
You are warmly invited to a

Study Day on Ministry
with the International Federation for a Renewed Catholic Ministry

11 October 2014
at the Royal Foundation of St Katherine’s, London E14 8DS - www.rfsk.org.uk

Attendance is free for those not requiring accommodation, refreshments or lunch; daily rate including refreshments
and lunch is £23. More information from secretary@ccc4vat2.org.uk

This is a golden opportunity to meet and get to know international colleagues. CCC is a member of the IFRCM who are
also looking forward to welcoming as many of you as possible to their General Assembly on Friday, 10th October.

17.30

CCC AGM

16.00

COFFEE
10.00

Welcome and Introduction to the Study Day on Ministry by Simon BrydenBrook,
President IFRCM

11.00

11.30

Dr Margaret Barker – Methodist scholar  www.margaretbarker.com
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LUNCH (booking essential)

12.00

Dr Rafael Esteban MAfr  well known Spanish academic and missionary priest,
author of From Complicity to Encounter (1999)

13.00

TEA & COFFEE

14.30

Plenary discussion with the speakers

15.30

Table Liturgy followed by wine reception

SUPPER (extra cost, booking essential)
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Rooms can be reserved (by 1 October) for those wishing to stay for the Thursday and/or Friday and/or
Saturday nights in these attractive surroundings. Lunch and supper can also be reserved in advance.
Attendance is free for those not requiring accommodation, refreshments or lunch; daily rate including
refreshments and lunch £23; Full board rate, including en suite room, all refreshments and meals £99 per
person per night, £79 per person in a shared room.

Further details and directions to St Katharine’s from: secretary@ccc4vat2.org.uk

Learn more about this oasis of peace and good value just 5 minutes from Lymehouse DLR station at www.rfsk.org.uk

AN INVITATION TO CCC MEMBERS
to the 3rd General Assembly of

The International Federation for a Renewed Catholic Ministry

Friday and Saturday 10 & 11 October 2014

Optional Anglican Morning Prayer in the Chapel (Common Worship)

BREAKFAST

Third General Assembly of the IFRCM (Agenda available from brydenbrook@talk21.com)

LUNCH [booking essential]

Third General Assembly of the IFRCM continued

Afternoon free

SUPPER for those staying overnight

08.00

07.0010.00

11.0012.30

13.00

14.0016.00

18.30

CCC is a member of the IFRCM and is hosting its General Assembly in London this year. It will be taking
place at the Royal Foundation of St Katharine, London E14 8DS, from Thursday 9th October 2014 to
Sunday lunchtime 12th October. This is a delightful Anglican conference centre with excellent facilities
including accommodation.

It is hoped that some CCC members will come and attend the IFRCM General Assembly on Friday and then
the Study Day the next day

On Friday 10th October, the IFRCM General Assembly will take place. The programme is as follows:
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In Renew 169 I proposed some reasons why
there was still the necessity for the work which
CCC does. The Executive have been discussing
the best way of carrying this forward. We
applaud the precept ‘Ecclesia semper
reformanda’ so is it time for CCC to reform in
order to carry on its work more effectively?
About 20 years ago the Catholic Renewal
Movement, which had been founded in 1969,
discerned that its way forward was in becoming
Catholics for a Changing Church. Current
discussions indicate the need to respond to our
present environment which is now very different
from 1969 and 1993.

At our March Executive meeting we began, as is
traditional, to think about the AGM in October.
The question was posed as to whether there
should be a time limit on service in any one
office. We realised we face a dilemma. On the
one hand we receive many ‘bouquets’ from
members about CCC’s work but over the last two
years there has been little interest in coming
forward to serve on the Executive or even to
attend the AGM. We realised that CCC is not
unique in this: the number of activists in any
organisation is often very limited. In today’s
world too many people have more than enough
on their plates and are happy that the work they
support is being carried out by others. We could
become very negative, throw our hands in the air
and disband CCC completely or, as we asked
ourselves, is there a better way forward in tune
with modern means of communication? We are
also very aware that participation on the CCC
Executive is, in reality, limited to those within
striking distance of London. Could we adapt so
that members in other parts of the UK could get
involved?

A proposal, which will be sent in full to members
in late June with formal notice of the AGM, is that
CCC becomes the Friends of The People of God
Trust. POGT, a registered charity, was set up in
1992 by CCC for the furtherance of the Christian
religion in the spirit of Vatican II and especially
the encouragement and support of lay initiatives.
The majority of CCC members donate their
subscriptions to the Trust which has been pleased
to make regular grants available to appropriate
projects in which CCC has been engaged.

It is anticipated that the experience of the Friends
of POGT will probably be little different to what
it is now in CCC. It is proposed, for example, to
continue with the current aims and objectives,
publish Renew quarterly, offer occasional
pamphlets, hold study days and make

representation at international conferences. It is
hoped that the electronic newsletter might
develop into a monthly edition. The Friends of
POGT would be keen to collaborate with other
organisations whether in the UK or overseas. The
Trustees of POGT would manage its associated
Friends of POGT.

Trustees at present are CCC Vice Chair, Pam
Wearing, CCC Secretary, Simon BrydenBrook,
CCC Treasurer, Frank Hacklett, Executive
member, Elizabeth Price, Bernard Wynne,
Josephine Way and me, your Chairman. Virtually
all the CCC Executive are Trustees so the
management you have trusted for many years
will continue. The change will mean that new
blood and enthusiasm can be included on the
Board as and when the need arises. Similarly a
Board member who feels it time to retire will not
feel obliged to struggle on to the next AGM. The
Friends of POGT will be as valued and
appreciated as have all CCC members and
supporters and we hope just as involved.

There are also three exciting opportunities in the
offing to meet others of like mind and these will be
promoted whatever the decision at the 2014 AGM.
Elsewhere in this issue you will find information
about the Study Day on 11 October and an
invitation to the IFRCM general assembly on 10
October. In November 2015 a meeting is planned in
Rome to celebrate the Golden Jubilee of Vatican II.
All Friends of the People of God Trust will be
welcome at these and we will be bringing you more
information as planning proceeds.

As I mentioned earlier, all members will receive
details of the proposals by letter towards the end
of June and we will respond to your questions.
The CCC AGM will be held at 10 am on 11
October 2014 before the business of the Study
Day begins and the proposals will be submitted
to a vote. The decision will become effective
immediately.

The POGT Trustees believe that this change will
enable the organisation to continue to support the
lifegiving and good in our Catholic Christian
tradition while expressing concerns and needs
where and when appropriate to our Church
leadership and our brothers and sisters in Christ.

It is of course open for members of CCC to put
themselves forward for the 20142015 Executive
and for CCC to continue as it is.

Valerie J Stroud

Where are we going?

From the Chair
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SPIRITUALITY AND THE CULTURE OF NARCISSISM
The institutional Catholic Church's veneer of holiness covers a deeply embedded clerical culture marked

by excessive narcissism. This narcissism has had a pervasive influence on shaping the traditional
spirituality common to Catholicism.

A.W. Richard Sipe, Marianne Benkert, M.D., Thomas P. Doyle, J.C.D., C.A.C.D
Part Three

Thomas P. Doyle, J.C.D., C.A.C.D

Although Church writings and teachings often
refer to the “spirituality of the laity” the
institutional Catholic Church does not promote
or support an authentic spirituality for
laypersons that is rooted in the essence of
Christianity. The socalled lay spirituality is a
byproduct of the narcissistic spirituality that
pervades the clerical culture. This toxic clerical
spirituality is the most influential factor in the
hierarchy's widespread enabling of sexual abuse
by clerics. In this process of enabling, the
grooming of the victims, a prelude to actual
sexual molestation, depends on their
subservience to the offending cleric. This belief
in the superiority of the cleric is a direct result of
the institutionalized narcissism, which also
causes significant confusion in the victims’
perception of their own religiosity.

The magical image of the cleric's superior
position, fed by the selfserving narcissistic
spirituality, not only facilitates the initial
molestation but also contributes as well to
almost certain revictimization. The clash
between the dependent, submissive religiosity of
the victim and the narcissistic religiosity of the
priestperpetrator is traumatic enough but the
trauma is then intensified by the equally
stunning betrayal by the hierarchical leadership
of the church.

The symptoms of the collision include anger and
even rage at clergy and all things associated with
the institutional church along with a rejection of
one's Catholic past and most if not all of the
trappings, customs and symbols of Catholicism.
Many sexual abuse victims experience
uncontrollable anger, nausea, anxiety or even
panic when entering a Catholic Church or upon
seeing robed churchmen. The sense of anger and
rejection often remain though sometimes they
transcend from controlling the victim to being
controlled by him or her. The image of god so
deeply internalized by most Catholics often
causes victims to proclaim themselves as
atheists. The deep wounds from the abuse do not
often allow the victim to pass from rejection of
all things Catholic to a state of emotional and
psychological neutrality about the church.

