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For the individual to live as if there were no
society indicates poor mental health. For the
institutional Church disregard for civil society is
a proud way of life. Those concerned to right
injustice are sadly resigned to the muteness of the
institutional Church. Why does our hierarchy,
unlike Rowan Williams the Archbishop of
Canterbury and many of his bishops, accept an
international corporative economic system,
which systematically exploits the poor and
vulnerable for the benefit of the rich and
powerful?

The simple answer is that since at least the
Emperor Constantine in the fourth century, the
institutional Church has tended to look to secular
rulers for support in an often hostile world. The

Church as a pillar of the establishment has almost
inevitably given precedence to its maintenance,
over its spiritual mission to the poor and
defenceless. The latter’s protection has usually
fallen by default to the many religious orders and
individuals, who have continued heroically to
live the life of the early Church. Today this split
between the Church establishment and those
working with the poor and defenceless is more
nuanced. The division is most striking in Latin
America, where the Church’s hierarchy often
looks successfully to some of the world’s
bloodiest tyrants to protect its property and status
in society. Meanwhile the ‘other’ Church
sharing life in the slums tends the spiritual and
physical needs of the poorest of the poor. The
two sides met in the person of the El Salvador
Archbishop Romero, who openly defended the
poor against bloody state repression. When the
authorities murdered him in cold blood as he was
saying mass, the civilised world registered shock,
while Rome was as little embarrassed as when a
mitre is blown off in a procession.

The Church, as befits a worldwide organisation,
is a skilful player in international affairs. Fine
principles are promulgated to the world at large,
with no intention of putting them into effect for
fear of causing offence to the powerful. The
Church’s ability in this way ‘to have its cake and
eat it’ is a masterpiece of diplomacy. The
invasion of Iraq provides an outstanding
example. John Paul II had strongly condemned
the proposed attack on Iraq. Yet among the three
million protesters in the demonstrations of 2003,
there was no official Catholic presence, in case it
might embarrass the British government. In an
irreverent cartoon the Pope, who had just given
the non-Catholic Tony Blair Holy Communion,
greeted him with a ‘Pax Vobiscum’. ‘You must be
joking’, replied the cheeky premier, as he prepared
the invasion. The Roman Curia, were their
members readers of Renew, might be pained to
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learn that some Catholic clerics, despite the
prohibition to engage in politics, prompted by
their consciences joined the demonstration
against the war. Fr. Columba Ryan, whom I
was honoured to count among my friends,
informed me that there were Catholic bishops
present, though heavily disguised in shabby lay
attire, for fear of falling foul of their
ecclesiastical superiors. Fr. Columba himself
naturally donned his Dominican habit, as
befitted the close disciple of Yves Congar,
prophet of Vatican II and likewise a truly holy
rebel. The bishops in their shabby lay attire
honoured us all by their presence. Yet, had
they marched in full canonicals in front of the
television cameras, they might have stilled
Blair’s vengeful hand, just as the Archbishop
of Munich in similar dress halted Nazi
euthanasia in his city.

A conservative establishment permanently at war
with its ‘holy rebels’ is a view of the Church,
which has sprung from the failure of Vatican II.
Nonetheless, the pessimism of the moment is at
variance with the Church’s recent history. Leo
XIII in his encyclical, Rerum Novarum of 1891
initiated a rapprochement between the Church

and the modern world, which the Vatican Council
of 1962-65 in happier circumstances might well
have consolidated. That reformist current, so
adeptly weakened by the Roman Curia and
successive popes, excluding Pope John Paul I,
still flourishes among the ‘rebels’ and will surely
reassert itself when the papacy awakes from its
deep slumbers.

Although Leo XIII’s encyclical, Rerum
Novarum, appeared in 1891, the opening
paragraphs are directly relevant to 2011. Under
the heading, ‘The Condition of the Working
Classes’ reference is made to ‘the enormous
fortunes of some few individuals, and the utter
poverty of the masses…the momentous gravity
of the situation, fills every mind with painful
apprehension…’so that ‘all agree…some remedy
must be found’.1 As the threats to the poor in
1891 and 2011 are so strikingly similar, why has
the Church moved from active concern to
profound silence? The main reason appears to be
a gradual waning of Rerum Novarum’s impetus.
It is true that Pius XI forty years later in his aptly
entitled Quadragesimo Anno of 1931 extolled
Rerum Novarum, as the summit of papal
achievement in upholding workers’ rights. Yet he
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added little new, while the tone of the encyclical
almost carried assurance that Rerum Novarum’s
summit would never be surpassed. During the
period before Vatican II the inspiration of Leo
XIII’s great encyclical appeared to be exhausted,
bar flickering briefly into life with the Worker
Priest Movement in France during and after the
Second World War.

It was at the Second Vatican Council that an attempt
was made to push Leo XIII’s achievement one vital
step further. Leo XIII with his intervention on
behalf of the workers had effectively brought the
Church into the modern world. John XXIII went
further by trying to initiate a dialogue between
Church and modern society. Realising that a
dialogue was scarcely feasible between the
Church’s ‘monarch’ and all the interested parties in
the modern world, the principle of ‘collegiality’, or
collective decision making, was introduced to
increase the speakers on behalf of the Church in
order to match their counterparts in secular society.
The most damaging blow struck by the Roman
Curia in their counter-revolution was to empty
collegiality of meaning, so that the Church could
resume its comfortable sleep.

Has Goliath ever met a punier David than the
Occupation Movement outside St Pauls? On the
one hand the masters of global finance,
answerable to no one but themselves. On the
other a motley crew who plead in many different
voices that the rights of a just society should take
precedence over money making. To label this
‘debate’ surreal is to employ too weak a term.
The Occupation Movement argues a case, while
global finance in need of no justification, just
resorts to brute force. Secondly, the Occupation
Movement is really directing its words not to
global finance, but to the British public, which is
barely aware that a problem exists. The unreality
of the situation is heightened by the Occupation
Movement’s failure to relay its ideas effectively.
Without a newspaper and little publicity, the
Movement is mainly talking to itself.

All praise, therefore to Rowan Williams, the
Archbishop of Canterbury and the Anglican
bishops who have given their valuable support
to the Occupation Movement! Future
historians are likely to be astounded by the
passivity of the British people in colluding with

their political and economic masters in the loss
of both their civilised values and the liberty
used in their defence. The Occupation
Movement is often ridiculed for being divided
about their objectives and how to attain them.
Yet such criticisms miss the links which unite
the occupiers. Members of the Movement are
agreed that its starting-point should be a
discussion in which all views are considered on
what constitutes a just society. That should
form the irreducible basis for everything else.
The driving force would no longer be
compliance with market forces, which are
outside the people’s control. The people should
have the right to choose a society, which is fair
to all and reject one shaped by impersonal
economic forces. Such views only seem strange
and unreasonable because of the circumstances
in which they are advocated. It would have
been far better had social justice formed
society’s basis from the very start. It is an added
disadvantage that a debate about the
fundamental ends of society should need to take
place outside Parliament. A current government
without a mandate, sovereignty snatched by
Downing Street from Parliament, where the
majority of MPs are unrepresentative of their
constituents, often pursue their own interests
rather than the public good, and are ultimately
in the pocket of global finance disqualifies
Parliament as a forum for public debate.

The apathy of the Catholic hierarchy threatens to
harm both society and the Church. When the Church
opts out of the current struggle for freedom and
democracy, it is in effect using the weight of its
members to bolster injustice. How the Church can
be an influence for good in a world, where it has no
part, is a question best left to the hierarchy. Until
good sense prevails in that quarter, others must surely
follow their consciences. That is no idle challenge.
The City of London is seeking an injunction to
remove the Occupation from the front of St Pauls. A
religious alliance of Christians, Buddhists and others
are volunteering to form a protective ring around the
Occupation. Democrats headed by John McDonnell
M.P. intend to form a second protective ring around
the Christians and their allies. In these circumstances
we may confidently expect the Catholic hierarchy to
be at their most invisible.
1 Anne Freemantle, The Papal Encyclicals in Their
Historical Context, 1963, pp. 166-67
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1. Why I participated in the Council

You have before you an elderly person (born in
1928) who was fortunate to participate in Vatican II.
You have before you an eyewitness. I had come into
Vatican II as a "moderate", but to many – mostly
Italians – I was "progressive" and in this way I was
stimulated at the Council by the presence and
interventions of the Belgian Cardinal Leo Suenens,
Archbishop of Malines-Brussels, and Giacomo
Lercaro, Archbishop of Bologna, and the patriarchs
like the GreekMelkiteMaximos IV Saigh.

2. The ambivalent behaviour of Paul VI

Why and for what reasons does it seem to us that
the Council has been -- and starting precisely with
the popes -- more and more neglected, rendered
void, and perhaps betrayed? In my opinion, it was
Paul VI himself who set the premises so that the
Council could be, at least in part, "tamed" and the
post-conciliar period "cooled down".

When, in November 1964, the Council was
finally getting ready to formally approve the
Constitution on the Church, Pope Montini
forced them to add a "prior explanatory note"
to the text of the third chapter of Lumen
Gentium, precisely the one that dealt with the
issue of collegiality. The note reiterates papal
power in an exasperating way, giving it an
interpretation that, in retrospect, renders
meaningless the episcopal collegiality that was
affirmed in Lumen Gentium (to be precise, I
recall that the conciliar text never uses the noun
"collegiality" but speaks of college of bishops).
It repeats a hundred times that this college can
do nothing "without its head," or without the
Pope. With few exceptions, the Roman Curia
has always maintained that the prior note was
an act of the Council. But it wasn't; it was a
papal act, the full responsibility of Paul VI. The
Council simply took note, but formally, without
making the text its own.

When they began to discuss the eighth chapter,
which speaks of the Virgin Mary, the Polish

episcopate – led by Cardinal Stefan Wyszynski –
fought vigorously for the Virgin to be proclaimed
"mother of the Church" in the text – a title that most
of the conciliar fathers held to be theologically
untenable, as they preferred to imagine Her "in" the
Church as a disciple of Jesus, not "over" the Church.
The Poles insisted, and others as well. In conclusion,
in the final text, the controversial title did not appear.
So what did Paul VI do then? In the speech of
November 21, 1964, the same day that the Council
formally approved the constitution Lumen Gentium,
he proclaimed the Virgin Mary "Mother of the
Church ... And we wish that the Mother of God
should be still more honoured and invoked by the
entire Christian people by this most sweet title."And
so, in one strike, the pope overrode the Council that,
by a large majority, had rejected that title, and he did
this right as they were adopting a text that affirmed
episcopal collegiality.

While he proclaimed episcopal collegiality with
the Council, he gave it a personal interpretation
reduced to the minimum along with a truncated
implementation. Another scenario: When we
were preparing to discuss the ministry and
priestly life, the issue of mandatory celibacy for
priests of the Latin Church had to be addressed.
Interventions emerged completely in favour of
retaining the current law, but also some
interventions that foresaw the possibility that
those who would later be called in Latin viri
probati, or mature men, married with family,
could be ordained priests.

