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1 was impressed by the following quote
from a web site that was campaigning
for the ordination of women in the
Roman Catholic Church. 'The problem

of a male only priesthood is also graph-

ically apparent at Eucharist celebra-

tions of Religious Orders of Women who

have to search for a priest to "import" to

say Mass for their church full of women.

For many of the assembled nuns, almost

all of whom are educated and spiritual

women, this feels something like a

woman celebrating a special birthday

party but then being told that a man, a

stranger to the group, will have to be

brought in to blow out her candles.' This
illuminates my point exactly.

Another reason I believe that the female
sex has a right to be ordained centres
around the sacraments. If the sexes are
baptised in the same way at birth and
then can both receive the other sacra-
ments, I cannot see any problem about
Holy Orders. In researching this I found
an interesting piece of information.
'Until at least the ninth century the
Church gave women the full sacramen-

tal ordination of deacons.' This seems to
tell us that instead of going forward in
time towards equality the Church has
gone backwards.

Hildegard of Bingen, an important
abbess in the 12th century had truly
radical ideas if one considers but two
positions she took on women: 'Since

Jesus took his body from a woman, it is

women rather than a man who best rep-

resents the humanity of the Son of God’

and 'Eve was far more the victim of

Satan’s cunning than the cause of

Adam's sin and the fall from grace'.

I rest my case hoping and praying that
Church leaders decide to work as a con-
ventional, equal family for the sake of
the Catholic community throughout
England and Wales.

Note: The essay was submitted to my

Year 10 RE teacher at the end of the

autumn term 2004. It received an A

grade. I also sent a copy to my grandad

who has corrected some obvious errors.

I am grateful to him for the new infor-

mation about Abbess Hildegard and

Lady Hesketh. I am re-submitting the

revised and strengthened paper.

I think that everyone, no matter what
religion, gender, marital status or race
should be free to accomplish his or her
ambition in life. So why then is the
Catholic Church strongly opposed to the
prospect of a priest marrying? I accept
that priests today must be aware of the
significance of their commitment But
what about the men who sought priest-
hood, but did not realise at the time the
strong and compelling need for a family
of their own?

The future of priesthood looks very
unpromising for the Church. The
decreasing number of men being
ordained has become not only a major
worry for the future but an issue that is
weekly exercising English Bishops with
manpower deployment problems. The
problem is exacerbated by the huge per-
centage of elderly priests. I think that if
the Church allows marriage within
priesthood, it would give more men the
chance to have the best of both worlds,
serving God and having families to
share their lives. One can only begin to
imagine the loneliness that priests face,
no one to share happiness or unhappi-
ness, no one to look after them if an ill-
ness occurs and no one to share their
love and companionship.

Allowing married deacons to be
ordained would ameliorate the shortage
slightly in some areas. There is a prece-
dent for married priests. When Church
of England clergy convert to Rome,
they are allowed to keep their wives. In
troubled times in the Church, religious
orders sprang up to meet particular chal-
lenges. A few years ago a near neigh-
bour of my maternal aunt suggested a
partial solution to the crisis. Lady Chris-
tian Hesketh writing in a leading
Catholic publication suggested a new
dispersed order of married clergy. Have
Bishops given it another thought?

A further solution to the shortage of
priests is a source of considerable
source of annoyance to me. It is the rule
that women are not allowed to become
priests. I think that this is particularly
sexist, as a lot of women in the world
are extremely committed to their faith
and would love the chance to honour
God in this way. If the sexes are equal,
why does this conflict even exist?
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A Young Catholic Reflects on Priestly Ordination
Kate Little

Seeing God and

Being Seen

"Every visible and

invisible creature is

an appearance of

God."

John Scotus Erigena

In good time we

shall see

God and his light,

you say.

Fool, you shall never

see

what you see not

today!"

Angelus Silesius

"The eye with which

I see God is the same

eye with which God

sees me."

Meister Eckhart
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Over the years our Church’s leaders
have fashioned a defensive framework
linked to an internal command structure
potent to detect, expose and expel dis-
senters from within and repel attack
from without. This process of expulsion
and extirpation of other, possibly less
harmful ones, has resulted in the only
surviving internal heresy being the
belief that our present heavily central-
ized control system is essential for the
well-being of the Church; which it is
not, but very much the contrary. The
reason why this system was introduced,
survived, flourished and now dominates
Church affairs is due in part to extinct
historical pressures, in part to having the
support of those who enjoy the element
of control that comes from exercising
power, and in part to its tacit acceptance
by those subject to it. In the past, more
of them preferred to be told what they
should do, were content to acquiesce in
instructions rather than be guided by the
promptings of their informed con-
sciences and accept responsibility for
their actions. Also they may have either
lacked the confidence to be charitably
critical of any ill-considered action by
their leaders or mistakenly believed
such criticism to be disrespectful.