The victims’ religiosity or toxic spirituality,

conditioned by obedience and imposed by the
institutional Church, has been completely
perverted and turned to a massive, festering
wound. It is often at this point that the person
begins to consciously appreciate the loss of
spirituality. While before it was identified with
feelings, liturgies and quiet subservience to the
clergy it is now identified by many as emptiness
or loss that they cannot adequately explain but
which they know is associated with significant
aspects of their life.

The church culture within which Catholics were
formed had an institutionalized spirituality that
severely influenced, in a clearly toxic manner,
the victims' processing of the sexual abuse and
their subsequent treatment by the Church
leaders. This toxicity even influenced the
reactions of the victim’s own family to the
shocking revelations of abuse.

It is not difficult to see how the official
foundation for those in holy orders can lead to
the acquisition of the key symptoms of
narcissism. The effect of such a narcissistic
theology has detrimental effects on all members
of the Church but disastrous effects on those
harmed by priests or bishops. Most victims of
clergy abuse were brought up in devout and
often traditional Catholic families and thus
raised in an atmosphere that supported without
qualification the unquestioning belief in all that
is taught about the Church’s “sacred ministers”.
Almost universally clergy victims describe being
imbued from childhood with the belief that the
priest is an exalted and sacred personage who is
closer to God than mere lay people and who in
fact represents and speaks for God.

Young men training for the priesthood are
enmeshed in the clerical world from the very
beginning of priestly formation. The seminary
environment is an allmale, homosocial enclave
in which the sharp distinctions of the clerical
social structure are made even sharper as the
young men learn that in order to survive they
must do the equivalent of surrendering their
individuality to the corporate identity, blending
in and avoiding any creative thinking. They are
taught that bishops are, among other things, the
Church's "official teachers" which means that
they have the final word on the meaning of any
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A Brief Look at TRADITION
Daniel Ang

Catholic faith has understood ‘tradition’ as a
dynamic, necessary and even creative force.
Indeed, tradition has much more to do with
keeping a fire going than preserving ashes. The
inheritance of the past, including sacred texts,
signs and practices, is read by the Church not as
an obstacle to creative living in the present but
as the very medium of Christian identity, growth
and even development in the here and now.

Tradition continually shapes our self
understanding and identity as disciples of one
who came before us and, what is more, provides
almost limitless possibilities for thinking and
living faithfully into the future. This is because
the ‘handing on’ involved with tradition is not an
object or artefact but God’s revelation in the
living Christ and so it can take us into the future
rather than restricting us to the past….

It goes without saying that tradition is essential to
a Catholic understanding of faith…. Drawing on
the language of Henri de Lubac, the Church is at
heart ‘a life being passed on’ and it is the
Church’s manifold tradition – including texts,

teachings, images, embodied practices, narratives,
theological insights, characteristic ways of
speaking and acting, forms of sociality, worship
and beyond – that transmits and makes accessible
that sacred life from generation to generation.

Finally, given the tendency to think of tradition
in static terms, it is also important to insist that
each generation of believers must make this
inheritance of faith truly their own, by receiving
it, seeking to understand it and applying it in
their own lives and in the circumstances of their
time. It is only by this active and ongoing
participation in tradition by disciples today,
under the guidance of the Spirit, that what has
been received can be passed on in a living
condition and not as a museum piece or relic.

The Jesuit scholar Edward Yarnold reminds us of
this living dimension of tradition when he writes,

… tradition is not the handing on of tablets of
stone for the guidance of every age. In this
process (of tradition) the act of applying the word
to the situation becomes itself part of the tradition.

Church teaching from mundane matters to the so
called essential truths of the faith.

Upon ordination the young cleric’s world
changes dramatically. He is given what he has
been taught are the awesome powers of the
priest. He is now admitted to the inner circle of
the sacred clerical world, a world that depends
for its survival on the exalted and mystical
theology of the priesthood but also upon a veil of
secrecy that protects the clerical world. This
dimension tends to reinforce narcissism and strip
the cleric of empathy.

The traditional Catholic teaching on human
sexuality is woven into the clericalist spirituality
in such a way that it has a harmful impact on both
victim and priestperpetrator. Priests and their
victims are both taught that any sexual act, thought
or desire outside of marriage is a mortal sin which,
unless absolved by a priest in confession, can be a
potential sentence of eternity in hell. Catholic
children are immersed in this distorted and
harmful teaching before they even realize what
sexuality is all about and are taught that once they
attain the age of seven they have reached the age
of reason and are therefore capable of a mortal sin.
Priests on the other hand, though they too have
been immersed in the traditional teaching are also
taught that by the assumption of celibacy they are
raised to a higher level of human existence since
the virginal or chaste state is significantly higher
than the married state. Many priests work celibacy
into their selfimage seeing it as a sign of a special

divine power shared with them and as an aspect of
their lives that distinguishes them from all others.

Sexual violation of a Catholic minor by a priest is
especially destructive precisely because of the
victim's toxic belief system about the church,
salvation and the priest. Many devout victims
believe priests to be devoid of sexual feelings and
urges rendering them immune from sexual sin.
They often assume that the sexual assault, though
clearly against their will, nevertheless results in
serious sin on their part. Some have even
expressed the belief that since priests are not only
sexless but also sinless, the molestation was their
own fault. This disastrous belief is encouraged by
the public pronouncements of numerous bishops
and priests.

Healing from abuse is strongly enhanced if the
victim can discover an authentic spirituality that
is completely independent of the constraints
imposed by the clerical culture. The process of
discovery involves the painful but necessary
liberation from the controlling narcissistic
shackles of the institution.

The discovery of a healthy, authentic,
narcissisticfree spirituality can often be a
powerful dimension of the healing process. At the
heart of the journey of spiritual rebirth is the
concept of God no longer in the image of pope
bishoppriest but the image of God which is
owned by the victim.
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Farewell Pell
Chris Geraghty

It was sad and painful, and no satisfaction,
watching a senior prelate stagger around,
wounded and bleeding. I sat glued to the screen,
mesmerized, fiercely proud of our legal system,
and watched a prince of the Church in humble
streetclothes being tormented.

George Pell, Cardinal Archbishop, sat there day
after day, a broken man, weary, slow and
incompetent, a man who had spent his life
climbing the greasy clerical pole, now at the tail
end of his life, being forced to answer questions
and to confront his conscience, summoning
hollow logic to assist in his defence, thrashing
about blaming others, constructing academic

distinctions, trying to exculpate himself and
deflect the load which will inevitably be heaped
upon him

His time in Sydney was at an end and the
cardinal was heading off to the Vatican to take
control of a bank in trouble and of the finances of
a giant, international organization.

At the beginning of the hearing, even years before,
Pell should have put his hands in the air and
confessed. “I made bad choices. Very bad. I received
bad advice and accepted it. I allowed wounded
people to be tormented. They were my mistakes –
and they have had truly awful consequences.”

What the Church proclaims today becomes in its
turn part of the reservoir of memory on which
tomorrow’s proclamation will draw.

So, as disciples of our time, we are not only
inheritors of a tradition, ‘the faith that was once
for all delivered to the saints’ (Jude 3), but

participants and ‘extenders’ of it, called to pass
on through witness, testimony, practices and
signs that baptismal and eucharistic unity we
ourselves have received….

With thanks to UCAN

Here, Chris Geraghty, a retired New South Wales
judge and former Catholic priest considers the
significance of Cardinal Pell’s appointment to
Rome at the end of March.

[Acknowledgements to Chris Geraghty and John
Menadue johnmenadue.com/blog].
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As the days wore on and the archbishop grew
tired, I began to understand a little of how the
man’s brain worked. Slowly. Some confusions.
Circles and deadends. Fending off blows,
protecting himself. Appeals to trivial logic in the
face of catastrophe. I could see how he came to
be a manmade climate change denier, why over
the years he had not given a lead on the many
ethical and moral issues which were confronting
our nation.

Not so long ago, the cardinal had been on
television complaining that his Church was being
singled out, treated unfairly by the mass media,
picked on and persecuted, and stating that in
comparison with other institutions, his
organization was not doing so badly in the
paedophile stakes. He quoted figures and
percentages. Until recently, he just hadn’t got it.
Maybe he still hasn’t. But in the witnessbox, he
was prepared to criticize his blind brothers in the
Vatican. They were even slower and duller than
their clerical counterparts in Australia.

