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I Belong Here 
Tina Beattie 

 

Professor Tina Beattie is the Director of the Digby Stuart Research 
Centre for Catholic Studies at Roehampton University. Her main areas 
of teaching and research are in Christian ethics, theologies and theories of 
gender, and religion and human rights.  She is currently working on a 
book, Nature, God and Gender after Postmodernity, to be 
published by OUP. Her latest book is The New Atheists (Darton, 
Longman & Todd 2007).  
She is a member of CAFOD's Theological Advisory Group, and she is 
often asked to give lectures and run workshops for parishes, religious 
communities and interfaith groups.  

For the past few months I’ve been writing an 
intermittent blog,1 which has attracted a few 
comments along the way but which on the whole 
has disappeared into obscurity.  However, a   recent  

 

entry attracted a flurry of comments and provoked 
some heated exchanges.2 I had received an email 
asking me to write about the Vatican's decision to 
publish a list of ‘grave crimes’, which included 
women's ordination along with the abuse of minors 
in that category. I wrote a fairly spontaneous blog in 
which I reacted with a mixture of fury and shame to 
what felt like the latest in a long line of blunders 
and gross insensitivities on the part of Rome. Some 
who commented thanked me for expressing what 
they also felt, but the majority were from 
conservative bloggers who questioned my right to 
call myself Catholic, with some urging me to leave 
the Church. 
 
Soon after that unexpected flurry, I left for a 
camper van holiday in Europe with my husband, 
taking time out along the way to attend a four-
day conference in Trent, Italy, on ‘Catholic 
Theological Ethics in the World Church’, 
organised by Fr Jim Keenan of Boston College. 
The conference was attended by over six 
hundred Catholic theologians from more than 
seventy countries, and the venue was chosen 
for its historical significance. The Council of 
Trent (1545-1563) left unfinished business, 
insofar as it was originally convened in an 
attempt to heal the breach with the Protestant 
reformers. In Trent in 2010, we were gathering, 
the conference title said, ‘In the Currents of 
History: from Trent to the Future’. 
 
As with all academic conferences, the quality of 
the papers was mixed, but that did not matter 
because the formal content of such events is 
usually peripheral to the informal dialogues and 
encounters which they make possible, and in 
this case it was the most inspiring conference 
I've ever attended. Even in the programmed 
sessions we ranged across some of the most 
troubling questions confronting us as Catholics 
— questions about authority and its abuses, about 
the role of women, about the Church's treatment 
of sexual minorities, about HIV and AIDS — 
but despite the potentially contentious nature of 
these topics, I cannot remember ever attending a 
conference      so     lacking     in    conflict    and 
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confrontation. Perhaps there were some there who 

felt dismayed at such widespread defiance of 

Rome’s prohibitions and rules about what can and 

cannot be discussed by theologians, but it’s hard to 

escape the joyous feeling I’ve had since Trent that a 

rainbow-coloured Church is shimmering into view 

even as the storms swirl around us. There were so 

many young people, so many people of different 

colours and cultures and languages, so many 

women as well as men, in that gathering. Catholic 

social teaching is seeding itself in fertile  political 

and ethical endeavours around the world, often 

among people who recognise the sorry state of the 

Church’s sexual ethics and the failures in its 

institutional structures, but who refuse to allow 

that to detract them from greater visions and 

hopes. The choice is not to conform or get out. 

The choice is to live as we feel called to live with 

integrity, to have the humility to recognise that 

we may be wrong, and to accept that we share this 

sacramental space with a vast diversity of others 

whose heterogeneity is a mark of the catholicity of 

our faith.  

Before arriving in 
Trent, we stopped in 
Colmar to revisit the 
Isenheim Altar in the 
Musée d’Unter-
linden. The altar-
piece was painted in 
the early sixteenth 
century for St 
Anthony’s Hospice 
where people were 

dying of a condition known as St Anthony's 
Fire, which we now know to have been caused 
by contaminated wheat. The body of Christ – 
blue, dead, and convulsed in the agony of the 
cross – bears the marks of those tortured 
bodies which would have knelt before it in the 
flicker of candlelight, seeing in the God-man 
the intertwining of hope and desolation, of 
suffering and sacramentality, with the promise 
of redemption gloriously celebrated in the 
Resurrection panel in which a luminous Christ 
sweeps up in a blaze of light and colour, pulling 
all along in his wake. In the nativity, Mary sits 
in a hortus conclusus, cradling the infant Christ 
in her arms in a Freudian dream of bliss – 
beginnings transported to endings, that birth 
understood only with hindsight, as every event is. 
The altar is a play of hand and faces, light and 
shadow, body and sacrament, reality and 
promise. 
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After leaving Trent we visited Siena, so that I 

could go and pay homage in the home city of my 

favourite saint. If we judge Catherine of Siena by 

the standards of modern feminism we might find 

much to criticise, but sometimes perhaps we should 

also judge modern feminism by her vigorous, 

untiring commitment to the poor and the dying, 

her courage in speaking truth to power, her refusal 

to be intimidated by those who would silence 

women and keep them behind the closed walls of 

the cloister or the domestic sphere, and her 

willingness to identify and challenge the political 

and ecclesial injustices of her nine, demanding that 

if the Pope couldn’t do his job, he should resign 

and let somebody else take over.   I  can’t  help  but  

think   that   today,  Catherine   might   write   blogs 

instead of the many letters she dictated, and she 

might find herself on the receiving end of the 

fury of the custodians of Catholic orthodoxy. 

Should I go or should I stay? I stay because of 

those six hundred theologians in Trent — their 

courage, their commitment, and our shared 

communion in the Church. I stay because of the 

artistic, historical and intellectual tradition I'm 

part of — Grünewald, Michelangelo and 

Caravaggio, Thomas Aquinas, Catherine of Siena 

and Teresa of Avila, Graham Greene and 

Flannery O’Connor, Dorothy Day and Oscar 

Romero. I stay became I believe in the one, holy 

Catholic and apostolic Church. I stay because I 

believe that Christ is incarnate in this Church 

through the faith we share, the sacraments which 

hold us in communion, the love which Catholics 

continue to incarnate in the world through their 

quiet endeavours in the name of justice, 

compassion and peace. I stay because my gay 

friends stay, my feminist friends stay, and not all 

my conservative friends think I should leave. I 

stay because the priests and sisters I know inspire 

me with their humour as well as their faith. I stay 

because I believe in the cosmic promise of the 

Catholic faith, and I see no exit sign from the 

cosmos. This is God's creation, and I belong here 

with all the other human and non-human 

creatures who share this wondrous, fragile and 

hopeful planet. I am here because God made me 

and wants me to be here. That’s more than 

enough reason for me. Here I stand. I can do no 

other. 

1 See Tina Bearrie, Marginal Musings-. http://tina-beattic.blogspot.com/ 

2 See  'An Appeal to Pope Benedict XVI': http://tina- 
beattie.blogspot.com/2010/07/appeaI-to-pope-benedict-xvi.html 
 

 

A GROWING CHURCH; 

A DYING CHURCH 

with thanks to Mark & Julie Miller 

A growing Church has dreams; 
a dying Church has nightmares. 
A growing Church explores and innovates; 
a dying Church worries. 
A growing Church has buildings to serve people; 
a dying Church has people to serve buildings. 
A growing Church uses all talents; 
a dying Church never takes risks. 
A growing Church has lots of children,  
     noisy at times; 
a dying Church fossilises. 
A growing Church changes to make things better; 
a dying Church does not see the need to change. 
A growing Church sees opportunities; 
a dying Church sees problems and dangers. 
A growing Church practices stewardship and planned 
giving; 
a dying Church just hopes to pay its bills 
                                           [From The Way, www.stpauls.scotforth.org]  
 
A growing church has parking problems;  
a dying church doesn’t. 
A growing church has lots of busy, noisy children; a 
dying church is rather quiet. 
A growing church often asks for more programme & 
mission money;  
a dying church, having a sizeable bank account, has 
plenty of money for what it does. 
A growing church uses her facilities to serve people;  
a dying church uses people to preserve her facilities. 
A growing church believes the future is with God & 
takes risks;  
a dying church believes in the past & stresses “holding 
on” to it. 
A growing church is filled with committed givers;  
a dying church is filled with tippers. 
A growing church dares to dream big for God’s 
kingdom;  
a dying church has nightmares.    
                  [From: http://www.egliseduchrist-deodat.com/english/studies/jesus.htm]  
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Jesus and “authority” 

Tom Hinds 

I was wondering where we draw our authority 
from, our sense of legitimacy and rightness for 
saying or doing something.   I wondered if Jesus’ 
example might suggest some guidelines. 
 
I looked at St Mark’s Gospel, only that one, as it 
is the shortest and probably the first written. (My 
references are to the New Revised Standard 
Version.) I found a number of different sources 
from which Jesus seemed to draw authority. 
 
Personal particular experience seems to matter.  At his 
baptism by John, “He saw the Spirit descending 
like a dove on him”, (1.10) and “a voice came 
from Heaven ‘You are my Son, the Beloved’ ” 
(1.11). For the feeding of the five thousand “He 
looked up to Heaven and blessed” the bread 
(6.41); he sensed this was the right thing to do, 
and found confirmation in looking up.   At the 
Transfiguration “from the cloud there came a 
voice ‘This is my Son, the Beloved’ ” (9.7). Jesus 
put an interpretation on his experience, gave a 
meaningtoit.            
 
Just being a human being was enough sometimes.  
When healing the paralytic lowered through the 
roof, Jesus said “The Son of Man has authority 
to forgive sins” (2.10). (‘Son of man’ usually 
means ‘this person, ‘this one in mankind.’).    
When healing the possessed boy  “All things are 
possible to the one who believes” (9.23).    
“Whatever you ask for in prayer, believe that you 
have received it and it will be yours”, this having 
been his own experience (11.24).  When replying 
to the High Priest at the Jewish trial   “[Yes] I am 
the Messiah, the Son of the Blessed One, [or “You 
say I am?”] and you will  “ see the Son of Man 
coming with the clouds of Heaven” (14.61).  
 