Our Church is holy in its founder Jesus
Christ, its sacraments, the central
truths it preaches, the important moral
virtues it upholds and in the lives of its
saintly men and women. In its services
there do occur those numinous
moments when all heads bow in rever-
ential silence aware of the presence of
God amongst His people. Elsewhere,
however, and far more frequently, irri-
tation is created by what is manifestly
the work of man, which being imper-
fect can properly be the subject of
close and sometime justifiably critical
consideration. These irritants include,
above all others, the exclusion of the
laity from the management and admin-
istration of the Church’s affairs in
which they have a legitimate and,
where they will have to fund any con-
comitant expenditure, a particular
interest. Presently, decisions reached
in such matters lacking as they too
often do any meaningful input from
the laity cannot be said to represent the
mind and will of the Church at large,

parish there is to be a finance commit-
tee to help the parish priest in the
administration of the goods of the
parish.” Some of our priests give the
impression that they still see the func-
tion of the laity as being principally or
even solely, to pray, pay and obey. It is
not only the laity who have cause to
complain of autocracy. No one
impugns the Petrine primacy, even if a
few look askance at that cosily symbi-
otic relationship between Pope and
Cardinals where the former appoints
the latter who from their number elect
the former, but far too much is allowed
to hinge on their decisions; severally or
in unison they run the Vatican from
where, it sometimes seems, they would
wish to run the whole Church. Mean-
while the world’s Bishops, successors
to the Apostles, are treated by Peter’s
successor as if they were franchise
holders in some global enterprise
licensed to conduct their local opera-
tions as they see fit subject only to their
doing so in strict accordance with the
detailed instructions emanating from
Head Office. To a degree the Bishops
may themselves be responsible for
their unduly subservient position; they
should remember that the Holy Spirit
came down individually on to every
one of the Apostles who began to speak
in different languages -and none
sought Petrine permission so to do.
The lesson there taught by the Holy
Spirit is as relevant today as all those
years ago; that there is always the one,
divine unchanging message but to be
universally understood it must be
expressed in different words and ways
for different people. Perhaps the Bish-
ops should stand up more robustly to
Rome, as Paul did to Peter in
Jerusalem, and not allow the impres-
sion be given that in return for permis-
sion to exercise some delegated power,
they acquiesce in the great bulk of its
being retained at and exercised solely
from the centre by the Pope, or more
commonly, in his name. Over the mil-
lennia there has been an accelerating
concentration of power in Rome
achieved at the expense of diminishing
the authority of local churches and the
bishops who govern the dioceses with-
in them. Those Bishops knowing from

and in this day and age may for that
reason, if not ignored, be unlikely to
receive anything other than a luke-
warm reception followed by mere lip
service. The rules and practices which
in combination tend to bar the laity
from participating effectively in the
Church’s administration have been
developed and restated over the years.
They now chiefly find formal expres-
sion in Canons 129 and 274 (1) which
state that although the laity can coop-
erate in its exercise, only clerics can
obtain offices the exercise of which
requires the power of order or the
power of ecclesiastical governance.
All its members believe that our
Church is based on divine revelation,
but it is also a human institution, and
as such of course it needs and has
rules. The problem is that some of
these rules have been formulated not
so much for the benefit of all in the
furtherance of the Church’s primary
objectives of spreading God’s word
and saving souls, but for the conven-
ience of those who make and there-
after seek to enforce them. What is
under consideration here is the science
and practice of ecclesial government
which as Bishop Geoffrey Robinson
so rightly observed, “... is not always
where the greatest beauty in the church
is to be found”. [Confronting Power
.... in the Catholic Church, p.105].
Here no case is sought to be made for
the laity to be allowed intervene in
matters of faith, doctrine or morals,
albeit there are cogent reasons why
they should be consulted when newly
framed dogmatic statements are under
consideration. What is being advocat-
ed is that those of the laity who wish to
involve themselves in the financial and
other administrative affairs of the
Church, particularly at parochial level,
and have the necessary personal quali-
ties, skills or experience to be helpful
should be encouraged and exhorted to
do so. Such is not always the case. Too
many of our clergy are reluctant to
invite their parishioners to participate
fully in parochial administration, par-
ticularly when it comes to the alloca-
tion and expenditure of money. This
despite the mandatory requirement of
canon law [Can. 532] that: “... in each

THE SOLE SURVIVOR
S.A.E. Reese



4

keep an eye on those in charge awaits
a reply from our Church. Recognition
of that question as one requiring an
answer, and having regard to how
ecclesial power has been demonstrated
to be capable of gross misuse justifies
and requires our leaders to work
towards:

(1) having Rome release control over
those matters that properly pertain to
the local dioceses;

(2) restoring the ancient, local elec-
toral system for elevation to the epis-
copacy;

3) retrieving for every Bishop the full
power and jurisdiction proper to that
high office;

4) allowing the laity freedom, other than
by way of their financial support, to con-
tribute to a significant degree in the way
the Church is run; thereby also would be
provided a measure of invigilation that
has been shown to be desirable.