These "progressive" interventions, although rare,
troubled the pope who then wrote a letter to
Cardinal Eugenio Tisserant asking him to inform
the assembly that the pope was reserving to
himself the question of priestly celibacy. That's
how Vatican II's discussion of the matter was cut
short. Later, in 1967, Pope Montini published
the encyclical Sacerdotalis Caelibatus in which
he rejected any possibility of change in the
existing law. But everyone knows that since then
the question of celibacy has caused endless
debate, much discomfort, much suffering.

Lost and Betrayed
Giovanni Franzoni
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Regarding Gaudium et Spes, the Pope made an
authoritarian intervention that had serious
consequences. When the morally legitimate
methods of birth control were being discussed,
many fathers -- Suenens and Maximos IV, among
others -- argued that spouses should be granted
freedom of conscience, a thesis that was
contradicted by fewer but more militant fathers.
Determined to reaffirm Casti Connubii, the
encyclical in which Pius XI in 1930 declared that
impeding the normal process of procreation of a
single conjugal act is a grave sin, the
"conservative" fathers opposed through every
means the announced openings and new
developments. The "progressives" upheld -- "the
pill" had been discovered shortly before -- that it
wasn't wise to oppose science and issue judgments
in such debatable fields. It seemed clear that the
vast majority of the Council was in favour of the
"open" thesis. Then Paul VI intervened, reserving
to himself the determination of morally licit means
to regulate fertility. He did it with the encyclical
Humanae Vitae, which we will discuss later.

Finally, I would remind you that many fathers,
already fascinated by the conciliar discussion, and
each day more aware of the stakes, expected that
after the fourth session there would be others. But,
on opening that one, the secretary of the Council,
Monsignor Pericle Felici, after having explained
the work program to the fathers, announced that
the fourth session would be the last.

From these few examples (others can be
furnished), it's quite clear that it was Paul VI
who made decisions that cut off the council in
its potentialities, and laid the foundations for a
reductive interpretation of the documents of
Vatican II. That was how Wojtyla and Ratzinger
could later refer to it to pursue a restrictive and
limited implementation of the Council. But -
and this is the other side of the coin - Montini
didn't just make those interventions. He made
others from a different orientation. Here I'll
recall one, which seemed to me then and still
seems to me of great historical, theological and
ecclesial significance.

An Italian bishop spoke one day, noting that to
invoke a "Church of the poor" wasn't saying
anything new since the Church had always been
of the poor. Then Maximos IV Saigh spoke in a

brief and dry intervention in response, saying
that it was true that the Church had always been
"for" the poor, but that it had always left them
poor. And given that a strong movement for
poverty relief was already on the rise, the
patriarch concluded by saying that it was
appropriate that the Church be "with" the poor.

Well, a few days later, Maximos celebrated a
Byzantine Rite liturgy at St. Peter. Sitting on a
small throne placed on the opposite side of the
transept, Paul VI attended the Mass with the
tiara on his head. At the offertory, the pope took
off the tiara (that precious one that Catholics in
Milan donated to him when he was elected pope
in 1963), rose, crossed the entire sanctuary, and
placed it on the knees of patriarch. I saw in this
gesture - and I'm sure the pope meant it that way
- as the decision to end the era of temporal
power of Popes, a power that was represented by
one of the three crowns of the tiara (also called a
"Triregnum" for this reason). That is to say, it
wasn't just any gesture but, rather, a
premeditated strategic decision. It should be
noted that in fact, no pope after him has
appeared in public with the tiara on his head. It
can be assumed that Paul VI had wanted to
express something about the definitive
elimination of this arrogant symbol of the power,
also political, of the papacy.

True, we must admit, Pope Montini was in an
awkward situation. He was trying to keep the
Council, which was agitated by opposing trends,
united. From this point of view, one can
understand his attempt to water down the
conciliar documents to the point of making them
acceptable to the conciliar minority, which stood
firm in eternally conservative positions. Still, it
should be noted, in my opinion, that often the
work of mediation ended up limiting or voiding
the freedom of the Council and, above all,
deferring to the future problems that later would
blow up, leading to disastrous consequences.
Montini was obsessed with finding a moral
unanimity on all the Council documents -- a
noble goal, which only would have lulled, but
not eliminated, the sharp tensions.

To be Continued:-
This lecture has been shortened due to reasons of
space. It will appear in three parts. Editor
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These are some of my sisters in the Church in
Britain:

Pat Gaffney and Valerie Flessati have worked with
Pax Christi on peace education over several
decades. This work has enhanced the British
Church’s link into World Peace Day and promoted
new initiatives such as peace gardens and a peace
truce around the period of the Olympic Games.

Josephine Siedlecka, who founded and runs
Independent Catholic News almost single-handedly.
A web-based news service set up ten years ago; it
now receives over four million hits a month.

Mary Colwell, who has worked tirelessly in her
diocese of Clifton and at national level to bring
environmental justice onto the Church’s agenda
in this country.

Rosemary Read has given enormous time and
energy to Justice and Peace work in her diocese of
Nottingham and at national level. Rosemary is now
chair of the National Council for LayAssociations.

Anne Peacey, Ann Kelly and Maureen Matthews
of the National Justice and Peace Network, who
promote networking between dioceses and
Christian agencies on J&P issues.

Sr Pat Robb, a sister of the Congregation of Jesus
for more than 40 years and a qualified midwife,
she has supported refugees and displaced people -
often running emergency camps - in many crisis
areas of Africa. Now living in East Anglia
Diocese in Britain she has been a prison chaplain
and a chaplain to asylum seekers, as well as
supporting action on climate change.

Yes, the Church in Britain has involved some
fantastic women - women whose appeal for a
project in the Dominican Republic led to the
formation of CAFOD 50 years ago; the National
Board of Catholic Women who gathered from
around Britain last month in London to examine
the legacy of Vatican II; the women who have
run Catholic Peoples’ Weeks which offer
families such a great opportunity to explore their

faith. I could go on all evening about women
who have given their lives to building up the
Kingdom of God, inspired by their Catholic
faith, and very often working on a voluntary
basis or with minimal remuneration. I am going
to say more about failing to respect feminine
insights but as I highlight specific problems I’m
going to suggest that I am moving into the
possibilities for the future of the Church. Firstly,
I’ll highlight the role of prophetic women who
have explored the mission of the Church despite
repercussions from the male hierarchy.

Sr Elizabeth Johnson, for example, is currently on
sabbatical from her position as a professor of
systematic theology at Fordham University in the
US. Her book, Quest for the Living God, drew
praise in many quarters when it first came out for
sketching new understandings of God based on
various contemporary intellectual currents, including
political, liberation, feminist, black, Hispanic,
interreligious, and ecological theologies. However,
the Committee on Doctrine of the US Bishops’
Conference says the book reaches many conclusions
which are “theologically unacceptable”. Well what
has Johnson said that is unacceptable? She argues
that all-male language about God perpetuates “an
unequal relationship between women and men,” and
thus has become “religiously inadequate”. She says
that contemporary scientific discoveries concerning
the age, size, dynamism and interconnectedness of
the universe are prompting Christians to see creation
not merely as “an instrument to serve human needs”
but rather as a reality enjoying “its own intrinsic
value”. She suggests that “human practices of
consumption, pollution and reproduction are
wreaking terrible damage on our planet’s life-
sustaining systems of air, water, and soil, and the
other creatures that form with us one community of
life”. She invites religious orders to “contemporise
our vows in light of eco-spirituality and response to
climate change”. Johnson argues for seeing the
Cross not “as a death required by God in repayment
for sin,” but rather “as an event of divine love” and
as the price paid by Jesus for his ministry - a price,
she said, still sometimes paid today by religious
women and men in different parts of the world.
When the objections to her book were reiterated

Prophetic Women in Our Church
By Ellen Teague
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again last week by the US Catholic bishops she
commented: “We in this Catholic Church
continue to live by patriarchal values that, by
any objective measure, relegate women to
second-class status governed by male-dominated
structures, law, and ritual”.

Sr Joan Chittister is another US religious whose
thoughtful writings have much to offer the Church. A
Benedictine Sister of Erie, she is a best-selling author
and serves as the co-chair of the Global Peace
Initiative of Women, a partner organisation of the
United Nations, facilitating a worldwide network of
women peace builders, especially in the Middle East.
However, she is banned from speaking in Catholic
churches in some US dioceses. She recently criticised
those dioceses in her country denying girls the
opportunity to become altar servers, despite official
church acceptance of female servers since 1983 and
the long-established practice in churches everywhere.
The idea that women are to be "seen and not heard" is
fast becoming "neither seen nor heard" she reflected.
“From where I stand”, she recently wrote in a
newspaper column, “it is clear that the church already
lost a good proportion of one generation of women in
the last 25 years and is now willing to lose the next
one to reassert its maleness”.

I’m not going to get into the controversial issue of
women’sordinationexcept to say that I find it strange tobe
asked to pray for vocations whenmany vocations that are
forthcoming – andwho is to say they are not God-given -
are completely ignoredby theChurchbecause theyarenot
from men. And we’re not supposed to talk about them
either. Just a few days ago human-rights lawyer Helena
Kennedysaid at ameetingat parliament todiscusswomen
priests that she abhorred the idea that discussion of
women’s ministry is forbidden by Rome. When Joan
Chittister was invited to attend a Women's Ordination
Conference in Ireland in June 2000 the Vatican's
Congregation for the Consecrated Life wrote to her
superior of the Benedictine Srs of Erie, Sr Christine
Vladimiroff, asking her to keep Sr Joan at home. Sr
Christine declined to do so and her statement explaining
her reasons for disobeying the Vatican is a most
extraordinary document. It was "out of the Benedictine
tradition of obedience," she said, that she formed her
decision.TheVatican notion of authority exerts power and
control out of a false sense of unity inspired by fear.
Benedictine obedience and authority, on the other hand,
are achieved through dialogue between a community
member and her prioress in a spirit of co-responsibility.

Obedience has a higher meaning than merely following
orders from a legitimate superior. "Sr Joan Chittister, who
has lived the monastic life with faith and fidelity for fifty
years, must make her own decision based on her sense of
Church, her monastic profession, and her own personal
integrity. I cannotbeusedby theVatican todeliveranorder
ofsilencing." Shecontinued:"Idonotseeherparticipation
in this conference as 'a source of scandal to the faithful,' as
theVatican alleges." I think the faithful can be scandalised
when honest attempts to discuss questions of import to the
Church are forbidden. Sr Christine pointed out that
Benedictine communities, "were never intended to be part
of the hierarchical or clerical status of the Church, but to
stand apart from this structure and offer a different voice;
only if we do this can we live the gift that we are for the
Church; only in thisway canwe be faithful to the gift that
womenhavewithin theChurch."