His own reading from Scripture was Jesus’ basis 
sometimes.   When accused of eating heads of 
grain in the fields on the Sabbath, he asked 

“Have you never read what David did?” (2.25), 
and quoted his own reading and its significance. 
On another occasion, to the Sadducees, he 
suggested  “Is this not why you are wrong? That 
you know not the Scriptures?” (12.24) 
 
The suppliant’s own faith was sometimes the thing 
that Jesus saw as the source for action and 
transformation. To the woman with 
haemorrhages:  “Your faith has made you well” 
(5.34). To blind Bartimaeus he made the same 
comment, “Your faith has made you well” 
(10.52). 
 
The power of God was sometimes the thing that 
Jesus saw as his backing.  After his baptism by 
John, “The Spirit immediately drove him out into 
the wilderness” (1.12).   Later, “Whoever does 
the will of God is my brother and my sister and 
my mother” (3.35).    About his comment ‘the 
camel through the eye of a needle’, which his 
disciples took as meaning ‘never’, he countered 
with: “For God all things are possible” (10.27).   
In a different challenging discussion, about the 
after-life, he suggested (to the Sadducees) “Is this 
not why you are wrong?  Because you know not 
the power of God” (12.24). He advised his 
disciples, at a time of arrest and trial “Do not 
worry beforehand about what you are to say, but 
say whatever is given you to say, for it is not you 
that speaks, but the Holy Spirit” (13.11). And in 
the Garden of Gethsemane, “Not what I want, 
Father, butwhatyouwant” (14.36).   
 
Some things don’t need to be explained or justified but, of 
course, every statement can be challenged and 
become a focus for discussion, and may have 
consequences.   “The Pharisees asked him for a 
sign from Heaven to test him. He sighed deeply 
in his spirit and said “No sign will be given” 
(8.11).   On another occasion when the elders 
who were probing his authority gave no reply to 
his counter-question about John’s baptism, 
whether it was from Heaven or of human origin, 
he said  “Neither will I tell you by what authority 
I am doing these things” (11.23).   
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This is my conclusion: Jesus’ example 
suggests to me that each of us must draw, 
create, make our own authority in our seeking 
God, seeking the fullness of Love, seeking the 
ground and goal of Life. It is not a matter of 
permission, not a matter of being given authority 
by another. However, we must be open to a 
reply, and be open to the consequences.  
 
Perhaps we have to be able to imitate Pontius 
Pilate at least in this one respect of self-confidence.  
When asked to change the inscription which had 
been put on Jesus’ cross he said, “What I have 
written I have written” (John 19.24). Perhaps our 
view has to be: “What I say or do comes out of 
who, what, and where I am. I say it or do it 
because I am I, the I that I am just now. That is 
reason and authority enough. I stand on that 
authority because there is no other that comes 
from the depth of my essential self. And I can live 
with the consequences!” 

 

 

The Pope and the RC 

Woman Bishop 

Bridget Mary Meehan 

 
[In her just-released book: Living Gospel Equality 
Now, Loving in the Heart of God - A Roman 
Catholic Women Priest Story, Bridget Mary Meehan 

shares her journey to priesthood as a Roman Catholic 

woman.1 The following is an imagined dialogue between the 

Pope and Bridget Mary.]  

Pope Benedict: It’s Jesus’ fault. He didn’t ordain 
women priests. Why blame me for everything?  
 
Bridget Mary: Don’t blame Jesus! He didn’t 
ordain anyone — male or female. 

Pope Benedict: He had only male Apostles.  
 
Bridget Mary: Come on, my brother. Jesus set the 
pace. He called women to be disciples and 
apostles. Mary of Magdala is called the “Apostle to 
the Apostles.” She was the person closest to Jesus. 
Talk about a job description for an apostle! As the 
Risen Christ, he chose her to “go and tell” the 
male apostles the good news of the Resurrection. 
So God is not impotent before women! Neither is 
our church! Jesus provided an example for you to 
follow.  

Pope Benedict: The church has no authority to 
ordain women. 

Bridget Mary: There you go again...contradicting 
papal scholarship on Scripture. In 1976, the 
Vatican's own Pontifical Biblical Commission 
concluded that there is nothing in Scripture to 
prohibit women’s ordination. For twelve hundred 
years, women were ordained in Christianity as 
deacons, priests and bishops! Did you page 
through  Dorothy  Irvin’s  calendars that were sent 
to you, the Cardinals and the US bishops?  
Archaeologist/theologian Dorothy Irwin studied at 
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Bridget Mary ordaining  

Bridget Mary Meehan was ordained priest on 31 July 2006 and 
works to provide a new model of priestly ministry.  She has a 
master's degree from The Catholic University of America and a 
doctor of ministry degree from Virginia Episcopal Seminary.  She 
is a popular author and broadcaster in the USA and has recently 
been ordained a bishop.  This is of course not recognised by 
Rome.Herblogwillbefoundat:      
 www.bridgetmarys.blogspot.com 

Tübingen University when you were there. She’s 

found plenty of evidence in frescoes, tombstones, 

catacombs and mosaics that women were leaders 

of our church. It’s all over Rome and the 

Mediterranean world. For goodness’ sake, take a 

walk with your camera to St. Priscilla’s Catacomb.  

 

Pope Benedict: There were no priestesses in the 

community of Jesus Christ! 

Bridget Mary: Benedict, Benedict. Open up your 

eyes to what’s happening. Women priests are a sign 

of the times! People welcome us with open arms! 

You’ve lost the young who believe in gender 

equality. We are your spiritual equals. Made in the 

image of God. Empowered by a Spirit who doesn’t 

quit. 

Pope Benedict: Why can’t you be quiet! I 

excommunicated the  first  group  of  your  women 

priests in 2002, those Danube Seven. Yes, we even 

sent them the official Vatican excommunication 

parchment. I’ve given instructions to bishops to 

excommunicate you wherever you women get 

ordained! And anyone who comes to your 

ordinations! Priests who support you! Wasn't it 

enough for me to issue delicta graviora? You and 

your women priests are in the same category of 

serious sin as paedophile priests! 

Bridget Mary: And you didn’t excommunicate 

them! Pope Benedict, male church leaders before 

you excommunicated women whistleblowers: St 

Joan of Arc, Mother Mary Guerin, Mother Mary 

MacKillop. Today they're saints.  I’m sending you 

two books: Living Gospel Equality Now and Come By 
Here2 by woman priest Judy Lee who ministers and 
lives with the poor.  

We continue to pray. You had a change of heart on 

condoms. We’re praying for your change of heart 

on women priests. 

Your sister priest (and bishop) in Christ 

                            Bridget Mary Meehan, RCWP 

P.S. One day we hope to dialogue in person. 

Meanwhile, yours is the gift that keeps giving.  

Thanks. 

 

WE      the officers and committee of CCC do our best, but 
          we do not have all the answers.  Therefore we now  

ASK      (Yes! DO PLEASE RESPOND by post or e-mail)  

YOU     our members and readers to tell us how CCC 
           should proceed in the years ahead.  What should we 
              be doing?     What can we do better? 

                                    The Secretariat   ccc4vat2@yahoo.co.uk 

                                                 

1(http://www.virtualbookworm.com/bookstore/product/w
oman_priest.html) 

2  (http://www.amazon.com/Come-Here-Judith-B-

Lee/dp/1451274866/ref=sr_1_fkmr0_1?ie=UTF8&qid=12

91426558&sr=1-1-fkmr0 
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Coming to the end 
of life’s journey 

 
 

Phil Sheppard 
 
This text was written on 29 August 2010.  Phil Sheppard 
died on Sunday 2 January 2011.  Phil was an oblate of 
Douai Abbey and is pictured here with his wife Philomena 
in the centre of the back row of Douai oblates. 
 

 
This is a brief account of my recent life journey 
written for friends who want to know how I am 
getting on.  It covers from September 2009 to 
August 2010; about 1.5% of my 76 years of life on 
earth so far. A lot can happen in 1.5% of a life 
journey.  
  
I see life as a continuous learning process.  I learn 
how to live in the process of living.  The learning is 
lifelong and continues until the end.  There is 
something unknown waiting to be discovered until 
the journey is complete.  And so the journey of life 
is like a Who-Done-It?  There is an unfolding 
mystery that is only fully revealed on the last page.  
Life is full of mystery until the very end. 
      
Life is a natural process that happens all by itself.  
The process can be trusted; it knows what it is 
about.  The process teaches us how life is to be 
lived.  It is a cyclic process revealed in the cycles in 
nature; life ebbs and flows.  The dying of the old 
and the rising of the new are phases in a cycle of 
life. Life is continually being renewed. The ups and 
downs, highs and lows we experience in life are 
part of the natural flow of life. 
      
This account is a piece of my learning journal.  I 
see every experience in life, whether good or bad, 
as a teacher sent by God to teach me a lesson.  My 

journal is where I record what I have learned from 
these lessons; what God has revealed to me in the 
process of life.  It is my personal scripture.  This is 
another chapter. 
      
In September 2009 I was enjoying life.  Philomena 
and I had both just recovered from cancer.  I felt 
well and people told me I looked well.  My body 
still felt young; I was still doing the physical 
exercises I began in my 20’s, albeit with less haste 
and more grace.  I loved my life, I loved my wife, I 
loved my home and I loved my friends.  Then the 
first cloud appeared on the horizon.  Philomena’s 
scans had shown up an aortic aneurysm that 
seemed life threatening.  She began a series of 
hospital tests with a view to an operation.   The 
tests gave contradictory results.  Our uncertainty 
began to grow. 
      