If resistance to this movement for
reform is successful the consequence
will be a further drifting away in ever
increasing numbers of those members
of the laity who find their Church’s
control system engenders nothing but
apathy, despair and anger. The old
patristic phrase about there being no
salvation outside the Church is no
longer a shibboleth that will constrain
the departure of those disaffected by
their having been disregarded. Those
that thus drift away into indifferen-
tism, or worse, may well be saddened
by what they have done; those whose
attitude contributed to their departure
most certainly should be.

To-day in Western Europe and gener-
ally throughout the English-speaking
world the majority of Catholics have
limited regard for other than democrat-
ic government. If the Church there is
to flourish as it might, it needs to have
regard for that fact and ensure as far as
is consistent with its primary objec-
tives, that its administrative functions

are so organized as to welcome, not
inhibit let alone prohibit, lay participa-
tion in them. To engage the laity to a
greater degree in helping run church
affairs is not only good by way of
enriching their lives and invigorating
the Church at large, but is becoming
urgent. Mass attendance figures con-
tinue to slump year on year, congrega-
tions fall in numbers as their average
age rises, and a decreasing number of
ageing priests struggle to provide an
acceptable level of service. The prog-
nosis is not good: fewer Masses, by
fewer priests, for fewer people in fewer
churches, all this with a shortage of
money becoming of ever greater con-
cern. With a much increased lay
involvement in the many administra-
tive and financial responsibilities
which presently weigh them down, the
existing priesthood would have more
time and energy to devote to pastoral
duties. Such a regime might well
encourage more young people than are
currently coming forward, to try their
vocations in the more sacerdotal role
that would then be open to them. If the
practising laity began to have such an
increasingly pro-active function to per-
form in and for the Church there can be
every expectation that this would of
itself generate amongst their slacker
brethren a greater enthusiasm for
attending religious services and partic-
ipating more fully in the Church’s
work of salvation.

SHANE REESE is a financial member

of ARC in the U.K. He is a retired gov-

ernment lawyer with a special interest in

Constitutional and Administrative Law.

Although based on his experience in that

country, much of what he says will res-

onate with those of us here in Australia,

as elsewhere, who are struggling to bring

our Church forward to meet the chal-

lenges of to-day. He welcomes comments

on this article:

shane.reese@mypostoffice.co.uk

CCC is looking for a new Treasurer to take
over from Colin Stockford, who has been
Treasurer for some years and would wel-
come a replacement. Would anyone who is
willing to consider helping in this way this
please contact Colin himself initially, who

will be happy to advise her/him on what is
involved. Please note that you do not have to
be an accountant, but naturally you would
need to like figures! But remember, we are a
small group and you will not be dealing in
millions of pounds.

past experience of Rome’s intransigent
resistance to change are naturally
enough reluctant to suggest alterations
to the status quo that are unlikely to
generate other than resentment. Bish-
ops who used to be chosen from within
and elected by their dioceses, are now
subject to approval from the Vatican
and the Pope freely appoints bishops as
he thinks fit. General advice and even
specific recommendations from the
Curia in the choice of local Bishops
can be beneficial, and therefore wel-
come if tending to strengthen unity, but
not when they are conditioned more by
church politics than Gospel virtues and
without sufficient regard for the needs
of a particular diocese. When a new
Bishop is to be consecrated the final
choice should, as in the past, reflect not
Roman but local preference. Persistent
knocking on the door is commended by
Our Lord as the best way to persuade
your friend to give you what you need,
but the loudest knocking is useless if
the one within is deaf: and there is
none so deaf as those that will not hear.
Until our local Bishops feel an irre-
sistible pressure to claim a proper
measure of freedom both in terms of
how they are chosen and how they
govern their dioceses which equals the
pressure from above for stasis, ‘no
change’ may continue to be the order
of the day. Is such pressure to be
found? In the recent past the laity have
been dismayed by the sinful criminali-
ty of a comparatively small number of
paedophile priests and religious, dazed
at the cost of recompensing their vic-
tims, and deeply disturbed at the way
ecclesial power was used to conceal
what had been going on and to protect
the offenders from justice. Because no
one, not even prelates, priests and reli-
gious, is perfect, all power mecha-
nisms controlled by them need to be
open to inspection by other than the
operators and their superiors. Juvenal’s
rhetorical question about who is to
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So much for history and Vatican II.
But where are we at today? A quick
look at the Melbourne situation where
we find the following:

• Deacons will be male and celibate
(unless already married)

• Studies – four years (similar to
priestly formation, including theology
and canon law)

• He will be under the direction of the
Bishop [Tradition: ‘The eyes and ears
of the Bishop’]

• He will not be allowed to minister in
his home parish.

It has always been a matter of concern
to me that in so many ways our Church
looks to the past to find solutions to
problems of to-day.

