
Introduction
My personal faith has taken me
through active participation in the
Church, periods of apathy and just
hanging on. I have been fortunate to
have been able to hold on to a strong
Christocentric belief. This central
belief has enabled me to learn to live in
a Church that I feel has moved away
from the central fundamental tenets of
what I believe the life of Christ was
about. I thought that after Vatican II we
would have seen greater courage and
openness but this has patently not been
the case, in fact the reverse. Currently
we seem to be moving backwards
rather than forwards. 
Christ came to redeem us, to overthrow
orthodoxy, the establishment of the day
and replace it with a system in which
the primary concern was for people to
love one another and to live alongside
the poor and needy. It is true of course
there have been many examples of
individuals and groups in the Church
who followed this direction. But I fear
that if it was ever possible for anyone
to take a previously uncontaminated
view of the institutional Church they
would say that the Church expresses
concern for the deprived and needy
rather more than it appears to act in
their favour. Christ himself said “it is
by their deeds you shall know them”. 
There is much in the modern Church
that I find impossible to accept, the
autocracy, the certainty (often things
about which certainty is not required),
the intolerance of alternative views and
the way it treats people who find them-
selves in a situation where they are
denied full participation in the life of
the Church. At the very top I find it
positively bizarre that anyone could be
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concerned with matters of more or less
lace on vestments. 

My early years
I was brought up in an Irish Catholic fam-
ily where practice was a given. We went
to Mass every Sunday and being a partic-
ipating Catholic was never in dispute. 
Before I left school I was introduced to
the Young Christian Workers (YCW) and
became an active member. Becoming a
part of the Y C W was a life changing
experience for me, both in my personal
development and in my development in
Faith. Two reasons in particular. 
1. As an active member of the
Y C W I regularly participated in a
Gospel Enquiry, usually a weekly
event. The idea is to take a passage
from a Gospel then explore and debate
how the passage relates to the lives of
people. I participated in hundreds of
Gospel Enquiries during the time I
spent in the YCW. This experience
enabled me to deepen my understand-
ing of the Gospels and helped me to
appreciate the relationship of the
Gospel to the life we lead in our roles
as worker, spouse, parent, member of
the Church and the community we live
in. Reflecting on the experience now it
is clear where my strong
Christocentric belief comes from, not
from listening to sermons but from
getting closer to Christ. 
2. The norm in the YCW is discus-
sion, debate and questioning; where
support, friendship and love are given
unconditionally. Where, I have been,
part of a family, male, female, clergy
and lay where the emphasis is to sup-
port and aid the personal and spiritual
development of each other.
For me and I know for many thousands

of others worldwide the YCW was the
rock upon which we were formed. The
reason why the YCW has only ever
been peripheral to the life of the
Church is that the Church is too deeply
clerical and autocratic to encourage
open debate. The People of God cry
out for Christian leadership while the
Church largely ignores one of the
proven ways of providing it.

Outcomes
Sustaining my faith over these many
years has been difficult given the struc-
ture and bureaucracy of the Church.
But I have adopted an approach that
allows me to continue to participate by
ignoring much that goes on. I try to
think deeply and seriously about my
personal faith and my apostolate and I
have come to believe firmly in the pri-
macy of conscience.
My faith has led me to believe that my
personal apostolate is to be both in,
and, of the world, not within Church
structures. I have been lucky to have
spent my working life engaging with
people. A situation that has enabled me

In the first person singular
TRAVELLING WITH HOPE AND JOY

by Bernard Wynne
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to assist many of those with whom I
have come into contact to lift their
eyes to the future and seek to develop
their personal potential and use their
talents to the full. Now retired, I try to
live my faith in voluntary work with
the homeless and disadvantaged and
mentoring a number of people work-
ing in the voluntary sector.
My experience has sustained me in my
belief that Christianity is challenging
and robust not passive and devotional.
I attribute such views to my experi-
ence in the YCW where the challenge
was always to empower people to take
responsibility themselves and to seek
to change in a positive way their
social, personal and working condi-
tions and, in doing this to seek to dis-
tribute, fairly the goods of the earth. 

Where are we going?
I worry about the future of the Church,
it appears to be moving away from the
reality of the lives of people it should

it was time to open the windows and let
some light shine in; a debate which the
Church in 2008 appears not to be inter-
ested in, preferring only to fear and
reject it.
When I look to the future I find it diffi-
cult to believe that the institutional
Church, as my generation have known
it, will continue to exist. It makes so
little effort to engage with the lives of
the people even the faithful, as the
recent survey reported in the Tablet
indicates. I fear that the current con-
cern with Latin in all things means that
we may be seeing signs of Latin, being
a dead language for a dying Church. 
I continue to travel with hope and joy
and I have no doubt that the work of
the People of God will continue, per-
haps in more local churches, more
open, more focused on people, less
authoritarian, less bureaucratic, less
clerical.

Bernard Wynne

be seeking to involve and energise.
The present focus on the desirability of
Mass in the Old Rite is surely an irrel-
evance. People to whom I speak and
my own experience is that the intro-
duction of the Old Rite into a parish, is
never the result of an open consulta-
tion but a decision taken behind closed
doors, imposed even when opposed by
a majority of the people. It is funda-
mentally divisive with the zealots
pushing constantly for more backward
looking change.
Equally problematic is the concern,
almost obsession the Church seems to
have with that great bogeyman of our
time, secularism. I’m not sure what
secularism means, except that it
appears to represent a society in which
religion is not a primary concern of the
majority. Rather than be afraid of it we
should welcome the opportunity of the
debate we could have about how we
should live. A debate I believe is what
Pope John XXIII wanted when he said

THE KEECH STORY
by Inez Keech

Inez is the most recent member of
our CCC executive Committee. She
shares with us a little about her -
self. We are happy to welcome her.
The Editor.
An introduction to me and my view on
Catholicism and the CCC: I was born
in Brazil, to a Catholic, Brazilian,
mother and an English, A n g l i c a n ,
father. My mother died in 1991; my
father now has Alzheimer's disease,
but lives in Rio. I have returned (after
quite a few "naughty" trips) to practis-
ing my faith as what some would
describe as being a "devout" catholic,
but only by chance am I able to be this:
I am very much a heterosexual,
married/divorced/annulled single-
mum, stroke experienced, bi-polar
(previously known as manic depres-
sive) person, dual-nationality female
(born and bred). In other words, I have
been on a journey, not through choice,
but due to my physical and mental
health leading me. As a result I was
forced to face many of my own "mon-
sters"; first, through having to experi-
ence recovery from a stroke (on-going)
and acceptance of a psychiatric disor-
der (apparently a chemical brain

imbalance causes one in 100 people to
be "bi-polar", although not all are diag-
nosed and not all of those who are
diagnosed accept the condition). I had
the stroke in October 2004, followed
by a month-long stay in a psychiatric
ward from February 2006 at which
time I was officially diagnosed.
Physically, I now have custom-made
shoes, to avoid imitating our previous
Pope, but John Paul II only kissed the
ground, I believe, when he arrived at a
new country; I would do so every other
step, until presented with my "walk-
ing" shoes. Mentally, it took me over
one year to accept my brain disorder,
but acceptance was the turning point in
my life and now I take my medication
religiously, in order to behave and con-
tinue as main carer for my 11-year-old
daughter. As I do not wish to bore read-
ers with any more of my history, I am
going to explain, as briefly as I can, my
faith view and how I wish to change
our church's perceived stance, as sup-
ported by Catholics for a Changing
Church, as far as I understand. I sus-
pect many saints and martyrs would, if
they lived in our times, also be diag-
nosed as psychiatric cases. I am not

refuting their sainthood, quite the
opposite; but certainly as a teenager,
the statues at my school smiled at me;
my psychiatrist told me not to worry as
this happened to many children. I did
not then tell him that it still happened
to his present, medicated patient at the
age of 46. When I became "manic" I
felt I was a prophet and very much in
touch with the "Almighty". Now cer-
tain sensations still hold: I feel close to
creation and would live more in the
next dimension than in this mortal one,
if it were not for the fact that my
daughter needs me and I am the best
carer for her (she has told me so her-
self, so this is not mere parental specu-
lation). Now my experience of the
executive CCC meetings, after being
invited to join at the AGM 2007: I
enjoy the meetings, especially meeting
such educated, well-spoken believers;
but I do not enjoy the criticism which
is expressed with such hilarity about
certain devotions and practices. It
makes me sad to see such a pleasant
group laugh at other people's sincere
devotions: it may not be for them, but I
do not feel they should criticise what, I
suspect, they may not have practised.
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Again, in order not to take up too much
time, may I request that anyone who
wishes to know more about my spiritu-
al experiences (during my manic or
healthier phases) to contact me and I
should be happy to discuss according-
ly. I have also learned quite a lot from
certain CTS publications. Not all
church-going catholics are as well edu-
cated as the members of CCC, but we
are all the church, so I believe.

Therefore, I feel there is room in our
Roman Catholic family for those who
enjoy saying the Divine Mercy
Chaplet, for those who enjoy saying the
R o s a r y, these can be almost like
mantras, as long as devotions are well
intentioned and do not interfere with
other paths. Finally, just to say why I
believe that Roman Catholicism is the
right faith label for me: this is due to
what I understand as apostolic succes-

sion: namely Jesus gave the role of
"key-keeper" to St. Peter and since then
those who have represented our church
can trace back their "ordination" to St.
Peter and thus, Christ. If I have got this
wrong, I would be very pleased to be
corrected, as I am not a theologian and
welcome any on-going education.
Inez C. S. Keech, aged 46 — comfort
eater and recently on-going non-smok -
er — wish me luck!