December was a difficult month for us.   Some 
friends died, and we went to a pilgrimage reunion 
at which we lit candles to friends who had died 
before us.  We ended up with a whole tray full of 
lighted candles, more than there were people in the 
room.  So December left us shell-shocked with 
bereavements.  It was also the month I discovered 
that there was something seriously wrong with me.  
I was typing on the computer one day when 
suddenly the characters appearing on the screen 
were not the ones I was typing.  I looked at the 
keyboard and tried again but the same thing 
happened.  I had lost control of the fingers on my 
right hand.  I felt scared. 
      
In January a neurologist said that it was probably 
motor neurone disease (MND), but he needed to 
be sure.  I had a series of hospital tests, some 
unpleasant and painful, and on March 22nd, after 
an age of uncertainty, the diagnosis was confirmed.  
      
MND destroys the motor neurones in the brain 
with the result that muscles atrophy and tendons 
stiffen.  Fine movements become difficult, while 
the body feels heavy, stiff and difficult to control.  
MND is progressive and incurable.  Once you 
have it things can only get worse.  
      
In March the symptoms were mostly confined to 
difficulty with my right hand and arm, and to a 
barely perceptible slurring of speech.  Now it 
affects my whole body.  I can’t speak nor eat 
normal food.  Breathing is becoming difficult.  My 
legs can barely support the weight of my body.  If I  
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sway slightly off balance twelve stones of soft flesh 
and fragile bones go crashing to the ground with 
potentially disastrous results.  If I am in pain in the 
night I can’t move, I just have to live with it.  
Handling paper and cloth is difficult and it is 
surprising how much paper and cloth are handled 
in the course of an ordinary day.  Just imagine 
going to the toilet!  I can see, hear and think as 
clearly as ever, but I am increasingly helpless to 
respond to what is happening around me.  
      
As I become increasingly helpless to deal with the 
world “out there”, the world “in here” becomes 
increasingly intense.  A minor frustration can 
trigger infantile rage. I want to strike out but am 
helpless to do so.  And so I am forced to deal with 
the rage internally.  I am forced to face my inner 
demons.  Carl Jung says that my worst enemy is 
within me.  Jesus tells me to love my enemies.  If I 
love the enemy within – my inner demons, I love 
myself as God loves me, because God loves all of 
me.  
      
Meanwhile, after nearly a year of tests and 
uncertainty we now have a date for Philomena’s 
operation. 
      
 The speed of these changes is turning our lives 
upside down.  The rules of the game are changing 
faster than we can adapt.  And in the midst of this 
chaos, some patterns are becoming clear.  One is 
to do with time.  I am getting a sense that there is 
no limit to the depth of now; no limit to the 
journey into the deep.  We are both being drawn to 
live more deeply in the here and now.  And as we 
live more deeply in the here and now, we come 
closer to one another, and closer to God.  This is 
the God who is closer to me than I am to myself, 
who makes his home in the depths of my heart.  
This is the God who goes with me wherever I go.  
Even if I pass through the gates of hell, this God 
will not abandon me.  To live more deeply in the 
here and now is to make the journey into the 
depths of the human heart where God is always 
here now, patiently waiting to welcome us home.  
And for some the journey passes through hell. 
      
Another clear pattern is to do with loving 
friendship.  I have become amazed at the love that 
surrounds me.  And this is not just from 
Philomena, nor close relations and friends, but also 
the health professionals who care for me, and even 
people I meet occasionally who remember me.  

And so I am becoming aware that my death is 
much more than the death of a solitary individual.  
It affects many people. It is a disruption in a web 
of loving relationships.  And this web is not limited 
to those friends who are still living; it includes 
those who have died before me.  Recently, while I 
was still able to drive, I was driving down the 
Avenue into Southampton.  Suddenly I had the 
sense of being surrounded by a host of friends 
who had died before me, who loved me, and who 
were waiting for me to join them.  It was a 
subliminal glimpse, then it was gone and I was 
back on the road surrounded by moving cars.  But 
it left a trace in my memory. 
      
If my intuition is correct, then maybe, just maybe, 
those who have died have not gone away.  They 
are walking among us.  They cannot be seen but 
their love for us can be felt in the depths of our 
hearts.  That’s how we know they are there.  My 
mission in life is to express the love that I have in 
my heart.  When I die, the love I have expressed 
does not die with me; it lives on in the hearts of 
those I have loved. So death is no barrier to love, 
love transcends death and flows from those who 
have died to those who are living.  
      
This is the inheritance that is passed from one 
generation to the next.   So love cascades down the 
generations, leaping from heart to heart, from deep 
to deep, on its way from the original lover to the 
final beloved; from God the lover to God the 
beloved, drawing us all together in love. 
      
All love comes from God in the beginning and 
returns to God in the end.  The love we receive 
from God in the beginning is our inheritance.  We 
did not earn it and we do not deserve it.  It is freely 
offered; it can only be freely received.  But it 
cannot be possessed; it does not belong to us; it 
belongs to God.  If we freely offer, it will be freely 
received.  
      
So God loves God through us, and God loves us 
through one another.  There is only one love, and 
that love is gathering all things into itself. 
      

 
Philip Sheppard 
29 August 2010 
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Here, there and everywhere 
 

Frank Regan 

 
By happy coincidence I wrote this for the Cardijn 
Association. I think it bears some relation to Philip’s very 
beautiful sharing and witness above.  
 
 
 
For more of us each year days like Christmas, 
birthdays and anniversaries are days we celebrate as 
widow or widower. This brings a certain poignancy 
and an acute feeling of being alone. There is no 
escaping the sense of loss and emptiness. We feel 
very vulnerable.  
 
As Resurrection people we are aware that the Spirit 
of Christ is somehow present and that we walk in 
that Spirit. We may walk a bit stiffly, with a limp, 
aided by a cane perhaps. Our Faith can also feel a 
bit lame, limp or wobbly.  The Catholic writer 
Flannery O’Connor once said that doubt is as 
natural to us as faith. 
 
Our faith assures us that Christ is present. But now 
that our loved ones are gone we wonder what has 
happened to them, all members of our family’s and 
CCC’s communion of saints?  
 
Therese of Lisieux once said of Hell: I believe in 
Hell but I do not believe that anyone is there — a 
heretical statement from a Doctor of the Church. 
Origen, Christianity’s first theologian, believed 
something similar, i.e. that at the end of time 
Christ would descend to Hell once again and 
rescue all there. Pope Anacletus, fourth successor 
of St Peter, held the same opinion. Years later the 
Church condemned the idea. I must confess, in a 
whisper, that I too am a heretic.    
 
Gertrude Stein, literary mother of the Lost 
Generation of the 1920s, said of Oakland, 
California: “But there is no there there.” Mark 
Twain used to say, tongue in cheek, that one goes 
to heaven for the weather and to hell for the 
company.  
 
Our loved ones have not departed. There is no 
place to depart to and no time to spend. They are 

in God’s presence. In God’s presence there is no 
clock time nor there there.     
 
Karl Rahner wrote that our deceased loved ones 
are never far away. They remain near though not 
here. We do not see them — most of the time 
anyway — but they see us and never cease to hold 
us in their loving regard in the same way that God 
loves us. They live in the light and the light shines 
upon us.  
 
My evangelical neighbours are always asking: have 
we said Yes to Christ. They have it backwards. 
Christ has said Yes to us and that Yes will never be 
unsaid. That is what belonging to a communion of 
saints is all about.  
 
Hermes Trismegistus, reputed by Augustine to be 
a wise pagan prophet, wrote that God is a being 
whose centre is everywhere and whose 
circumference is nowhere. Our loved ones live in 
God and so share in the way God is. They are 
nowhere, everywhere, not there, living in an eternal 
now. This may raise more questions than answers. 
But as the poet Rilke wrote: Love the questions! 
 
Forgive the somewhat whimsical of this reflection. 
Death is sad but is not our ultimate destiny. We 
need not be darkly solemn. Our Christian hope 
permits us a quiet smile through the grief of 
separation.  
 
We do not know whether we shall be everywhere, 
or nowhere, or elsewhere or somewhere in 
between. Neither here nor there, neither up nor 
down, neither then, now or ever. What we do 
know in virtue of our Faith relationship with a 
loving God is that we and ours are in God. Always.  
   
This will be a happy new year for us all even if it 
proves to be the last year for one or two of us. 
There will be tears and bereavement, but 
afterwards our Resurrection hope will evoke quiet 
laughter, fond memory and a more deeply felt love. 
In my atheistic moments — and I am sure we all 
have them from time to time — I remember that 
Love cannot die and so much Love will not be lost.    
 

 

 
Frank Regan 

January 2011 
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Santo Subito? 
 

Beatification of a controversial, 

contradictory Pope 
 

The following was issued on 16 January 2011 to the 
world’s press by We Are Church, Portugal. 
 
Pope John Paul II, whose beatification on 1 May 
2011 was announced earlier this week, was a pope 
of great contradiction. His tragedy lies in the 
discrepancy between his commitment to reform 
and dialogue in the world and his return to 
authoritarianism within the church. 
 
It was his penchant for spiritual authoritarianism 
that contributed to the greatest tragedy of his 
tenure as pope: the sexual abuse of thousands of 
children globally. By holding church hierarchy 
paramount above the needs of the people, John 
Paul II perpetuated a toxic environment in which 
priests were permitted, often repeatedly, to sexually 
abuse children as long as the criminal behaviour 
was kept secret, preserving the public image of 
untarnished leadership. 
 

 
 
Perhaps one of the best reflections of this is seen 
in John Paul II’s strong relationship with the Legion 
of Christ and its founder Marcial Maciel Degollado. 
Maciel is accused of decades of serious abuse 
against women and youth, much of which was 
allowed to percolate, due in part to the 1983 
bylaws John Paul II approved for Maciel’s religious 
order that demanded secrecy and prohibited 
criticism of its founder. 
 
