take 
for serial paedophiles? 

T.P. traces for us the evolution of 
the current Papal model of 
governance, a model whose 
deleterious effects we are 
experiencing now. Notwithstanding, 
he reminds us that if a Pope John 
XXIII is possible then all is not lost. 
A different Papacy is possible. 
Nevertheless, we are under a 
heavyweight papal monarchy and 
that brings with it a culture, a subtly 
imbibed way of living and of looking 
at the world, which threatens to 
cripple any effort to reinvigorate the 
mission of the Church.  

We had a visit here of the presently 
reigning monarch. Many were 
charmed with his simplicity and shy 
smile. But he is a man who has set 
his Myrmidons on canonically 
defenceless theologians, has curbed 
efforts at pastoral outreach to 
homosexuals and has ordered burned 
a book’s complete press run. Its 
subject was women’s ordination. 
Charming!    
 

Our author recalls the figure of 
Cardinal Suenens of Brussels as the 
one who pointed to part of the 
agenda of Vatican III. He worried 
that even as early as the reign of Paul 
VI the programme for reform might 
be diluted. He called attention to the 
different visions of church and 
different  ecclesiologies  held  among  

Leo Joseph Suenens 

the bishops. Suenens was credited 

with the ‘Copernican Revolution’ of 

putting the People of God before the 

Episcopate in the document, Lumen 

Gentium. He was especially critical of 

the Church’s exaggerated reliance on 

Canon Law, instead of focussing on 

the Gospels and Acts of the 

Apostles.  

 

From  21  May  to  1  June  1977, the 

University of Notre Dame hosted a 

colloquium entitled, Towards Vatican 

III: The Work that Needs to Be Done. 

The title was symbolic. The meeting 

hoped to focus on the scholarly 

research in theology and the social 

sciences that needed doing before 

the Church could arrive at its next 

critical point. Everybody who was 

anybody in the post-Vatican II 

church was there. O’Mahoney’s book 

is telling us that a critical juncture in 

the Church’s life has been reached.  

The confluence of many streams 

make  up  the  critical juncture we are 
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at as a Church with a Mission to the 

world. Jesus came to this world that 

it may have life in abundance, not an 

abundance of religion. Our planet is 

being devastated by the global 

economic moloch which feeds off 

the life of the planet. Poverty is 

weakening and suffocating the lives 

of more than one billion human 

beings. War continues to be the one 

reality sorrowed about but prepared 

for as a permanent feature of our 

human history. The vulnerable, 

children, young people, and elderly 

suffer abuse, enslavement, and 

disdain. Our institutional church 

seems to live a life in splendid 

aloofness from those realities. Much 

more important are questions of 

ecclesiastical niceties, clerical power, 

holding women at bay etc. The laity 

has changed. Young people no 

longer flock to the parish. Women 

are tired of living the lie of full 

Catholic identity. The institution no 

longer has answers which society 

believes or relies on.     

This is a book which everyone vitally 

concerned with a post-Vatican II 

church that is really possible should 

read. It is a great refresher on the 

trajectory of church renewal of the 

last forty years and is pointedly 

critical of a church which has chosen 

a detour leading to corruption and 

malaise. The tone is hopeful yet 

realistic.  

An afterthought: The term Vatican 

III is shorthand for saying that our 

church needs to meet again to shake 

herself out of her lethargy. There is a 

latent tension in the church between 

its Romanita and its Universalita. The 

Vatican should be handed over to 

UNESCO and declared a World 

Heritage site.  Most Catholics now 

live south of the Equator. How does 

Lagos I sound? Or Addis Ababa I, or 

Sao Paolo I, or Kuala Lumpur I? 

What a great shift that would be!    

Frank Regan 

LETTERS 

[Original submitted to The Tablet but 
not published] 

Candidates for Ordination 

If I understand correctly, a vocation - 
a call from God - is a necessary 
condition for ordination to the 
priesthood, which is not a career or 
lifestyle choice. So, discussion of the 
ordination of women and/or married 
men raises a (theo)logical problem. If 
God is calling some women or 
married men to the priesthood, by 
what right and for whose benefit 
does the Church thwart those 
vocations? If God is not calling any 
women or married men to the 
priesthood, there is no point in 
proposing ordination for them. Or is 
the idea that the Holy Spirit will start 
calling women or married men once 
the Vatican has given permission? 

                                     Mark Miller 

 

RENEW 155 

Please pass on my congratulations to 
the editor of Renew. I thought that 
the recent issue was excellent, 
especially that open letter from the 
Egyptian Jesuit to the Pope. 
 
                               Michael Winter 

 

The Pope’s red slippers 

I enjoyed (if that's the word) your 
review of Is the Pope Gay? (makes a 
change from “Is the Pope a 
Catholic?”). Do you know about the 
origin of the Pope's red slippers? The 
following website reveals all: 
http://cnsblog.wordpress.com/2010
/08/25/master-of-soles/.  Not by 
Prada. But if the maker put them on 
open sale, they'd cost about €400. In 
some of the Catholic press, the 
maker has been referred to as a 
"humble cobbler", which is simply 
not the case. 

A small protest: I also came across 
the verb 'protagonise'. I fervently 

hope I shall never see it again. 
 