From his evidence, it was clear that Pell was
desperate to regulate the outflow from the
Church’s financial dam of assets. He wanted to
remain in charge of the show. After all, the
Roman Catholic Church was different –
powerful, independent, international. A history
going back centuries. Its own language,
structures, legal system, customs and practices.
Tax exemptions and immense political influence.
She has always been treated as special.

The cardinal thought that the proper tariff for
something like the effects of paedophilia was
somewhere between 20,000 and 30,000 dollars. A
hundred thousand was far too much. The
$750,000 later being claimed by Ellis in his court
case was simply ridiculous. Let’s keep this in
perspective, and in our own backyard. We can
contain the damage. One of his major jobs was to
conserve the assets of the Church.

But the complaints, the claims and the outrage
were always going to break out into the real
world. It was naïve and silly to imagine that this
scandal, causing profound and lasting damage,
was not going to find its way into the public
arena. Wait until the secular courts of the real
world begin to make just awards in the millions.
Whoever advised Pell of the appropriate tariff for
these claims was a buffhead.

I was amused to watch the interplay between the
secular and the sacred, to see a member of the
judiciary and his footsoldiers enforcing the
values of compassion and justice on one of our
religious leaders. The archbishop was insisting
on the Church’s rights before the law, on proper
legal process, on legally acceptable avoidance

mechanisms, on forensic niceties, while the
secular, judicial arm of government kept taking
him back to the message of Jesus and the Temple
moneychangers.

It would have been difficult and humiliating,
especially for a cardinal, but the moment he
entered the witnessbox and swore the oath to tell
the truth, he should have looked the viewers, the
commissioner and all Sydneysiders in the eye
and told them that he was truly ashamed of what
he had done, of the choices he had made, the
instructions he had given and leadership he had
provided.

“I am truly ashamed. I have proved to be a slow
learner, as my brother bishops also have been. I
have neglected my duties, grievously. I turned my
back on the needy. To the wounded, I failed to
show understanding and compassion. I was deaf
to the message of the Gospel that I preach. The
damage had been caused by my Church. It was
my responsibility to do all I could to support the
victims and remedy the scandal. I failed. Even
now I am just at the start of a troubling journey.
Insight is beginning to dawn. So late. I am
beginning to get it, but for me it has been a slow
and painful process, and my mistakes have
compounded the damage. Before leaving my
people to continue my life in Rome, I want to
spend the remaining few days exploring the
possibility of reconciling with the Fosters and
with Mr Ellis who have suffered unspeakable
heartache. I am hoping they will show more
compassion, more generosity to me than I was
prepared to show them.”

Maybe he can do it. Sincerely, I hope so, for their
sake, and for his. But the signs were not favourable.
When he left the box at the end of his evidence on
Thursday, the archbishop walked past Ellis without
even a friendly glance of recognition.

Pell exposed himself before the commission as
the prize muddler par excellence. I positioned
myself at the back row of Les Arenes, and
watched the commissioner and his cool,
analytical counselassisting teasing the witness,
delivering wounding blows at will, drawing
blood, playing with their prey, delaying to the
end their final thrust into the very heart of an old
bull already mortally wounded, standing beaten
and defenceless in the centre of the ring.

Farewell George Pell. We wish you well in
Rome, in the twilight of your career. I am sure
that Sydney was not exactly what you had
expected, and that there is still more to come
before you’re finished.

(condensed by the Editor)
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I was raised in a Christian family but after I
moved away from home my church attendance
became sporadic and uncommitted. However,
since I moved to London I feel a stronger need to
attend church and I hardly ever miss a Sunday
service. I have thought a great deal about why this
may be and I suppose it is somehow connected to
the glaring contradiction between a superficial and
brainless popular culture and the visible social
injustices of the city. Every Sunday morning I step
out of a world that worships the desires of the rich
while mocking the needs of the poor, into a little
chapel of penance and gratitude. I sit down and
pray with the humble, I stand up and sing with the
faithful. I can be quiet but not in that awkward
suffocating way. The silence is filled with hope
and compassion and fear and regret and longing.
And then we pray together: “Thy kingdom come,
thy will be done, on earth as it is heaven”.

These are powerful words. We pray for God’s
kingdom to become reality here on earth. The
kingdom that Jesus promised to “those who are
persecuted”, to “the meek” and “the poor in spirit”
(Matthew 5), where “the last will be first and the
first will be last” (Matthew 20:16). In our chapel,
a group of people from different countries, of
different ages, speaking different languages, from
different levels of society, come together and pray
for a world that is just. Sometimes we also pray
for more justice, more peace, less violence and
inequality. But when we say “thy kingdom come”
we pray for God’s justice which is absolute. This
is how Jesus taught us to pray. He did not teach us
to pray for things to get better, he told us to pray
for the realization of God’s justice here on earth.
Not only that, he told us to be prepared: “therefore
keep watch, because you do not know the day or
the hour” (Matthew 25:13). This awaiting the
Messiah, being prepared for the arrival of God’s
justice is an idea that I find empowering within a
time and a generation marked by cynicism.

The Jewish philosopher Walter Benjamin wrote
about the concept of the Messiah and how it
influences a particular understanding of history.
The kingdom of God is a certain conception of
what Benjamin calls the “ultimate condition”, the
ideal world of peace and justice we dream and
theorize about, we fight and we pray for. This
ultimate condition is also an important assumption
of liberal thought: this assumption that we are
progressing towards something better forms the
basis of development, economic growth, liberation
movements and scientific endeavour. And of course
there is the assumption that democracy is a perfect
idea not yet perfectly implemented. However,
unlike this liberal conception, a “Messianic”
understanding of history does not suppose the
ultimate condition to be brought about as a result of
gradual progress. Instead, Benjamin talks of the

“actualization” of the ultimate condition. This is an
entirely different imagination of the “ultimate
condition” as a sudden manifestation, at any
moment, without warning.

For Benjamin the idea of actualization was the
basis for a powerful political critique. He believed
that it was the memory of past injustices and not a
vision of a better future that would spark a social
revolution. This revolution would also not be a step
moving toward something better. It would be time
standing still, justice done for the victims of the
past, a moment taken to pick up the pieces of past
sufferings. This means that the revolution would
not be carried by heroes and visionaries. It would
be brought into being by the enraged outcries and
mournful tears of those who look back, look
around, and see the mess we are in. Therefore, the
concept of the Messiah is a powerful motivating
force. It challenges us to see the injustices of our
world and to protest. Not in order to achieve a
certain goal or to “make a difference”. We protest
because we cannot bear to be on the side of the
oppressors. Because we want God’s kingdom to
come and to want it means that we cannot be part
of the injustices it will overcome.

Awaiting the Messiah is an active waiting, a
willing of an ideal social condition, as opposed to
a passive faith in progress. Both involve a belief
in and a desire for an ideal “ultimate condition”, a
world of peace and justice. However, the
difference is that while liberal philosophy is based
on the assumption that we as humans can
ourselves achieve this justice, Messianic
philosophy assumes that true justice is beyond
humanity. Liberal thought is founded on the
assumption of progress towards a better humanity
but the idea of the Messiah constitutes an
overcoming of humanity. Awaiting the Messiah
therefore means to will, to desire, the overcoming
of human justice and the establishment of a divine
justice. This is crucial for at least one reason:
because it allows us to say that our human
attempts to deliver justice are failed. Human
justice is unjust. Not imperfect, not good enough,
not the lesser of many evils but unjust!

The problem is that justice is a divine concept that
our institutions and laws cannot ever live up to.
We talk of rights to which all humans are entitled
to but who can grant us these rights? We say that
these rights are universal and yet in reality they
are enjoyed by the very few. So then where does
this idea of universality come from? Perhaps it
comes from the remnants of a faith in God’s
universal love. These universal ideals are inherited
from a belief that God loves all people equally and
will impart true justice to all. However when we
try to act as God and pursue justice, we fail
miserably. Our bureaucracies perpetuate

Thy Kingdom Come
Some thoughts on “Messianic” justice

Nora Ziegler
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LETTERS
Dear Frank,

Once again your writing (“Our Sad Alleluia”)
causes me to thank and compliment you on your
contribution.