It was John Paul II’s same need for hierarchical 
control that also lead to the constriction of 
theology with scarring impact on people’s lives. 
His attempt to discredit liberation theology left 

thousands working for liberation without the full 
theological and ecclesial support they deserved 
while suffering under brutal political regimes. 
 
Spiritual authoritarianism was also seen in John 
Paul II’s attempt to suppress discourse on gender 
equality which, in turn, deprived the Catholic 
world of the gifts women would bring to church 
leadership. His stance against lesbian, gay, bisexual 
and transgender (LGBT) people places him in 
complicity with local churches and governments 
who continue to deny the civil and moral equality 
of LGBT persons. Additionally, his repeated 
denouncements of condom use complicated the 
moral choice of millions around the world 
attempting to prevent the spread of HIV/AIDS 
and promote sexual health. 
 
The International Movement We Are Church believes 
that beatification and ultimately sainthood should 
not be measured by whether a “miracle” can be 
attributed to a particular person, but rather, 
whether someone’s life truly embodies the values 
of Christ who sought, not power, but the well 
being of God’s people. 
 

CCC member Michael Hornsby-Smith has written 

two books which will be of interest to our 

members. The first is Reflections On A Catholic Life, 

an autobiographical account of living in our 

contemporary church. The second is Parish Still 

Alive, the story of Michael's own parish after 

Vatican II. Each are £9.99 plus £1.99 p&p. Both 

will be reviewed in the next Renew. You can order 

them at: www.fast-print.net/store.php or your 

bookseller. 

Binding - continued from page 19 

comprehend” meaning knowledge of the fountain 

source of life and purpose beamed into this world by 

the revelation made known to us through Jesus 

Christ. That knowledge can inform and bless our 

every action and just like the energy from the sun 

beamed across the emptiness of space without 

which our planet would die, so too does the light of 

God feed us, inform us, bless us and keep us. It is a 

gift already freely granted but for those seeking 

wisdom, not knowing what will come of it, it is a gift 

which should never be taken for granted. 
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Pope Benedict on Condoms 
 

Martin Pendergast 
 

Why am I not surprised that Benedict XVI has 
edged away from the Vatican’s previous opposition 
to the use of condoms in HIV prevention?  The 
answer might be that this pope is, above all else, a 
theologian. While his grassroots pastoral 
experience is as limited as his academic record is 
huge, he is strongly aware of the centrality of 
‘development’ as a key principle of all Catholic 
teaching. This enables the Catholic hierarchy to 
forbid something one day, and make it compulsory 
weeks later; for a pope to assert in doctrinal 
statements, “as my venerable predecessors have 
always taught,” when patently they have not. 
 

So what is Benedict’s track record? Shortly after his 
election as pope in 2005, he addressed a Rome 
Diocesan conference on the family. Even if the 
application of his remarks seemed to be 
inconsistent, he delicately overturned John Paul 
II’s ‘theology of the body’, indicating principles of 
‘humanisation’ rather than ‘idealisation’ in the 
realm of sexuality. He returned to this in 
comments on his flight to Africa in March 2009, 
when he spoke about “the humanisation of 
sexuality”. The media then picked upon his 
apparent rejection of condom-use in HIV 
prevention, rather than understanding the more 
affirming theological context on which Benedict 
was reflecting. While journalists constantly 
attributed explicit condemnation of condom-use to 

John Paul II, he never used the word, and it was 
the present pope who first spoke explicitly about 
their role in HIV prevention, even using the 
colloquial Italian word for ‘condom’, speaking 
about condoms as a means of HIV prevention, not 
as a birth-control method. 
 
Those who have dealt with the pope, both as 
Prefect of the Congregation for the Doctrine of 
the Faith and as Bishop of Rome, affirm his 
readiness to listen and engage in argument, rather 
than pontificate vociferously, unlike his 
predecessor. Some Catholic theologians suggest 
that Cardinal Ratzinger moderated the language of 
CDF documents on homosexuality, written not by 
him but by other Vatican officials, as well as 
clarifying previously harder-line criticisms of 
liberation theology. In 1999, Ratzinger affirmed, 
during an informal in-flight conversation with 
Sister Jeannine Gramick who was under CDF 
investigation, that her conscientious dissent on 
pastoral ministry with lesbian and gay Catholics did 
not fall within the scope of the church’s 
excommunicable offences. Despite fundamentalist 
Catholics in the UK, opposed to better-informed 
pastoral ministry with lesbian, gay, bisexual and 
transgendered Catholics, baying for 
condemnations, no such criticisms were made 
during the recent papal visit, nor indeed were 
matters of sexual ethics or same-sex unions even 
mentioned. 
 
Do Benedict’s comments indicate a radical change 
in Catholic HIV prevention policies? I think not. 
What is obvious is that Catholics and agencies 
working in development, HIV prevention and 
support, will heave a sigh of relief that they do not 
have to keep looking over their shoulder as 
conservative Catholics try to undermine their 
comprehensive HIV strategies. The evidence-based 
and comprehensive approaches by agencies like 
Caritas Internationalis now have a papal endorsement.  
 
Unforeseen implications may have been drawn 
from the papal interview in so far as the German 
word for prostitute is a masculine noun whereas in 
Italian it is feminine, so the pope might well have 
intended broader gender inclusion that would 
embrace sero-discordant couples, where one 
person is HIV positive and the other not, whether 
within marriage or not. What is not in doubt in any 
of these comments, including those on the need to 
ponder sexual ethics issues more deeply, is that the  
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pope seems to be endorsing the principle of 
Catholic moral theology known as ‘gradualism’.  
 
Heavily criticised by John Paul II in his 1993 
encyclical letter, Veritatis Splendor, this approach 
recognises that moral decision making is a step-by-
step process. Progressive Catholic theologians, 
including bishops and cardinals, have applied this 
principle to a range of sexual ethics questions, 
including HIV issues, civil law and abortion, and 
sexual orientation law reform. Who knows, 
perhaps this might open the door even to a direct 
papal dialogue with the victims of abuse, people 
living with HIV, and God’s lesbian, gay, bisexual 
and transgendered daughters and sons? 
 
Returning from El Salvador on the day the papal 
remarks   were    leaked,  I   was   reminded  of  the 
Contrasida Project, directed by a remarkable 
American nun who is also a physician. Although 
supported by Catholic development agencies 
around the world, Contrasida1 was forced to cut its 
links with the San Salvador Archdiocese, during 
the tenure of its previous conservative Archbishop, 
because it adopted a comprehensive prevention 
programme, choosing to work alongside secular 
HIV groups and those working with the gay and 
trangendered communities. Such projects have 
more than enough burdens to carry with the lack 
of financial resources, readily available and 
effective medications, and suitable premises, 
without the church’s pastors heaping on more.  
 
Addressing the newly-created cardinals this past 
weekend, the pope reminded them of the role of St. 
Peter to strengthen his sisters and brothers in faith. 
In his comments on HIV prevention and sexual 
ethics, he appears to have responded to another 
biblical injunction: to lift burdens from those who 
might be heavy-laden.  
 
Martin Pendergast co-founded Catholics for AIDS 
Prevention & Support and is a Trustee of NAM-
AIDSMAP.  The above appeared in the website of The 
Guardian, 22 November 2010 
  
1 www.fundacioncontrasida.org 

Tunisia, Egypt . . . which is next?    The 

Vatican?.  

Truth is never static 

 

Adrian B. Smith 

 

The Church’s theology has been through a number 

of shifts since it was presented by the Fathers of 

the Church. In the 13th century St Thomas 

Aquinas re-thought it in Aristotelian terms. Then 

came along Copernicus and Galileo in the 15th 

century removing mankind as the centre and final 

point of creation and situating us in a vast 

Universe with no central point. Nearer our own 

times, Darwin, 19th century, with his proposition 

of evolution has challenged the Church’s theology 

once more, but this time the Church is not yet 

taking up the challenge of its implications 

The evolution of our 

understanding of Truth 

is a human imperative. 

Even within the Old 

Testament Scriptures 

we find an evolution in 

the Hebrew’s percep-

tion of God. The God 

of Joshua not only 

allowed but ordered the 

genocide, mass murder of children and land-

grabbing (Jos.8:18-22, 11:6-22), whereas the God 

of the prophets required “kindness and not 

sacrifice, the knowledge of God rather than burnt 

offerings” (Hos. 6:6, Amos 5:12-21, 8:4-6). 

We have to understand all Christian truths in the 

context of the Big Picture. The Big Picture is of 

our Universe as presently understood by us. That 

is, a Universe which is an evolving Universe. As St 

Thomas Aquinas put it: “A mistake in one’s 

understanding of Creation will necessarily cause a 

mistake in one’s understanding of God.” 
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In his encyclical Humani Generis of 1950 Pope Pius 

XII wrote: 

The faithful cannot lend support to a theory [polygenism] 

which involves either the existence on this earth, after 

Adam, of true men who would not originate from him, as           

the ancestor of all, by natural generation, or that Adam 

stands for a plurality of ancestors. 

But then he goes on to make the same mistake that 

was made by the Bishops at the time of 

Copernicus. Namely, that science cannot be right 

because it is contradicted by Scripture and 

Tradition. He writes: 

For it is not at all apparent how such a view can be 

reconciled with the data which the sources of revealed truth 

and the documents of the Church propose concerning    

Original Sin, namely that it originates from a sin truly 

committed by one Adam, is transmitted to all through 

generation and is in each, proper to him. 

This, despite the fact that already in 1948 a public 

letter sent from the Vatican to Cardinal Suhard 

stated that it was no longer necessary to teach that 

Adam and Eve were historical figures. Which was 

St Paul’s belief: “As sin came into the world 

through one man….” (Rom. 5:12-19) 

However, the penny does not seem to have 

dropped. Pope John Paul II, addressing the 

Pontifical Academy of Sciences as late as 1996 said, 

while acknowledging the fact of evolution: 

Today, almost half a century after the publication of the 

Encyclical [Humani Generis],  new knowledge has led to 

the recognition of the theory of evolution as more than a 

hypothesis. However, the belief that Adam and Eve were 

not two individual human beings from whom all human 

beings descended does contradict what the Church teaches. 