The failure of attempts in the seventies
to resurrect the diaconate should, per-
haps, encourage us to think again.
While I believe that ‘Ministry’ in the
Church at all levels is long overdue for
a good shake-up I will concentrate for
the moment on the Diaconate. The
Melbourne documents and other
sources stress that the deacon is not a
substitute for either a priest or a pas-
toral associate. So, by inference, we
have a new and independent role with-
in the hierarchy. Is this what we need
or are there not better ways of using
available skills and talents? I think
there are. Working from the ground
up, at the parish level I believe that
work should continue on the role of
the Pastoral Associate. As the shortage
of priests started to bite (late seven-
ties/early eighties?) lay parishioners
came forward with offers to help in the
presbytery. Initially this involved
answering the door and the phone,
counting and banking the cash, paying
the bills and organising maintenance
etc. tasks previously performed by the
priest, his assistant or a resident house-
keeper. As it became clear that lay
parishioners had much to offer in serv-
ice to the local church, the Catholic
Research Office for Pastoral Planning
(CROPP) undertook research and con-
sultation in this area. This work was
continued under the Pastoral Leader-
ship Board (PLB). Both these bodies
were set up by the late Archbishop

perform the duties proposed for dea-
cons: they can baptise, be wedding cel-
ebrants, preside at funerals, take Com-
munion to the sick and aged, be readers
and special ministers. So a plea to our
leaders: Take the big step in 2009 and
open the diaconate to women.

Most remarkable I find is the prohibi-
tion of a deacon serving in his home
parish. I have always had a concern
that in our church (unlike any other)
the local parish has no say in the
appointment of a PP. A priest is ‘sent’
by the bishop with no consultation. I
suspect that this may also apply to the
priest himself. Now it appears that a
deacon, a complete stranger, may also
be ‘sent’?? Why should a committed
catholic with the desire to serve and the
support of the Pastoral Council and the
Parish Priest be refused acceptance
because he or she wants to serve in the
home parish? It does not make sense.

Much has been written about celibacy
and it is clear that for many centuries
the church has benefited spiritually,
financially and logistically from the
dedication of our priests. However, if
we are not getting the vocations, we
must think again. I do at times wonder
whether our bishops on their visits to
Rome have conveyed the seriousness
of the problem. Celibacy is a church
law dating from the 12th century. Prior
to this, priests were allowed to marry.
One reason sometimes given for
change was to prevent confusion
between the priest’s family property
and church property. As already indi-
cated, there are many areas where I see
the need for reform. But here I have
focussed on the diaconate. I am sure
there is a growing number of good dea-
cons in service. It would be great to see
women in this role serving in their
home parishes. My final question is: do
we need a degree in theology and
canon law to serve those in need of
ministry in our parishes in 2009?

Note: I could find no references to

Deaconess as a formal role in the early

church. The term was sometimes used

for the wife of a married deacon or a

woman who assisted other women

preparing for baptism.

Frank Little, a leader in the spirit of
Vatican II and a strong believer in con-
sultation and listening.

Sadly, following the resignation of
Archbishop Little, the initiatives of
CROPP and the PLB went into recess.
So we lost the opportunity for further
development of the skills and talents
available in all our local parishes.
Local group discussion on the themes
of ‘Tomorrow’ s Church’ and ‘Hope
for the New Millennium’ became a
thing of the past. I cannot remember
when we last had a parish discussion
group. The loss of voluntary help led, I
believe, to two new developments: the
first being the need for full-time, paid
pastoral associates; the other was at
the top level, to restore the diaconate.
In the Church where the windows
opened by John XXIII were closing,
the latter clearly had appeal to the
Magisterium. So what are my con-
cerns about the diaconate. Before deal-
ing with these I wish to acknowledge
the work done behind the scenes by
the Archdiocese prior to the issue of
the documents. However, nothing in
the sources indicates any consultation
at grassroots level, (The People of God
- Lumen Gentium Ch.2). I have con-
cern in the following areas:

• Implied control by the (Arch)bishop

• The exclusion of women

• The rule of celibacy

• Prohibition on working in his own
parish

Reading between the lines deacons
will be very much under the ‘Eye’ of
the bishop even in a parish situation.
With the emphasis on the distinction
between priests, deacons and pastoral
associates, this relationship will need
sensitive development in the future.
My greatest concern, however, is the
exclusion of women from the dia-
conate. A note in the Diocesan docu-
ments acknowledges that the majority
of pastoral associates are women. This
also applies to the routine roles such as
altar preparation, reading, special min-
isters, music, singing, liturgy etc. etc.
So why not, in the third millennium,
admit women to the diaconate? In spe-
cial circumstances women can now

THE DIACONATE
George Ripon
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It was under the headline ‘Fear of the
World’ that the German magazine
Publik-Forum and the Swiss magazine
Aufbruch together published an inter-
im report after three years of Benedict
XVI. ‘Fear of the World?’ is also an
apt title for an examination of the pres-
ent situation of the institutional
Church in Switzerland. At the moment
media publicity is focussed on the
Bishops of Lausanne-Genf-Fribourg (a
paedophile scandal among the local
clergy) and Basel (a bitter dispute with
an obstinate parish and its priest).
Dwindling congregations and the
priest shortage are forcing the Church
to create and employ re-structuring in
dioceses and parishes. One cannot
help noticing that a certain re-clerical-
isation is part of this. The pontificates
of both John Paul II and Benedict XVI
are now bearing fruit in the internal
affairs of liberal Switzerland: internal-
ly alleged excesses are to be curbed
and Episcopal and clerical leadership
is to be ever increasingly felt - and the
lines between Church and the ‘wicked
world’ are to be ever more clearly
drawn.