Your mention of Harry Patch struck a chord with
me as he lived close by and the parade and huge
memorial service held for him in Wells Cathedral
would have made your throat constrict a llttle more
and added to the sadness of your alleluia: Harry's
position on modern warfare was completely
denunciatory and revealed him to be guilty, by the
standards of the day, of cowardice for which he
would have been shot had he made it known at the
time: it was clear that his conscience was troubled
over this official deceit of his and he needed to
come clean at an advanced age when it no longer
mattered that he should speak forthrightly of his
feelings. Nevertheless, the service spun through a
hundred and eighty degrees and represented him as
a “hero” dedicating his life to patriotic service; the
whole affair was clearly devised while he was still
alive and it seems that, fearing that possibility.
Harry left strict instructions that no such thing was
to take place. He was, of course, completely
ignored and large parts of the seating were specially
reserved for dignitories and the “great and good”,
egoboosting by claiming close association with
the virtuous works like a charm. The Cathedral was
packed to the walls whereas for a service of Divine
Worship as little as 10% of the seating capacity is
taken up.

This contradiction finds an echo in Simon's
contribution in ‘Renew' and goes a long way to
explaining your statement that it is very strange

that we shall celebrate the first year of the War
instead of its last. At base we are still very
primitive creatures prey to evil motives of such
ghastly reach that without the blessing of the
revelation brought by the Incarnation, thinking
people could fall into deadly despair.

With best wishes,

Philip

From: Didier Vanhoutte
Sent: Friday14 March 2014 21: 55
To: Valerie Stroud

Dear Valerie,

Thank you once more for sending me the latest
issue of Renew. I took the time to read your
"From the Chair". Our feeling on this side of the
Channel is strikingly very similar to yours. It is
very comforting, though it is not a sign the effort
is getting any closer to its end...

I also read "Our Sad Alleluia", by Frank Regan,
because I usually like what he writes. I was not
disappointed. It was moving, while reading this
British author analysing a French film telling about
the horror represented by any war, in a tongue
which is not my mother tongue, to realize borders
really have no meaning to me. Human sisterhood
and brotherhood are much more important. If only
we could praise the others' cultures and
peculiarities, we would all be better off...

Didier

inequalities, our courts punish the innocent, our
governments protect the strong, and our nation states
wage war.

The idea of justice assumes there is an actor who
grants justice, an entity that is itself just and
perfect. Therefore, by pursuing justice and
legitimizing our actions through the concept of
justice we assume a stance of moral superiority
and of selfentitlement. That is the fundamental
injustice of human justice. We believe we are
entitled to certain privileges and in claiming these
we take part in the subordination of others. Yet at
the same time we pretend that these privileges are
universal and thereby veil the injustices of our
world. Human justice is a jealous justice in that it
is based on the idea of deservedness. Yet the truth
is we deserve nothing from this earth or from God.
Everything has been given to us. Therefore, Jesus
taught his disciples not to seek their rightful place
in the world but to lower themselves before others
because they are no greater than their neighbour:
“all those who exalt themselves will be humbled,
and those who humble themselves will be exalted”

(Luke 14:11). Jesus did not teach his followers to
create a just world but to prepare the world for the
arrival of God’s true justice. This preparation
means the overcoming of human justice. We must
make ourselves aware of how we ourselves
contribute to injustice in this world. We benefit
from racial, gender, class and consumer privileges.
By assuming these privileges and not recognizing
the injustices we are thereby perpetuating, we
wrong others. However, by lowering ourselves
instead of demanding our rights, by refusing to
commit wrong to others, we overcome human
injustice. To love our neighbour, to care for those
poorer than us, to stand in solidarity with those
who are less privileged than us, is to lower
ourselves and put the needs of others before our
own feelings of entitlement. And I guess that is
why I long to go to Church on Sundays. I need
those moments where I may learn to humble
myself. I try to overcome the pride and the
jealousy that lives in me and contributes to all the
wrong in the world. I want to cry in outrage and
mourn for the violence of the world. I want to
kneel down and pray: thy kingdom come.
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BOOKS
Reviewed by
Frank Regan

Faith in the Face of Empire:
The Bible through Palestinian Eyes
Mitri Raheb

The eyes of the entire world
are watching the unscrolling
of events since the outbreak

of the Arab Spring almost three
years ago. Since that first spark of
new political life the history of the
region has gone awry. From
Algeria to Yemen, not to mention
Israel, Somalia, Sudan and the
Central African Republic, civil

unrest, terrorism, senseless bloodshed and flight
have become the ‘terrible ordinary’ of everyday life
in those areas.

This book is of marked importance because for
perhaps the first time we have in an accessible
form an account of the history of Palestine
written by a Christian, indeed by a Lutheran
pastor born in Bethlehem just across the road
from where, says Tradition, Jesus was born. It
may also be the last time, for the author warns us
that his generation may be the last in Palestine to
struggle with Scripture and its meaning in a
Palestinian context. That context is the soil of
Palestine, the Israeli occupation, the Christian
faith and secular and theological geopolitics.

Only recently the Fatah which controls the West
Bank and Hamas which controls Gaza have
reached a political agreement. This has been
dismissed by the US and Israel, the most recent
occupiers of Palestine. Occupation is the key
concept. Occupation is all that the Palestinian
people have known throughout their history. That
history goes back to the Assyrian invasion (722
BC), followed by the Babylonians (587 BC), then
Persians (538 BC), then later the Greeks (333 BC),
the Byzantines (336 CE), the Crusaders (1099),
the Mongols (1401), the British (1917) and now
the Jews become proxies of the United States.

The author tells us that Palestine has a long history.
One can view it as Biblical history or as Church
history understood as world history. Palestine’s
biblical history extends up to around 100 CE with
the destruction of the Temple and the displacement
of the Jewish survivors of the destruction of
Jerusalem. That history has continued on as a
region where human life and culture have rooted
themselves. If one casts an eye back down the
centuries it is a fact that the language of the people
changed from Aramaic to Greek to Arabic; their
identity changed from Canaanite to Hittite, to
Hivite, to Samaritan, to Byzantine, to Ottoman, to
Palestinian; the name of the country changed from

Canaan to Philistia to Israel to Palestine; and their
God changed from Baal to Yahweh, to Jesus Christ,
to Allah. Palestine’s recent secular history begins in
the mid19th century with the founding of the
Zionist movement.

As before alluded to, Palestine has lived a history
of imperial occupation. This has meant the
people have lived under regimes of control over
their movements and resources. They have had to
put up with settlements of foreign invaders put
there to control and to exploit. State terror has
also been an imposing feature resisted by the
terror of rebellion. As a result countless young
people have emigrated.

Contemporarily, imperial theology has an
important influence. God is giving back the land
to God’s people and Abraham’s curse is upon
those who oppose and defend their rights. The
US imperial power is motivated by a Christian
Right which wants to hurry the Day of
Armageddon by bringing all Jews back to Israel,
by building a new Temple, by training a new
priesthood and even by trying to breed a perfect
red heifer (in Texas, where else?) to be offered in
sacrifice at the Temple.

Mitri Raheb, our author, is based in Bethlehem
where he is Pastor of a Lutheran Evangelical
church. He reflects back upon the different types
of groups which have fought back over the
centuries, especially around the time of Jesus. He
cites the Pharisees who thought the Roman
occupation was a punishment from God. Their
response was a religious one of a return to the
Law as God wants the people to live it. The
author links them with today’s Hamas, part of the
Muslim Brotherhood. A second group was the
Sadducees, small, aristocratic and well
connected. Their concern was: what is God’s and
what is Caesar’s. They often mediated between
the Temple and the Empire. There are similar
politicians in Palestine today.

A third group is composed of those who join an
Intifada. Its history goes back to the first
occupations. An average Intifada lasts about 3 to
5 years. Raheb points out that the only
temporarily successful Intifada was that of the
Maccabees, 164 to 160 BCE. A fourth group was
basically collaborationist.

The last group was the Qumran community. Its
members were disappointed by their religious
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The Francis Factor: a New Departure
John Littleton and Eamon Maher (eds)

Reviewed by

Simon BrydenBrook

Since 13 March 2013 and the
election of the Jesuit
Archbishop of Buenos Aires

as successor to Benedict XVI,
Catholics around the world have
been asking “What is going on?''.
This collection of essays originated
in Ireland; they are by twenty
seven distinguished writers,
including our own Professor Tina

Beattie and Fr Timothy Radcliffe OP and include
such wellknown names as Fr Richard Rohr OFM
and Fr Donald Cozzens, as well as a couple of Irish
bishops and the Anglican Archbishop of Armagh.
The only sour contribution is by Mr John Waters, a
fiery Irish journalist, who believes that 'Most
journalists, especially the Catholic ones, are hostile
to the Church'. Pope Francis may be naïve but it is
'business as usual'; the rest is media distortion by
the Church's implacable enemies, he insists.