                                  Mark Miller 
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Readers will notice that this edition 
of RENEW is very different from 
those produced by my predecessor, 
Frank Pycroft.  I do not have his 
computer skills and have done my 
best to learn as much as I can about 
WORD to be able to produce this 
edition. 

Somewhat of a perfectionist myself, I 
am not very happy with the final 
result and hope that readers will 
forgive the amateurish appearance. 

If I can find an appropriate person, I 
shall endeavour to obtain some 
tuition in using WORD so that I can, 
for example, place boxes of text and 
pictures with greater facility and 
accuracy than I can at the moment, 
and ensure that columns all end at 
the same distance from the bottom 
of the page. 

If there are any readers who can 
advise me on these matters in any 
way, then I should be pleased to hear 
from them. 

Simon Bryden-Brook 
brydenbrook@talk21.com 

 

 

Islam has disturbed me deeply. The 

sight of this faith, of these souls, 

living in the continuous presence 

of God, has made me aware of 

something greater and more true 

than worldly preoccupations.  

 

                          Charles de Foucauld  
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If you have not visited our 

website recently, then do 

consider doing so. There is a 

very large collection of 

interesting articles by good 

writers as well as back numbers 

of RENEW.  Go to 
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full list of all CCC publications: 

www.ccc4vat2.co.uk 
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Minutes of the AGM by e-mail, 
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to the list. 



EDITORIAL 
 

A New Evangelisation 

There are many Catholics who will welcome the announcement by Pope Benedict of the 
launching of a new Pontifical Council for Promoting New Evangelisation under the direction 
of Cardinal Rino Fisichella. Its energy will be expended principally on secular Europe viewed 
by the Pope as infected by an absolute relativism, impermeable to the absolute Truth of the 
Faith.  

Catholics who have been concerned with post-Vatican II renewal might wonder about the 
relevance of such an effort. Bishop Kieran Conry of Arundel and Brighton certainly does. The 
Pope worries about the eclipse of God in Western Europe. We no longer do God, nor 
recognize the foundational role played by the Church in the history of Western culture. But are 
we looking at the eclipse of God or at the eclipse of the Church?      

Our institutional church does not recognize the historical moment it is living. Everywhere 
there are the signs, symbols and realities of meltdown, dysfunction and collapse. These same 
phenomena can be seen in the society and culture to which the Church is sent with Good 
News. 

Let us take just one example. The Prime Minister of Italy, Silvio Berlusconi, is being exposed 
as a gerontocrat with a voracious sexual appetite for young women. He can afford to be 
arrogantly honest and exhibit his macho bravado and brag of his taste for the chase. He gets a 
kick from acting out his sexual stuff. The institutional church does not have a Berlusconi but 
has had a Marcel Maciel, founder of the Legionaries of Christ. He wielded a lot of influence 
and distributed monetary favours. He is only the most egregious example.  

The vapours which rise from the swamps of modern sexualized society have seeped into the 
church, infected in different ways its personnel and damaged its most innocent faithful. The 
powers that be need to look into the hidden recesses where lurk the demons of power, 
prestige, money, luxury and suppressed eroticism. They need to analyse how those powers or 
temptations mingle intimately and segue almost seamlessly one into the other.  

The Vatican has become a house of cards with too many knaves. This is an institution which 
speaks of a New Evangelisation. In a universal church champing at the bit to be a church for 
the entire world and not just for Europe, what will a new preaching of the Gospel sound like? 
Will it be a reactionary return to a Pian church? Is Benedict yearning for a Catholic European 
Renaissance?  

Who will preach? Who will listen? The message could sound tinny to women in the church 
who hear a message in their favour for society and the family, but not for the church itself. It 
could sound like a stinging rebuke to divorced and remarried persons as well as to single 
parents. It could sound hesitant to homosexuals, transgendered, lesbians and others in light of 
the timid outreach to them by the church and the church’s basic attitude towards them. It 
could sound hypocritical to the victims of abuse and their families who still await an apology 
for the cover-up. It might not even reach that tiny group of ex-clergy, sons of Cain, who are 
now barred from any sort of ministry in the church. 

A few months ago The Tablet published a list of 100 influential Catholics. They are known 
publicly and exert a certain influence in their respective spheres of endeavour. Many of them, I 
am sure, are known by their local parish. Yet I wonder how many are identifiably of the post-
Vatican II generation. They are not looked to for christian leadership nor for prophetic 
witness.  

There are just too many issues which revolve around living the Faith today for a self-wounded 
church to cope with. The recourse to worn-out clichés and exhortations to prayer and 
devotion will not effect institutional change or conversion. The search of so many for 
spirituality outside of institutional religion is one of the signs of the times. The Gospel message 
preached by a tired out gerontocratic hierarchy will not be heard. 

As yet there is no sufficiently large critical mass of clergy and others to stand up and say that 
another ‘post-Catholic’ Catholic church is possible. This will come from an engaged laity alert 
to the signs and sighs of the times. Not all those laity will come from within the church. Many 
are already outside pointing to the coming Reign in their love for the world. The moment, 
though pregnant, is not yet ripe. But there will come a day when the mustard seed will come to 
fruit, the leaven will raise the loaf, the light will shine and the salt will give of its savour. 

Frank Regan 
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