I am with Sr Christine that a healthy Catholicism
embraces dialogue and women like Srs Elizabeth
Johnson and Joan Chittister should be listened to. One
of our home grown feminist theologians, Tina Beattie,
commented recently: “There are more women
theologians and biblical scholars today than at any
time in history, and yet not a single one of these has
ever been quoted or cited in any papal document, nor
are they consulted in the formulation of the church’s
doctrines and teachings. There are thousands of
women’s religious communities around the world led
by strong, educated women which have yet to gain
any effective representation in the Vatican - indeed, in
the midst of the sex-abuse scandal the men in Rome
have still found time to launch an investigation into
women’s religious communities in the United States,
in order to weed out those guilty of what Vatican
spokesman Cardinal Franc Rodé calls a “feminist
spirit” and a “secularist mentality”.

Just last week I attended a talk in London by
Australia’s Cardinal George Pell, who was speaking
at theAGM of a prominent climate sceptic think tank
without any censure by the Church which takes a
different line to his views. During question time he
mentioned in passing that it was a pity there were so
many vocal “ecologists and feminists” who “fail to
put Jesus at the centre of their mission”.Well, I like to
think I have a tendency towards both but Jesus is
definitely at the centre ofmymission.

(Ellen is a well-known journalist who writes on
Justice, Peace and Creation issues.)
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Study Group for Good Church Governance
[Werkverband voor de rechtscultuur in de Kerken]
Contact address: Mr.P.J.Oudsingel
136, 6836 PTArnhem,
The Netherlands

Dear Pope Benedict

On March 19, 2010 you sent a ‘pastoral letter’ to all Catholics in Ireland, in connection with the
disclosures about sexual abuse committed by ministers and other members of the Church in Ireland. As a
study group for good church governance we read your letter with interest, and we feel invited to react to it.
We are doing this because we consider your letter as also addressed to the Church Universal, and
consequently also meant for the Church in our country. For your letter deals with a problem which
unfortunately has also presented itself, or may do so, elsewhere.

In this open letter we take into account that a pastoral letter is a genre of its own: its subject cannot be
treated extensively and exhaustively, and its content cannot be evaluated along strict and systematic
theological criteria. Moreover, as you will see when you read this open letter, we are not dealing with
every item discussed in your letter – we have selected a few items that touch upon our field of interest:
church order and the way it is applied, whether laudably or debatably.

First of all we want to express our respect for the courage your letter shows in acknowledging so publicly
all these painful incidents. In particular it strikes us that not only the perpetrators of abuse are called to the
dock, but also the ecclesiastical authorities who should have prevented this sexual abuse or at least should
have acted more firmly. You use hard words here: “sinful and criminal acts”, “the inadequate response to
them on the part of the ecclesiastical authorities”, “a misplaced concern for the reputation of the Church”,
“the failure to apply existing canonical penalties” and “inadequate procedures in determining the
suitability of candidates for the priesthood and the religious life”. Having to write such things about the
failings of your brother bishops must have been an extremely painful experience for you.

In our opinion you might have rounded off this indictment with an acknowledgement that these scandals
once again prove that our Church as a whole, and not only in a number of isolated cases, is a Church
marked by sin. In this and other instances our Church is an accomplice rather than a victim: we ourselves
have sowed the weeds among the wheat. On behalf of the church community you express shame, regret
and compassion, but no real excuses are offered.

In your analysis of the situation in Ireland you also pay some attention to history. You call upon the Irish to
reflect upon the “generous, often heroic contributions” made by past generations to the Church and to
humanity as a whole, and you hope this memory will inspire them in the future. Such a suggestion is
beautiful and sensible, but we think it is also a bit black-and-white: in the past, too, members of our
Church have failed and misbehaved, and by no means every ‘ancestor’ has set an immaculate example.

Weeds Among the Wheat
An open letter to Pope Benedict XVI on sexual abuse in the Roman Catholic Church
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But even if the past could be qualified as exemplary the question is urgent why and how, a few decades
ago and so unexpectedly, such a ‘decay’ set in. In your letter you point to two possible causes: a “rapid
transformation and secularisation of Irish society”. Such general statements do not really offer much help.
Not every change, be it slow or fast, is of course an improvement, but without permanent renewal a
Church cannot be the living body she is called to be also in our period of history. And sometimes a high
pace of renewal and change is required because arrears are to be made up. And as to secularisation, for us
this is not only a negative concept: secularisation can also mean progress and emancipation, clarification
of positions, and working towards a clear and manageable distinction between what is Caesar’s and what
is God’s.

Your analysis is worked out further when you mention the neglect of former devotional practices such as
“frequent confession, daily prayer and annual retreats”. With all respect for these practices: has neglect in
these fields really, in a definable period and with a specific impact in Ireland, led to a climate in which
sexual abuse was given extra chances? And is it realistic to expect that restoration of these practices will
effectively prevent new scandals? Is the individual conversion of ‘sinners’ the only medicine?

We think that attention should also be paid to possible structural causes, and that we must have the courage
to ask whether there may be specific ‘catholic’ causes and conditions which form a breeding ground for
sexual abuse. We offer two points for reflection.

A striking phenomenon in our Roman Catholic church community is the existence of all kinds of rather
closed views and systems. Thus we have a strong hierarchical structure in which nearly all control and
responsibility – governmental as well as moral – rests with a clerical professional group that is clearly
distinguished from ‘ordinary’ church members. This leads to rather strict bonds of authority and
obedience. Moreover, the fields where this separation is strongly stressed and experienced are also closed
living environments: residential institutes such as convents, seminaries, boarding schools, or other
premises for ‘church life’. In such communities undesirable situations and relationships develop more
easily than in open groups. It is rather ironical that communities in which mutual relations should be
irreproachable and exemplary, are now exposed as breeding grounds for sexual abuse.

An even more striking phenomenon in our Church is the fact that the great majority of ministers and other
leaders are expected to live in sexual abstinence, because of ordination or religious vows. Especially in our
more liberal and sexualised society, in which, moreover, the celibacy rule for priests is broadly challenged,
this is no simple endeavour. So it is no surprise that many people wonder if there is a connection between
sexual abuse and celibacy: perhaps these celibates seek a ‘solution’ for personal tensions and frustrations
in intimate contacts with the young people they meet in their daily lives and work: altar servers and
choristers, members of youth groups, pupils in schools, boarding schools and seminaries.

A connection between celibacy and sexual abuse is a matter of suspicions and feelings rather than of certainties
based on scholarly research and statistics. And the fact that the accused and convicted priests and religious form
only a small minority in their entire group, forbids us to draw hasty and generalising conclusions. But a flat denial
of any connection is equally irresponsible, given the bewildering number of cases that have come to our notice.
Further research on these two points is urgent, and far-reaching practical conclusions cannot be excluded
a priori.

Finally we think an observation is due concerning the management in dealing with allegations of sexual abuse. If the
Irish, and other, bishops and religious superiors have failed so badly, were they perhaps insufficiently prepared and
coached? Inadequate response on the part of the ecclesiastical authorities - your own words – is understandable, for
thematter was delicate and rather new, they were not prepared for the crisis management expected from them, and the
all too human wish to prevent the loss of reputation and financial disasters could easily prompt them to cover up
things. They are entitled to some understanding if they acted objectionably and clumsily.
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Can ‘Roman’ coaching and management in this delicate matter be improved? It is satisfactory that bishops and
other ecclesiastical authorities are now offered help in devising procedures for dealing with complaints, and that
full cooperation with secular authorities in criminal cases is strongly urged. We think it is useful and desirable
that the bishops’ lines of action are coordinated and supervised by the Curia. It can also be useful that dossiers
prepared in dioceses are passed on to ‘Rome’, because this may help to get a good global picture of the extent of
the problem, and may also contribute to consistency in dealing with both victims and culprits – provided any
impression is prevented or removed that reporting to the Curia is part of a campaign to cover up painful facts.

But all such measures are only medication after the disease has broken out. Prevention must be given a
prominent place on the agenda, even if we shall have to admit realistically that in a sinful church with
sinful members no absolutely watertight series of preventive measures – in the form of better selection,
training and coaching of the responsible people – can be devised. But we think that a thorough reflection
on possible structural causes deserves at least equal attention.

It is not an easy job to be a pope in a time in which the face of our Church turns out to be so disfigured. It
affects both our credibility and our self-confidence. This open letter intends to show that we share your
dismay, but perhaps you can also do something with our comments on your letter.

Yours in Christ,
On behalf of the Study Group for Good Church Governance,
Ruud Bunnik, chairman.
Arnhem, December 2011.

An American journalist Robert McClory writes
the introduction to a letter written to the National
Catholic Reporter.

Erik Baker is a 16-year-old high school student
who has been studying Latin since 6th grade.
Now as a senior at Evanston Township High
School near Chicago, he has completed all the
Latin classes available at his school, including the
Advanced Placement courses. He is pursuing his
ongoing interest through Latin classes at nearby
Northwestern University.

Erik has been raised as a Catholic and attends
Mass with his family at the Sheil Catholic Centre
at Northwestern. Recently, when materials were
distributed explaining the new liturgical changes
based on the original Latin text, he studied them
with special interest.

"When I looked at the new version, I had a sort
of knee-jerk reaction," Erik said. "What I saw
didn't sit well with me. Yeah, the changes are
more literal and faithful to the Latin, but are they
desirable? Much of the phrasing and the changes
seemed kind of ridiculous."

So he did an analysis and wrote a brief essay,
not for class, but just to get his reaction down
on paper and out of his system. He said he
hadn't read any reviews of the translation
before he produced his version. A friend of
the family suggested NCR readers might be
interested in Erik's critique on
"The revised Roman missal by Erik Baker"

“It's definitely a better translation.” That's probably
the biggest misconception that critics of the recent
revision of the General Roman Missal have.

A Sixteen-Year-Old on The New Translation
Erik Baker & Robert McClory
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They perceive the new translation as some sort of
conservative formalization of the text that is only
ostensibly more faithful to the Latin.
Unfortunately, that's not the case. Though there
are some changes that really are no better, and
certainly tend towards archaic jargon, most of the
dramatic shifts – especially to the Confiteor, the
Gloria, and the Nicene Creed – are certainly far
more accurate.

In fact, looking over the Latin, it’s quite clear that
the former translation didn't even attempt to be
literal. So the question clearly isn't "is it a better
translation," if "better" is defined in terms of
accuracy vis-a-vis the Latin. The question is "is a
more accurate translation desirable?" For many
that question will seem like a no-brainer. Of
course we want to stay as close to the Latin as
possible. And yet, I think it's valuable to use
these changes as an opportunity to examine the
value of the Latin Mass and ultimately the nature
of the Mass itself. I think that the conclusions
might be startling.