The Church in German-speaking
Switzerland in particular took off after
the Second Vatican Council and the
Swiss Synod 72 and embarked in good
spirit on new paths in the pastoral
arena: female and male theologians
(that is men and women with a univer-
sity qualification in theology), predom-
inantly married and with families, were
put into parishes in large numbers as
priests disappeared, officially charged
with preaching, providing sacraments
(baptism, marriage) and running parish-
es. Laicised priests could also function
as pastoral assistants.

In the average parish in German-
speaking Switzerland, pastoral care in
all its aspects (liturgy, proclamation,
catechetics, social work, community-
building) has been provided by un-
ordained full-time professional pastors
and part-time catechists (and in some
places youth workers and social work-
ers), together with committed volun-
teers in the various groups and in the
elected parish councils. Non-ordained
male and female pastors are the first
contact people and those in charge on

parish priest. In the normal course of
affairs however both poles of the dual
system work well together.

The priest shortage and falling congre-
gations, alienation of people from the
Church and some media-worthy con-
flicts however are also damaging the
Swiss Church. As a direct result certain
restorationist tendencies are evident.
In the diocese of Basel for instance
various in themselves logical and
inevitable restructurings at several lev-
els (episcopal and other pastoral areas)
have been used to fill key positions
with, in the eyes of the bishop, depend-
able priests. Earlier concessions have
been withdrawn, as for example
parishes being run by laicised priests or
– as is the case now in the diocese of
Chur – permission to preach for non-
ordained pastoral assistants. Granted
these are small steps but they seem to
lead in the same direction . . . Fear and
the drawing of boundaries increasingly
characterise dealings with the ‘wicked
world’, the public with their media.
Even if the picture should not be drawn
here of a healthy liberal-democratic
world of the parishes contrasted with
the dark clerical world of the bishops –
the two worlds are drifting perceptive-
ly apart. And although outside in the
hedgerows and in the meadows new
are now slowly beginning to notice the
arrival of spring, it is getting more win-
try in our Church.

Note: Born in Germany in 1962, the

author is a theologically trained pas-

toral assistant in the diocese of Basel

and currently runs the pastoral area of

Baden-Rűtihof.

This article was translated from the

German by Simon Bryden-Brook.

the spot – effectively ‘parish priests’ in
the eyes of the people. They are the
ones who baptise and bury, prepare
children for first communion, work
with young people, visit the sick and
elderly, get involved in working with
families, with training and with social
projects. About every fortnight a priest
is available to preside at mass. The
Eucharist (including the homily) is
often prepared and directed by the
male or female pastoral assistant; on
priestless Sundays, they hold so-called
Liturgies of the Word with distribution
of Holy Communion, living always
with the tensions of being officials
without an official ecclesiastical posi-
tion and having a role of Church lead-
ership without the necessary full com-
petences.

What was once seen as a temporary
solution until the anticipated imminent
ordination at least of viri probati (and
perhaps even of mulieres probatae) has
developed into a lasting response. The
Swiss Church has been assisted in all
this by the fact that it is recognised in
civil law and can count on a relatively
constant income from the Kirchens-
teuer, a proportion of income tax paid
to the Church. The Church in Switzer-
land lives in a dual system where pas-
toral competence lies with the bishop
and his clergy and administrative and
financial competences lie with the
democratically erected parish councils
and cantonal corporate bodies, mod-
elled in accordance with the local legal
system.

These competences of financing pas-
toral care and church buildings as well
as the appointment of church person-
nel are alien to canon law and ensure
that the faith community enjoys con-
siderable influence. This occasionally
leads to conflicts between the canoni-
cal hierarchical system and the demo-
cratic system. This was particularly
brought to the international stage with
the rumpus over Wolfgang Haas, Bish-
op of Chur, in the nineties of the last
century. Today it can be seen in the
clash between Bishop Kurt Koch of
Basel and the parish of Röschenz
about its priest. It came to a head with
the decision in 2007 of a civil court
against the bishop’s dismissal of their

FEAR OF THE WORLD?
Peter Gissler

The idols of today are unmis-
takable — self-esteem without
effort, fame without achieve-
ment, sex without conse-
quences, wealth without
responsibility, pleasure with-
out struggle and experience
without commitment."

Rabbi Jonathan Sacks
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they are constructs which are theologi-
cal and ideological, yet also real and his-
torical. Linden gives an interesting
account of the development of the mod-
ern church, its fraught relationship to the
modern world and the pioneers who
wished to build a church in dialogue
with, and in service to, the world. He
recalls thinkers of the calibre of Chenu,
Congar and Rahner who withstood the
suspicions and reproaches of Rome to
lay the foundations of what we call
today the post-Vatican II church. 