But his is a lone voice. Cardinal Seán Brady,
Archbishop of Armagh, in his brief Foreword has a
different view, certain that 'respect for diversity
inevitably leads to deeper and more perfect
communion'. The two editors are surely right
when they say that Francis has restored hope and
injected enthusiasm into what was a tired
institution. The various contributors had only a year
of this papacy to go on and this means that there is
much repetition of wellknown facts: his bowing for
the blessing of the People of God before giving his
own blessing, washing the feet of the Muslim
female convict, kissing the man with an horrific
skin disease, saying 'Who am I to judge?' when
asked about gays. Fr Michael Collins gives a
good chronological account of events.

The consensus is that there is only one way of
interpreting these events and it is not going to be
'business as usual' at all. There are several

references to Paul Vallely's biography of the new
pope (reviewed in RENEW 168, p 18) and
frequent references to Francis' astonishing
apostolic exhortation Evangelii Gaudium. Here
Bergoglio speaks in his own words and spells out
his message. It is of course the same old message
of Jesus, but somehow people are now listening.

We have seen some interesting appointments and
dismissals in Rome but Gerhard Müller remains
Chief Inquisitor and has been made a cardinal,
while Bernard Law, disgraced archbishop of
Boston, continues to enjoy his Roman sinecure,
despite the sacking of Cardinal Raymond Burke.
Francis does not seem to have fully grasped the
seriousness of the clergy sexual abuse crisis,
despite his appointment of Marie Collins, an
articulate survivor of abuse, to his new eight
member panel. Women are still kept in their
traditional place and Tina Beattie points out that
for all his willingness to avoid speaking out on
sexual matters, nothing has been said about
maternal mortality and the estimated 800 women
who die every day through pregnancyrelated
causes. When are we going to see positive moves
on the ordination of married men, the
involvement of the laity in Church governance,
an end to the persecution by the Inquisition of
theologians like Fr Seán Fagan, and a long
overdue endorsement of the sterling work done
by women religious in the USA?

This is a book which offers hope, despite the
forebodings of some traditionalists, and for me
the essay in this collection by Fr Richard Rohr
offers the deepest insights: Francis makes the
truth believable and even lovable. Read this
book, be encouraged and pray that the Bishop of
Rome continue to 'spur us all on to become
better, and more zealous, missionary disciples of
the Lord'. (Cardinal Seán Brady, p xvi)

John Littleton and Eamon Maher (eds), The Francis Factor: a New Departure (Dublin: Columba Press, 2014), pb, 211pp, £12.50

Mitri Raheb, Faith in the Face of Empire: The Bible through Palestinian Eyes, Orbis Books, 2014, £12.99
(Available from Alban Books)

leadership and frightened by the cultural changes
which were affecting the people. So they
retreated to the desert. The same is seen today in
the attitudes of the Muslim Salafists and some
Christian free churches which reject
Westernisation with its accompanying cultural
decay. They retreat to a simple lifestyle and have
little contact with society in general.

The author dedicates the last chapters to
theological reflection. He says that God is a geo
political God. Palestine is at the centre of
Salvation History today. The Jordan is more

important than the Thames; Bethlehem more
central than Washington. Jesus the Messiah is
here to proclaim the Reign of the Father, to
launch a process of liberation and to found a
community which struggles, contemplates and
celebrates. The Spirit is present, already sent, and
is working quietly through groups from the
margins, gently urging the creation of new
communities, new springs of life, new green
shoots.

After finishing this book the reader will say with
the Psalmist: O Lord, when? How long?
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Anthony deMello, The Happy Wanderer
Bill deMello

Reviewed by
Frank Regan

Anthony deMello was a
wellknown and loved
writer, retreatgiver and

formator of priests. He was born
in Goa, India, the smallest of the
Indian union. Despite his
Portuguese surname his roots are
totally Indian. The surname comes
from a powerful Portuguese
family who owned the land on

which his forebears lived, worked and were
baptised. Tony was formed within the preVatican
II church of Goa. He entered the Jesuit seminary at
a young age and traversed the various stages of
Jesuit formation receiving the praise and
commendation of formators and students alike.
His story is written by his younger brother. He is
careful to avoid the hagiographical even though
his admiration for his brother is obvious.

In the course of his studies and of his first years
of priesthood responsible for the formation of
younger students, he opened himself to the
experience of the cultures of Hinduism and
Buddhism present on the Indian subcontinent.
These are cultures of poverty and Tony filled
himself with the wisdom which comes with the
struggles of the poor to understand what life is
about and what they have to do with it. As a
member of a minority Catholic culture he had
the courtesy to imbue himself with the religious
experiences of his brother and sister Indians.
This had a profound influence on how he
created his particular way of talking about God,
Jesus and community.

Tony gave the Ignatian Exercises to countless
Jesuits and laity over many years. He noticed,
however, that though the exercises had a certain
impact, they retained that impact only over a very
short time. The exercitants very quickly returned
to their usual ways. He very slowly elaborated a
course of Christian living called, now famously,
Sadhana. In Sadhana he achieved a fusion of
Buddhist Vipassana meditation, Jungian
psychology and Ignatian spirituality. There are
numerous testimonies to the impact on those who
participated in the Sadhana experience, relating
how they have changed and have gone on
building upon that initial experience.

One can get a savour of Tony’s thought from an
article which he wrote for Concilium, an
international journal on Theology. The title of the
article was, “An Eastern Christian Speaks of
Prayer”. He begins thus: “Why is God invisible?
He is not. Your vision is blurred”. Reading the
article, included in the appendix, one can suspect
why the authorities in Rome would feel

concerned. DeMello’s approach to prayer and the
experience of prayer was quite different from
Western approaches. When he speaks of God he
does not dwell on God’s personal nature.
DeMello writes of a cosmic God, beyond the
immediate apprehension of the seeker. He speaks
more of the God within, the God we find as the
source of living water, at the core of our being, in
the marrow of our bone. He wrote once: “If God
is love, then the distance between God and you is
the exact distance between you and self
awareness”. Meister Eckhart said something
similar: between God and you there is no ‘and’.

Tony published several books, all with the
Imprimatur. They were translated into more than
twenty languages, and Tony travelled the world
giving courses and being present to countless
persons seeking a different way of living.

It was shocking when in 1987 the Congregation
for the Doctrine of the Faith issued a monitum on
his works. It warns the faithful of doubtful
tendencies towards denial of certain doctrines of
the Faith. The monitum appears at the end of the
book along with a detailed Explanatory Note.
The objections raised seem fair enough to a
reader formed in the Western tradition. Tony was
no theologian; he was more of a storyteller, of a
more evangelistic style, simple and
straightforward as is the Gospel narrative itself.
He was also a mystic. Mystics always speak a
language not easily confined within clear
doctrinal parameters.

Equally incomprehensible is the fact that the
Notification was issued eleven years after Tony’s
death. These events are emblematic of a growing
crisis in the Western church which presents itself
as becoming a truly ecumenical, inculturated, and
embracive church or, remaining as a shrinking
ghetto community, selfreferential and defensive.

Tony’s story can be read within the history of a
Catholic Church which must become truly
universal. It must divest itself of its Roman
identity in order to take on board the Catholic
experience of thousands of different cultures. In
Tony the Church of the South goes to evangelise
the Church of the North. The evangelised
becomes the evangeliser, the one sent, missioned
to the world of the rich and affluent.

This book is well worth reading because it
depicts an Indian priest caught up in the turmoil
of a post Vatican II church and his struggle to
make that church live in the lives of the
thousands who came to feel his influence.

Bill deMello, Anthony deMello, The Happy Wanderer, Orbis Books, 2013, £16.99 (available from Alban Books)
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Catholic Moral Theology and Social Ethics
(A New Method)
Christina A. Astorga

Reviewed by
Kevin Dean

This book has taken the
author many years to
complete. A distinguished

moral theologian from the
Philippines, she has served as
chair of the theology department
at the Ateneo de Manila
University, was a founding
director of the Centre for the
study of Catholic Social Thought
at Duquesne University and

teaches ethics and medical ethics at Gonzaga
University. She takes on the massive task of
creating a summa of Catholic moral theology as it
has developed following the directives of Vatican
Council II. Norms and choices are set in the vision
of who we perceive ourselves to be in the light of
our various cultures, scripture and systematic
theology, as it has developed and changed over the
past fifty years. She underlines the need to see that
all ethics, including sexual and biological issues,
are social ethics.