Any hypothesis to the contrary would undermine Christian 

belief in the nature and transmission of Original Sin. 

And there is the rub. To have to accept, in the light 

of evolution, that there never was a more perfect 

period from which humanity “fell”, puts into 

question not only how sinfulness entered the 

human condition – which no one can deny - but 

the Pauline understanding that Jesus saved 

humanity from that condition by a blood sacrifice 

on the cross. 

The Catechism of the Catholic Church (1994) warns of 

just that: 

[The Church] knows very well that we cannot tamper with 

the revelation of Original Sin without undermining the 

mystery of Christ. (No.389). 

The account of the Fall in Genesis 3 uses figurative 

language, but affirms a primeval event, a deed that took 

place at the beginning of the history of man. Revelation gives 

us certainty of faith that the whole of human history is 

marked by the original fault freely committed by our first 

parents. (No.390) 

So we are back to basing Truth on what is 

understood to be Revelation instead of facing up 

to today’s scientific knowledge. All aspects of life – 

plant, animal, human – are reshaped by evolution. 

The priest scientist, Arthur Peacocke writes in his 

book Explanations in Science and Theology: 

There is no sense in which we can talk of a past perfection. 

There was no golden age, no perfect past, no original perfect 

individual Adam from whom all human beings have now 

declined. What is true is that humanity manifests 

aspirations to a perfection not yet attained, a potentiality not 

yet actualized, but no original righteousness. Sin, which is 

real, is about us falling short of what God intends us to be 

and is concomitant with our possession of self-consciousness, 

freedom and intellectual curiosity.  Classical conceptions of 

the Fall and of sin that dominate Christian theologies of     

Redemption urgently need reinterpreting if they are to make 

sense to our contemporaries. 

And to so many of our Christian contemporaries 

the myth of a Fall and of an Original Sin 

committed by an Adam figure makes no sense in 

the light of evolution. 

Even St Thomas Aquinas conceded that Faith had 

to be expressed in terms of our contemporary Big 

Picture: “People cannot give consent in Faith to 

what is proposed to them unless to some extent 

they understand it” (II-II, q.8, a.8, ad.2) 
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The Church is afraid of giving people permission 
to think in new ways, and yet many Christians are 
intuiting that the old paradigm of Fall-Redemption 
no longer rings true in the light of our evolution. 
In fact our preachers are not even sharing with the 
faithful the latest biblical scholarship. 

Such a shift from myth to reality will require the 
re-writing of many of our popular hymns and the 
re-wording of our Eucharistic prayers to emphasise 
the fellowship meal of the Last Supper rather than 
the sacrifice of Calvary. 

We must not be afraid to embrace uncertainty, to 
live with doubt, because the human understanding 
of Truth is never static. No one but God (not even 
the Church) possesses the fullness of Truth. 

The Church’s mission is not to make people 
religious but to enable people to become fully 
alive, as this indeed was the mission of Jesus: “I 
have come in order that you might have life – life 
in all its fullness” (John 10:10). The idea is neatly 
said by St Augustine of Hippo: “Salvation is God’s 
way of making us real people”. Jesus was not 
interested in what we label as “Christianity”, but in 
God and people. He proclaimed a new “Way” of 
living, not a new religion. 

The Jesus event took place, not to reverse a past 
state, but to present a new way to grow, to raise 
humanity to a higher state of consciousness. He 
was the greatest religious evolutionary! We see this 
present in the life of Jesus himself: a person of 
complete integrity, utterly without self interest. 
Through his living this way he enabled us to grow 
from self-consciousness – our survival instinct – to 
universal consciousness: to realize that we all 
partake in one consciousness which is Christ 
consciousness: to realize our divinity. As St 
Athanasius said, “The Word became human so 
that we might be deified” (De Incarnatione 54) 

I read about an Eskimo hunter who asked the local 
missionary priest, ‘If I did not about God and sin, would I 
go to hell?’ ‘No’, said the priest, ‘not if you did not know.’ 
‘Then why,’ asked the Eskimo earnestly ‘did you tell me?’                       
Annie Dillard 

Compulsory celibacy 

A letter to Archbishop Nichols 

John Mackrell 

jqcmackrell@hotmail.com 

 

Thursday 20th January 2011  

Dear Archbishop Nichols, 

As a Catholic layman, I am one of many who are 
concerned about the continuing insistence on 
priestly celibacy.  The inexorable decline in the 
numbers of parish priests, with resulting 
amalgamations of parishes, is already depriving 
some of the elderly and infirm of the Eucharist – 
the much needed spiritual food of the faithful.  
Without the prompt abolition of compulsory 
celibacy the situation bodes to get worse. 

Virginity has long been a traditional spiritual path 
for an elite minority of Christians.  Yet from the 
very beginnings of Christianity, the majority of 
apostles and presbyters appear to have been 
married.  Witness St Peter himself and the husband 
and wife teams, whose work for the Church is 
recorded by St Paul.  It was after all, as late as the 
second millennium that compulsory celibacy was 
introduced to curb the loss of Church property, 
through becoming hereditary in clerical families. 
Enforcement, as today, proved more difficult. 
Many priests in the Middle Ages and later enjoyed 
the solace of their ‘hearth girls’. The practice was 
common enough for a Bishop of Constance in the 
fifteenth century to resort to a tax on hearth girls, 
as a useful source of revenue.  

We have now entered the third millennium and a 
reversion to the Church’s earlier practice of 
permitting individuals to make a personal choice 
between marriage and celibacy is surely overdue. 
The present situation in the Church would be 
laughable, were it less sad: a middle road between 
two irreconcilable opposites. It is best symbolised 
whenever  a  married  priest  and  former  Anglican 
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announces, perhaps with tears in his eyes to an 

equally tearful congregation, that Fr X, whom 

everyone loved, ‘has had to leave the priesthood to 

get married’. 

 

These tragedies, which harm both Church and 

individuals, could be healed if Church leaders came 

to terms with the findings of modern psychology. 

Such a proposal may sound dangerously heretical.  

Yet, no challenge is intended to eternal truths - just 

an appeal for a closer understanding of the human 

nature, which we all share and with which the 

Church is destined to work.  A common 

justification for celibacy is that it spares clerics 

from the distractions of married life, in order to 

allow them to direct all their energies towards 

ministering to the faithful.  However appealing the 

idea, in practice what works for a small minority, 

seldom holds for the rest. Who would seriously 

claim that married clergy in the Church of 

England, from the Archbishop of Canterbury 

downwards, are any less spiritual or less effective 

as pastors than their counterparts in the Catholic 

Church?  On the last point the evidence tends to 

point the other way.  Married Protestant ministers, 

aware of the challenges of family life, are surely 

better equipped to counsel the laity on marital 

matters, while the vicar’s wife often makes her own 

useful contribution to the running of the parish.        

As for the effect of compulsory celibacy on  

individuals, it is difficult to evaluate, given the lack 

of research - itself hard to justify in a Church 

preoccupied with the welfare of its members. The 

starting-point for any inquiry is the run-down 

character of many parishes across the country:  the 

lack of community feeling, as shown by 

unenthusiastic participation in the mass, lack lustre 

singing and tepid socialising after mass.  In such 

cases the celebrants come across as good people, 

but all too often uninspiring communicators, who 

are barely credible as bearers of ‘the Good News’.  

Another long-term depressant is the Church’s 

failure to harness the inspiration of Vatican II, 

which in the 1960s briefly fired the spirits of the 

faithful. Wherever the truth lies, the part of 

compulsory celibacy in the Church’s decline has 

been largely ignored.  Yet, it is well known that 

many youths are deterred from entering the 

priesthood by the compulsion to remain celibate.  

The Church’s failure to recruit the young must 

surely be the principal reason why so many 

parishes are bereft of priests. Other  parishes stand 

empty because priests have applied for laicisation 

in order to marry.  As a Vatican II Catholic, I have 

met many inspiring former priests, whom the 

Church can ill-afford to lose and are keen to return 

to service. On the negative side, it seems likely that 

clerical sexual abuse is related to compulsory 

celibacy.  Many men need to express their sexuality 

and when natural forms are forbidden them, are all 

too likely to resort to unnatural practices.  More 

difficult to measure, but probably considerable, is 

the effect on men of restraining their sexual 

appetites.  It seems reasonable to suppose that the 

emotional energy employed in suppressing sexual 

desires is siphoned away from other areas 

including their pastoral work.  That could explain 

why more elderly clerics than in other professions 

appear to be prematurely exhausted, not to say 

‘burnt-out’. 

How many mistresses does it take to make a 

mockery of compulsory celibacy?  Clandestine 

sexual relationships by their very nature are 

impossible  to  count,  although  some  think   that 
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worldwide nearly one priest in three is in a sexual 

relationship. The pattern differs enormously from 

country to country. In England the figure appears 

to be very low, while on the Continent, especially 

Austria, there seem to be many more priests in 

relationships. The ecclesiastical authorities have 

difficult choices to make.  Strict enforcement of 

celibacy, coupled with the usual obsessive regard 

for the Church’s reputation, sometimes leads to 

cover-ups with pressure on the priest to abandon 

his mistress and the woman to have an abortion – 

a train of events, once discovered, actually 

blackens the Church’s reputation.  Many Catholics 

remember the sad case of Ireland’s Bishop Casey, 

who to avoid embarrassment to the Church and 

himself, deserted his mistress and disowned his 

son, who suffered truly pitiable distress. Tolerance 

of   the   clergy’s   irregular  unions,   especially    in 

communities which support them, causes far less 

suffering to everyone - canon lawyers apart.  