Let's start at the beginning. The first major
change is to the Confiteor, the prayer used in
most forms of the Penitential Rite. The new
translation translates the adverb "nimis" as
"greatly", so that it now reads "I have greatly
sinned." It's certainly a dramatic change, but one
that's grounded in the Latin. In fact, the word
"nimis" means something more than "greatly"; it
actually connotes the idea of "excessiveness".
The other change is that the Latin "mea culpa,
mea culpa, mea maxima culpa" is now translated
"through my fault, through my fault, through my
most grievous fault." This is pretty much a literal
translation. So the Latin is solid.

The problem, though, is that the Latin itself seems
to be hyperbolically critical of humanity. It might
aim to promote humility, but inevitably it fosters
guilt instead. It promotes a vision of human nature
as overwhelmingly and inexorably sinful-- a
vision more in line with the heretical Jansenist
doctrine of centuries past than Catholic dogma.

An apologist of the translation reminds us that "the
guiding principle of the new translation is a closer
adherence to the Latin--not a sharper critique of
our virtue." But this makes absolutely no sense.
Who cares what the "guiding principle" was? The

end result is that the Latin is more condemnatory
for no discernible reason. And there is no
scriptural grounding for this “sharper critique”
either – the first appearance of the prayer is in
1100AD, over a millennium after Christ.

The next major change is to the Gloria. Most of
the changes are innocuous enough, but there's
one at the beginning of the prayer that seems
bizarre to me. The familiar "and peace to his
people on earth" is changed to "on earth peace to
people of good will." Not only is the latter far
more awkward in English, but there's also a
problematic sentiment implicit in the new phrase.
Why are we only praying that people "of good
will" receive peace? This seems to say that
people who are without "good will" are not
deserving of peace.

But what is "good will"? It seems to me that it
could either mean "good" in the virtuous sense of
the word, or, more specifically, Catholic. In
either case, it expresses a profoundly anti-
Christian sentiment. The notion that only moral
or Christian people deserve peace and our
prayers is anathema to everything Jesus ever
taught. There is simply no sound reason for
abandoning "love your enemies" simply because
it’s closer to the Latin. The original Greek text
recognizes this, and expresses "goodwill to all
people." Ironically, the Latin is then actually a
mistranslation of the Greek. This just highlights
the fact that the possibility of human error
doesn’t disappear when writing church texts. It’s
hard to see what inherent reason we have for
respecting this highly fallible process.

Finally, I think the changes to the Nicene Creed
merit some discussion. As before, all of them
have good grounding in the Latin, but it's the
Latin that's problematic. The first is the fact that
all of the ‘believes’ are in the first person. This
destroys the sense of communal vision found in
the "we believe" of the previous translation. Faith
becomes something of the individual, by the
individual, for the individual -- ironically, a very
Protestant idea. Catholicism is supposed to value
unity and togetherness.

Furthermore, there are two bizarre translations of
particular words in the Latin that sound awkward
and even obscure: "consubstantial" and "was
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In their book The Spirit Level, Wilkinson and
Pickett point out that the gap between the
incomes of the rich and poor in both Britain and
the U.S. has widened significantly over the past
three decades. In their study of inequalities in 21
of the world’s richest nations and 50 U.S. states
they showed that inequality is statistically related
to higher levels of social and health problems
such as infant mortality, children’s experiences of
conflict, drug addiction and mental illness, and to
lower levels of life expectancy and child
wellbeing.

In his recent book The Cost of Inequality, Stewart
Lansley argued that ‘there is a limit to the
inequality that is consistent with economic
stability and dynamism’. The Catholic
Washington-based Center of Concern has pointed
out that large inequalities are ‘systemic’ and they
report that ‘International Monetary Fund
researchers have developed models that show how
widening inequality is bound to generate financial

crises.’ It is hard to resist the conclusion that the
huge increase in recent decades was associated
with the deregulation of liberal capitalism
promoted by the governments of Thatcher in
Britain and Reagan in the U.S. and never seriously
reversed by subsequent governments.

What has Catholic social thought got to say about
this? For some time it has annoyed me that
Catholic Social Doctrine has plenty to say about
‘reducing inequalities’ both domestically and
internationally, but remarkably little to say about
‘increasing equalities’. The Compendium of the
Social Doctrine of the Church summarises the
teaching. Section IIID of Chapter 3 is entitled
‘The Equal Dignity of All People’ which is said
to be apparent in the Natural Law (140) and
revealed in the ‘Incarnation of the Son of God
(which) shows the equality of all people with
regard to dignity’ (144). It is also expressed in the
solidarity of neighbours all redeemed by Christ
(196). An ‘intimate bond’ exists between

Greater Equality or Reduced Inequality?
Michael P. Hornsby-Smith

incarnate." The former is a translation of the word
"consubstantialem" in the Latin, so it certainly
resembles the Latin the most. But does that make
it a better translation? Surely not. The first rule
that every Latin translator learns is that often
Latin words may look like certain long, rare
English words – but comprehensibility matters
more. The same applies to "was incarnate." The
whole reason why an English translation is used
in the first place is so people can actually
understand the Mass. For the average churchgoer
"consubstantial" is no more comprehensible than
"consubstantialem.” Ridiculous words defeat the
point of a translation in the first place.

Ultimately, the whole affair just begs the
question of why the Latin Mass has any
particular spiritual significance. It's certainly not
Scripture, and it's often just an amalgamation of
various communal prayers used throughout
Europe for several centuries. In fact, many early
bishops would write their own Masses or
translations to best fit their community's needs.
And that's the essence of Mass. The reason why

we come to Mass in the first place rather than
just praying by ourselves is the interaction with
others that has spiritual importance. In the Mass
the people become the Body of Christ,
conceived as the organic whole Paul writes
about in the famous passage from 1 Corinthians:
“for the body is not one member, but many.”

The problem with the new translation and indeed
the notion of a codified Latin Mass at all is that it
destroys the communal and egalitarian nature of
the act. Rather than an act of communion through
which the churchgoer relates to God, it becomes an
individualistic act through which the churchgoer
relates to "experts" in Rome. It sets certain people
above others in terms of their knowledge of a dead
language and of dogma – concerns that clearly
distract from the message of God. If the Mass has
any meaning, it must be grounded in communal
concerns and vision – not an effort to include as
many four-syllable words as possible.

Reprinted with permission.
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solidarity, the common good, the universal
destination of goods, equality, and peace in the
world (194). A free economy ‘presumes a certain
equality between the parties, such that one party
would not be so powerful as practically to reduce
the other to subservience’ (352, quoting
Centesimus Annus).

Extreme inequalities and the ‘flaunting of wealth’
are ‘scandalous’ (374). Yet euphemisms such as
‘unbalances’ and ‘disparities’ (e.g. 167, 321) tend
to soften the ethical critique. This is particularly
the case where references are made to ‘an
excessive affirmation of equality (which, quoting
Octogesima Adveniens) can give rise to an
individualism in which each one claims his own
rights without wishing to be answerable for the
common good’ (158). Again, the limitation of the
right of economic initiative ‘ in the name of
alleged “equality”...destroys...the creative
subjectivity of the citizen’ (336, quoting
Sollicitudo Rei Socialis).

Pope Benedict’s recent encyclical Caritas in
Veritate is replete with critical comments about
economic developments and the operation of neo-
liberal forms of capitalism in recent decades. He
again notes that ‘the scandal of glaring
inequalities’ continues (22, quoting Populorum
Progressio) and observes that ‘through the
systemic increase of social inequality, both within
a single country and between the populations of
different countries...not only does social cohesion
suffer, thereby placing democracy at risk, but so
too does the economy, through the progressive
erosion of “social capital”: the network of
relationships of trust, dependability, and respect
for rules, all of which are indispensable for any
form of civil existence’ (32). But again, though
there is much wringing of hands over increasing
inequalities, there is no positive advocacy of
equality as an end.

But is such a hope realistic? Amartya Sen is
surely right to ask ‘inequality of what?’ Sen
argues that there are essentially two approaches
to the search for social justice. The
‘contractarian’ or institutional approach derives
from Hobbes, Locke, Rousseau and Kant. In this
tradition John Rawls has argued that social and
economic inequalities should be arranged so that
they are to the greatest benefit of the least
advantaged. Against this, Sen argues that it is
unrealistic to expect to achieve a perfectly equal
society. After all, the needs of disabled people,
young ethnic minority teenagers in deprived
inner-city areas, asylum seekers, recent
graduates, and women generally are all different.
The alternative ‘comparative’ approach derives
from Adam Smith, Mary Wollstonecraft,
Bentham and Mills. Thus Sen urges the use of
such an approach: fight slavery, and the
oppression of women; build health facilities in
developing countries; eradicate torture; and
remove economic inequalities. In particular he
advocates a ‘capability’ approach based ‘in terms
of human lives and the freedoms that the persons
can respectively exercise’.

Much as I am attracted by Rawls’ principles, Sen is
surely right to point to the limitations of the
institutional and process approach. Economic
equality might well be impossible to achieve
because people have different capabilities. It
therefore seems necessary to reduce inequalities
rather than seek some unobtainable equality. Even
so, Catholic social thought should build on the equal
dignity of all human beings and contribute more to
the evident fact that people with different access to
resources (due to sin and the existence of evil) do
not have equal chances in life.

Thus Sen urges the use of such an approach: fight
slavery, and the oppression of women; build
health facilities in developing countries; eradicate
torture; and remove economic inequalities.

When we first met her she was writing a letter,
This lady with only a few days to live,
And I threw away all her pills.
Days later when her breathing was laboured,
l sat beside her and she held my hand,
While her husband watched by the dresser.
Her grip became firmer and then she was gone
and we were only two in a silent room.

Then almost at once something happened,
Unexpected.
There was the sense of another with us,
Not seen, not heard, but there,
Calm, insightful, knowing.
At the garden gate it faded.
It seemed a timeless, moment,
Never forgotten, that dying,

The Moment

And the presence that consoled. Tony Spalding
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I have been asked to write about 1,000 words
based on my book “Jesus Christ After 2000 Years:
the Definitive Interpretation of his Personality”

Originality of the Work.
First, as towhymy book is original and necessary. I
was trained in scholastic philosophy and theology. At
theGregorianUniversity in Rome I studied the treatise
on the incarnation under Bernard Lonergan SJ, one of
the champions ofmodern transcendental Thomism.
But I disagreedwithNeo-Scholastic views of the
incarnation. For one thing, these views relied on such
things as a real distinction between essence and
existence in creatures. Instead I proposed the
translation of the eternalWord (and Son) of God into
human flesh and form.This is thework of the entire
Trinity, in accordancewith the classic doctrine that the
works of God ‘ad extra’(outside of God) are thework
of the entire Trinity. By contrast, the theory of the
Thomistic JesuitMaurice de laTaille of ‘created
actuation by the uncreated act’seems to imply separate
activity ‘ad extra’by the second person of theTrinity,
which is impossible. So I rely not on Plato and
Aristotle but on theGospels asmy source documents.