That church, however, was a predomi-
nantly Western church, deeply embed-
ded in the history of the development of
western civilisation. Belloc could say at
one point that Europe was the faith and
the faith was Europe. Our present pope
is anxious to make the Church once
again the soul of Western Europe. West-
ern Europe does not seem to have the
same anxiety. Our church has been a
Roman church for at least 1000 years.
Some want to keep it that way. But there
are newer realities, namely the arriving
at adulthood of numerous Catholic
churches, especially in Africa, whose
own experience of Catholicism is very
different from that of the mother church.

Those newer, younger churches are now
producing their own theology, liturgy,
spirituality as well as producing their
own leaders and in some cases their own
martyrs and saints. Linden succeeds
very well in making us acquainted with
the younger churches and their contribu-
tion to the wider universal church.

In Latin America, for example, he will
recall to our minds the conflictive his-
tory of the liberationist church of that
continent. That history of social
change and confrontation, guided by
the initial intuitions of the Theology of
Liberation, has permitted us to retrieve
Biblical themes of justice and peace,
of Evangelisation for the life of the
world as sign of God’s inbreaking
Reign, of theology as reflection on
praxis for social justice and “integral
human liberation”. That experience
has given us saints and martyrs of the
greatness of Oscar Romero. But the
Roman church has been suspicious and
critical of that experience and its theol-
ogy. That suspicion endures up to the
present moment.

Yet from Rome have come documents

Ian Linden, Global Catholicism,

Hurst, (npg)

One of the glories of the Church in
which many of us grew up was the fact
that it is a universal church, present all
over the world. Despite that fact it is
still very much a Roman church trans-
planted into various cultures. That is to
say that the ideal of every local church
is to model itself on the forms organisa-
tional, liturgical and theological of the
mother church of Rome. Indeed, the
prevailing ecclesiology, best articulated
by Joseph Ratzinger, then Cardinal, is
one which asserts that the universal
church precedes the local church and
thus gives it life and form. The local
church has nothing to contribute to the
life of the mother Roman church.

Ian Linden, former Director of CIIR
now Progressio, is professorial research
associate at SOAS, University of Lon-
don. He has written a book which can be
of great benefit to members of CCC. He
gives us an analytical overview of how
the Church has lived up to the promise
of Vatican II. In religious terms the only
entity with the same global ambition of
universality is Islam. Linden wants to
investigate how the Church has dealt
with issues of modernity, pluralism, cul-
tural diversity, different spiritualities,
different models of church, the meeting
of North and South and the birthing of a
new christendom. 

Linden begins by speaking of four
Roman Catholic Churches. The first is
that gathering of 1.3 billion human
beings who share a common religious
identity within the global community.
The second is the Church and the story
it tells about itself: founded by Jesus
Christ, a nation of pilgrims in and for
the world. This is a more theological
construct. The third is the Church you
and I know: a more mundane gathering
trafficking between the “City of God”
and the “Earthly City”. Our experience
is different from that of our head, the
Pope and his Curia. In their universe
of 104 acres what is reality within
must be so beyond. If it is not then it
damn well better be. The fourth church
is the church the world sees with its
power and majesty, its corruption and
dysfunctionality, its situation in, and
relevance to, society.

They are not separate churches. Rather

that have had a huge impact on the
Mission of the church in the wider
world. Linden points to two of them.
They are Justitia in Mundo and Octo-
gesima Adveniens. In the latter Pope
Paul VI recognised the “widely vary-
ing situations” in which the different
local churches found themselves.
They had to discern for themselves
the signs of the times and to elaborate
their own pastoral strategies to
engage with their reality. The author
refers to the examples of South Africa
and Philippines where the church
played a central role in the political
struggles of those peoples. In the for-
mer the Pope makes a profound
impact on the mission of the Church
when he says that the Good News of
Justice is entirely constitutive of the
preaching of the Gospel. 

I found the author’s chapter on Africa
most enlightening. I had not been well
informed on the struggles of the
African church alongside and among
the poor and oppressed of several
countries of that afflicted continent. It
was good to get to know the historical
background of events that have made
headlines recently.

Linden ends his book pointing out that
our European church is in culture
shock. Post-modernity does not want to
listen to meta-narratives and regards
truth as relative and individualist. We
are on a desert of atheism and disbelief
with no Moses to challenge or guide
us. We are in an age of endings and
new beginnings. Linden points out that
the Church is out of its depth. It is
unable to craft a message which can
challenge our malaise and throw light
on our perplexity. 

The Church must function as a global
community. She must find ways of
speaking in the 10,000 languages that
convey the experience of her global
congregation. Here in Europe the
Catholic population has gone down by
400, 000 since 1900. In Africa the
Catholic population has ascended by
7,000%. The days of the Eurocentric
Church are coming to an end. In future
the voices of Latin Americans,
Africans and Asians will preach, sanc-
tify and rule.