Moral theology prior to Vatican II had lost its roots
in scripture and dogmatic theology and focussed
on canon law and sin as interpreted by male
clerics. Postvatican II moral theologians
(including lay men and women) have sometimes
disagreed with received teaching, which has
brought problems with such labels as ‘dissidents’.
However these developments seem to have the
encouragement of Pope Francis I, writing in his
Apostolic Exhortation, ‘Evangelii Gaudium’: “Nor
do I believe that the papal magisterium should be
expected to offer a definitive or complete word on
every question…Different currents of thought in
philosophy, theology and pastoral practice…can
enable the Church to grow.” (E.G. p.16). Thus the
firestorm that greeted “Humanae Vitae” (1968)
gave rise to a growth in understanding of natural
law from an oversimple physicalist view to an
“ethics of holistic reasoning” which includes
intellect, will and emotions. Such developments
are in part due to the contributions of many
women theologians which the present successor of
Peter also encourages: “We need to create still
broader opportunities for a more incisive female
presence in the Church…the feminine genius is
needed” (E.G. p.82); of which this book is surely a
splendid example. Their voices, instead of being
ignored, are needed in assessing the morality of
our actions especially in such areas as abortion
and reproductive technologies.

On the subject of lay people contributing to the
Church’s teaching “Room has not been made for
them to speak…an excessive clericalism keeps
them away from decision making” (E.G.p.81).

Vision.
We see ourselves according to the traditions handed
down to us, especially in stories. Postmodern views
can so emphasise the shifting nature of our cultures
as to lose sight of core beliefs. While the social
expression of our encounter with the divine may
change our fundamental sense of fairness, equality
and truth see God as the originator of these
demands of our nature.

Scripture points the direction our lives should
take and motivates us to follow it. It
requires,however careful study using the various
critical approaches and the fruits of historical
research that distinguish the cultural situation of
the writers in such areas as the status of women
and the marginalisation of the poor. The author
highlights narrative criticism which touches not
merely the intellect but the mind and heart; as
Pope Francis points out: “The best incentive for
sharing the gospel comes from lingering over its
pages and reading it with the
heart…contemplating it with love.” (E.G. p.197)

We need too the tradition of the Church’s
systematic theology which reveals a God who is
the creator of all and who calls all creatures to
communion with Him. In this all are equals; the
diminishment of women, the plundering of the
earth destroy the interconnectedness of all
creatures loved into being by God. Jesus reveals
to us something of the mystery of the triune God,
personal, relational, selfgiving. He shocked the
society of His day by his relationships with
women, his nondiscriminatory treatment of the
oppressed. He came to make our history part of
His own divine life. A theology of sacrifice and
atonement has helped to create a privileged place
for suffering and resignation to such evils as the
subjugation of women and even the suffering of
children. We are called to share the life of Christ
risen, not to offer sacrifice to an offended God.

The Christian vision is ecumenical; it sees the
presence of God in all, transforming the whole of
creation. If we have a tendency to settle for less
than the universal love to which we are called
(“original sin”) we need to remember that where
sin abounds Grace, the divine presence,
superabounds. We must all hope and labour
together for a fairer world and its institutions and
pray that in the end divine love will outwit
human weakness and perversity and bring us all
to salvation. Pope Francis again: “We should feel
close to those who do not consider themselves to
be part of any religious tradition yet sincerely
seek the truth, goodness and beauty which we
believe have their highest expression and source
in God.” (E.G. p.191).
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Catholic Moral Theology and Social Ethics Christina A Astorga Orbis Books. 569 pages £21.00 (Available from Alban Books)

Reviewed by
Frank Regan

The Vision Splendid
Dinah Livingstone

One of the many functions
of poetry is to remind us
of how human we are, of

how hungry we are for
experience and of how thirsty we
are for transcendence. Insofar as
poetry is art, its principal
function is to give delight. On all
of the above this modest book of
poems scores highly.

The keynote of the collection is sounded in the title,
words taken from Wordsworth’s Ode on Intimations
of Immortality. It is also the guiding thread.

Her view parts from the particular to discover
something grander and deeper. So she writes:
The lust for the whole is overwhelming/ Now I
can’t see it/ I must console myself/ that the tree is
still there and I can go/ and bow to it in the park.

She is in touch with our core energy: Love is
everywhere on holiday/ and this afternoon how
beautiful/ our languid, energetic species is, /
communing and feasting together.

Despite the vision splendid, there is an everyday

political reality which makes it difficult to see:
Two toads squat in Downing Street…/ They
hedge their millions craftily/ bank their
securities/ while poisoning the body politic/ and
spitting in the faces of the needy. Spot on!

She brings us to see London where someone
“shat” near St. Paul’s. But she wants us to see
something else and quotes Ernesto Cardenal:
After all God is also city…the free city where
God is everybody.

Our poet walks us through all of life, pausing at
certain nodal points which suggest that something
else is happening or aborning. It is all so beautiful
and so she has Don Cupitt say he will miss it from
beyond the grave: I would be homesick in heaven
and hanker. I beg to differ. He ain’t seen nothing
yet. I often wonder what made Steve Jobs, in his
last moments, say: Wow! Oh wow!

Livingstone shares with us sightings and soundings
of her surroundings  nature, animals, people,
relationships, feelings etc. She makes connections
and as the pages turn we are given a vision of a
New City but not without seeing first the old city.

Dinah Livingstone, The Vision Splendid, Katabasis, 2014, £7.95

Norms.
Having sketched the changes in vision ,content and
method in Catholic moral theology since Vatican II
the author now offers a study of Catholic social
teaching, analysing four major papal encyclicals:
Rerum Novarum (Leo XIII 1891), Mater et
Magistra (John XXIII 1961), Octogesima
Adveniens (Paul VI 1971), (a letter to Cardinal Roy
rather than an encyclical) and Centesimus Annus
(John Paul II 1991). This, perhaps the most original
part of the book, emphasises the importance of the
social aspect of all ethics and places the encyclicals
in their historical context, tracing their development
through weaknesses, changes of historical
circumstances and contradictions while preserving
the core values of the Church: the dignity of the
human person, the protection of the vulnerable and
poor, the communal nature of work and wealth.
Thus the teaching of Paul VI who disclaimed
responsibility for solving the problems of particular
countries and laid it on the local bishops was
contradicted by John Paul II who claimed universal
jurisdiction. There are further disagreements on the
participation of lay people in decision making and
the status of women. Thus slowly and sometimes
painfully the Church in her official teaching reaches
out for practical expressions of the great command
of love. The present pope is attempting to apply the
teachings of Vatican Council II when he writes: “It
is not advisable for the pope to take the place of

local bishops in the discernment of every issue
which arises in their territory. In this sense I am
conscious of the need to promote a sound
decentralisation.” (E.G, p.16) The author, in
company with many in the Church one suspects,
finds it “most baffling that official teaching admits
of development in social areas but insists on
clinging to older ways of thinking in medical/sexual
matters,a dichotomy not found in the thinking of
most moral theologians.

Finally the author notes the importance of a well
ordered heart, the territory of the virtuous person, in
the making of moral decisions and discusses
Ignation discernment, with its reasoning and finally
bringing one’s problems to prayer. It is fitting that we
should end on our knees, for moral theology in the
teaching of Vatican II needed, according to John
Mahoney SJ, not simply a tuning of the engine and
tightening the steering… but … a thorough,
systematic overhaul of the whole vehicle and sending
it off into quite new and unchartered areas of modern
living”. We should, perhaps conclude with a prayer
of gratitude for the enormous amount of work that
theologians, including the author of this book, have
undertaken and have still to undertake if we are to
have in our official moral guidance help that will not
only make for our own peace but also fit the Church
to be a much more convincing bearer of good news
and light for the world.
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Professor John Esposito is
one of the greatest
authorities on Islam in the

United States. He is Founding
Director of the Prince Waleed bin
Talal Centre of MuslimChristian
Understanding at the Walsh
School of Foreign Service,
Georgetown University. He is the
author of numerous books,

including editing The Oxford History of Islam
(1999) and The Oxford Dictionary of Islam (2002).

The present book grew out of the Esposito’s
experiences following the 9/11 atrocity when he
was bombarded with questions about Islam and
Muslims. Although the book is aimed at the U.S.
market (with references, for example, to the
televangelists and the Black Muslims) there are
numerous references to British and European
surveys and institutions which more than
compensate. The format of the book is that of
questions and answers under various titles.