Given the need to give some explanation of the
doctrine of the Council of Chalcedon that Jesus
Christ is a divine person in two natures, divine and
human, I have proposed an alternative to the
scholastic approach; my theory is therefore original
and necessary, given that I no longer believe in the
outmoded concepts of scholasticism.

Modernity of the Work.
I put most of my theory of the incarnation into my
Ph.D. thesis in 1971, and published a 5 page
summary of it in ‘NewBlackfriars’ in September of
that year under the title ‘Incarnation as Translation’. I
believe the theory will stand the test of time.

Nature of the Translation.
I base my theory of the incarnation very closely on
the first four verses of the First Letter of John, in
which the author speaks of hearing, seeing and
touching theWord who is life. I thus consider how
in Jesus the invisible became visible, the inaudible
became audible, the intangible became tangible and
indeed the impalpable became palpable. Thus I

reach the statement that it is by ‘beating’Christ up
that we get to know who and what he is.

I sum up the whole process by saying that the heart
of Jesus Christ is the heart of the Word incarnate
because it is the incarnate heart of the Word. This
goes neatly into a Latin phrase: “Cor Iesu Christi,
Cor Verbi incarnati, quia Cor Verbi incarnatum”.
What this means is that all the sentiments of the
Word towards the Father, the Holy Spirit and the
whole of creation find expression in the human heart
of Jesus Christ. ‘Heart’ is here used in the biblical
sense to denote the entire spiritual life, that is,
knowledge, love, sentiments. This is aptly expressed
in Catholic devotion to the Sacred Heart, and finds
an echo in such an unlikely advocate as the
Protestant Karl Barth (‘The Humanity of God.
London: Collins, 1967, p. 49).

In chapter 6 of my book I develop these aspects
of the translation process from the Gospels,
showing Jesus expressing his sentiments towards
the Father, the Holy Spirit and the whole of
creation, human and non-human.

At this point in my book I have to delve into
traditional Catholic theology to show that I accept
the doctrine of Chalcedon about Jesus Christ as
one divine person with two natures, divine and
human. But I will not develop that point here. I
do however have to look at the technical aspects
of translation Christology.

We are dealing with an analogy here. The nearest
comparison is in the translation from a richer to a
poorer language, as we have in the translation of
the Old Testament from Hebrew into Greek in the
Septuagint.

Details of the Process.
I do not look for any special intervention of God to
produce the incarnation, any more than I would
require divine intervention to explain the evolution
of the world and the appearance of man. The
virgin birth of Jesus presumably occurred through
parthenogenesis, with details we do not yet fully
understand which resulted in a male offspring. The
miracles of Jesus are a puzzle; besides having great

The Incarnation.
Frank O’Hara
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powers of healing, he was no doubt the subject of
stories which escalated like Chinese whispers.
The resurrection in particular is the key to the
whole process of incarnation. From what we
know of the Shroud of Turin, whether original or
a fourteenth century copy, I deduce that in the
Passion of Jesus the forces of katabolism, i.e.
biological destruction, were overcome and that he
conquered death physically as well as spiritually.
I relegate the details of this process to an
appendix. But I develop the idea of an emerging
consciousness in Jesus as he grew into the
fullness of God-manhood. Finally, I relate the
incarnation to each person of the Trinity, the Son
in human flesh to the Father and the Holy Spirit.
In a further appendix I discuss and criticize

traditional views of the impassibility of God, and
I sketch my theory of the Trinity itself, which is
my piece de resistance.

P.S.You can access my book on the web as follows:-
Here is the link to buying the book on Amazon:
http://www.amazon.co.uk/Jesus-Christ-after-
Thousand-ebook/dp/B00640CFSA
It is only available electronically, to be read on
the Amazon Kindle device, or using the Amazon
Kindle software for PC’s. It is priced at £3.44.

Here is the link to the book on Google Books
where it may be read for free:
http://books.google.co.uk/books?id=aMpMvzuL
PA0C&printsec=frontcover

There have been requests from CCC members for
ideas on how to start a group of like minds in a
parish. I would like to throw in one here, from
my own experience, and invite other members to
share their successes and, dare I say it, what they
perceive as failures.

I do not think there is much point in starting a
group to talk about the dysfunction in the
parish or the Church in general. The statistics
indicate that most Catholics are very well
aware of the things that are amiss in the
institution but many choose to keep a low
profile. Readers will all know the score.

A group will succeed if it has a positive purpose and
committed coordination. It is best for it to be
acceptable in the parish. It does not need to be led
by the clergy and, as I said in the last edition, no
one can stop you praying or praying with others.

I recommend you seriously consider inviting one or
two friends to join you in celebrating the Liturgy of
the Word. As you will be reading this article in Lent
and maybe participating in a Lent Course, why not

gather to celebrate the Liturgy of theWord regularly
in the Easter Season. It is very possible that having
made a start you will find that your meetings
continue into Ordinary Time and thence into the
new Church year.

All you need is readily available: a Missal or
Missalette with the Order of the Mass; a
comfortable and warm place to meet; a hospitable
host; a leader who is willing to share and affirm all.

It is important as well as sensible to use language that
has meaning for the group. No point in using Latin if
it limits group participation. The same goes for using
obscure words and grammatical construction that
make communication difficult. This applies to the
Scriptural texts as well as theMissal.

The Missal will give you the words and give you a
shape for your meeting. Begin with the welcome,
use one of the prescribed formulae to express sorry
for wrongs done and then proceed to the Readings.
One idea might be to use the Readings of the
forthcoming Sunday. This should enable all to be
more involved with that community celebration.

From the Chair
“Where two or three ....”

NEWS
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To begin with, you, as the Convener, may find it
builds the confidence of the group if you
proclaim the Readings – after due private
preparation. If you are open and inclusive, you
will soon find that members ask to join in.
Always stress the importance of preparation.
Proclaim with meaning but without exaggeration.
Don’t rush. It might be propitious to leave a
minute or so for reflection and then read the
Reading again. You may find that the group
wishes to extend the silences.

I have found it best to be flexible with the
Responsorial Psalm. It is, as you know, a response
to the First Reading. Your group might prefer you
to read the verses, without responses, so that they
can also pray these Jewish prayers. In time you
might either take up the more traditional form or
take it in turns to read the verses. Remember this
time together is to allow God to develop His
relationship with each group member.

I am sure I do not need to stress the importance of
the Gospel Reading. Introduce it with the Gospel
Acclamation. It might be helpful to read the
Gospel two or even three times. Each reading will
reveal more to the listeners. Leave a period of
silence for reflection or to rest in Jesus’words.

Share how the words of Scripture speak to group
members. This is a sacred time and members
need to feel that they are in a safe place where
they can share openly. I firmly believe that God
uses everything to the good. Heresy is an
invention of man (sic). Your friends may have
‘heard’ the readings in very different ways. They
may speak pearls of wisdom. At first it might be
best to allow each group member just to share
without any response from the group. As you
grow to know one another better and trust

increases members may be comfortable with
asking questions of each other.

After hearing the Word of God it will be time to
place the needs of your community before Him.
The formality of the Sunday Mass is not needed
here. The Christian name of someone needing
God’s help may be mentioned. Alternatively a
member may mention a particular situation. I
have found a special confidential group notebook
helpful. We would place the names of people we
prayed for in it. The following week we would
call them to mind and in many cases we would
hear how they were faring – within the bounds of
respect for privacy. In our local area we found
that people liked to feel that “the Catholics” were
remembering them in prayer.

We would end by asking God to bless us.

We rounded off our celebration with tea and
biscuits and a discussion. Strangely enough as
trust grows in the group even the most apparently
conservative members will begin to air questions
about many aspects of the Church. The
Magisterium proclaims the importance of adult
catechesis. Nearly everywhere this is very sadly
lacking. Our brothers and sisters thirst for
knowledge of their faith. Discovering and
learning together is great fun. Oh, and I forgot
to mention, in our group some of our elderly
members came to the conclusion that the biscuits
were boring, so they took it in turns to bake cakes
for our enjoyment.

I can only conclude by saying, try it and see – it
does work and you will truly be part of a new
evangelisation.

Valerie J Stroud

He was sitting upright in a high-back chair.
His eyes were unmoving but he seemed to smile.
“We don’t know what’s wrong
But he sits so still,”
Said the two sisters, clutching their hands.
They may have known but would not tell.
When I said what it was,
One brushed away a tear,
Pushed it aside with the back of her hand, then quietly they
stood, taking it in.
Living together for so many years

How could it all just end in tears?
But he had left them a message
And that was his smile.
As I walked from the house I glanced at my watch.
It was eight in the morning.
Beyond the fragility was something deeper
Tears tell of timeless mystery.
Human loneliness is but a fear of life.
We look at the sea and feel a beating heart.

Dear Brother

Tony Spalding
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What is the Point of Being a Christian
Timothy Radcliffe

Reviewed by
Dr Joe Seferta

I cannot imagine this book
going out of date because it is
based on solid theological

and spiritual principles. Its main
thesis is: “If Christianity is true,
then it does not have a point other
than to point to God who is the
point of everything.”

We bemoan a “lost generation” of young people.
Radcliffe states that young people have “an
immense spiritual hunger” but are “nervous of
belonging to any institutional form of religion
that might take away their autonomy.” We no
longer live in an age of faith where God is at the
centre of the community’s identity, but rather in
an age of profound religious scepticism where
everything revolves around the individual.

Here in Britain, Christianity is pushed to the
background and it takes very brave souls to
declare their faith unashamedly in public. The
sense of history has practically vanished, for
people have forgotten the fundamental roles that
Christianity in general and Catholicism in
particular have played in shaping this nation.

The author stresses that we should feel proud of
our religious history and Christian identity, not
because we are superior to others, but because
we can reflect in our own lives the sublime
virtues and values that Christ brought to us.
When we “evangelise”, we do not “bring people
to God” but rather we “name the God who was
always there.” He is a loving God who alone can
satisfy all our hearts’ desires.

Most people today, however, are more interested in
personal fulfilment than in the quest for the truth.
They ask not “Is it true?” but “Is it useful?” or
“What can I get out of it?” This is the effect of the
present age of consumerism, moral relativism,
strident individualism, political correctness and
enslavement to science which is expected to solve
all our problems. A sense of sin and shame,
admission of failure and the need for God’s
forgiveness have all but disappeared. The weakening
of religion has resulted in the breakdown of moral
values and erosion of the family.

Radcliffe speaks with authority, reflecting his
deep faith, long pastoral experience and
profound understanding of human nature. But he
also reflects with sadness on the present
divisions within the Church, based on different
ways of understanding the nature and teaching of
Vatican II. He dislikes dividing Catholics into
“liberals” v. “conservatives”, for he sees that as
being too simplistic. Instead, he suggests that we
look beyond such polarisation to a church that is
open and tolerant of different opinions within its
ranks, that values unity rather than uniformity,
and where every Catholic can feel at home.