Frank Regan
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ence of knowing ourselves as spirit as
well as flesh. 

Buddhism is an incarnational practice. It
focuses on the present moment as the
only moment that is. Thich calls the
present moment a wonderful moment.
He invites us to ponder the present
moment, to be fully aware of our bodily
existence, to rejoice and celebrate our
bodies. This is not far from our perhaps
forgotten tradition of celebrating our
fleshiness (cf Psalms 8 and 139). Jesus
himself esteemed the body as enfleshed
spirit. He healed the bodies of the sick
as a sign of the healing of spiritual
affliction, of sin. Indeed, both the Bud-
dha and Jesus share a common point of
departure for their communication with
us: they ask why do we suffer. Their
replies are similar. The Buddha says
because we have so many self-centred
desires. Jesus says because we do not
love our sisters and brothers.

Thich introduces us to the experience of
Interbeing. The word is a bit clumsy but
can fit within our Christian understand-
ing. In effect, we are because others are.
We are interdependent, not just with
other human beings but also with all of
creation. There is an interpenetration of
all things one with the other.

As an example, Thich invites us to med-
itate upon a blank sheet of paper. As we
gaze, can we see the tree from whose
pulp the paper was made. After a while
can we also see the soil from which the
tree grew, feel its moisture, smell it. Can
we see the cloud which brought the rain
to water the soil which gave roots to the
tree. And can we see the sun whose
warmth gave life to the tree. It is a very
simple meditation which can reveal
much about our “interbeingness” with
all of creation.

For Thich Christ is one of his spiritual
ancestors. He relates very easily to who
Jesus was, his teachings and his prac-
tice. The Buddhists have Three Treas-
ures, very similar to our own. They are
the Buddha as historical person and the
Buddha in all things; the Dharma, teach-
ing, which can be resumed as: not creat-
ing evil, practicing good, and actualis-
ing good for others; and Sangha, the
community of practitioners but also the
community of all sentient beings, ani-
mate and inanimate. 

Finally, Buddhism has an ethic whose
foundational pillars are compassion and
peace. Buddhist compassion is for all
being, without privileging human being
above the rest. Buddhist peace is about

Thich Nhat Hanh, Essential Writings,

DLT, 2008, npg

Buddhism can be a very challenging
search. Perhaps we do not call it a prop-
er religion yet Jacques Maritain wrote
years ago of ‘natural mysticism’ when
referring to Buddhism. It calls to a prac-
tice of interiority and meditation and
has a challenging ethical standard.
There are many strands or currents of
Buddhism, most of which tend to a
more monastic religious style. There are
other strands more engaged with socie-
ty. One of the first manifestations of that
style of Buddhism was seen in Viet Nam
where Buddhist monks immolated
themselves in order to stop the US inva-
sion and bring peace to a land destroyed
by war. 

Thich is a Vietnamese monk who grew
up in the midst of the US’s bombing of
the Vietnamese countryside. He became
a monk to work for reconciliation
between his country and the United
States. For many years he was instru-
mental in bringing US Marines and
Infantry veterans together with Viet-
Cong veterans in a climate of retreat.
There they listened to each other and
most could arrive at some sort of clo-
sure, of forgiveness and of mutual
understanding. 

War has a terrible effect on young boys.
More than 57,000 died in Viet Nam on
the US side. Yet afterwards more than
57,000 veterans have committed sui-
cide! The same goes in this country. Just
last year the number of suicides among
Falkland Islands veterans exceeded the
number of fatalities (250).

And now we are in Iraq, Afghanistan
and, soon, in Pakistan. The scarring of
body, mind and soul continues. 

This is a book of the essential writings
of Thich. It is indeed a book well worth
reading and pondering. It is arranged
according to fundamental themes in the
reflection of Thich. The editor, Robert
Ellsberg, has chosen what he believes
are the best excerpts from Thich’s writ-
ings which illuminate the various
themes.

An obvious question poses itself: can a
Christian read this book with profit. I
think so. Buddhism describes itself as a
practice, not a religion. It does not ask
questions about a transcendent being. In
that sense it is non-creedal. It aspires to
a human life which is whole and inte-
gral. As Christians we are learning that
wholeness is holiness. Holiness is not an
out-of-body experience. It is an experi-

harmony among all human and sentient
beings. He says we have more than
50,000 nuclear weapons. We are a dan-
gerous species. Our practice is to be
devotional and transformational,
endeavouring always to esteem all of
creation and help it to grow in a holy
and wholesome way.

This is a book for the Christian who
wishes to expand his/her religious hori-
zon. As in the experience of Thomas
Merton, contact with Buddhism will
deepen our own Christian identity. 