THOUGHTS AFTER FORTY YEARS
by John Challenor

gious formation so far taught them to
distrust. There was an unfortunate con-
fusion, which I was aware of at the
time, when traditionalist catholics
made common cause with followers of
Mary Whitehouse in complaining to
the Archbishop and to parish priests
about changes in the Church, and
changes in society.
A clear sign of these times was the
“conversion” of the present Pope. In
the early 1960s, Josef Ratzinger taught
and wrote “progressive” theology. (I
recall reading a study by him of the
powers of bishops vis-à-vis the papa-
cy.) And as a theological adviser, he
helped Cardinal Frings at the begin-
ning of the Council. But in 1968, in
reaction to student unrest at Tübingen
U n i v e r s i t y, where he worked, he
changed his theology. He became a
conservative, writing that “anyone who
wanted to remain a progressive in this
context had to give up his integrity.”
This remark strongly suggests that for
R a t z i n g e r, theology was secondary:
there was something else which mat-
tered more. In Britain, Professor
Eamon Duffy has written of taking a
similar step — after flirting with pro-
gressive theology at the time of the
council, re-valuing the catholic piety of
his Irish boyhood.
2. The Limitations of Theology
Vatican 2 presented itself as a matter of
theology. A “New Theology”, biblical,
l i t u rgical and ecumenical had been
developing since the early 20th
C e n t u r y. There were two distinct
threads in this. Some theologians
favoured “ressourcement”, a rather
conservative revival of ancient tradi-
tions. Others favoured “aggiornamen-
to”, a more liberal aspiration to be in

We all carry within ourselves a story of
the past, and the story – even the
shared public part of it – is different for
everyone. In an extreme case (like
Holocaust-denial) the criminal law can
be involved. Despite the best efforts of
impartial historians, much of the past
remains an open field of choice, faith,
and periodic revision. Most of us see
things differently as we live on in a
changing world, gain experience, and
hear fresh evidence. We live life for-
wards, but understand it backwards. (A
thought we owe to Kierkegaard).
Looking backwards from 2008 to the
decade of the 1960s, I shall try and say
here why the hopes aroused in us by
Vatican 2 were largely disappointed.
1. An Unfortunate Confusion
It was probably a coincidence that in
1959 Pope John called for “aggiorna-
mento” in the Church, and in 1960
John F Kennedy campaigned for a
“New Frontier” in the political life of
the USA. What is certain is that the
P o p e ’s religious programme (the
Council) unfolded simultaneously with
the President’s political programme
and the much wider social and legal
changes that followed in the West and
in varying degrees elsewhere in the
world. We speak of “the Sixties”,
pointing to changes in race relations,
attitudes to war and peace, abortion,
divorce, suicide, gay sex, censorships,
contraception, drugs, dress, pop music,
satire, and so on.
Vatican 2, particularly when it pro-
duced the Constitution on the Church
in the World Today (Gaudium et Spes),
was seen by many Catholics in the
British Isles as a step too far towards
this worldly cultural revolution (the
“permissive society”), which their reli-

step with the world today. Pope John’s
guidance, and popular preference,
brought the latter tendency to the fore.
I believe now that our attempts at pro-
moting renewal in terms of theology
largely missed the point. I remember
being puzzled that so many catholics
looked doubtfully at my enthusiasm.
Boys I taught would come back and tell
me their parish priests said the Council
was all talk and theory. T h e
Archbishop, in one of his kindlier
moments, shook his head, and said to
me, “the dogs bark, but the caravan
moves on.” (George Patrick Dwyer
was the Archbishop of Birmingham,
where I worked, and he was known by
the clergy as “Instant Wi s d o m ” . )
Conservative catholics were unim-
pressed by “Mere theology” and they
were able to give theology a bad name
after December 1966 when Britain’s
leading theologian Charles Davis,
announced that he had not for some
time believed the official theology he
was supposed to teach, and was leaving
the Church forthwith. Old catholics felt
themselves motivated by something
deeper than theology. Call this a gut
conviction, or true faith, or just the old
theology in disguise. The present Pope
speaks of “the authentic kernel of the
faith”, and likes to associate faith with
devotion, preferring pictures of himself
saying mass rather than speaking in
some academic lecture-room. (The
Pope had – for him – an unhappy expe-
rience in Regensburg a year or so ago
when he gave an academic lecture. It
led to controversy with Muslims. From
another point of view, this could be
seen as an excellent outcome, opening
the way for much-needed dialogue and
intellectual exploration.)
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So while enthusiasts for renewal stud-
ied and talked theology, in a spirit of
optimism about the world, opponents
were moved by deep feelings about
m o r a l i t y, authority, and loyalty, in a
spirit of pessimism about the world. I
knew a priest who spoke for many
when he said the world is a horrify-
ing, dangerous place, and that we
should thank God for the church as a
refuge in the storm and a defence
against anarchy and chaos. It is this
feeling that explains the conservative
social fascism which led many
catholics to support General Franco
and Marshal Pétain.

3. Conclusion
My attempt to understand sympatheti-
cally those who defended the old
catholicism of Trent and Vatican I is
not to be taken as a sign that I have
joined them. Indeed, the reasons for
advocating aggiornamento are stronger
now than they were forty or fifty years
ago. The church is in real danger of
appearing to the outside world as a
quaint sect apart from the world –
something like the Amish Brethren or
the Church of Scientology, except that
the Catholic Church’s obsession is with
sex and reproduction.

When Liberation Theology was offi-
cially faulted in the 1980s, some
attempt was made to give serious rea-
sons. When, later, the ministry of
women was blocked, it was with the
juvenile pretext that Jesus chose only
men as apostles. Even if this were true
(and many now dispute it) it would
only have force as an argument for tra-
ditionalist fundamentalists. And this, as
I see it, is the problem. The leadership
in the Vatican has settled for near
immobilism as the safe and correct pol-
icy, and a sort of core catholic con-
stituency outside in the world supports
them — fervently.

TABLE TALK:
OR WHAT CATHOLICS WANT

by Dorothea McEwan

This is an account of a recent discus-
sion which took place at a Catholic
dining club in London called T h e
Companions of Cleopas. Some twenty
or more progressive Catholics meet
every other month for dinner and talk.
Cleopas, of course, was one of the two
who met and talked to the risen Christ
on the way to Emmaus (Luke 24). Our
latterday group of women and men,
variously agitated, noisy, opinionated
or plain good fun, like to talk as well.
Alpha women and men every single
one of them, this makes for spirited
d i s c u s s i o n s .
There were just 12 of us on this occa-
sion, rather fewer than usual, and as we
went round with questions and
answers, various strands or tendencies
or highlights began to appear. T h e
main question posed at the outset was:
what are the desiderata for questioning
Catholics, perhaps dissenting Cath-
olics, for church reform? Where does
reform take place? Where does it come
from? Who are its carriers? Does there
have to be a certain activism on the
part of dissenters and/or does there
have to be prophetic leadership by peo-
ple inside and outside the system?
Broad enough, to let everybody catch
their breath and to sally forth into pro-
foundly and sincerely – and in most
cases long – held views.
What follows is not a precise echo of
the discussion, but a pulling together of
strands. I hasten to add that issues aired
can and should be expanded and added
to, there was simply not time enough to

touch on everything that stands in need
of a long and loving, yet questioning,
look. It all started with a discussion on
clerical orders. Priesthood, it was felt
by more than one participant, should
be redrawn to mean something other
than an office. It should be open to all
believers, nothing less but a radical re-
visioning of priesthood was necessary.
The topic of the discussions in the
Worldwide Anglican Communion
about women bishops and about homo-
sexuality as a bar to priestly orders was
felt by a few to show signs of hope.
How? Simply, because it demonstrated
that these topics can be discussed, in a
spirit of openness; one voice put it suc-
cinctly, ‘They have gone ahead and
have done it’, showing courage and a
certain amount of entrepreneurship to
usher in developments which have
long since been accepted by Western
society at large. Granted, these topics
are peculiarly ecclesiastical topics, still
bound up with a system and a hierar-
chy of roles, but the mere fact that
these topics, felt to be controversial,
have been actually aired and acted on,
is something which seems inconceiv-
able in the RC church at the present
time. Hence the glimmer of hope, that
a sister church might actually teach the
older sister some new tricks.
This is intrinsically bound up with free
speech. Since clergy are not allowed to
speak their mind, they are living a lie.
A number of things need to be
addressed in this context: clergy need
to be freed up to communicate honest-

ly and the system has to accept frank
exchanges of views. A culture of
deceitfulness has to be overcome; the
church, mired in it, needs to be called
to account.
The whole question of ordained min-
istry came under scrutiny, its short-
comings and lack of appropriate
behaviour. One participant put it like
this: ‘I wished bishops would behave
like bishops, the successors of the
Apostles, and not like functionaries.’
Here is the rub: if the system adheres to
an outdated administrative function,
then the functionaries are caught up in
it and not really fulfilling the needs of
the faithful. And these needs are real,
pastoral care, spiritual needs, psycho-
logical understanding. It is not good
enough to be told that, because of the
shortage of priests, ‘We must pray
more’. No, we must envision new
models, which are not so new, let’s
face it: priest-less parishes, collabora-
tive ministry is happening in larg e
parts of the church, but is not yet uni-
versally acceptable and/or accepted. It
would galvanise the members of the
church to look after each other and the
church’s agenda; it would release ener-
gies, which are largely untapped so far.
Because the church’s leadership is
responsible for both spiritual provision
and the administration of a large cor-
poration, the ordinary people in the
pew are faced with a situation in which
they are always unequal to their lead-
ers. Centuries of democratic thinking
and practice in society at large no
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longer allow people to accept such a
situation within the church. Some go
so far as to predict the collapse of the
system, not of faith, but of the system,
the demise of the church as we have
known it and are quite looking forward
to it, in the knowledge that the church
will rise like a phoenix from the ashes.
This has nothing to do with anticleri-
calism in its narrow sense, but a strong
hope that posturing, the ‘them and us’
division, can be overcome.
Present day clergy is perceived to be
fear-driven and not truth-driven. The
fear is that strict rules of church disci-
pline must be followed, but they very
often collide with truth. Out of a
wrong understanding of the clerical
caste, men in power positions, bishops
and priests, patriarchy has become
entrenched, when in wider society
strict job descriptions along gender
lines are no longer acceptable.
Therefore, what we have to heal, in the
meaning of overcoming, is the so-
called tradition of centralised episco-
pal appointments. In history, it was not
the case that all episcopal appoint-
ments were made in Rome. Nowadays,
this historical practice has been abol-
ished and appointees, preferred by the
Roman curia, win over locally pre-
ferred candidates. Again, patriarchy,
the rule of the few, meddles in the
affair of the local church.
The discussion inevitably touched on
a key question triggered by a deep

m o r a l i t y. No longer can and should it
make such a claim, it patently does
not ‘own morality’, nor is it the
arbiter on moral issues in secular
a ffairs. It can present its position, but
it is one of many and not the only true
and right one. The perceived right of
judging others on their morals or lack
of them, is arrogant and self-delu-
sional behaviour. 
The challenge today for the church and
all churches is how to live out gospel
values. True, many people come for
security, attend church services and
have all the answers. But this is a
mockery of what true Christian living
is about. All these views and desidera-
ta led one participant to ask whether
reform movements, radical Christians,
‘new’ Church models should go under-
ground, do as the new Christians did at
the very beginning. Whilst this might
be a recipe for some, it might not be
useful for others, was the answer. What
we all need is a mature understanding
of gospel values and how to follow
them and enact them in daily life,
together and full of joy and hope. What
we all have to learn and discern is ‘the
sense of the meeting’, to quote a
Quaker practice.
Now, all of you who read R E N E W
know about these points of view. Now
you go out and frame and phrase your
wishes and visions and tell us of your
practices and decisions. The pebble,
thrown into the water, will draw ever-
widening circles.