There are welcome signs that even the Vatican 

appears to be aware of the harmful effects of 

compulsory celibacy.  Recent events in Britain 

presage a shift towards at least a loosening of the 

ban on clerical marriage, if not its actual 

abrogation.  The difficulty of reversing the Second 

Lateran Council’s ban on clerical marriage, despite 

many stormy episodes since 1139, cannot be 

exaggerated.  Benedict XVI appears to be acting 

with so much prudence that it almost counts as 

guile.  First married ministers from the Church of 

England were invited to join the Church of Rome.  

In 2011 a whole ‘ordinariate’ has been established 

to facilitate the secession of Anglican bishops – 

usually married – and their congregations to enter 

the Catholic Church, while retaining their own 

liturgy.  In the light of these changes, not to 

mention the recognition of a married priesthood of 

the Orthodox Churches in communion with 

Rome, compulsory celibacy only for those whose 

first ordination is in the Catholic Church, is surely 

anomalous. The way seems to have been prepared 

discreetly by the Pope for the eventual abolition of 

compulsory celibacy.       

Many Catholics, especially those in the widespread 

network of Renewal Movements, are very excited 

by the recent papal easing of the onerous demands 

of compulsory celibacy.  We understand that our 

views have been shared for some time by bishops 

in the hierarchy.  Your illustrious predecessor, 

Cardinal Basil Hume, is widely considered to have 

applauded the influx of married Protestant pastors 

into our own parishes, partly because it 

accustomed parishioners to the presence of 

married priests in their midst.  The Cardinal’s 

support would certainly square with my 

recollection of Fr Basil’s wide sympathies, when I 

was honoured to be his pupil in the scholarship 

History set at Ampleforth.  I also recall that when 

the Cardinal came to talk to the undergraduates at 

London University’s Westfield College, where I 

was a lecturer, he was asked whether he supported 

the ordination of women priests.  Although he said 

he did not personally favour it, he emphasized that 

the current arrangement (and presumably also 

celibacy) was not an issue of dogma, but of Church 

discipline and was therefore open to change.        

 

May I express the hope, on behalf of the large 

constituency of Catholic Renewal Movements, that 

your lordship and the other bishops will support 

the rescinding of compulsory celibacy. 

Yours sincerely, 

(Dr) John Mackrell 
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Renewing Ministry 

Martyn Atkins 

Vocation is finding a purpose for being in the 
world that is related to the purposes of God. 

                                                     Walter Brueggemann 

Challenging Cuba 

In late 2005 I spent some time in Cuba. The 
Methodist Church in Cuba is experiencing 
significant revival, and it was marvellous to be 
with Christians so vital and passionate about 
their faith and to participate in the kind of 
inspired meetings that most only read or dream 
about. Their recent story is wonderful and I retell 
some of it here, as it sets out some of the themes 
that rumble throughout this chapter. 

In the months after Fidel Castro came to 
power in 1959 many things changed in Cuba. 
Two changes particularly affected the life of the 
Methodist Church there. The first was that all the 
buildings were confiscated, technically becoming 
the property of the state. In humble churches in 
the countryside this made little practical difference, 
but some of the grander, colonial church 
properties in Havana, Santa Clara and in other 
cities were actually taken from the 
congregations and ‘put to good use’. I preached 
in one such building shortly after it had been 
returned to the Church. Once fine and regal, it 
would have been condemned as dangerous by 
British authorities after 40 years of being used as a 
storage depot by the authorities. The second 
change was that around three-quarters of the 
ordained ministers caught a boat or plane and 
left Cuba, most making the short but significant 
journey to Florida. By the early 1960s then, the 
Cuban Methodist Church had no properties to 
call its own and virtually no clergy to lead it. 

What happened over the next three decades or 
so is best recounted by stories. Many gave up 
going to church as the prevailing atheistic political 
climate removed the need for nominal 
Christians to persist in the practice. Cuban 
Methodism became lay-led, mostly meeting in 
homes where family living space doubled as a 
sanctuary.   To  my  knowledge  no formal records  

were kept and therefore one can only guess how 
many met in this way, possibly as few as 2,000 or 
3,000 - this on an island over 800 miles long. By 
the 1990s, so the stories go, the lay leaders (both 
men and women – Cuba’s political philosophy 
has produced an egalitarian view of both sexes as 
simply ‘workers’) began to pray earnestly about 
the future. They were getting old and tired. The 
Lord must either prepare them for death or 
renew them. 

Slowly, but discernibly, the leaders began to be 
approached by young couples, often with infant 
children. The couples wanted to talk. They were 
content with the political regime and proud of 
Cuba, but they had questions. ‘If it is society alone 
that matters, then why do we feel so committed 
to family?’ they asked (Cuba has one of the 
highest divorce rates in the world). ‘If there is no 
God, then why do we feel these longings to believe 
there is?’ they asked. ‘You’ve come to the right 
place’ said the lay leaders, and they befriended 
them and led them into the Christian faith and its 
family. 

Two important things then happened. First, the 
new young Christians were natural evangelists 
and the church groups began to quickly grow. 
Second, the old leaders quickly handed on the 
leadership of these churches and served as 
mentors to a new generation of lay leaders. Since 
the mid 1990s the Church has continued to grow 
in this fashion - and at some pace. During my visit 
I was proudly taken from place to place where 
both ‘churches’ and ‘misiones’ flourished. ‘Misiones’ 
are small mission churches planted in the homes 
of a Christian family as part of a deliberate policy 
by the sending ‘churches’ to provide a Christian 
community in every district or village or street. 

The main reason for my visit, however, was not 
ecclesial sightseeing. I had been invited by the 
Bishop to help respond to a need. A nice need, 
of a kind many Christian leaders would love to 
have. Bishop Ricardo now had hundreds of 
men and women leading ‘misiones’ all over Cuba, 
mostly untrained, many who felt the call of God 
to ordination. The lovely, historic, ecumenical 
theological seminary simply could not cope with 
the numbers involved and the waiting list was 
becoming many years long, so he was gathering 
them together periodically for crash courses in 
basic training  for  ministry.   In spite of the  large 
numbers  of  lay   pastors,  entry   into  this  basic 
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training was not without its demands. The Bishop 
and others interviewed each person 
experiencing a call to ordination and it was 
expected that they could ‘demonstrate their call’. 
This ‘demonstration’ was effectively the 
rehearsing or production of a CV, a resumé of 
the ‘misiones’ they had planted thus far, and 
testimonies from their members about their 
godly life and effective leadership. They were 
called to ordained ministry because they could 
plant and lead churches and nurture Christians, 
and had done so already. 

Often when I tell the story of the Cuban 
Methodist Church to British congregations or 
conferences, I conclude, ‘So we now know how 
renewal of the Church will happen: close all 
your buildings and sack all your ministers!’ It is 
meant to be a joke! Of course, it is silly to 
suggest that what is happening in Cuba can be 
exported elsewhere, lock, stock and barrel. On 
the other hand I believe the Cuban Church has 
crucial clues for us in relation to the renewal of 
inherited and transitioning churches in the West. 
Many of these clues relate to the perceived 
ministry of the whole people of God, about laity 
and clergy, about leadership and training. These 
are the issues with which this chapter mainly 
deals. 

[This passage is from chapter 9 in Martyn Atkins’  book 

Resourcing Renewal, (London: Epworth, 2010) and is re-printed 

here with permission.] 

________________ 

LIGHT OF THE WORLD 

by Philip Binding 

We all know what light is, don’t we? Well, no we 

don’t. There are very many surprises it presents us 

with when we delve into the subject. For instance, 
light is invisible and everything we see is simply a 

reflection of what light bumps into; moreover, 

colours (without which we would see the world as 

colourless in both senses) are subordinate parts of 

the light spectrum which bounce off different 

coloured objects at different frequencies, other 
parts of the spectrum having been absorbed by the 

object. The “colour” we call white is simply an 

equal mixture of the three different frequencies 

reflected onto our retinas stimulating the different 

colour sensitive cells which make up the retina. 

Another surprising fact is that the speed of light 
varies according to the medium through which it 

passes. If it passing through a vacuum its maximum 

speed has been calculated as 186,000 miles per 

second, but its speed can be dramatically slowed 

(even stopped altogether) according to different 

substances put in its path. 

Black is the opposite of white, as we well know, but 
it would be more accurate to describe it as the 

absence of reflected light since the object to 

which the light is directed absorbs all the 

frequencies, reflecting nothing,. The object - if 

there is one - is there even if we cannot see it. We 
are inclined to judge whether a black “hole” is an 

object or not by relating it to the context of 

colours adjoining it but it could be the darkness of 

outer space. Thus it is true to say that light informs 

our consciousness and its absence does nothing for 

us. 

Human understanding has become more developed 
- or so it would seem - than it has ever been 

throughout the history of our planet but even so we 

are far from truly understanding some of the 

astonishing mysteries within which we work out 

our lives. Sensible people do not devalue the 
importance of knowledge but as Doctor Johnson 

wisely remarked almost 300 years ago “Mankind have 

a great aversion to intellectual labour; but even 

supposing knowledge to be easily attainable, more 

people would be content to be ignorant than would 

take even a little trouble to acquire it”. It is all too 
easy to take things for granted, to “eat, drink and be 

merry for tomorrow we die”. Some people scoff at 

acquiring knowledge, excusing themselves by saying 

that they don’t see any point in it or what good can 

come of it and it is a question not easy to answer, 

because you only find out after you have learned 
something and then succeeded in putting it to good 

use. 

One of the best uses for knowledge about the 

properties of light is its ability to help us 

understand better what is meant by what Scripture 
calls the “light of the world” ... “The light that shines 

in   the    dark,    a   light   that   darkness  could   not  

                                             continued foot of page 10  
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BOOK REVIEWS 

Martyn Atkins, Resourcing 

Renewal: Shaping Churches 

for the Emerging Future. 

Epworth Press, 2010. 