The author is respectful and sympathetic in his
treatment throughout the book, but perhaps too
sympathetic and not critical enough at times. One
may even get the impression that the book could
have been written by an open minded Muslim
scholar, providing orthodox views. The book
though purports to reflect Esposito’s own
understanding of Islam and Muslims. But he
strives so hard to be faithful to his task that this
results at times in simplistic expositions of
complex historical and theological issues. I shall
give three examples to illustrate what I mean:

1. The author rightly states that Muslims have
preserved the ancient teachings of the Greeks in
medicine, mathematics, philosophy and
astronomy, and even expanded upon them. What
he leaves out completely, however, is the fact
that it was Syriac Christian scholars (such as
Hunain ibn Ishaq) who first translated the Greek
classics into Syriac and Arabic in the 9th century,
simply because the Arab scholars at that time
knew neither Greek nor Syriac.

2. The author explains that Shi’a Muslims followed
Ali (the cousin of Muhammad) because they
believed that succession should be hereditary. But
this is the Sunni view. The Shi’a claim, which is
completely ignored by Esposito, is that both the
Qur’an and the Hadith contain evidence about
Muhammad appointing Ali as his successor.

3. In his Preface, the author defines “islamophobia”
as “discrimination against Muslims because of their
faith or race.” I and most other people, on the other
hand, would define the term as “fear of Islamic
extremism”. The author’s whole definition is
strange, including the word “race”, for Muslims,
like Christians, belong to many races in the world.

In spite of the criticism, however, I would still
recommend this book to anyone seeking full and
balanced answers to a whole range of questions
regarding Islam. To have a peaceful future
demands a more inclusive sense of pluralism and
tolerance built upon mutual respect and
understanding. But this cannot be achieved
without knowledge of what Islam teaches and
what Muslims believe. This book is an excellent
tool towards that knowledge.

What Everyone Needs to Know about Islam
John L. Esposito

Reviewed by
Dr. Joe Seferta

John L. Esposito, What Everyone Needs to Know about Islam, 2nd ed,
Oxford University Press, 2011, hard cover, 268 pp, £13.99 (Available from Alban Books

It seems to me that Catholicism is not a solo, but a symphony. It fits,
of course, man’s sinless side, but unless a religion can find a place for
man’s sinful side in the ensemble, it is a false religion. If I have trust
in Catholicism, it is because I find in it much more possibility than in
any other religion for presenting the full symphony of humanity. The
other religions have almost no fullness; they have but solo parts. Only
Catholicism can present the full symphony. And unless there is in that
symphony a part that corresponds to Japan’s mud swamp, it cannot be
a true religion. What exactly this part is – that is what I want to find
out.

Shūsaku Endo

A Reflection
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NEWS
Wrapping up decades of change,
conflict, Francis saints two
popes;28/04/14;NCR
Just like that, 56 years of church history  from
the unexpected calling of the Second Vatican
Council through the sometimes tumultuous and
radical response to its modernizing moves for
Catholics around the world  were wrapped up
in about six minutes, just the time it took for
Pope Francis to formally declare his predecessors
John XXIII and John Paul II saints of the
Catholic church, from the first prayers of the
formal canonization rite to the formal decree.

While the Vatican has sought this week to tie the
popes together by their work shepherding the
church through the 20th century  framing them
as two bookends of church modernization and
reform  Catholics in many parts of the world
see John as the man who started that reform, but
John Paul as the one who harnessed or even
rolled parts of it back.

Cardinal speaks of resentful
mutterings in the Curia;
23/04/14;UCAN &NCR

Pope Francis is seeking to build a "new way of
being church" for Roman Catholics in a similar way
to how St. Francis of Assisi reported being told by
God to repair the church during the 13th century,

"There is a new concept of church here" in how
the pope is governing the Vatican, said Honduran
Cardinal Oscar Rodríguez Maradiaga.

However, Rodríguez said, while Francis is
popular among people around the world, he is
facing opposition in the Roman Curia.

"Expressions like 'What can it be that this little
Argentine pretends?', or the expression of a well
known cardinal who let slip the phrase, 'We made
a mistake,' can be heard," Rodríguez said.

EnglandWales bishops defend
decision to keep family survey
secret; 16/04/14;
UCAN & Madeleine Teahan for
Catholic Herald
Bishops’ conferences that have released their
responses to the family synod questionnaire are
defying the Pope’s wishes, the general secretary
of the Bishops’ Conference for England and
Wales has said.

In a letter to the CBCEW requesting that the

questionnaire responses are published, A Call to
Action (ACTA) they wrote: “It would surely be
very much in line with the approach of Pope
Francis if the CBCEW were to decide, after all,
that statistics gathered from the people, about the
people, should now be in the public domain.
Such an action would demonstrate that the
bishops trust the Catholic laity and wish to
inform and energise them in a spirit of
collaboration and dialogue.”

Scotland: New bishop opts to live
in housing estate; 16/04/14; ICN

The new Bishop of Paisley, Bishop John Keenan,
has decided not to move into the detached
sandstone villa used by his predecessors, and
move instead to a church property in Greenock's
east end, Herald Scotland reports.

In his first wideranging interview since being
installed last month, Bishop Keenan has told of
his concern that those in destitution have been
"abandoned by society and the church", adding
he would reflect "a church out on the street not
one that's comfortable in the chapel".

Echoing Pope Francis, the 49yearold said there
were still structures within the church restricting
its ability to reach out to those on the margins of
society. Bishop Keenan said: "Exclusion is a
scandal for a country that calls itself Christian."

He has also spoken of the need to strip some
power and responsibility in the church away from
the clergy and hand it to lay members, adding he
supported the Pontiff's call for a "new
reformation" within Catholicism.

Longtime peace activist removed
from ministry after concelebrating
Mass with woman priest; 28/03/14
Brian Roewe
A long time peace and human rights activist
arrested countless times, Franciscan Fr. Jerry
Zawada has been removed from public ministry for
concelebrating Mass with a woman priest in 2011.

The letter removing the 76yearold's public
priestly faculties  a copy of which NCR
obtained March 21  came from the Vatican's
Congregation for the Doctrine of the Faith, which
reviewed documentation related to the Nov. 22,
2011, liturgy Zawada concelebrated with Roman
Catholic Woman priest Janice SevreDuszynska.

They say that I need to be spending time in
penance, well, I'm not going to do penance for
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my convictions and the convictions of so many
others, too." In June, Zawada will celebrate the
50th anniversary of his ordination.

Pope's new abuse commission is
another promise waiting to be
broken; 25/03/14; NCR
Thomas P. Doyle
The countless victims of clergy sex abuse have
been waiting for 30 years for the Vatican to show
it really understands the depth of the problem and
is willing to do something real about it. Judging by
the latest move, naming members of a pontifical
commission, victims will have to keep on waiting.
Those who have been deeply involved in this issue
for the long haul had little hope the promised
commission would make a difference, and we
probably won't be disappointed.

Putting Marie Collins on the commission was a
brilliant decision. She is probably the only one
with true credibility among the victims, who are
clearly the most important people in this
equation, not the bishops. She is also probably
the only member who is independent and
courageous enough to call out the real issues.

Over the past three decades, a massive amount of
research has been done into every aspect of
clergy sex abuse. The vast majority of this
research has been done and continues to be done
in the United States. The whole nightmarish
cesspool would not have been uncovered were it
not for the bravery and determination of the
American victims. Yet the only American on the
commission is a cardinal.

Probably the only bishop on the planet with the
authentic qualifications to serve, if the goal
really is to help victims and help the church, is
Bishop Geoffrey Robinson, retired auxiliary
bishop of Sydney.

The papal decree behind the
Vatican's abuse coverup;
06/02/14; UCAN.
Kieran Tapsell, Sydney
It comes as little or no surprise that the Vatican
has been accused of covering up cases of priests
committing child sex abuse. What may be more
surprising is the fact that, since 1922, secrecy and
coverup have been official Vatican policy,
instigated by nothing less than papal decree.

The UN’s scathing condemnation of the Vatican’s
testimony on child abuse to its Committee on the
Rights of the Child was given worldwide coverage:

"The Holy See has not acknowledged the extent of
the crimes committed, has not taken the necessary
measures to address cases of child sexual abuse
and to protect children, and has adopted policies

and practices that have led to the continuation of
the abuse by and the impunity of the perpetrators,"
was one of its most damning sentences.

The fact is, though, that this coverup is the
direct result of a papal decree issued by Pius XI
in 1922. Pius XI and five successors have
created, maintained and expanded a system of
“privilege of clergy”, which dates back to the 4th
century. This system protects abusing priests
from being tried in civil courts for their crimes,
and ensures instead that they face trial only in the
Church’s own canonical courts.