understanding of democratic prac-
tices, of equality, of the need for a
more attuned priesthood, in short:
the need for women priests. One par-
ticipant put it forcefully, that the pro-
hibition on women becoming dea-
cons, priests and bishops is a
metaphor for an evil system. A g a i n ,
patriarchy shows its true face, mis-
trustful of more than half of its mem-
bers. If church is ‘ekklesia’,
the faith-filled community, then
‘ c h u r c h ’ needs to be inclusive, needs
to be there for all in a variety of
tasks, leadership, ministry, member-
ship, charitable action. The inability
to listen is at the root of many prob-
lems, which are not addressed,
which ossify and which, in turn, sti-
fle the life of the church.
But where does our hope lie? Where
do practising Catholics today draw
hope from? There are signs, which are
positive, new architectural concepts as
it were to make the meeting room, the
church building, a welcoming space
for all, lively, noisy, friendly, in short,
catering for all ages and needs. There
are other signs, like our very own
group, where people take their faith
commitment seriously and are – in the
majority of cases – happy to continue
their commitment, but from a critical
standpoint. 
Another participant stressed that the
RC church needs to be stripped of the
a rgument that it alone is the locus of
morality in society, the custodian of

RICHARD SIPE’S LETTER: THE WIDER CONTEXT
John Mackrell

Richard Sipe documents cases of sex-
ual abuse in the States by respectively
an abbot, a bishop and a cardinal (see
RENEW 146, p11). He shows how
these abusers, to mention just a few,
fathered whole dynasties of abusers in
two seminaries and a family. While
Sipe’s letter to Benedict XVI seems to
have elicited from the Pope no more
than a few pious expressions of regret,
many ordinary Catholics will surely
feel that the Church’s whole attitude to
sex needs thorough reappraisal. 
It is hardly an exaggeration to say that
Catholics fall into two broad cate-
gories, clergy and laity, sometimes
described as shepherds and sheep and

hardly conceptualised as such, rulers
and ruled. As for sex, the first category
is deemed to be above it, as they pur-
sue their higher celibate calling. The
laity, because too much should not be
expected of them, are permitted to
indulge in sex, provided the practice is
strictly limited to monogamous hetero-
sexual couples for purposes of procre-
ation. Originally, even that kind of
intercourse was regarded, following
Saint Augustine’s strictures, as sinful,
if actually enjoyed! Recently, the
Church’s magisterium has been gener-
ous enough to concede that sexual
intercourse, besides the primary pur-
poses of procreation, may play a bene-
ficial role in fostering mutual love and

support. That rather minor concession
apart, the Church’s attitude to sex,
especially as expressed in 1968 in Paul
VI’s encyclical, Humanae Vitae, by
prohibiting the use of artificial means
of conception, continues to inflict an
appalling amount of human suffering. 
What is only coming to light now is the
damage wrought by the hierarchy’s
attitude to sex both on the clerical caste
itself and those who have been subject-
ed by them to sexual abuse. When
mandatory clerical celibacy was intro-
duced in the early Middle Ages, it may
well have done far less harm than
today, as enforcement was mercifully
so difficult. For much of the period it
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seems likely that the common practice
of parish priests taking ‘hearth girls’
may have alleviated the burden of
celibacy for the majority of the clergy,
while many bishops, cardinals and
even popes besported themselves with
mistresses. 
What worked more or less happily in
the Middle Ages, no longer does today.
We can no longer plead ignorance of
psychology. It is now known that peo-
ple are sexual beings: that sexuality

needed to hold in check a feeling, as
natural, as it is strong — love for
another. The energy needed to contain
that sexual urge will inevitably be
drained from other areas, such as deep-
ening personal spirituality and pastoral
work. Surely that accounts for the dis-
proportionately large number of
‘burnt-out cases’ among the clerg y.
There are, of course, many reasons
why so many clerics appear to be dis-
heartened.

forms an integral part of emotional life
and normally expresses itself in some
form, if not necessarily overtly.
C e l i b a c y, by which an individual
directs his or her feelings towards God
without carnal relationships, is one of
the highest ideals and as such suited to
the very few. It is now time to consider
what compulsory celibacy does to the
rest. Most priests would appear to have
borne the burden of enforced celibacy
h e r o i c a l l y. Yet, consider the eff o r t

At 7.15 am on Sunday 4 May 2008,
some twenty-five people attending the
18th annual conference of the European
Network Church on the Move in
Strasbourg gathered for a half-hour pre-
breakfast eucharist. Although there
were several ordained men among us
participating in the liturgy, it had no
one leader – and certainly no one
power-dressed for the occasion in a
chasuble! Because we were a polyglot
group, there was no one language
understood by all (and certainly not
Latin) so it was decided to keep speech
to the minimum.
The house chapel was a hideously ugly
little room with rows of chairs all fac-
ing the front, and it was locked anyway.
So we gathered in the lobby to the large
conference room we had been using for
our meetings of between 50 and 70
people – a secular rather than a ‘sacred’
space. A small group of French women
from Femmes et Hommes en Eglise (a
member of the French umbrella organi-
sation PARVIS) had prepared the first
part of the liturgy. A table was spread
with a white cloth and then a decorated
one to provide some colour, and on it
was placed some of the bread we had
kept back from the previous night’s
supper and half a bottle of the wine we
had been served, together with some
plastic cups.
Then two people came forward and
stood in front of the table, hiding it
from our view by holding up a sheet as
a veil between it and us. To make our
exclusion even clearer, in front of the
sheet stood four others each holding a
placard listing those formally excluded
from the Eucharist, the divorced and re-
married, those declared excommuni-

CLAIMING THE EUCHARIST AS OUR OWN
Simon Bryden-Brook

cate, priests marrying without a dispen-
sation and non-Catholics. The table
was well and truly protected from pro-
fanation by these measures – veil and
security guards!
Then we had a very short reading from
Luke 23:44-46, in English then in
French – which two languages we
knew covered everyone present – about
the veil of the temple being torn in two.
At that point our veil was indeed ripped
in two and the security guards and their
placards fell away, leaving the wel-
come table revealed for us all to see.
Then as if to invite us to the sharing,
we heard Acts 2:13-14 (cutting out the
list of men’s names) about the apostolic
community gathering in the upper
room after the Ascension. We then
gathered in a circle round the table for

the traditional blessing.  It was reduced
to the minimum – ‘Jesus said, “This is
my body”’ and then ‘Jesus said, “This
is my blood”’ and this time it was
repeated in turn, without prompting, in
all the languages represented there.
The bread was broken and the wine
poured, and we all approached the
table to share.  Some handed bread and
wine to others with the traditional or
other appropriate words, in various lan-
guages, and others just quietly took, ate
and drank and retired from the tale.  
After a brief pause for silent prayer one
of the group started the Taizé chant
‘ M a g n i fic a t ’ which we all took up
enthusiastically. Then there was a little
confusion as we were marshalled by
the French into a procession, led by
some of us bearing placards of other
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people whom we needed to recall:
rejected foreigners, minors in prison or
forced into work and women. The
weather was lovely so we processed
out into the garden, this time singing
another Taizé chant ‘Ubi caritas’. We
found a clear part of the car park
where we formed a circle and were
then invited to articulate our prayers.

few tears. Some joined in singing ‘We
shall overcome’ in English (or is it
American?) which seemed well-known
by everyone, wherever they had come
from to Strasbourg for the meeting.
We traipsed in, much invigorated by
our people’s Eucharist, for breakfast
followed by our final plenary session
of the conference.

These came spontaneously in the vari-
ous languages and others without
prompting translated them as they
were uttered. It was a moving few
moments as we shared our concerns in
this way.
The celebration ended in a chaotic
exchange of the sign of peace, with
much kissing and hugging and not a

Of course we must have women as
priests in our Church of today.
Nowhere did Our Lord say 11 men
only. True, it was men only, as far as we
know, at the Last Supper, but if He
were to hold the Last supper today,
would it be a "men only" affair? Of
course not. Jesus was a Person of His
time and society and living in His
Church today in the 21st century, He
would share His Supper, His invitation
and His priesthood with men AND
women as is the norm of our society. To
impose threats of "excommunication"
on those who genuinely think and feel
otherwise is simply bullying and turns
so many excellent people away from
our Church. We are desperately short
of priests worldwide, especially in
Europe, America, Australasia and S.
America. The obvious solution is to
share the priesthood with Wo m e n ,
Married people, (men and women) and
so the Church, the people, no longer
need to go hungry for Mass and
Sacraments. Jesus said "feed My
lambs, feed My sheep". Not, 'but only
if you are male". The threats of excom-
munication are such a sad representa-
tion of clinging to control, to a false
authority which were never in the mind
of the Good Shepherd. John Paul said
"no discussion". Cardinal Ratzinger
followed this up by telling us that
"women cannot be ordained priests as
part of the deposit of faith" and that
"this has been taught infallibly".
Tell that to the spiritually starving mil-
lions in Oceania.
Tell it to the millions of spiritually
deprived throughout Central A m e r i c a
and to the millions of good catholic fam-
ilies all over Europe who cannot get to
Mass on Sundays because there is no

priest where there used to be two or
three per parish.
Tell it to those whose children have lost
the faith due to lack of spiritual and
Eucharistic sustenance.
S a d l y, even tragically, those in the
Vatican are quite out of touch with the
harsh and fundamental realities of this
world wide sacramental starvation.
The only solution is a generous sharing
and extension of the sacramental priest-
hood to men and women, married and
u n m a r r i e d .
There is nothing in the law of God in
our time and society to prevent this
expansion of Christ's priesthood.
Young people simply cannot compre-
hend that the Pope has forbidden all dis-
cussion of women as priests.
This issue highlights more than any
other the gap, if not the abyss, between
the attitude and authority of the Va t i c a n
Curia, as expressed by the Pope and
Vatican "Congregations" and the reality
of social life, human roles and equality
in the real world in which we live.
Young people and the vast majority of
parents, striving to hold on to the prac-
tice of their faith and a deep sacramen-
tal life fed especially by frequent Mass
and generous reception of the Eucharist
can only echo the sentiments of no less
a person than Mary McAleese,
President of Ireland:
"If I truly believed that Christ was the
authority for the proposition that women
are to be excluded from the priesthood
by virtue of their gender, I would have
to say emphatically that this is a Christ
in Whose divinity I do not, will not and
cannot believe. This Christ is too small
of mind, too mean of heart to be the

Christ of the Gospel whom I believe in
and Whom I know, I like to think, at
least as well as the Pope may know
H i m . "
The real question is: Which matters
m o s t ?
1. Continuation of Vatican Curial con-
trol and its assertion that the mind and
intention of Christ was, and still is, that
priesthood is a strictly male function
and service even at the price of a starv-
ing and dying People of God
o r
2. The People of God may be served
fully and generously with His Body and
Blood and the Sacramental life which
He intends them to have and to live by,
irrespective of whether these ministers
are male or female, whether married or
u n m a r r i e d .
"I have come that they may have Life
and they may have it more A B U N-
D A N T LY. "

WOMEN PRIESTS IN THE CHURCH
OF THE 21ST CENTURY

John A. Boyle

'I even believe that the deeper
one is drawn into God, the
more one must go out of one-
self; that is,  one  must go into
the world in order to carry the
divine life into it.'