Since I live in a Methodist 

Sheltered Housing Home, I was 

particularly interested in this 

book, written by a Methodist, 

currently General Secretary of the 

Methodist Church in Britain.  

Naturally the context is 

Methodist. Naturally I was 

looking for Catholic parallels in 

what he prescribes, but found 

very few. One is in 

acknowledging the decline of his 

Church, “more tired and older in 

its membership”. Truly, he says 

the Church is for mission, to 

further the mission of God. 

He warns against promoting the 

Church for the church’s sake, i.e. 

to get people in: its outlook 

should be the Kingdom, not the 

Church. 

I found a few choice quotations 

applicable equally to the Catholic 

Church: “It’s time to go back to 

the drawing board and begin to 

reconceive Church as a by-

product of following Jesus rather 

than as a multinational with a 

Gospel franchise” (Mike Riddell). 

(p.167) This reminded me of 

Buckmaster Fuller’s quote: “You 

can never change things by 

fighting existing reality. To 

change something, create a new 

model which makes the old 

models obsolete”. 

Again: “The greatest risk facing 

the Church today in the West, 

comes not, ultimately, from 

contemporary culture, from 

increasing frailty and margin-

alisation, from secularism, or even 

from the disinterest and 

aggression of increasing swathes 

of our pluralistic society. The 

greatest risks facing the Church 

today involve entrusting itself to 

the God of mission and following 

the leading of the Spirit. The 

Church must decide anew 

whether to risk believing the 

Gospel and choose to live by it. It 

must risk placing itself in the 

hands of its rightful owner. It 

must risk participating in God’s 

mission and pursuing the 

Kingdom.” 

“They (the congregation) seem to 

think that the people exist to 

maintain the ministers [read 

priests] and the ministers just 

exist to do everything for the 

people. It’s as if the minister is a 

sort of church butler, who 

ensures that all the household 

jobs get done and that everyone’s 

need is catered for, whilst the 

church family take their leisure or 

indulge in whatever takes their 

fancy.” How true of so many 

Catholic parishes! 

Finally: “Many leave the Church 

in order to pursue a more vibrant, 

meaningful and profound 

expression of Christian faith and 

life.” 

While the author gives an overall 

view of church-going (or not) in 

Britain, there is little that can be 

applied directly to the Catholic 

parish situation that would be 

helpful for its renewal. 

  Adrian B. Smith 

[See p17 of this edition of RENEW for 

an extract from this book.] 

Anthony Grimley and Jonathan 

M. Wooding, Living the Hours 

– monastic spirituality in 

everyday life, (Norwich: 

Canterbury Press, 2010) pb, 194 

pp, £14.99 

Benedictine oblates, seculars (lay 

and clerical) who seek to follow St 

Benedict's rule in 'the world', were 

estimated to be around 25,000 in 

2008, 11,000 of them in the USA.  

Writers on the Rule of Benedict for 

seculars, like Esther de Waal and 

Joan Chittister, are well-known.   

 

On the other hand, Regnum Christi, 

the lay movement founded by 

sex-abuser Fr Marcial Maciel, 

claims some 60,000 members 

today, although some believe the 

cult-like movement is losing 

members since the exposure of its 

founder as a criminal fraud.  

Gordon Urquhart in his The Pope's 

Armada (Bantam, 1995) provided 

details of some other ‘new 

movements’  in  the  Church such 

as Opus Dei (79,000 members in 

1993), Focolare (some 80,000 in 

1995), the  Neo-catechumenate  (with 
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around a million members) and 

the  mainly  Italian  Communion and 

Liberation.  Are secular followers 

of Benedict different from these 

enthusiasts? 

In fact Grimley makes a 

distinction between followers of 

Benedict who are connected with 

a monastery (like oblates), who he 

feels sometimes opt for a soft 

escapist option (p 61), and those 

who are not.  He sees inspiration 

for these latter followers of 

Benedict in Bonhoeffer and the 

moral philosopher Alasdair 

MacIntyre (p 43ff). 

Anthony Grimley is a layman and 

founder in 1998 of Monos (see 

monos.org.uk), a resource centre 

for the study of secular 

monasticism based in Leicester-

shire. After seven years living in a 

community in Northumbria he is 

now involved in ‘the Little 

Community of John and Mary’ in 

Coalville in Leicestershire.   His 

co-author (of only the first two of 

the seven chapters in the book), 

Jonathan Wooding, is a lecturer in 

church history at the University of 

Wales.   There are annual 

workshops organised by Monos 

on ‘secular monasticism’ and this 

reflects the growing influence of 

St Benedict’s thought in the UK, 

as evidenced by the growing 

international oblate movement. 

I have to declare an interest as an 

oblate myself of Douai Abbey 

near Reading. I am willing to 

accept that a book written in the 

sixth century can make an 

important contribution to how we 

live our lives in the twenty-first. 

Wooding gives an historical over-

view of traditional monasticism 

and then looks at varieties of 

‘secular monasticism’ today.   The 

following five chapters by 

Grimley are an attempt to 

expound that Benedictine 

spirituality for seculars rather than 

for monastics.  He suggests that 

the aim is to 'aid the human 

return journey to God', to 

becoming a 'full and healed 

human being'.  Benedictine 

spirituality is Gospel-based and 

counter-cultural.  In a world 

where people live on a treadmill 

of consumerism, work and career, 

feeling good and self-gratification, 

he sees Benedictine values as 

attractive options:  repentance, 

humility, compassion, hospitality, 

study, commitment, sacrifice, 

silence, reflection, work/leisure 

balance, community/family, man-

ual work and common prayer are 

just some.  I found his exposition 

convincing. 

In Appendix 2, Grimley gives 

examples of the liturgical hours as 

celebrated at his community in 

Coalville. To this writer they seem 

disappointingly jejune and div-

orced from the traditional Bene-

dictine office, even the reformed 

vernacular versions used by 

monasteries today.   ‘Those who 

lean on Jesus’ breast hear the 

heartbeat of God’ (p 183) reminds 

me more of Patience Strong than 

Benedict.  I believe this book will 

assist its readers to be enriched by 

its suggestions for how one might 

live one’s life today and to 

discover what relationship they 

have to a sixth century abbot. 

                 Simon Bryden-Brook  
 

Sheila Cassidy, Confessions of a 
Lapsed Catholic, (London: DLT, 
2010) pb, 180 pp, £14.99. 

The title of this book leapt off the 

page at me. It confirmed to me 

that I am not alone and that there 

are others finding different ways 

of relating to God after half a 

lifetime of “Catholic-shaped” 

formation and worship. Right 

from the start Sheila 

acknowledges the “invisible 

thread” by which Catholics are 

tied to the church…once a 

Catholic always a Catholic! Some 

things may be missed, but others 

are gladly ditched for more 

personally-relevant, life-affirming 

practices. I was quietly shocked to 

read a confession I have guiltily 

harboured for several years: that 

“God is to be found outside the 

church even more than in it.” 

This was the declaration that drew 

me into the book.  

The style of the book is chatty, as 

if you are sitting by the fire with 

Sheila after a bracing walk by the 

sea with her dogs, sharing her 

wisdom and the experiences 

which brought her to this place 

and time. Serious issues come up; 

the relevance of the Eucharist; the 

formation of priests; the attitude 

of the church to women and 

homosexuals. At no time does she 

throw out the baby with the 

bathwater, but makes it quite clear 

that she is still a Christian who 

believes firmly in a God whose 

creation emanates out of love and 

whose son is the one she has 

chosen to follow. It is no longer 

shocking to hear God referred to 

as “She” and it is liberating to 

read someone who is at home 

with this but who at the same 

time has not been forever put off 

a loving Father God by a 

patronising, patriarchal church. 
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In the first chapters of the book I 

found much that resonated with 

me and to which I could say a 

hearty Amen. In particular the 

puzzle of how men and women 

whose lives were filled with 

religious practice (daily Eucharist 

and prayer) could turn into 

monstrous abusers. What hope 

have we for experiencing the 

presence and grace of God 

through the Sacraments when 

faced with this evidence? 

Obviously priests are in the direct 

firing line of this question, but 

also the likes of nuns who were 

abusing young girls at the 

Magdalen homes in Ireland. 

These issues caused Sheila to 

question deeply the relevance and 

efficacy of the Sacraments. She 

concludes that priests are men 

before they are priests and that 

priesthood has been given “an 

aura and mystery it does not 

deserve.” Jesus, after all, was not 

ordained and did not, when 

celebrating the “Last Supper” say 

who could and who could not 

receive the bread and wine. 

Rather, as Sheila says in her 

eminently practical way, he called 

us to love one another…we all 

have dirty, blistered feet.  

Sheila’s experience as a doctor has 

given her many opportunities to 

see the outrageous consequences 

of a church run by men who 

(supposedly) have no experience 

of intimate human relationship. 

Their castigation of homo-

sexuality and expectations of 

women who are not allowed to 

practice birth control reveal an 

appalling lack of humanity. I have 

always thought that the whole 

point of the incarnation was to 

show us how to live in right 

relationship with one another and 

that we are drawn to Jesus 

because we see and sense through 

the scriptures his passionate 

desire to relate with us. Someone 

with Sheila’s experience can open 

our eyes to the smallness of the 

church’s teaching.  

Many of Sheila’s comments on 

her childhood rang bells with me, 

in particular the notion that 

Catholics were somehow super-

ior! Many readers will have similar 

memories and “aha” moments 

when reality sinks in. A wonderful 

line stands out for me...that the 

world is not divided between 

believers and non-believers, “but 

rather into those who love and 

those who don’t or can’t.” I don’t 

know if the soul can ever escape 

its roots but Sheila makes it clear 

that it is possible to grow on 

those very same roots, having 

radically pruned, fed and watered 

them. This is where the book 

becomes much more personal 

and readers will be encouraged to 

explore their own love of others, 

of poetry, scripture (and not just 

the Jewish and Christian texts), 

nature, the planet and, not least, 

of animals. Here they will find a 

God longing to relate to them and 

to reveal to them who they are.  