The problem is of course that, under the last two
popes, the Church has become more Roman than
Catholic. The Pope and Curia have too much
power. This has curtailed collegiality and
consultation, and shown too much intolerance
towards new ideas. Unless the situation changes,
and more respect is shown to ordinary lay people,
Radcliffe’s repeated call for “openness” and
“liberation” will be replaced with even more.

Timothy Radcliffe, What Is the Point of Being a Christian? Burns and Oates, 2005, 218pp, £10.99

BOOKS

It was a day not seen before,
Beyond all our hopes and fears,
Unexpected.
Not planned by us, not earned.
Life thrilled to it.

The shaken,
The world lit
By the sheer love that came from it.
The joy of it
Reaching out from an inwardness,

Resurrection

To another dangerous beginning. Tony Spalding
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Back in the autumn, Jackie
and John Wijngaards told
me about John’s new book,

“Amrutha”. As is customary in my
world,Amazon.co.uk came up trumps
and it duly arrived, and that is as far as
it went for weeks. I was reading other
books at the time and the picture on

the front cover seemed to tell me that it might well be
one of those rather salacious tomes about the clergy. I
read a few pages and consigned it back to the pile.
Then, as happens, curiosity got the better of me and I
began to read. I found my admiration for its learned
author growing page by page.

‘Natural Law’ is a philosophical concept, like
any other but in Catholic circles it is bandied
about as the final solution. If one accedes to it as
a moral guide it works, but, like any other moral
theory it has its limitations and is not the
beginning and end. It is a mistake to adhere to it
just because an eminent gentleman or two
demands that one does so. One must make up
one’s own mind and act accordingly. Dr
Wijngaards explores this in a story that once
begun has to be read to the last page.

The book reminded me of a tutorial during a
Moral Philosophy course in which we were
studying issues of life and death. We had
rejected Kant’s Categorical Imperative as being
deeply flawed but we agreed that we found
favour with Utilitarianism which we conceded
was a good way to live. Our Tutor set out to test
us. He invited us to discuss the case of an elderly
lady whose life had become unendurable and
who had become just a lonely body in a hospital
bed, with no relatives or friends to visit her. She
was virtually unconscious most of the time. Her
carers and the medics counselled that it would be
best for her and for all if she quietly ‘slipped
away’. Our Tutor proposed that this was morally
acceptable within Utilitarian principles and a hot
debate began. He used persuasive argument; he
offered bribery and even resorted to a little
intimidation. Gradually, one by one, ten of the

group agreed with the proposition, leaving two of
us to face the rest of them. We stuck to our guns
on the grounds that it was completely
unacceptable to kill someone especially when
they had given no indication that they wanted to
die. Even faced with the prospect of failing the
course unless we agreed we remained firm and
our Tutor finally explained that the exercise had
demonstrated the psychological barrier to a moral
theory. One can test it to the stage where the
practical application of the theory is just not
acceptable: one’s informed moral conscience will
not permit one to act no matter what the
inducement. Like Utilitarianism, Natural Law is
found wanting when one puts it to the ultimate
test and the author illustrates this brilliantly.

I made the assumption that the woman depicted
on the front cover of the book was Amrutha. I
believe it was, in fact, a very clever choice. The
initial perception that here was a woman of
possibly light virtue changed as I read to an
appreciation of a representation of a woman who
was highly intelligent, free, courageous, loving
and fulfilled. Dr Wijngaards leads the reader to
explore and understand better the attitudes and
prejudices in the major world religions against
women and our own anatomies.

I did not warm to Monsignor Seamus McKenna
at the beginning of the book and I am not sure
how much warmer I felt towards him at the end,
but it cannot be denied that a cold ontologically-
different being engaged in objective research into
the nature of woman turned into a warm and
spontaneous human person at the end.
To say more would begin to reveal the story.

“Amrutha” is a novel. It is not autobiography yet
it contains eminent truths and it challenges one to
think about one’s attitudes, perceptions and
prejudices. Some of the book, in my opinion, is a
bit far-fetched and is fantasy but one realises that
there was no other way to test Natural Law theory
to destruction. The story is engaging and once one
is into the book one is swept along.

Amrutha
John Wijngaards

Reviewed by
Valerie Stroud

John Wijngaards, Amrutha, Authorhouse, 2012, available from www.Amazon.co.uk
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This is the biography of a
Catholic priest described by
his friend Peter De Rosa as

a “man of many parts…far from the
parsonic type of the ‘Punch’
cartoon….in his private study a
huge shelf packed tight with
records from Beethoven to the

Beatles and on the wall hangs a guitar which he
strums in his leisure moments….”

Richards belonged to the trio of Charles Davis,
Peter De Rosa and himself who were in the
vanguard of the Renewal movement inspired by
Vatican II. He is scarcely remembered now. His
widow Clare does us a great service in bringing
back to memory one of the English lights of the
post-Vatican II church.

Hubert was born in Germany in 1921. His father
had been an emigrant to England but was interned
as an enemy alien on the Isle of Man and was not
released until 1919. He returned to Germany, but
in 1928 returned to England with his wife and
family in the hopes of better fortune. They were
strong Catholics, educated their children in
Catholic schools and instilled in them a great love
of the Faith. Hubert acquired a love for the
Scriptures. When he spoke to his parish priest he
was told that the only way Hubert could advance
in his study of Scripture was to study for the
priesthood. That is what he did.

His first years of priesthood were most happy. He
did graduate studies in Scripture at Rome’s
Biblicum, was a respected student, well-liked by
confreres and staff alike. It was there that Bert
developed a healthy questioning attitude to
entrenched ways of reading and teaching about
the Scripture. He was no sceptic, but had to admit
at times that he found “puzzling” some
theological theses.

By 1949 Bert was back in England after post-
ordination Biblical studies. He was assigned to St
Edmund’s College where he spent a very busy 16

years. His widow Clare draws a picture of her
late husband as a young cleric enjoying the
plentiful wine of clerical life e.g. a “binge in the
Douai Hall”, ski holidays in Europe and the
company of ‘clubby’ clerical friends. But he was
also engaged in very serious intellectual work. In
an average year he read 34 manuscripts, some of
them in Latin, others in the German of Karl
Rahner. He was a reader for Ronald Knox’s
translation of the Old Testament. Knox had been
commissioned by the bishops for his fine prose
and classical training. He needed Bert for his
knowledge of Hebrew and Greek. Despite Bert’s
criticisms of Knox’s slips, a close friendship
developed between them.

Bert was a well-known speaker and teacher on
things Biblical. He gave some talks on the BBC
on the Grail Psalms. One listener enthused: “You
gave us meat and whole meal bread…it was
enthralling, satisfying, prayerful….We the laity
are hungry for this food.”

When Vatican Council II happened Bert was
ready. He caught its spirit immediately. But his
local church and its leadership were not. Bert
faced many trials and misunderstanding from his
colleagues and superiors, as did also his friends
Charles Davis and Peter De Rosa.

The rest of Bert’s story is sadly reminiscent of so
many priests, all over the world, whose enthusiasm
for Vatican II was dampened and finally
extinguished by a church which opted for stasis.
Bert finally left the priesthood, but fortunately met
a soul companion whom he could love and share a
life together. As is usual in the Church, recognition
of Bert and his gifts came, alas, very late. Cardinal
Murphy-O’Connor wrote, “He is a marvellous
teacher and has a wonderful gift of clarity and
simplicity in his writings.” An unnamed bishop
wrote, “He was a great man and made a massive
contribution which was not always recognised or
welcomed.”

A Voice Crying in the Wilderness
Clare Richards

Reviewed by
Frank Regan

Cont....
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God, who died in the
holocausts and war
trenches of the 20th

century, was resurrected in the
early 21st century by militant
atheism. If they had left him in
his grave, I am sure hardly
anyone would have bothered. But

here he is again, out and about, in seminars and
debates and on the sides of buses. Archbishops
Anglican and Catholic, singing from the same
hymn sheet, could not have done it so effectively.
For a while God was a hot topic. Now she is once
again under the floorboards. But not for the
seeker, the believer, the nostalgic ex-believer, nor
for people like the author Julian Barnes who once
said he did not believe in God, but that he missed
him. God is gone but the Spirit still haunts.

Larry Hurtado is Professor of New Testament
Language, Literature and Theology at the
University of Edinburgh. He has written in a clear
and accessible way a brief study of the God of the
New Testament. Studies of God in the New
Testament are scarce. The NT does not give an
orderly exposition of God. Rather its references
are according to the occasion or determined by the
point a NT writer wants to make.

An interesting criticism is voiced when some
scholars assert that the NT studies are
excessively “Christo-centric”. This is due to the
post-Reformation emphasis on the God who acts
in our favour, the Deus pro nobis, and who does
so through Jesus Christ. I too sometimes think
that we have fallen into a certain “christolatry”
due, I suspect, to the hijacking of the image of
Christ the High Priest by the ordained clergy.

Our author gives us five chapters which include
God in the New Testament, the God of Jesus
Christ and God the Holy Spirit. Hurtado notes
that despite notable differences in discourse
about God in the various writers, there is a
notable coherence among them in key matters.

The most obvious example of coherence is the
use of the term ‘Father’ to refer to God.
Matthew is the most frequent among the
Synoptics and John even more frequent.
However, Matthew uses the term to underline
that God is Father for Jesus and his followers.
John uses the term to support his
Christological emphasis on Jesus as the unique
Son of God. The Book of Revelation views
God as the “one who sits on the throne”, the
all-powerful cosmic ruler.

I most enjoyed the chapter on the Spirit and
God. I made the point above that our church
indulges in a certain degree of “Christolatry”.
It can seem at times that Christ is the only
person of the Holy Trinity. Over the centuries
we have forgotten that the risen Christ has
given us the gift of the Holy Spirit. It is
through the Holy Spirit that the Church lives,
that it celebrates the Eucharist, that it preaches
the Word, that it is sent (missioned) to the
world for the life of the world – not to build up
the church. That Spirit is a spirit of life and of
faith. By Faith, the Spirit’s gift, we know
ourselves loved by God. Therein lies the
source of living water that wells up from each
of us as we strive to maintain and deepen that
relationship with the living Christ.

I learned a lot from Professor Hurtado and can
recommend this book to all our readers.

God in New Testament Theology
Larry W. Hurtado

Reviewed by
Frank Regan

Larry W. Hurtado, God in New Testament Theology, Abingdon 2010, 152pp,£13.99 (available from Alban Books)

Clare Richards, A Voice Crying in the Wilderness, Columba Press, 2011, 257pp, npg

This life story is relevant for our ecclesiastical
times in which it is clear that the forces of
reaction have the upper hand. Hubert Richards is

one of those unsung churchmen whose vision,
while obscured by ecclesiastical censure, will
light our path and show us the way.
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Why the Catholic Church Needs Vatican III
T. P. O’Mahoney

Reviewed by
Frank Regan

T.P. O’Mahoney has more
than forty years in Irish
religious journalism. His

first sentence announces the style
of the book. “This is a polemic”,
he says. He wants to look at
where the Church is going, what
future it has.