Edith Stein
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These last few months have seen
among other things our institutional
church’s renewed condemnation of the
ordination of women to Catholic
priestly ministry. The Vatican has
threatened thunder and lightning in the
form of excommunications on the
bishop(s) who ordains and on the
women who are called to ordination.
More recently we have marked the
40th Anniversary of the promulgation
of the encyclical “Humanae Vitae”. A
group of Catholic organisations, of
which CCC was one, took out an ad in
an Italian daily calling on the Vatican
authorities to reconsider their teaching
on the use of contraceptives. A Vatican
spokesman labelled the ad as “paid
propaganda”. 
The Tablet of 26 July dedicated a spe-
cial section to Humanae Vitae 40 Years
On. In her reflection on the special
section, the Tablet Editor Catherine
Pepinster points out the breakdown of
communication which exists within
the Church. There is a deafening
silence. On the one hand very few
bishops and priests touch on the sub-
ject. On the other the laity does not
mention the matter in the rarely used
confessional. Clifford Longley wrote
last year in The Tablet that the Vatican
had lost the debate on birth control. 
The silence extends to other areas of
human sexuality and reproduction. A
growing number of Catholics (far from
a majority) favour the inclusion of
homosexuals in the Christian commu-
nity. A recent number of New Scientist
notes that the Church is out of step
with its faithful in continuing to
demonise IVF (in vitro fertilisation).
My wife Tirke and I attended a Justice
and Peace Conference organised by
the National Justice and Peace
Network. One of the highlights of the
meeting was a panel discussion
between the 320 laypeople who
attended and a panel consisting of two
priests, one religious sister and one
laywoman. Over the course of the
weekend the laity was invited to
deposit their written questions and
comments in a box. These were gath-
ered and collated by a committee of
laypeople with decades of experience
in the struggle for justice and peace

abroad and here in this country. The
first group of questions touched on the
old familiars: the teaching on birth
control, the treatment given to
divorced and remarried, the dignity of
homosexuals, the ordination of women
and married persons to priestly min-
istry. Sympathy was extended, hope
expressed, clichés repeated. I did not
sense there was a meeting of minds
and hearts. 
Later on, in his homily at the conclud-
ing Eucharist, Archbishop Patrick
Kelly of Liverpool brought up the
topic of empowerment. In one sen-
tence he said we should be suspicious
of it. He invoked the symbol of the
cross as a sign of power in weakness,
and that Christians should not be con-
cerned with the exercise of power.
I confess that my hermeneutic of sus-
picion kicked in. The Archbishop had
just previously been in the presence of
power exercised by an adult laity in an
articulate and responsible fashion.
They communicated that they were not
satisfied with the position of the insti-
tutional church on various matters
which pertained to them in a very
important, personal and visceral way. I
wondered if as a man of power in the
church he felt upset by the questions
and dissatisfaction of the laity and by
the power they exercised.
He was quite right to warn us about the
use of power. Power does indeed cor-
rupt and it corrupts to the deepest lev-
els when it is exercised by men who
are neither responsible, accountable,
vulnerable nor transparent. 
The cross is an ambivalent symbol.
For the Jew of Jesus’ time it was an
instrument of torture. I could not but
remember how many innocent chil-
dren have been crucified by church-
men on a cross of powerlessness. I
wondered how many thousands of
women are crucified by aids because
the Church prohibits the use of a con-
dom. I wondered, too, how many gay
Christians are disempowered and den-
igrated on a cross of disdain and
hatred. The cross has been a symbol of
imperial power which in turn became a
symbol of a monarchical hierarchy.
But the cross according to St John is a

throne of glory, the gibbet upon which
a bloodied Jesus is transfigured into
the resurrected Christ, the firstborn of
a new creation and of a new humanity.
Jesus exercised power in weakness to
bring new life, peace, justice and who-
liness. He founded a community of
friends and announced a Reign of rec-
onciliation and beatitude. Can a rigid-
ly structured hierarchy, under strict
scrutiny by a central power, which
exercises power without accountabili-
ty or transparency, do the same? 
Power is an important issue in our
Church. Jesus gave his church author-
ity over all of creation to bind and to
loose. From that authority has emanat-
ed great power, too often abused. The
laity today is not questioning the
authority given the Church by Christ.
But yes, the baptised are asking pene-
trating questions about the use and
abuse of power in our communion.
Too often God’s name has been taken
in vain by those who exercise power.

Frank Regan

Questions Which Will Not Go Away
Editorial

“Celie, tell the truth, have
you ever found God in
church? I never did. I just
found a bunch of folks hop-
ing for him to show. Any God
I ever felt in church I brought
in with me. And I think the
other folks did too. T h e y
come to church to share God,
not find God.”

Alice Walker, 1983
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It has been said that Vatican I (1869-
70) concerned itself with the papacy,
establishing the principle of the infalli-
bility of the Pope in matters of faith
and morals; Vatican II (1962-65) con-
cerned itself with the Bishops, estab-
lishing the principle of collegiality;
and it could happen that if there is a
Vatican III, it might develop a theolo-
gy of the priesthood.
This statement is obviously a reflec-
tion on the lack of time and attention
that the Fathers of the Second Vatican
Council spent attending to the role and
function of the priests of the Church.
In recent months a new book has
appeared that deals with this issue. It is
Evolving Visions of the Priesthood by
Dean R. Hoge and Jacqueline E.
Wenger. (Liturgical Press). It presents
research into the state of the priest-
hood in the United States and the
changes that have taken place in this
profession from Vatican II to the turn
of the new century. This valuable book
is based on sociological research con-
ducted in 44 dioceses and 45 religious
communities, supplemented by per-
sonal interviews with priests and
includes the views of six Catholic
leaders who comment on the research
findings.
It describes the years after Vatican II
as a time of uncertainty for priests, it
reads: "On balance, they (priests) had
as much to lose as to gain from the
Council's actions. Its emphasis on the
'priesthood of the laity' and on the
Church as 'the people of God' demand-
ed that the role and identity of the
priest be reconsidered. Many priests
now felt confused, since their earlier
role and their secure status were lost;
large numbers resigned between 1968
and 1974. Historian Scott A p p l e b y
concluded that there was a widespread
loss of confidence in parochial min-
istry in the 1960s."
Strange as it may seem there is a sin-
gle paragraph in one of the two
Vatican II documents on the
Priesthood that may serve to explain
some of the problems and loss of con-
fidence experienced by priests today
that are mentioned above.

Christian life in a secular world. The
priest served as a spiritual guide and
chaplain to the laity and shared with
them his knowledge of the rich body of
social teaching dating from Pope Leo
XIII in 1891 and applying Christian
principles to the problems of modern
life. Although there is a danger in over-
simplifying the effects of these two
models of priestly lifestyle, it is clear
that the fundamental diff e r e n c e
between them lies in a basic attitude to
the world.
It is without doubt that when Pope
John XXIII called the Second Vatican
Council into existence it was to
demonstrate that the Church existed
for the benefit of people and his hope
was that the Church would be mobi-
lized to apply the good news of the
gospel of Jesus Christ to the enormous
problems of a technical and social
nature that the world was experiencing.
Cardinal Suenens of Belgium, who
was close to Pope John, has confirmed
this view.
The Council did, in fact, produce a
new type of document which attempt-
ed to achieve that very purpose. In
Gaudium et Spes (The Pastoral
Constitution on the Church and the
Modern World) the Council spells out
the Church's desire to show respect
and solidarity with the world, to
engage in "conversation and dia-
logue" with the modern world. Here
follow some of the expressions that
illustrate the Church's desire to be of
service: "the joys and the hopes, the
griefs and the anxieties of the people
of this age, especially those who are
poor or in any way afflicted, these too
are the joys and hopes, the griefs and
anxieties of the followers of Christ";
"this community realizes that it is
truly and intimately linked with
humankind and its history"; "this
Council can provide no more elo-
quent proof of its solidarity with the
entire human family than by engaging
with it in conversation (about these
various problems)"; "the Council
wishes to speak to all people in order
to illuminate the mystery of
humankind and to cooperate in find-
ing the solution to the outstanding

The paragraph in question appears in
the opening Chapter of the "Decree on
the Ministry and Life of Priests"
(Presbyterorum Ordinis), one of the
sixteen documents to come out of the
Second Vatican Council.
This particular text states, in almost
cultivated ambiguity, the following:
"by their vocation and ordination,
priests of the New Testament are
indeed set apart in a certain sense
within the midst of God's people". The
text then continues, "but they cannot
be of service to people if they remain
strangers to the life and condition of
people". These two statements, written
almost forty years ago have created
considerable divergence of opinion
regarding the meaning of priesthood in
our day. In fact, this apparent ambigu-
ity in describing the priesthood has
given rise to two distinct models of
priesthood. One is called the "cultic
model" which describes the priest as
"set apart" and the other is called "the
servant leader model" in which the
document goes on to speak of the
priest whose "ministry requires that
they live in this world among people,
and that as good shepherds they know
their sheep."
Church historians describe the "cultic
model" as one that has existed in the
Church since the Council of Tr e n t
(1545-1563). It is called "cultic"
because it attaches primary importance
to the priest's role as leader of worship
and dispenser of the sacraments. This
cultic model supports the distinctive
lifestyle of a priest living a celibate
life, residing in a house in cultivated
detachment from the people and
attired in a distinctive uniform.
On the other hand, the "servant leader
model" seems to date from the late
1950's and was probably related to the
concern for the world's social prob-
lems as described in the early social
encyclicals of Pope John XXIII, enti-
tled "Christianity and Social Progress"
(Mater et Magistra) and "Peace on
Earth" (Pacem in Terris). This model
played down the priest's separateness
and special status and found the priest
closer to the members of the Christian
community as they struggled to live a