In all things, big and small, Sheila 

encourages us to have a sense of 

wonder. How small are we, how 

great is our God and how 

awesome that we can live lives full 

of God’s presence, whichever way 

we turn. When I was 

excommunicated by the Catholic 

Church I spent several years in 

the wilderness, missing com-

munity and the liturgical calendar 

which had previously given my 

life shape. A turning point was a 

dream in which Jesus, the dancing 

Pied Piper, led his people out into 

a church without walls. I hope 

this book will help others 

discover that place. 

Tirke Linnemann Regan 

 

Alexander A. Di Lella, Daniel, A 

Book for Troubling Times, New City 

Press, 1997 232pp, £10.95 

Daniel is one of those few books 

of the Bible which has given us so 

many memorable stories. Who 

can forget Daniel in the Lions’ 

Den, or the Three Men in the 

Furnace, or Susanna and her 

seducers/rapists and many more?  

The Gospels refer to Daniel as a 

prophet, though the rabbis 

included his book in their 

Writings.  

Daniel is usually referred to as 

belonging to apocalyptic liter-

ature. Apocalyptic writing usually 

consists of divine disclosures 

made known through the agency 

of angels, dreams and visions. 

They can take various forms: a 

journey to another space where 

the secrets of the cosmos are 

made known; a survey of history 

leading to an eschatological crisis 

in which the cosmic powers of 

evil are destroyed, the cosmos 

restored and the righteous 

vindicated.   

This type of literature flourished 

in the Israel of between 250 BCE 

and 200 CE. The genre has not 

died out. There is a certain 

Christian apocalypticism develop-

ing in Israel even today. There are 

numbers    of   North    American 
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evangelicals who are committed 
to seeing the coming of the Son 
of Man in their lifetimes. This 
means that all Jews must return to 
Israel (there are one million who 
do not want to return). A third 
Temple must be built even if on 
the ruins of the Dome of the 
Rock which many orthodox Jews 
want to tear down. Efforts are 
being made to breed a red heifer, 
esteemed as the most perfect 
animal for sacrifice to God. 
Preparations are being made for 
Armageddon after which all of 
humankind will submit to the 
Kingship of Christ, or be eternally 
damned. This includes all Jews 
who will have to decide. 
Obviously, this makes for an ill-
defined alliance between Zionism, 
embodied today by Benjamin 
Netanyahu, and millions of US 
evangelicals including former 
President George Bush whose 
own time in office bordered on 
theocratic.  

The same can be said of 
apocalypticism in the United 
States. The best-selling author Hal 
Lindsay wrote in his The Late 
Great Planet Earth that the Bible 
contains over five hundred 
prophecies concerning the end-
time. These include the 
establishment of the State of 
Israel, the return of Jerusalem to 
Israeli control, the conversion of 
Africa to communism and the rise 
of a new Roman Empire in the 
form of the European 
Community.  Some time later 
Lindsay was invited to give a 
lecture at the Pentagon with the 
approval of President Ronald 
Reagan. The fear, of course, in 
geo-strategic terms, is that 
predictions like those of Lindsay 

tend to become self-fulfilling 
prophecies. It calls to mind the 
lines from Shakespeare: “In 
religion/what damned error but 
some sober brow/ Will bless it, 
and approve it with a text,/ 
Hiding the grossness with fair 
ornament” 

Father Alexander Di Lella, OFM, 
has offered us a spiritual 
reflection on the Book of Daniel. 
He hopes that our prayer, and the 
way we speak of God, can find 
some basis in Daniel, given that 
the times we live in do give 
grounds for thinking apoca-
lyptically, that is to say, to discern 
what in our society and culture  is 
destructive of the coming Reign 
of God and what new energies 
there might be to construct the 
Reign of God.   

Certain features characterise the 
prayer and attitudes of Daniel. 
Firstly, the Lord is a “great and 
awesome God”. He is to be 
feared — not as a god who 
inspires terror — but as a God 
whose grandeur surpasses that of 
any other god. Secondly, God 
alone saves. From the promise 
given in Genesis 3.15 through the 
experience of Exodus and on to 
the death and resurrection of 
Jesus, God shows Godself to be a 
God who saves because God 
loves his people. God is righteous 
and will act according to God’s 
nature of love and holiness. 
Fourthly, God is a just judge and 
will not let sin and injustice 
perdure. Finally, the Lord is a 
God of hope and mercy. This is 
the God of Daniel. The thrust of 
the book is that we too would 
situate ourselves in our 
apocalyptic world, alert to the 

ongoing revelation of God’s 
lordship over history and nature, 
and from there give witness, pray 
andcelebrate.  
 
                               Frank Regan 

__________________________ 

LETTER 

[The following letter was submitted to 

The Tablet but not published.] 

 
The Ordinariate 

 
Br. Martin's letter (8th Jan) 
recalled to my mind that when I 
was working in Zambia in the 
1960s the then Anglican 
Archbishop of Central Africa, Dr. 
Oliver Green-Wilkinson, told me 
that he would have no problem in 
joining the Catholic Church if his 
Anglican Orders were respected. 
Since the value of the statement 
of the Bull Apostolicae Curae of 
1896 is today open to question, it 
puzzles me why Anglican priests 
converting to Catholicism cannot 
be conditionally ordained, as one 
might conditionally baptise a 
convert. That way, both the 
integrity of the Anglican 
candidate and the requirement of 
the Catholic Church would be 
met. 
 
(Fr.) Adrian B. Smith, M.Afr.  

 

Our present ecological crisis, the 
biggest single practical threat to our 
human existence in the middle to 
long term, has, religious people 
would say, a great deal to do with our 
failure to think of the world as 
existing in relation to the mystery of 
God, not just as a huge warehouse of 
stuff to be used for our convenience.   

Archbishop Rowan Williams 
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LONDON SW1X 8JS 

Please send RENEW to: 

_________________________
_________________________
_________________________
_________________ 

You may/may NOT mention 
my name: 

Signed: 

_______________________ 

 

 
CCC’s WEBSITE 

If you have not visited our 
website recently, then do 
consider doing so. There is a 
very large collection of 
interesting articles by good 
writers as well as back numbers 
of RENEW.  Go to 
‘Information’.  There is also a 
full list of all CCC publications: 
www.ccc4vat2.co.uk 

 

E-MAIL ADDRESSES 

If you have not already done so, 
then please send the secretariat 
your e-mail address to be added 
to the list. 

 



EDITORIAL 

Did We Get What We Deserve? 

We have come a long way from before and since the failure of Northern 
Rock. In the early years of the new century there was a bubble boom in the 
form of rising house prices here and in the USA. Before that in 1989 the ‘Big 
Bang’ occurred in The City. Hungry US giants appeared and scented the 
blood of English financial expertise. All of a sudden there were power 
lunches, voracious headhunting and to-die-for salaries and bonuses. The old 
‘gentlemanly capitalism’ ethos which dictated that only Etonians dealt with 
otherEtonianswasobliterated.      
     The mess we are in is the making of a relatively small group of financial 
managers and sales personnel who fancied themselves ‘Lords of the Universe’. 
Our politicians were seduced and colluded. Their noses crinkled not a bit at 
the smell of dubious money. We have a very weak polity. How did such a 
relatively small group bring down our economy?  What ethical code or 
implicitmoralityguidedthem?                                       
       More grievously, our political ethos is in decay. We no longer have an 
implicit model of what a good and just society looks like, nor an ethical 
profile of a citizen fit to participate in that society. We seem to have gotten 
the leadership we deserve. The welfare budget will be cut by £18 billion. 
Charities are shutting down, choked by a lack of funding. Even the lollipop 
ladiesandmenwilldisappearintheirthousands.                                
     The nineteenth century philosopher Nietzsche once exclaimed, “What? 
Almost 2000 years and no new god!” Our Faith is challenged to move us 
toward an image of God which will somehow urge us to renew the face of 
theearth.                                                          
       Our churches are shrinking and disappearing. That is a good thing for it 
will permit creative Christians to think outside of the institutional box 
without the obstructions placed by a clergy milling around on the decks of 
theecclesiasticTitanic.                                                                 
      Those creative Christians will have found unexpected allies in the likes of 
Richard Dawkins and Christopher Hitchens. They have raised the God 
question. We are talking about God again, debating and arguing about her. 
ButwedonotdebateabouttheChurch. Anddoesanyonecare?                        
     Hence we see the increase of interest in spirituality that liberates from an 
asphyxiating institution whose women are choked by a clerical patriarchy, its 
children mauled by a disempowered clergy, its creative thinkers and doers 
stifled by a rigid authority, its gays condemned by a biblical fundamentalism 
and all of us cowed into silence and deference by our own acquired, knee-jerk 
reflextosay “Yes”.                                                         
     Our faith centres us in the human since God became human in his son. 
Our humanism is born from the words of Jesus when he said he had come 
that all would have life in abundance. Our humanism, therefore, is a hopeful 
one; but it is also tragic. It will force us to see the worst in ourselves. We have 
maltreated the Earth, gone to war, consumed more than a just share of the 
Earth’s resources etc. That tragedy has become systemic, at the heart of who 
weareandwhatwedo.                                                              
     God’s Eucharistic mission sending is for us. God sends us forth into her 
world. God is in us because we are in God and share in his life and thus in 
God’s divinity. God is with us, walking, running, dancing, towards the Reign 
ofwholiness, peace,justiceandfullnessoflife.  
     Every time we celebrate the Eucharist we state our firm hope that all 
creation will be transformed in the way that the food and drink on the altar 
are transformed into ourselves, the Body of Christ. Metanoia comes slowly 
and only God knows how it all will end. But beyond the tragedy we hear the 
words: “Courage. I have overcome the world.” 

Frank Regan 
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