Unfortunately it is a great deal to do with sex
and its relationship with power, an unhealthy
concoction if ever there was one. He recalls the
photo of the Irish bishops in a meeting with
Pope Benedict after the Murphy Report came
out, not a layperson or victim in sight, and
upholstered in their mediaeval splendour. It was
a long way from the vagabond preacher with his
motley crew trudging the roads of Galilee.

T.P. quotes Jesuit Gerry O’Hanlon saying, “The
dominant culture of our church remains that of a
dysfunctional, autocratic clericalism.” Pages
afterwards he cites Robert Kaiser saying that our
bishops must experience a metanoia, and
become servant bishops of the People of God.
The tired cynic in me says: Dream on.”

According to Joan Chittister, Fr Roy Bourgeois,
within four months of declaring in favour of
Women’s ordination, was drummed out of the
priesthood and excommunicated. How long does
it take for serial paedophiles?

T.P. traces for us the evolution of the current
Papal model of governance, a model whose
deleterious effects we are experiencing now.
Notwithstanding, he reminds us that if a Pope
John XXIII is possible then all is not lost. A
different Papacy is possible. Nevertheless, we
are under a heavyweight papal monarchy and
that brings with it a culture, a subtly imbibed
way of living and of looking at the world, which
threatens to cripple any effort to reinvigorate the
mission of the Church.

We had a visit here to the UK of the presently
reigning monarch. Many were charmed with his
simplicity and shy smile. But he is a man who

has set his Rottweilers on canonically
defenceless theologians, has curbed efforts at
pastoral outreach to homosexuals and has
ordered burned a book’s complete press run. Its
subject was women’s ordination. Charming!

Our author recalls the figure of Cardinal Suenens
of Brussels as the one who pointed to part of the
agenda of Vatican III. He worried that even as
early as the reign of Paul VI the programme for
reform might be diluted. He called attention to
the different visions of church and different
ecclesiologies held among the bishops. Suenens
was credited with the ‘Copernican Revolution’
of putting the People of God before the
Episcopate in the document, Lumen Gentium.
He was especially critical of the Church’s
exaggerated reliance on Canon Law, instead of
focussing on the Gospels and Acts of the
Apostles.

From 21 May to 1 June 1977, the University of
Notre Dame hosted a colloquium entitled,
Towards Vatican III: The Work that Needs to Be
Done. The title was symbolic. The meeting
hoped to focus on the scholarly research in
theology and the social sciences that needed
doing before the Church could arrive at its next
critical point. Everybody who was anybody in
the post-Vatican II church was there.
O’Mahoney’s book is telling us that a critical
juncture in the Church’s life has been reached.

The confluence of many streams make up the
critical juncture we are at as a Church with a
Mission to the world. Jesus came to this world
that it may have life in abundance, not an
abundance of religion. Our planet is being
devastated by the global economic moloch
which feeds off the life of the planet. Poverty is
weakening and suffocating the lives of more
than one billion human beings. War continues to
be the one reality sorrowed about but prepared
for as a permanent feature of our human history.
The vulnerable, children, young people, and
elderly suffer abuse, enslavement, and disdain.
Our institutional church seems to live a life in
splendid aloofness from those realities. Much



RENEW 161
March 2012

22

The Exuberant Church
Barbara Glasson

Reviewed by
Sheila Lovett

Barbara Glasson begins
Chapter 1 by telling of her
discomfort at being

described as a Prophet. She then
comes to the realisation that she has
been transformed by the prophetic
communities she has encountered.
However these communities, which

include Lesbian, Gay, bisexual and transgender
people, disabled Ministers of the Church, refugees,
asylum seekers, communities that Barbara has
worked with on Merseyside and now in a completely
different environment in Bradford, do not sit easily
with the Church. They are an uncomfortable
presence and a challenge but she finishes the chapter
by sensing there is a real source of hope for the
Church if it can attend diligently to these prophetic
communities and learn from the process of “coming
out”. Now I have to confess to having been
discomforted by this term until I realised that in fact
“coming out” = transition.

Coming out people are often exodus people and
Barbara likens their position to that of a Jack-in-
the-Box. Being squeezed into a dead place until
the lid is taken off = explosion! She cites the
stories of Moses, of Ruth, of Lazarus and of Saul.
She emphasises that the coming out process is
not about conversion but rather about an
imperative to live life in all its fullness - about a
sudden realisation that there is more to life than
presently being experienced.

This is indeed an exciting book and one which
refers time and time again to the exuberance of the
relationship between us and God - “through our
baptism we enter into this relationship not of divine
perfection but of divine longing”-”the
transformative potential of one life lived in love and
truth” - “the challenge of finding ourselves to be
imperfect but also acceptable” - “coming out is
essentially about Creation “. However she states
that the Church seems to have chosen order and
forgotten the full opportunities to human potential
that express themselves in a multitude of creative
and eccentric ways. But even worse when people
have expressed their questions or revealed their
identity or not behaved according to the rules, the
church can become a very difficult place to be. So
rather than expressing surprise at people not coming
to Church any more, faith communities need to ask
why they left! However, Barbara feels that many
church leaders do not have the nerve to help others
on such a journey because they have a fear that
voicing uncertainties will drive people away from
the Church or expose their own insecurities. Surely
faith needs doubt and when we fail to be real about
doubts and dilemmas then the Church is in danger
of trying to portray a mythical perfection which is
far from the gospel message.

Do read this book especially if you wish to know
why the Church should “Shut up, keep still and
listen!"
Barbara Glasson, The Exuberant Church, DLT, 2011

more important are questions of ecclesiastical
niceties, clerical power, holding women at bay
etc. The laity has changed. Young people no
longer flock to the parish. Women are tired of
living the lie of full Catholic identity. The
institution no longer has answers which society
believes or relies on.

This is a book which everyone vitally concerned
with a post-Vatican II church that is really
possible should read. It is a great refresher on the
trajectory of church renewal of the last forty
years and is pointedly critical of a church which

has chosen a detour leading to corruption and
malaise. The tone is hopeful yet realistic.

An afterthought: The term Vatican III is
shorthand for saying that our church needs to
meet again to shake herself out of her lethargy.
There is a latent tension in the church between its
Romanita’ and its Universalita’. The Vatican
should be handed over to UNESCO and declared
a World Heritage site. Most Catholics now live
south of the Equator. How does Lagos I sound?
Or Addis Ababa I, or Sao Paolo I, or Kuala
Lumpur I? What a great shift that would be!

T.P. O’Mahoney, Why the Catholic Church Needs Vatican III, 2010, Columba, npg.
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This selection of daily
readings from the
enormous correspondence

of Thomas Merton (a conservative
estimate is that he wrote more than
10,000 letters to over 2,100
correspondents) could not have
been put together by anyone more

qualified than Fiona Gardner. She is a devoted
admirer and student of Merton and was chair of the
Thomas Merton Society of Great Britain and Ireland
from 2004 to 2008. She is presently co-editor of the
Merton Journal and the United Kingdom advisor to
the International Thomas Merton Society. Her long
and deep study of Merton’s correspondence means
that she has succeeded in putting together a small
volume of extracts which will be of great help to
anyone who uses it. The extracts are selected to be
used on a daily basis and are roughly chosen to fit the
seasons of the liturgical year.

To use these extracts day by day, and I have
been using them myself since I received the
book in Advent, is an easy way of becoming
familiar with Merton’s thought, even should
the reader not be conversant with his writings.
The readings give pause for thought each day
and are meant to introduce us to that search
for the true self which is at the heart of all
Merton’s thought and which can be achieved,
he tells us, through silence and contemplation.

Merton became deeply concerned for so many of
the things which are our concern, peace and
justice, human rights, the need for dialogue and
understanding between the great world faiths
and a general openness to the world around us.
Each extract launches the reader into reflection
and could well be used as an introduction to a
time of silence each day. I warmly recommend
this little volume to members of CCC and the
readers of ‘Renew’.

Precious Thoughts
Daily Readings from the correspondence of Thomas Merton
Fiona Gardener

Reviewed by
Derek Reeve

Precious Thoughts: Daily Readings from the correspondence of Thomas Merton. Selected and edited by Fiona Gardner.
Published by Darton, Longman and Todd, £10.99, 2011

The Sense of an Ending
Julian Barnes

Reviewed by
Christine Hacklett

This book was the winner
of the 2011 Man Booker
prize. From the very

start I noticed how well it was
written. I don’t often read
fiction, but did remember how
much I had enjoyed Barnes’
earlier book, Flaubert’s Parrot.

This pleasing use of language makes it an easy
book to read, but the plot is not what it at first
seems. We worked through the sixth form
schooldays of the protagonist, Tony, and his two
friends who were later joined by Camus-reading
Adrian Finn. He was at a higher intellectual
level altogether.

University splits the group up. Adrian, naturally,
goes to Cambridge. Tony goes to Bristol and there
meets Veronica. The differences between them
become more obvious when she takes him to
spend a weekend with her parents. With Veronica,
there was always a sense of something withheld.
Then later we gradually move through Tony’s
marriage to Margaret, and, after a while, a fairly
calm divorce. He still keeps in touch with their
daughter Susie. And occasionally meets Margaret
for lunch. Tony is now retired and looking back
on his life, his career and his relationships. But
we are little over half way through the book.
What else can occupy the rest of it?

A clue is provided by the surprise arrival of a
legacy from Veronica’s mother. There was £500
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Julian Barnes,
The Sense of an Ending
(Jonathan Cape, 2011) hb £12.99

and, to follow, Adrian’s diary, which proves
difficult to track down. The death and the legacy
of Veronica’s mother come as a surprise, a sudden
link to the past. Tony had only met her once, over
the weekend when he was introduced to
Veronica’s family in Chislehurst. Her mother was
friendly, but her father supercilious and her young
brother flippant. It was not long after this
somewhat uncomfortable weekend that Veronica
lured him into bed, but soon afterwards ended the
relationship. She subsequently married Adrian,
the intellectual among Tony’s school friends, a
group he had met up with only occasionally after
graduation. Tragedy intervenes when Adrian kills
himself, not because of the marriage but because
he felt he should renounce life “the gift bestowed
without anyone asking for it.”

Why had Tony inherited this sizable sum of
money from a woman he had met only once?
Should he make an effort to find and contact
Veronica? He is led through the past which
suddenly becomes murky. I leave the reader to
navigate this second half of the book, with all its
twists and turns. It is an excellently constructed
work, and is certainly worth continuing to its
strange and unexpected conclusion.