Vatican II and Renewed Models of Priesthood
Jack Shea
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problems of our time".
As we continue to examine the influ-
ence of Vatican II on the renewal of
priesthood in our day it might be prof-
itable to examine the basic theological
direction of the Council itself. In point
of fact, for several decades preceding
the Council there were various theo-
logical schools that were attempting to
provide direction to the Bishops in
dealing with modern society.
With this in mind we would like to
compare the works and influence of
two of the most important theologians
in the past century. They are Karl
Rahner and Hans Urs von Balthasar.
They were both Jesuits, Rahner (1904-
1984) was born in Germany, and von
Balthasar (1905-1988) was born in
Switzerland.
Rahner was present for all four ses-
sions of the Council as a peritus, and
although von Balthasar was not invit-
ed to the Council, he was appointed by
Pope Paul to the International
Theological Commission in 1969.
Rahner too was a member of this body.
Both of these men have had a pro-
found influence on the theological
direction of the Catholic Church.
Perhaps the best brief description of
their theological orientation is con-
tained in an article by John J. A l l e n ,
the National Catholic Reporter's
"man in Rome" in one of his regular
columns entitled "Word from Rome"
of 28 November, 2003. He writes:
"Expressing the difference between
Rahner and von Balthasar is not easy,
but one way to do so is in terms of
attitudes towards 'the world'. Rahner
stressed the presence of grace at the
deepest level of every human being,
the so-called 'supernatural existen-
tial'. Von Balthasar saw and 'analogy
of being' between God and humanity,
which placed more distance between
the two and thus left room, he felt,
for greater realism about sin. Rahner
was a basic optimist about culture, so
much so that von Balthasar once
accused him of negating the necessi-
ty of the crucifixion. Rahnerians tend
to take Gaudium et Spes as their
c h a r t e r, while Balthasarians often see
that text, and especially subsequent
interpretations of it, as dangerously
naïve." Hans von Balthasar has been
described as the flag bearer for those
who believe that the development of
the Church after the Second Va t i c a n
Council has conceded too much to

counterpart among young adult laity.
On the contrary, these young priests
and young laity are heading in different
directions. This certainly raises ques-
tions about the effectiveness of the
Church's dialogue with modern soci-
ety.
SOCIAL JUSTICE
The documents of the Second Vatican
Council spelled out a variety of social
principles that apply the gospel to the
problems of our times. In fact, there are
new issues that were not even consid-
ered by the Fathers of the Council forty
years ago. The role of  women in the
Church and society was hardly men-
tioned and the word "AIDS" had not
yet been coined. During his pontificate
Pope John Paul has issued a number of
dynamic encyclicals and given many
speeches and formal statements deal-
ing with a variety of social justice
issues.
It will take a generation of priests who
will have studied the Church's social
doctrine and who are prepared to work
with generous lay persons in our social
institutions to provide society with this
gospel leaven.
VOCATIONS
Today, generous young people can find
many outlets for their idealism,
whether it be in non-governmental
organizations in relief and develop-
ment work, with A m n e s t y
International, Doctors without
Borders, or working to spread the ben-
efits of globalization, an end to mili-
tarism, or enlisting in groups for the
pursuit of justice and peace, etc.
Therefore, an other worldly cultic
model of priesthood will hold little
attraction for them.
THE FUTURE
The future of the Church will certainly
hinge on the direction of the priestly
ministry. An enormous consequence
will depend on which route the
"Renewed Priesthood" takes.
Jack Shea is a recent President of the
North Atlantic Federation. Jack
served as a pastor among the original
people on Manitoulin Island, direc-
tor of The Social Action Depart m e n t
of the Canadian Bishops
C o n f e re n c e; he was a peritus on
Gaudium et Spes at Vatican II, and
member of CORPUS Canada. T h i s
article appeared in July/August 2004
issue of Corpus Report s, a publica-
tion of CORPUS USA.

the spirit of modernity. According to
a recent article in The Ta b l e t, (April
17, 2004), an interview with Cardinal
Schonborn, Archbishop of Vi e n n a ,
Von Balthasar and Rahner clashed in
1970 over the direction the Council
had taken; Rahner remained the
leader of the Church's progressive
wing with its more positive, T h o m i s t
view of the world, while von
Balthasar came to represent the
Augustinian view which stresses the
separation of the Church and the
world. Rahner, in his T h e o l o g i c a l
I n v e s t i g a t i o n s of 1972, argues that
Gaudium et Spes expresses a theolo-
gy that recognizes a kind of knowl-
edge which does not spring from
divine revelation but from human
experience. So the particular knowl-
edge that the Church requires for its
theology is won from a secular expe-
rience, scientifically and systemati-
cally gained through modern history
and the social sciences that repre-
sents a totally new kind of profane
experience, previously not available
to theology. So the Church, accord-
ing to Rahner, is no longer merely
involved with the world that God cre-
ated but also with that world that
humankind is building. In other
words, the Church must enter into
solidarity with the experiences of
contemporary society in order to
make the world's experience its expe-
rience. When Cardinal Schonborn
was asked how he saw the worldview
between von Balthasar and Rahner,
he said: "The difference, I would say,
is, do we start with the human long-
ing for meaning, the meaning of life?
Von Balthasar starts from God's man-
ifestation, Rahner from the human
desire for God's coming. But of
course they were close and diff e r e n t
at the same time. Certainly, the two
approaches are complementary".
F i n a l l y, it seems clear from our brief
examination of the theological direc-
tion of these two eminent theologians
that they seem to provide a rationale
for the two models of priesthood pre-
sented in the Hoge, Wenger book; the
cultic model and the servant leader
model. In conclusion, if this analysis
holds true, there are serious implica-
tions for the future.
THE LAITY
Hoge and Wenger (op. cit.) conclude
that "the change in ecclesiology"
(toward the cultic model) that is preva-
lent today among young priests has no
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I have been asked to speak about old
age, and as I am now 86, I think I am
qualified to speak about it.
I should say that the last twenty years
of my life have been probably the most
creative and most enriching of all.
Many people seem to think that old
age is a falling away, a gradual break-
ing down, but for me it's been a con-
tinual renewal.
I like to think of human existence in
three stages: the first stage, called the
stage of adolescence, is the gradual
growth of physical maturity for the
first 20 years, and during that time the
mind and the character are beginning
to develop, sexual desires are awaken-
ing and the person comes to the border
of maturity.
The next twenty years, 20-40, are the
stages of psychological maturity: the
capacities which have been develop-
ing in adolescence come to flower, and
normally the person marries, has a
family, takes work, finds a profession
and develops all their different powers
for  sport, arts and poetry; and all the
different aspects of life.
Most people think that is the end of
life and the aim is to prolong that peri-
od as long as possible into the 50s or
the 60s. And that when your faculties
begin to decline and you can't do what
you did before, you begin to think
you're failing, and so old age is a grad-
ual senescence, a gradual loss of
power.
I want to suggest the opposite. The
third stage of life should normally
begin in the 40s, that 20-40 years is an
intermediate period, and that the final
period begins more or less in the 40s
when not merely the physical and psy-
chological, but the spiritual powers
begin to develop.
For many people today this dimension
has been lost — they think that beyond
the physical and psychological there's
nothing to expect. But the spiritual is
precisely the part which transcends the
physical and psychological and opens
us to the eternal, so as we enter into the
third phase, we begin to discover the
transcendent capacities in our nature
that we're capable of transcending the
body and the mind and discovering the

time, but in the eternal world which is
the world of reality. So that's the hope
of the future.
Satsang is Sanskrit for 'the coming
together' (sanga) of those who are
seeking God, Truth, Being. The above
is from a satsang with Fr Bede at
Osage Monastery, Sand Springs,
Oklahoma in 1992 and published on
w w w. b e d e g r i ff i t h s . o rg. It is repub-
lished in the Grail Magazine, I N
TOUCH, August 2006.

deep source of all reality.
So everybody should, in the 40s, begin
to break through to this third phase,
where the spirit is open to the tran-
scendent, the infinite, the eternal, the
one reality, whatever name we like to
give to it.
So old age should be the flowering of
the whole personality; and in a deep
sense we're not fully human persons
until we enter into the third phase, the
phase of the spirit.
Everything indicates that at that phase
we go beyond space and time. The first
stage, the physical, we're growing in
space and developing the body; the
second phase we’re growing in time
and developing the various faculties of
the mind; in the third stage, we're tran-
scending space and time, discovering
the whole order of eternity and infinity
and the whole which embraces all
these other parts and other elements in
our lives.
So the real aim of life is to prepare for
the third stage, for the awakening of
the spirit. Some people at a very young
age awake to the spirit; others during
the more mature period discover
something of it, but for everybody the
possibility is there of discovering it in
the third stage. And that is where mys-
tical experience begins, but not only
mystical experience, but a whole way
of seeing life, of seeing yourself, of
seeing your whole existence in a new
concept, in the light of a whole which
embraces all your previous experi-
ence.
So that really opens up hope to people
because many people seem to be hope-
less, believing that in old age there's
nothing more to expect except the
gradual decline. But the shedding of
the body which takes place at the end
of the third stage is simply the final
stage; the body has grown and
matured, it's come to its fulfilment and
now it's ready to go.
And when the body is shed then the
soul, the psyche, has a greater free-
dom, and is able to unite with the spir-
it in a more meaningful way, and the
whole personality, the whole being
finally passes and reaches its fulfil-
ment, not in this world of space and

THE HOPE OF THE FUTURE
Satsang with Fr Bede Griffiths

A Mostly Serious Invitation
Towards an autochthonous Catholic
Church in England, or Scotland, or

Wales.
You do not have to be a sesquipedalian
(user of long words) to use a word like
autochthonous. The word means of or per-
taining to the local, or native; that deriving
from the local culture; rooted in local his-
tory and ecology; what is proper, peculiar,
particular to the people; characteristic
idiosyncrasies.
One of the complaints — and we are a
complaining lot — that always crops up in
conversation is the constant and neurotic
interference of Rome in local Catholic
affairs. The most egregious example is the
tight control over the translation into
English of our liturgical texts. Implicit in
our moan and groan sessions is a certain
reticence about the adjective "Roman". We
are Roman Catholics, and so we do, say,
think as they do in Rome. Are we happy
about that? No! So, instead of complain-
ing, how about doing some dreaming and
projecting? What would a Catholic Church
in England, or Scotland, or Wales look and
feel like? What would it do, how would it
act and comport itself? How would it
relate to its environment, to other natives,
to non-believers etc. (Needless to say, I am
not suggesting schism or heresy, a simple
loosening or fraying of the bonds which tie
us would do.) Would you care to write
about your dream? Share it with CCC
natives here in Britain. The best contribu-
tion, received before our 40th Anniversary,
will receive a single ticket to The Vatican
via Eurorail, along with a voucher which
will entitle the holder to one free meal of
pasta and wine in the Vatican apartments
with Pope Benedict. The winner will also
be enabled to kiss the Papal ring but please
do remember to wipe the sauce off your
mouth before doing so.