Yet this history makes no mention of the biggest
wart of all, canon law and pontifical secrecy;
these are still strictly under wraps. People are
being kept in the dark about canon law, the
cornerstone of the coverup, not just in Australia
but everywhere.

Meanwhile, pontifical secrecy still prevails. The
de facto privilege of clergy will continue wherever
the Church leaders can get away with it.

Embattled Cardinal Bertone faces
new scandal; 21/05/14; UCAN &
Gazzeta del Sud

Reports implicate him in 15 million euro
embezzlement

Vatican prosecutors have opened an investigation
into allegations that former Secretary of State
Tarcisio Bertone embezzled 15 million euros from
Vatican accounts, German daily Bild reported
Tuesday citing unofficial Holy See sources.

The newspaper said the money went to an
unidentified television producer friend of
Cardinal Bertone's. It said it was moved in a
transfer in December 2012 despite resistance
from the Vatican Bank.

Bertone was appointed Vatican Secretary of State
by Benedict XVI in 2006. His time in the role
was hit by the socalled VatiLeaks scandal, which
saw confidential Church documents leaked to the
media by the Benedict's butler in 2012.

The leaked documents included letters a prelate
sent to Benedict and Bertone on alleged
corruption and mismanagement in the
administration of the Vatican City. The prelate,
Carlo Maria Vigano', was subsequently switched
from his position as secretarygeneral of the
governatorate of Vatican City State to a new post
as Apostolic Nuncio to the United States.

Last month Bertone strongly denied Italian media
reports claiming that the prelate had a luxurious
700squaremeter flat renovated for himself
while Pope Francis makes do with humbler
lodgings at a Vatican guest house.



RENEW 170
June 2014

18

AN UNCOMPROMISING CHRISTIAN
or Just another Turbulent Priest?

When I first met Father John Challenor in 1966,
he was just 43 years old. He had by then been
ordained twentyone years and was a member of
the Birmingham Oratory, the community founded
by John Henry Cardinal Newman, and was
employed by them in the next door St Philip’s
Grammar School for Catholic boys. I was a
student for the priesthood (until the events of 1968
opened my eyes) and Eamon Duffy was just one
of John’s appreciative pupils at that time (see
Duffy’s Faith of our Fathers, Continuum 2004, p4
– the other 'exceptionally gifted man' was Hamish
Swanston, later professor of theology at the
University of Kent who died last year). We were
friends and collaborators in ministry through
CRM/CCC from then until his death during the
Easter Octave this year, some forty eight years.

In a review of Dawkins’ The God Delusion
(RENEW 145, March 2008, p14) John said that
after reading that book, ‘I am left as religious, as
atheistic, as agnostic, as pantheistic as before’. He
had already explained in an autobiographical
article (RENEW 134, June 2005, p2) how he
answered the question ‘Am I a Catholic now?’ by
saying ‘I am perhaps a former Catholic and a
lapsed Anglican. I would describe myself as a
Jesus Seminar/Sea of Faith type of Christian,
concerned to stand in the prophetic and wisdom
traditions’. And so he did. Given his dislike of
labels, it is hard to describe him.

John Challenor was my mentor – and I
acknowledged this in CCC’s collection of liturgies
Take, Bless, Break, Share which I edited and
which Canterbury Press published in 1998. He
guided my reading for those two years that I was
an Oratorian philosophy student; he had worked
for the difficult London BD as an external student,
his first degree from Oxford being in History, and
was extremely wellread in scripture studies and
modern theology. It was he who inspired me to
become the sort of person I am (except for my
failings of course!) and whose humble but
uncompromising witness to the Gospels has kept
me on the rails through thick and thin ever since.

He was a priest, although he ceased to exercise a
sacramental ministry soon after he left the Oratory in
1972; he was a founder member of the Catholic
Renewal Movement later CCC; he was a teacher and
later a faithful husband to Sara Clethero, the opera

singer and teacher as well as father to a daughter Zoë
(born 1976) as talented a singer as her mother. A
portrait of Zoë, now a mother herself, can be seen
behind John in the photograph. John and Sara
honoured me by asking me to be ‘best man’ at their
own wedding. Although sometimes exhibiting a gruff
exterior, he was a gentle, compassionate and humble
man. But he could be impatient with fools and with
the incompetent and would express his anger
forcefully when driven to it. Sara faithfully cared for
him at home as he became more and more frail.

Above all he was a man of uncompromising
principle, of commitment to the Gospel. This is
the reason he left the Birmingham Oratorians and
the ranks of the clergy in the aftermath of
Humanae Vitae, which he did not hesitate to
witness publicly against. It was the reason he
abandoned the Church of England, which had
been his spiritual home for thirty years since then,
when in June 2003 it made the homosexual Dr
Jeffrey John forgo the bishopric of Reading for the
deanery of St Albans. He did not leave the Church
– the Church left him, and for shameful reasons
too, many would agree.

John was 17 when the Second World War broke
out and 22 when it ended. His experiences as a
soldier, about which I never heard him speak, led
to his becoming a Catholic and ultimately being
ordained after studies at Saint Sulpice. He had
been an extramural lecturer for Michael Goulder
at Birmingham University (196774) and was a
much appreciated and respected teacher at St
Philip’s Grammar School in Birmingham (Head of
RE 195567). After two years lecturing at the City
of Birmingham College of Education (197274),
he became Head of RE in a large inner city
comprehensive school also in Birmingham (1974
82). He was active in CCC on the executive for
fifteen years and served as Chair for a time, as
well as editor of RENEW. In recent years he was
unable to travel to London for executive meetings.

Some Catholics – perhaps most of his former
Oratorian brethren, all now dead – would consider
him a sceptic and an apostate. But those of us who
knew him saw only the reflection of Jesus. Like
Pete Lumsden, whom he knew, (see RENEW 143,
September 2007, p9) he was uncompromising in his
commitment to the Gospel, tolerant of error and
alienated by bigotry. As he claimed, he stood in the
tradition of the prophets and wisdom writers and
was prepared to pay the price. He challenged and
continues to challenge us. May he rest in peace and
may we be faithful to the principles which inspired
him and to which he remained uncompromisingly
committed throughout his ninetyone years.

Simon BrydenBrook

John Challenor [19232014]
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For John

A few months ago Bishop Philip Egan of Portsmouth called for
the banning from Communion at Mass of all Catholic MPs who
voted in favour of gay marriage.

The bishop has raised a number of issues here, e.g. the
engagement of the sacred with the secular, the Church intervening
in politics, the obedience of Catholics to teachings of the Church
etc. These and other issues emanate from the Enlightenment
which established that Man(sic) was now come of age and could
do without the guidance of the clergy which was still mired in its
own obscurantism.

The tension between the two realms, between the sanctuary and
the profane, will probably never be allayed. Less in this case
because the issue of the legitimacy of gay marriage, its
sacramental signification, its rightness is a cause of heated debate
among Christians.

The tension need not be destructive. One of the central teachings
of Vatican II was that Christians are to be attentive to the signs of
the times. That is because so often the Holy Spirit speaks to the
churches and to all women and men of good will through those
signs. Pope John XXIII pointed out that all of the rights which
today we consider sacred, e.g. the rights of women and gays in
society, the rights of children, the right to the free practice of
religion, the rights of conscience, human rights in general have
come from the realm of the secular and profane. To none of the
churches would it have occurred to foster any of the rights
mentioned above. There is too much dogmatic and theological
static, too much privilege, too much patriarchy for the Holy Spirit
to make her inspirations felt. She has much more freedom ‘out
there’ where a hungry and thirsty secular humanity is more
permeable to those amazing, surprising impulses.

The cosmopolitan missionary St Paul moved about in a Greek
society which did not recognise the distinction between culture
and religion. Each compenetrated the other. When he came upon
the altar to the Unknown God he intuited that Greek culture was
aware that there was something deeper and more mysterious than
they knew at present. He wanted to proclaim a God who was
close to their concerns and the culmination of their searchings.

Today secularity is largely agnostic or atheistic, a relatively new
intellectual stance. They criticise the churches as irrelevant to the
concerns of humanity. The churches are selfreferential, rules
bound and jealous of their turf, e.g. schools. Secularity’s trumpet
call is freedom, though one can wonder what freedom is for.

Pope Francis is mostly attuned to secularity’s call for freedom and
human rights, though he falters at the challenge of women. We
need the secular to keep the churches honest. The secular reminds
them that along with their invocation of the transcendent their
members dwell in the immanent and its demanding concerns.

Frank Regan

The Secular Is Sacred