The Second Vatican Council
An Explanation

You can obtain a free one-page leaflet which has
been written to provide a short introduction to
the work of the Council. We hope it will help to
inform those who were too young to have lived
during the Council as well as rekindling the hope
and promise felt by those who lived during this
time. You can obtain a copy by going to:
www.standup4vatican2.org.uk or
www.vatican2voice.org and follow the
instructions given. Both websites have easy to
follow instructions on the home (first) page. We
encourage all to download copies and freely
distribute the leaflet to any groups or individuals
who might be interested.
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The three works under
review here are only a few
thousand words of the

more than five million that
Augustine penned. They are from
the young Augustine, written
before or shortly after priestly
ordination. By the time of writing

he had already broken with Manichaeism and was
becoming acquainted with the neo-Platonists.
Thanks to their influence he was able to think
about God as a non-corporeal substance. Up to
that time Augustine agreed with the prevalent
Stoic corporealism which thought that whatever is
not a body is not real.

The central theme which unites the three works is
that of happiness, and the relation which faith has
to the search for happiness. Augustine will say, in
essence, that it is impossible to be happy without
a relationship with the incarnate Jesus. They are
an interesting introduction to the main body of
his work.

The first part of the trilogy is entitled, The
Happy Life. The format is a meal followed by
a conversation on the topic. The meal
continues over the course of three days.
Present at the table are his mother Monica, his
son Adeodatus and friends Alypius, Trygetius,
Navigius, and Licentius.

Happiness is a central concern to the thought of
Augustine. It will turn up throughout his works.
The whole point of philosophical thought,
theological reflection and divine worship is
happiness. One of the aspects of the discussion
was about who has God. Monica will contribute
that everyone has God, but the one who seeks
God with a clean heart has God as friend. The
one who seeks God with an unclean heart has
God as enemy. They pursue the topic over the

three days and conclude, again helped by
Monica, that the happy life is lived in solid faith,
lively hope and burning love.

The second part is entitled Faith in the Unseen.
In this reflection Augustine will establish that it
is not a contradiction to believe in things
unseen. He will take as an example that we do
not see the love and good will which a friend
has for us, yet we believe in that love, aided by
the works of love which the beloved bestows
upon us. This is a work of apologetics which
also has elements of exhortation.

The final part of the trilogy is called The
Advantage of Believing. This is his first
publication since priestly ordination in 391. He
wrote it to try to retrieve a friend Honoratus from
Manichaeism. Augustine addresses two issues:
one is the method of appropriating truth and the
other is the valid method of interpreting texts.
For Augustine, the way to come to knowledge of
truth is by believing even that which reason
cannot grasp, to purify oneself morally and to
subject oneself to authentic authority. Further on
Augustine expounds four methods of exegesis of
a text. He says that historical exegesis wants to
ascertain the content of a text. The second
method is the etiological which seeks to throw
light on the basis of an event or saying. The third
is analogical which establishes the agreement
between the two Testaments. The last is the
allegorical which looks for the figurative
meaning of a text.

This is a very interesting book for those
interested in the history of dogma and in
patrology. It also has relevance when one reflects
that the present Pope is an Augustinian in his
theology and spirituality and the reader can
glimpse certain passages which may have helped
to influence the young Ratzinger.

Trilogy on Faith and Happiness
Augustine of Hippo

Reviewed by
Frank Regan

Augustine of Hippo, Trilogy on Faith and Happiness, New City, 2010, 141pp, £10.95

Martin Pendergast's review of Render Unto Rome first appeared in Conscience.
We apologise for the omission of the source. The Editor

AN APOLOGY....
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Elizabeth Rendall was a green Catholic,
environmental activist and expert on creation-
centred theology which she hoped would become
the central theology in the Catholic Church.

Born in London in 1924 and educated at the
Ursuline Convent in Forest Gate, she was an
Ursuline nun for four decades, teaching at
several convents before becoming headmistress
at the Ursuline school in Wimbledon for nine
years. She was inspired by liberation theology
and the ‘Option for the Poor’ while lecturing at
Liverpool’s Christ’s College, and throughout the
1970s supported church action on world
development while working with vulnerable
groups through the Ursuline Sisters Community
in Shotton, North Wales.

At 60 she “reached a stage when the urge to make
action for justice a profound reality in my life has
become dominant”. She left the Ursulines to live a
single and simple lifestyle in East London. She
worked for CAFOD for ten years, helping to
research CAFOD’s groundbreaking campaign
‘Renewing the Earth’ which encouraged Catholics

to link development, environment and faith. ‘To Care
for the Earth’, the first book of Columban eco-
theologian Sean McDonagh, inspired a passion for
creation-centred theology. Elizabeth became an
authority and her extensive library contained books by
Thomas Berry, Edward Echlin, Mary Grey,
Celia Deane-Drummond, and the inspirational Jesuit
Teilhard de Chardin. Justice and Peace now involved
making peacewith the planet.

Elizabeth stimulated Catholic environmental
activity through the National Justice and Peace
Network. She supported the ecumenical
organisations Christian Ecology Link and
Operation Noah, and local environmental
initiatives in Redbridge. During a spell of cancer
treatment in hospital earlier this year she kept
daffodils by her bed because, “I have always
experienced God's living presence more truly in
the clouds, the trees, the blossom, the birds than
in any purely liturgical ceremony”. With her
understandings of divine revelation in creation
and the ‘Cosmic Christ’ perhaps she was
prophetic about the Church of the future.

In her eighties she carried a banner at London’s
climate events to coincide with December’s UN
talks. She also pursued a quest to find out more
about her father – George Crofts – whose name
is connected with Chinese collections in
museums internationally. She fancied he may
have met her hero Teilhard de Chardin, also
based in China in the early 1920s, since both
men were Catholics living in Tientsin.

Activists from around England and Wales
packed her funeral Mass on 1 December,
affirming her mission regarding justice, peace
and ecology. She then had a woodland burial in a
wicker coffin surrounded by family.

Elizabeth was a member of CCC. The Editor.

Obituary
Elizabeth Rendall

10 March 1924 – 19 November 2011
By Ellen Teague
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MEMBERSHIP SUBSCRIPTIONS
Members are invited to make an annual donation to CCC, or if tax payers to The People of God Trust (POGT) under a Gift Aid
Declaration (GAD). POGT has the same aims as CCC and gives generous support to the movement. Please ask the treasurer
for a GAD form when you first pay to POGT if you are a tax payer.
The recommended donation is £20, low income rate £12, Life membership £250 or £150 for those over 70. A single donation
covers two people at the same address,. Cheques (payable to POGT if a tax payer, and to CCC otherwise) should be sent to
the treasurer, from whom Banker's Order Forms are also available. CAF and similar charity vouchers as well as offers of
legacies in favour of POGT are welcome (Queries to the Hon. Treasurer.).
Membership labels show how you are paying – see back cover and below for an explanation.

Chair of CCC....
Valerie Stroud E-mail: chair@ccc4vat2.org.uk

Vice-Chair.....
Pamela Wearing,
13 Mildred Avenue, Northolt, UB5 4LG
Tel: 020 8423 2536 E-mail: pawearing@tiscali.co.uk

CCC Secretariat.....
Simon Bryden-Brook
1 Carysfort House, 14 West Halkin Street, London SW1X 8JS
Tel 020 7235 2841 E-mail: secretary@ccc4vat2.org.uk

YOUR ADDRESS LABEL
The letters in the top right-hand corner of your address label indicate how your subscription or donation reaches us. 10/11 means a
contribution was expected in October 2011. SO or POGT mean that you pay by standing order, either to CCC or POGT. SB means
that you subscribe to RENEW but are not a member of CCC. DISCR/COMP/LIFE mean that no payment is expected from you.

RENEW Editor-in-Chief.....
Frank Regan,
18 Waltham Road, Newton Abbot, Devon, TQ12 1LH
Tel: 01626 363 093 E-mail: frankregan@hotmail.co.uk

CCC/POGT Treasurer.....From 6th April 2012
Frank Hacklett. frankhacklett@btinternet.com
164 Whitmore Road, Harrow, Middlesex HA1 4AQ

Acting Treasurer.....Until 5th April 2012
Colin Stockford. CS4CCC@uwclub.net
5B Wimborne Rd, Blandford Forum, Dorset DT11 7AP

CCC ADDRESSES

We Are Church (UK) Liaison.....Ted Millichap. tmillichap@hotmail.co.uk

21st Century Kick-Off: Continued....



RENEW 161
March 2012

28

RENEW
The Quarterly Magazine ofCatholics for a Changing Church

21st Century Kick-Off
Some historians like to search for an event at the beginning of a
century which serves as the signature of what the century meant. If I
were looking for a signature event which marked the history of the
20th century I would pick the genocide in Armenia. This preceded
the hecatomb in the trenches of France and the later violence of
Stalinist Russia. A decade later we witnessed the holocausts in
Auschwitz, Hiroshima and Nagasaki. Then we saw the killing fields
of Cambodia, the ethnic cleansing in the Balkans and the horrors of
Rwanda and Burundi. 9/11 occurred – from one point of view – to
stop the sanctions imposed by this country and the US on Iraq which
provoked the deaths of more than 500,000 Iraqi children.

What might this century’s signature event be? Two thousand and
eleven was a year of global protest and revolt. The Arab Spring
now looking wintry, the indignados movement of Spain and
southern Europe and the Occupy movement have called attention
to new political actors irrupting onto the scene of events: graduates
without a future, slum dwellers, organised workers and
unemployed youth. Latin America also played a role in the global
tumult: the student upheaval in Chile, the Gandhian-like citizens’
campaign against state and narco terrorism in Mexico, the
indigenous-led uprising in the mining regions of Peru, and the
grassroots agitation of the Bolivian social movements to defend
their land and culture. The electoral process in Russia has called
out a wave of protest which shouts ‘fraud’. In other places there
are human rights movements, anti-corruption movements,
women’s dignity movements et al. These manifestations are highly
diverse in their social and political composition. They are anti-
systemic, usually non-violent and non-ideological, non-sectarian
and raise fundamental questions which challenge the existent order
dominated by the now well-known 1% enabled by venal politicians
and police and military collusion.

Will popular protest come to be this century’s signature
(collective) event? We live in a context of rapid technological
innovation, social change and institutional decay. Within only a
few years we have seen the rise of blogging and phenomena such
as Twitter, Tweet, Facebook etc. These new tools have played a
huge role in the success of the freedom movements in Egypt,
Libya and are part of the scene in every street demonstration from
Bahrain to Bogota. No longer is information and communication
the monopoly of the elites nor beyond the means of the ordinary
person. Many commentators observe that the new technologies
will ‘flatten’ hierarchies, but also say that they do not forge strong
ties among the users.

These will certainly be years full of turbulence. The economic
situation is still uppermost in people’s minds. New global
powers are emerging, the old imperial power is in its last
militarist stage, the planet cries out in unhealed pain.
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