The Editor



H e re is the text of a letter to the
Editor of The Ta b l e t, which
a p p e a red in that publication on
S a t u rday 2nd August 2008:
“In its preoccupation with what hap-
pens in the bedroom – rulings on
contraception, divorce and homo-
sexual relations – in a world beset
with oppression, war, hunger and
disease, the Church seems to be
straining at gnats and swallowing
camels! The Vatican does not
acknowledge that good, even holy
relationships, based on tenderness,
commitment and fidelity can flour-
ish outside the Roman straitjacket.
All this, together with its insistence
on celibate priests, the embargo on
widowed deacons remarrying and
the admission of the divorced/-
remarried to communion only if
they undertake to live as brother and
s i s t e r, eclipses the Church’s sacra-
mental riches and its devoted
labours for justice and peace. T h e
gift of our lived experience as mar-
ried people is spurned by the
Magisterium in favour of ancient
t h e o r y, so that bishops cannot dare
or care to know what we really
think. Pope John’s wise advice not
to engage in condemnation and to
observe the signs of the times seems
to have been forg o t t e n . ”

Josephine Wa y
S w a n s e a

This is a letter to The Tablet, written
on 8th June, but which its editor did
not publish:
Sister Myra Poole is oh so right when
she points out Rome's fear of a grow-
ing movement in favour of women's
ordination.
Leonard Swidler in his recent book,
"Making the Church Our Own", says
that the Catholic Church is the largest
and most powerful institution of reli-
gious and moral influence in the world
today.
Yet that same church is the largest
institution on the planet which dis-
criminates radically against women. I
say 'radically' because the Church's
teaching and practice regarding
women penetrates to the core of
women's identity as human beings.
Women are anthropologically and the-

Abraham.
Rome thunders from on high with
threats of excommunication upon con-
secrating bishops and ordained
women. It is odd that no such threats
weigh upon sexual abuser clergy and
the bishops who have colluded with
them. The recently concluded
Democratic nomination campaign in
the United States revealed an active
male chauvinism against Hillary
Clinton. If that is true in the secular
sphere, how much truer in the religious
sphere?

Frank Regan
Newton Abbot

ologically inferior to men. St Paul says
that in Christ there is no male or
female. The Church in practice dis-
agrees. It embraces the feminine: its
marian discourse, its defence of
women's rights, its regard for women's
d i g n i t y, important positions in the
Curia (tokenism?), but rejects the
female. Jesus is the icon of the New
Humanity and New Creation. Women
are not like unto Jesus of Nazareth and
therefore are not like unto the risen
Christ. The teaching on the prohibition
on women to priesthood is to be taken
as infallible.
Do thinking Catholics, many of whom
presumably read The Tablet, many of
whom are women, really believe that?
Many generous women, deeply
involved in issues which touch on the
mission of the Church to the world,
have put the issue of women in the
church on a backburner. This may be a
disservice to themselves and to mil-
lions of women in the 2/3 world. These
women live in poverty which is char-
acteristically feminised. The church
delayed 1900 years in recognising that
in Christ there is no slave or free. How
much longer will it delay in recognis-
ing the one identity in Christ of male
and female? From both failures of
recognition have flown countless evils.
Slavery in new forms, and the oppres-
sion of women, are still with us.
Our Church's leadership tells us that
Jesus did not choose women to be
numbered among the Twelve. T h e
debate on that point will go on and on.
There should be no debate, however,
on the fact that the Church has com-
plete command over the Sacraments.
By the power of the keys the Church
can determine who administers the
Sacraments without the slightest preju-
dice to the Sacrament itself. What or
who obstructs the Church from permit-
ting women to minister as priests?
Certainly not Jesus.
Indeed Jesus of Nazareth puts woman
on the same plain as man. In the syna-
gogue, on the Sabbath, Jesus heals a
woman bent over by an evil spirit (Lk
13. 10 16). He calls her a daughter of
Abraham. It is the first time a Jewish
rabbi refers to a woman as daughter of
Abraham, surely a radical break with
Jewish theology and anthropology
which recognised only sons of
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LETTERS TO ANOTHER EDITOR

“Schillebeeckx (1981) calls
attention to a kind of double
hermeneutical standard
applied to the actions of
Jesus. Why, he asks, must the
fact that Jesus chose only
men as apostles have
absolute and immutable theo-
logical significance, while
the fact that he chose for the
most part only married men
is granted no significance
whatever? He could have
appended a long list of simi-
lar questions about cases
where the action of the
Roman Catholic Church is at
variance with the actions of
Jesus.”

Justus George Lawler
1990



13

BOOK REVIEWS

Where is Salvation
to be Found?

Jon Sobrino, The Eye of the Needle,
DLT, £9.99
The first theologian, Origen, coined the
phrase, “Extra ecclesiam nulla salus”.
The interpretation given at first was
benign enough. Later it became more
threatening, especially around the time
of the Reformation. More recently
since the Second Vatican Council
Edward Schillebeeckx gave it a twist to
say, “Extra mundum nulla salus”. This
was to emphasise the newly articulated
stance of the Catholic Church as com-
mitted to the contemporary world, its
science, its history and its project of
progress and freedom. 
Shortly after the close of Vatican II, the
Latin American bishops met in
Medellin, Colombia (1968). At that
conference the bishops made a critical
reading of Vatican II and said that the
church must do more than commit
itself to the human project as defined
by European man(sic). Rather the
Church must commit itself to the non-
person, the poor. Thus was articulated
the Latin American Church’s option
for the poor. Also announced was the
theme of Liberation from which began
to flow a new current in the stream of
the Church’s theology: the Theology of
Liberation.
From out of that historical background
Jon Sobrino’s “Eye of the Needle”, a
utopian-prophetic essay, comes. In it
he carries further Schillebeeckx’s
phrase of four decades before: “Extra
pauperes nulla salus.”  
Sobrino is one of the first generation of
liberation theologians. He is a Basque
who has worked in El Salvador more
than forty years and was a great friend
of the martyred Archbishop Oscar
Romero. He was also friend and col-
league of Ignacio Ellacuria murdered
along with five other Jesuits and their
housekeepers. Ellacuria was another
liberation theologian whom Sobrino
much admires. In this short book,
Sobrino wants to explore two key ideas
sustaining the theological perspective
of Ellacuria: the first is a ‘civilization
of poverty’. Poverty is not just a coun-
sel of perfection but an historical
necessity. It is virtually impossible to
share the world’s wealth with the ‘bot-

tom billion’ of the poor. The other key
idea is that of a ‘crucified people’ who
must protagonise their own liberation.
This echoes the phrase of the great
Bartolome de las Casas who referred to
the victimised indigenous of Central
America as ‘the scourged Christs’. 
Sobrino quotes Ellacuria as saying that
our civilisation is sick, its driving force
is the accumulation of capital and we
must make a “coprohistorical” analysis
of its faeces. This shockingly crude
word refers, I think, to the waste which
our form of capitalism creates, not just
in terms of binloads of debris but also
of human lives strewn on battlefields,
languishing in the despair of unem-
ployment, desperate for medicine in
aids wards etc. Sobrino writes of a very
sick world. The toxins and waste we
discharge into the environment come
back to us in the meat and fish we eat
and the water we drink. He recalls the
Gospel warning of a permanent abyss
which has opened up between rich and
poor and that if even if someone rose
from the dead the rich would not
heed(Lk 16.31); and that “Because of
you, God’s name is despised among
the nations.” The Bible repeats that
sentence five times. Yet he quotes
Bishop Pedro Casaldaliga who points
hopefully to a humanity on the move
towards truth and justice.
One of Sobrino’s more important state-
ments is that the poor are the bearers of
salvation. They are the collective
expression of the Suffering Servant.
He goes further to speculate that Jesus
himself was evangelised by the poor,
by people like the blind Bartimaeus,
the Canaanite woman, the woman
healed of a flow of blood. In each
instance Jesus is stunned by the faith of
these little ones.
Sobrino calls redemption a struggle. It
is a struggle against a capitalist system
which has become savage and entirely
careless of the devastation of the earth
and the destruction of everything good
and human there is. But it is not just an
external struggle. It is also interior, a
struggle against ourselves because we
have bought into the system with our
consumerist and wasteful lifestyles. 
This is a very short book, yet filled
with liberationist discourse which has
not lost its prophetic bite. The institu-

tional church has done everything to
suppress the Theology of Liberation,
e.g. weighing down the Peruvian
church with right-wing bishops and
muzzling Gustavo Gutierrez who gave
the first lecture on Liberation Theology
forty years ago this month(July) in
Chimbote, Peru.
Sobrino says that the Second Vatican
Council was the most important since
the Council of Jerusalem. It set the
Church at the service of the world.
That makes Schillebeeckx’s formula-
tion so important because it makes the
world the setting for salvation. But
Latin America’s assertion is more radi-
cal in that it makes the setting for sal-
vation the struggle of God’s beloved
poor for liberation. Those poor are the
poor of the earth in danger of degrada-
tion and despoliation. Christ remarked
sadly that the poor we always have
with us. As long as the poor are with
us, we will have liberation theologies
and spiritualities which speak of God
in terms of the poor’s life of struggle
and hope. 

Frank Regan

John R. Mabry, The Monster God,
O Books 2008, £9.99
“I make peace and I create evil;
I, the Lord, the true God, do it all”
(Isa 45.7)
“As a teenager, I can remember long
and sleepless nights, plagued by the
just-dawning glimmers of my existen-
tial plight. God had placed me in a
world I could not control, in a body
wracked by feelings and urges clearly
beyond my power to harness, handed
me an impossible list of demands to
fulfil, and then dangled me over the pit
of Hell, threatening to drop me should
I fail.”
Thus begins chapter three of John
Mabry’s thought provoking book. If
your Christian upbringing and experi-
ence relates to the quotation above then
this book may be for you. In it John
Mabry speaks from his own personal
experience of a strict American Baptist
formation at home and at chapel.
Writers like Dawkins and Hitchens
have come to call it toxic religion. 
Mabry introduces us to a God whom
we have not named. We have been con-
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ditioned not to think in terms of a God
who is evil, who does evil, and does so
because he is sovereign over all of cre-
ation. This God of ours is capable of
wrath, betrayal, rape and genocide.
Mabry dares us to think and take on
board a God who creates and does evil. 
The author does not allow us to heap
the blame on Satan. Satan was “invent-
ed” quite late in Old Testament history
and thought. It was impossible for the
Israelites to believe in any other power
over against God. God was all-power-
ful and showed his power even in the
doing of evil. 
Towards the end of his book Mabry
points to examples of believers who
have wanted to talk back to God, to
question, to prosecute, to blame this
God who acts so arbitrarily. He tells
the story of the Jewish tailor who tells
his rabbi of a ferocious, fist-shaking
a rgument he had with God. He
recounts his own sins and reminds God
of his: babies taken from their mothers,
young men dead on battlefields, people
dying of illness long before their time.
The tailor says to God: If you forgive
me, I’ll forgive you. The tailor asks the
rabbi did he do wrong. The rabbi
replied, “My friend, you had such a
strong case—why did you let God off
so easily?”
Mabry ends his book looking for
another God. He invites us to walk
around an “impossible triangle”: God
is all good; God is all powerful; evil is
real. Indeed, evil is real and God not
only creates evil but is powerless to
stop it. And when it comes to punish-
ing evil, God is an implacable judge.
What do we do? We need to rethink
who our God is. Mabry gets very theo-
logical here and we shall have to bear
with him if our reading this book is to
bear fruit. 
Mabry has recourse to the thinking of
Hegel and Whitehead. In a word, God
is a verb, an event, a process of ongo-
ing becoming, of being God yet
becoming God. There are echoes here
of God’s word to Moses: I am who I
am becoming. The God Mabry relates
to is the God who has a bias towards
creativity, novelty and change. We may
not have that same bias. God needs us
to help God learn how to be God, to be
God for all humankind—just as Jesus
learned obedience through sacrific e .
One corollary of that is: God is power-
less. God can inspire and suggest but
cannot stop the evil which comes from

a spurned inspiration or a rejected sug-
gestion. Yet God remains in union with
us, fixed to the cross of our world until
the end of time.
Those of us who grew up under the
stern justice of God might just discov-
er a God who lives under the judgment
of history. Who is our God? Mabry
invites us to look elsewhere.

Frank Regan

Gene Robinson, In the Eye of the
S t o r m, Canterbury Press, 2008,
£12.99
From the cover of this book there
looks out a man who seems to be brac-
ing himself consciously to stand firm.
The contents reveal a man who is
indeed standing firm, with the strength
of Anglican Christian commitment.
The bishop writes with a straightfor-
ward simplicity that gives his story
power, and himself authority.
Apart from the facts that he was once
married to a woman (and with her
raised two daughters, now grown up)
and that at present he lives openly with
a partner who is male, he is a fairly
conventional, and a very orthodox
Christian pastor. He could even be
called old-fashioned. He quotes the
Book of Common Prayer quite a lot –
to good effect. I felt he could have
stepped out of the 1950s in England, a
time long before the present evangeli-
cal aggression when a humane angli-
canism (Fisher was Archbishop of
Canterbury) on the whole supported
the Wolfenden Report, which recom-
mended decriminalising homosexual
behaviour. The C of E Council for
Moral Welfare – in 1954, three years
before the Wolfenden Report – had
urged decriminalisation, and no C of E
bishop voted at any stage against the
legalisation which finally changed the
civil law in 1967. All this, at a time
when the press was rather anti-gay,
and the police were prosecuting busily.
It is easy to understand that Robinson
feels at home in rural New Hampshire,
and why he has been in demand as
preacher, counsellor and retreat-leader,
and why in 2003 after thirty years as a
priest, he was elected bishop. It was
his private misfortune that he stepped
out of the relatively tranquil 1950s and
into the present anti-gay turbulence
and turmoil. It is anglicanism’s public
good fortune that it has gained a
leader, a man with the intelligence to
understand that to live is to change,

and with the courage to embrace
change. Robinson himself thinks the
storm may be a result of something
wider than homophobia – a sort of
panic attack arising in men who are
glimpsing the end of patriarchy. But
such speculation is rare. Much more
prominent in the book are Robinson’s
thoughts – sane, helpful, and creative –
on the Bible. He makes the point that
the generative spirit extends to other
things than having children.
The book ends with practical wisdom,
advice offered to Rowan Wi l l i a m s .
Instead of agonising over- c o n s c i e n-
tiously about how to host a harmonious
party at Lambeth, the A r c h b i s h o p
should have put responsibility in the
right places, and declared simply that
of course all anglican bishops are wel-
come. Robinson concludes with this
sentence: “If we cannot read scripture
and share the holy bread and wine of
Communion with one another, the
Communion is already lost.”

John Challenor

Laurence Freeman OSB, Light Within,
Meditation as Pure Prayer, Norwich
Books and Music (SCM-Canterbury
Press Ltd)
This book has changed my life! I have
started meditating and that has lead me
to re-initiate my yoga practice, which
seems to be releasing me from myself.
I hope this may make sense to any read-
ers who come across this review.
I have to admit that I took it rather per-
sonally when I saw that the Foreword
was by Yehudi Menuhim, a person my
father and I admired (at a time when I
was just his daughter, not the mother of
his grandchild and before his dark jour-
ney into dementia).
The book has short, but very deep-
teaching chapters, almost like being
lead through different phases of my
own mind. I feel it is a book of genuine
and truthful instruction, which guides
the reader to open up to the gift of start-
ing a journey through meditation.
The only "gap" I have found is that the
book must have been written by some-
one who does not have a dependant
relying on him (namely a parent), so I
believe he has found it easier to build in
the regular time to grow in the practice;
however, with some "timetable" adjust-
ments, I have begun this path of (as the
cover states) "Meditation as pure
prayer".
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May I advise readers to take their time
with reading this book, possibly one
chapter at a time (either side of the time
allowed to commence the process indi-
cated by this book)?.
I should also point out that, as a
Christian, knowing that the mantra rec-
ommended is a word from the language
spoken by Jesus, some may consider
my view biassed (which no doubt it is);
but if I may I appeal to readers not to be
put off picking up this book by the
reviewer's faith, the title of which does
indeed state what it promises to those
with an open mind, especially those
who may feel uncomfortable with the
hold their own ego has on them.

Inez Keech

Jacob Neusner, A Rabbi Talks with
Jesus, McGill-Queens, 2007
The writer, a reform rabbi, challenges
the words of Jesus as recorded in
Matthew’s gospel as not being in full
accordance with the Torah, which he
holds to be God’s perfect will for
humanity. He imagines himself listen-
ing to the Sermon on the Mount and
engaging with Jesus in respectful
debate, which for Jews is a service to
God; but in the end he has to part com-

pany with him. Rabbi Neusner gives a
full and very attractive account of eter-
nal Israel being called to a life of holi-
ness and joy, seeking sanctification in
everyday life, since God’s sacred Law
sets out regulations for everything from
sustenance and procreation to disputes
over cattle. The apogee of this life is
the family coming together to celebrate
the Sabbath, in imitation of God who
rested on the seventh day; but Jesus
calls his followers to leave father and
mother and seems to show disrespect
for Sabbath regulations. He quotes
exceptional examples of men renounc-
ing family life for love of the Law, but
Jesus puts himself in place of the Torah
when he calls individuals, (not the
whole people of God) to follow him.
As Rabbi Neusner sees it, all the
emphasis is on salvation in a future
kingdom. The writer acknowledges
that he is not addressing the passion,
death and resurrection of Jesus, the
deciding factors in drawing all people
to him, and he courteously passes over
the dreadful record of Christian deni-
gration of Jews over the centuries. His
conclusions are perfectly consistent
with the belief that everything needed
to follow God was given on Sinai and
in 1st century Mishnah . An earlier edi-

tion of this book was praised by Pope
Benedict for its honesty, precision and
its combination of respect for another
faith and loyalty to the writer’s own.

Josephine Way

Duncan Raynor, Who is right about
God?, 0 Books
This is an easy introduction to the
problems that face the Christian living
in a multi-faith society. The author,
who is the Anglican chaplain to King
Edward's School in Birmingham, has
the knack of explaining his subject in
terms that the students at his school
would find comprehensible but he
manages nevertheless to well deal with
the quite complex issues involved. This
is a book that any member of CCC
might find useful to hand on to some-
one who is struggling with these issues
but who has no theological back-
ground. The author does not fudge the
problems facing the Christian today but
manages to offer a solution which the
present reviewer finds very satisfacto-
ry. In a nutshell he ends up with the
statement that 'none of us is complete-
ly right and all of us may be wrong'. It
is an easy read but well worthwhile.

Derek Reeve

We are made for goodness,

we are made for love,

we are made for laughter,

we are made for joy,

we are made for transcendence."

Desmond Tutu 
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CCC’s 40th ANNIVERSARY RECEPTION IN LONDON
&

LAUNCH OF HOME STUDY COURSE

As you are reminded elsewhere in this issue, on Saturday 4 October
2008, CCC will be having its fortieth AGM. CRM was actually found-
ed in January 1969, after a meeting of leading Catholics in London so
its first AGM was held in October 1969.

Plans are being made for a celebration of forty years of CCC’s mission
after being agreed at the AGM held in London on 6 October 2007.
This will involve:
• a reception for CCC members and guests in central London in
early 2009, with the well-known Irish Marist Sean Fagan as our guest
speaker (his latest book – What Happened To Sin? – is being published
by Columba Press in October and is bound to prove controversial),
eminent guests and members of the press.
• the launch of an exciting new home study course for Catholics
called ‘Towards Tomorrow’s Church.’ There are to be six modules, the
first one free and others only £5 each, and participants will be intro-
duced to five CCC booklets in each module. Plans are that the course
will be advertised in The Tablet and other Catholic papers.

The reception will be held at the Lansdowne Club, Berkeley Square in
London (nearest station Green Park) 6.30-8.30 pm one evening in the
first half of 2009. The date will be announced in December RENEW.
It will be by invitation only, so please contact the Secretariat once the
date has been announced if you wish to attend. There will be no charge,
but see below.

All this will cost us several hundred pounds and we are therefore
launching this appeal to members and readers of RENEW to consider
making a donation to enable our plans to be realised. We already have
donations totalling £615 as well as a donation to cover the costs of the
Reception.

Please consider whether you could assist CCC in its work of promot-
ing the gospel in accordance with the teachings of the Second Vatican
Council by sending a donation, noting it is for the Anniversary Appeal,
to:

The Hon Treasurer, Anniversary Appeal
The People of God Trust
5B Wimborne Road
Blandford, Dorset
DT11 7AP

Please make cheques (or CAF vouchers) payable to POGT and if
you are a tax-payer and have not already made a Gift Aid
Declaration to POGT, please let the Treasurer know.
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Was the Word in the Beginning?
Was the word in the beginning?
Who was there to breathe it, mouth it?
In eternities of futures
It was the longing, the desperately yearning,
Touching and urging,
Searching and finding
Of You in something – somebody – so very different,
Which mixed the dust of stars
With air and water,
Green land and light and dark and breath – 
And rushed with lust
Into eternities of futures

Dorothea McEwan

The White Tree
In cautious May
The lilac tree sways
Like the white peacock in display,
The snowy — white blossoms shimmer
Brighter than the sun at midday,
So blindingly bright,
That my neighbour has to protect
His eyes with his knotty red hands,
must find shade
when he wants to live again his joy
of watching the splendour of light and air.

In cruel November, at night,
Lights suddenly come on.
The icy cold of the winter
Drives the breath out from his chest.
The lilac tree, planted and tended by him
In the depths of the years
Covered now with the blossoms of snow
Dazzling, brighter
Than the sun at midday and
Illuminates his way
Into the milky non-light.

Dorothea McEwan

simple
Simple yet so beautiful: simply
Beautiful. That naive painting
Of a cross: symbolic lily
With a man impaled, imaged
On the plain white wall
In Godshill(symbol-named),
Whitewashed over once and lost,
Then found again, true icon
With flowers and candles
On an altar; the un-named
Artist, perhaps itinerant, paid
With a bed and breakfast,
Not looking for the modest
Fame his work would earn
Six centuries on, far from
The Isle of Wight. But how would
This country image play among 
The golden pomp of Rome that
Spring, the throng of scarlet-hatted
Nabobs, pressed crowds of eager youth
Adoring-eyed, waiting for another
White-robed leader to tell them
What to do, what not, on pain
of Hell; how to love, how not?
We must, and do, pray with whole heart
For the victory of this simple lily.

Peter Heneker

His volume of poetry is available from the poet:
Parc Helyg
Llechryd
Cardigan
Ceredigion
SA43 2NJ

£4.50. Proceeds to Amnesty

Sonnet
All we need is fourteen lines, well, thirteen now,
and after this next one just a dozen
to launch a little ship on love's storm-tossed seas,
then only ten more left like rows of beans.
How easily it goes unless you get Elizabethan
and insist the iambic bongos must be played
and rhymes positioned at the ends of lines,
one for every station of the cross.
But hang on here while we make the turn
into the final six where all will be resolved,
where longing and heartache will find an end,
where Laura will tell Petrarch to put down his pen,
take off those crazy medieval tights,
blow out the lights, and come at last to bed.

Billy Collins
The Saturday Guardian, 07.06.08

Mary’s Mass
"Yes", Mary said to the angel,
And the Word became flesh.
Placing her hands on the altar of her body
On Jesus within, Mary said,
"His is my body, His is my blood."
Mary's Mass.
The Word of God takes Flesh,
Mary's Mass, the Incarnation.
"Be it done unto me according to Thy Word."
"No!" Mary humbly said, "Be it done unto
THEE according to MYword!"
This is my body, this is my blood!"
And the Word was made Flesh.
Mary's Mass.
Bruce Snowden
poetry@natcath.org
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AGM with a difference — celebrating 40 years!

On Saturday 4 October 2008 all CCC members and their friends who can manage it are invit-
ed to a celebratory lunch in central London. This will take place at the London flat of Simon
Bryden-Brook, where he operates the CCC Secretariat: 1 Carysfort House, 14 West Halkin
Street, SW1X 8JS from 12.30 pm. It is at the north west corner of Belgrave Square, near to
Hyde Park Corner and Knightsbridge underground stations. We aim to start with drinks fol-
lowed by a shared lunch and brief table liturgy at 1 pm. Drinks will be provided by CCC but
each person coming along is invited to bring food to share. Then at 2 pm we shall have a brief
AGM, which normally takes less than half an hour, but gives members an opportunity to
question the executive and elect the next one.

We hope that many members will make the effort to come along, both so that we can get to
know each other better and also, so that we may elect a new Committee that will continue the
sterling work done by those who have borne the burden and the heat of a rather long day. We
are keen to welcome new members to the executive and hope members will consider offer-
ing themselves to serve the Church in this way.

NOTICE
is given of the

40th ANNUAL GENERAL MEETING
of

Catholics for a Changing Church
to be held on

Saturday 4 October 2008 at 2 pm
at

CCC Secretariat, 1 Carysfort House, 14 West Halkin Street, London SW1X 8JS
Nearest tubes Hyde Park Corner and Knightsbridge; buses along Sloane Street

The meeting will be preceded with a table liturgy at 1 pm
(Bring lunch to share — wine and drinks provided)

Business will include:
Reports from the members of the CCC executive

Financial report
Questions and comments from members

Election of Chair, two Vice Chairs and seven other executive members
Plans for the re launch of CCC in 2009

Date and location for next AGM [Sat 3 or 10 October 2009?]
A brief meeting of the trustees of The People of God Trust

Any member willing to consider joining the executive is cordially invited to contact any member of the
current executive or the Secretariat to discuss this. We are keen to have some new blood. Those wish-
ing to nominate others should please do so to the Secretariat if possible by Saturday 15 September,
although nominations may be accepted even at the AGM
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CCC ADDRESSES
Chair of CCC, Frank J. Pycroft
1 Beversbrook Road, Upper Holloway, London N19 4QG
Tel: +44 (0)20 7281 0467   frank@f-c-d.co.uk
CCC Secretariat, Simon Bryden-Brook
1 Carysfort House, 14 West Halkin Street, London SW1X 8JS
Tel: +44 (0)20 7235 2841   Fax: +44 (0)20 7823 2110
brydenbrook@talk21.com
RENEW Editor-in-Chief, Frank Regan, 18 Waltham Road, Newton Abbot,
Devon, TQ12 1LH   Tel: 01626 363 093   frankregan@hotmail.co.uk
CCC/POGT Treasurer, Colin Stockford
5B Wimborne Road, Blandford, Dorset DT11 7AP
colin@stockfords.fsnet.co.uk
CCC’s website address: http://www.ccc4vat2.co.uk

MEMBERSHIP SUBSCRIPTIONS
Members are invited to make an annual donation to CCC, or if tax-payers to The
People of God Trust (POGT) under a Gift Aid Declaration (GAD). POGT has the
same aims as CCC and gives generous support to the movement. Please ask The
Treasurer for a GAD form when you first pay to POGT if you are a tax-payer.
The recommended annual donation is £20, low income rate £12, Life membership
£250 or £150 for those over 70. A single donation covers two people at the same
address.
Cheques (payable to POGT if a tax-payer, and to CCC otherwise) should be sent to
The Treasurer, from whom Banker’s Order Forms are also available. CAF and sim-
ilar charity vouchers as well as offers of legacies in favour of POGT are wel-
come.(Queries to the Hon. Treasurer.)
Donations are normally due on 1st October each year. Membership labels show how
you are paying — see below.

YOUR ADDRESS LABEL
The letters in the top right-hand corner of your address label indicate how your sub-
scription/donation reaches us. 10/08 means a contribution is expected in October
2008. SO and POGT mean that you pay by standing order, either to CCC or POGT.
SB means that you subscribe to R E N E W but are not a member of CCC.
DISCR/COMP/LIFE mean that no payment is expected from you.

GUIDELINES FOR CONTRIBUTORS
1. RENEW is published quarterly by Catholics for a Changing Church (former-

ly the Catholic Renewal Movement founded in 1969) which supports contin-
uing change in the Roman Catholic Church in the spirit of the Second Vatican
Council (1962-65).

2. CCC is a Catholic organization, but open, independent and critical. We aim to
present our views without any bitterness, sourness or personal attacks but with
respect and compassion for all. Contributions should be reasoned rather than
polemical.

3. Space being limited, 850 words is the usual maximum for articles, rising just
occasionally to above this figure. Reviews and reports should be nearer 500
and letters even shorter.

4. Contributions, including letters to the editor, are welcomed and should be
sent to the editor preferably via e-mail to frankregan@hotmail.co.uk, or in
clear typed copy that can be scanned into a computer.

5 . Material is edited for length, clarity and accuracy of detail, but with minimum
of interference. The Editor-in-Chief is responsible for what is published in
R E N E W but views expressed do not necessarily reflect the policy of C a t h o l i c s
for a Changing Church. We aim to correct any errors subsequently.

6. Please contact the editors in advance if you would like advice. The Editor-in-
Chief is Frank Regan and Production Editor is Frank Pycroft.

7. © Copyright CCC unless otherwise stated.

If you have a friend who might be
interested in learning more about
Catholics for a Changing Church,
please send us their name and
address. We will send them a free
copy of RENEW, together with our
list of inexpensive pamphlets, plus
information about our organisation.
Please return this slip to:
The Secretariat CCC
1 Carysfort House
14 West Halkin Street
London SW1X 8JS
or simply e-mail us at:
brydenbrook@talk21.com
Send to:
_____________________________
_____________________________
_____________________________
_____________________________

You may/may not mention my
name.
Signed:
_____________________________

SHARE THE CHALLENGE

' C h r i s t i a n i t y...is always in
need of re-simplifying, going
back to its origins, ridding
itself of the excessive super-
structure it has acquired
through history.'

Jose Comblin
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If undelivered please return to:
1 Carysfort House, 14 West Halkin

Street, London SW1X 8JS

RENEW
The Quarterly Newsletter of

Catholics for a Changing Church

A LITTLE THOUGHT FROM THE CHAIR
MARKING THE 40TH

ANNIVERSARY OF
HUMANAE VITAE

Way back on 25th July 1968, Pope Paul VI issued Humanae
Vitae, the document which was to have lasting detrimental
effects on the future of the Catholic Church. These effects are
still with us today.
BUT he reckoned without Mrs Elizabeth Price, one of our two
Vicechairs! In June 2007, she had a letter published in the
Catholic Ti m e s which showed that the basic teaching of
Humanae Vitae is in direct contradiction to the teaching of
Jesus.
Jesus said that “What God has joined together let no man put
asunder” (Mark 10:9). This has for many centuries been the
basis for the Church declaring that once a man and woman are
married, they cannot be divorced. However, in the gospel of
Matthew (Mt 19 4-6), we have Jesus teaching that the consum-
mation of marriage (i.e. sexual intercourse between the man and
woman) changes the relationship of the couple, so that they are
no longer two separate people, but one flesh. He did not say that
they are no longer two parties to a contract.
So clearly it is not the procreative and unitive aspects of mar-
riage that are inseparable, as Humanae Vitae teaches, because
Jesus never mentions them. It is now obvious that Jesus is telling
us that it is intercourse and marriage which are inseparable.
So Paul VI’s Humanae Vitae is in direct opposition to the teach-
ing of Jesus. If only someone had realised this 40 years ago, we
could have been even more successful in combating the perni-
cious aspects of Humanae Vitae!
However, we have been a major force against this outdated
Vatican document, especially in the UK. So we have much to be
proud of — especially as we are still here 40 years after 1968.

Frank J. Pycroft

“To the extent that any priest, deacon, or pastorally trained
person clings to worldly privilege, titles, and honours, or
maintains an air of false superiority, everything that can be
said about the ‘dignity’ of the ordained priesthood and the
priesthood of the people becomes insipid, misleading, and
totally false.”

Haring, 1996