Frank Regan

Edward F Gabriele, Prayers for

Peace and Justice, Saint Mary's

Press, 1995

Some American books on spirituality
and prayer can be a bit of a minefield in
which the unwary reader can slip into a
quicksand of pious cliché. Others how-
ever can be insightful, inspiring and the
kind of resource that is a gift to anyone
looking, for instance, to lead a small
community reflection, a justice and
peace group meeting or even a general
session introducing newcomers to the
social teaching of the church. This is
one of that latter kind. The book's ded-
ication gives a clue to its provenance:
"for Oscar Romero and the slain
Women of El Salvador... for Victims of
Every Human Holocaust... and to the
honor of a God whose Voice speaks
'Justice,' whose Name is 'Peace'.

Dr Gabriele, a liturgical theologian
specialising in Christian spirituality,
has focussed, in this absorbing 'primer',
on the prophet Micah's iconic precepts:
'to act justly, to love tenderly, to walk
humbly with your God'.

The book is usefully arranged as a
course over four weeks, starting on
Sunday then from Monday to Saturday,
the first three weeks corresponding
with Micah's precepts and a fourth,
entitled 'in Praise and Thanks'.

To give a small flavour of the course's
material, here is the short 'Presence'
section of the evening prayer on the
first Saturday (theme of the day: 'For
an end to discrimination): Night is
falling, and we are mindful of the many
bleak hours that fall upon those who
are the innocent victims of human prej-
udice and discrimination. This night
we bear them up to the light of Jesus
Christ, whose justice and grace can
heal their wounds and call their oppres-
sors to conversion.' There are five sec-
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tions for each morning and evening
prayer Presence; Prayer; Canticle (a
reading); Offering (a short prayer);
Closing (The Lord's Prayer).

In his preface the author speaks of his
urge to write 'prayer texts out of human
experiences'. Most of us need to become
familiar with this extraordinary habit of
holding a conversation with the invisible
being we call God, complaining to it,
begging favours from it, thanking it for
things that we might be excused for
claiming were down to our own efforts. It
seems to me that if prayer is to 'work' for
ordinary people we should try it out
under the guidance of someone who
knows how to go about it.

Dr Gabriele's course will, I think, both
draw the novice pray-er into exploring
this unfamiliar practice at the same
time as learning about the 'church's
best kept secret' its social teaching,
something that is at risk of becoming
an endangered species.

Some passionately drawn black and
white woodcuts, by Sister Helen
David Brancato, illustrate the book
throughout. Its US price new is around
the $10 mark or less (try Amazon; the
ISBN no. is 0 88489 338 3).

If I were still active in development
education I would die to have this
book as a tool. As it is, I can only echo
the view of Marie Des Jarlais FSPA,
Co-Director of GATE (Global Aware-
ness through Experience), Mexico
City:

'The words of the prophet Micah cry
for realisation in our violent, strug-
gling, unjust world. I believe that pow-
erful use of this book can be a stepping
stone for those who want to be active
agents for peace and justice.'

Peter Heneker

David Boulton, Who on Earth was

Jesus? - the Modern Quest for the

Jesus of History, O Books, 2008,

£14.99

Since the 19th century, biblical schol-
ars have made a distinction between
the ‘Christ of Faith’ or the ‘Dogmatic
Christ’, and the Jesus of History. A
hundred years ago, Albert Schweitzer
had a discouraging effect on the quest
of the historical Jesus, because he con-
cluded that it discovered an unconge-
nial Jesus proclaiming the imminent
arrival of God’s kingdom with apoca-
lyptic and cataclysmic irruption of
divine power. A second reason was

and reliable as possible, we shall be
able to appeal to all persons of good
will throughout the world. The quest
for the Jesus of history is an evidence-
based project with some resemblance
to proceedings in universities, courts of
law and scientific societies. It can be a
valuable bridge to the outside world.

John Challenor

Ellen Teague, Becoming a Green

Christian, Kevin Mayhew, 2009

(npg)

Ellen Teague, Paint the Church

Green, Kevin Mayhew, 2009 (npg)

It has taken more than 30 years since
the founding of Greenpeace in 1972 for
Christians and others to take on board
the challenges related to global warm-
ing and climate change. 

Ellen Teague has been one of those
Christians who has been dedicated to
awaken us to the challenges which the
situation of our “Earthhome” lay down
before us. She has written two short
books directed at our local parishes.
She hopes that their use will help to
create Christian communities which
will give witness of the God of life. 

Both books are of a practical nature.
The first wants us to go green and
shows us how to do it. Much of this is
not new to those of us who have made
some modest effort at lightening our
carbon footprint. But there are further
hints about advancing the green cause
in our lives. “Living green is about liv-
ing simply, sustainably and in solidari-
ty with the poor. It’s personal and prac-
tical, but it is also political.” This quote
sums up well what Ms Teague is on
about. Living the green agenda is not a
private personal thing. It is eminently
social.

That is why the author’s second book
is so valuable. It is a manual for mak-
ing our parishes green. It consists of
outlines and formats for six meetings
based on the See Judge Act method.
Not only do the meetings help the par-
ticipants to change, they also nourish
their faith commitment. The book is
enhanced by the addition of various
appendices. They are excellent intro-
ductions and sources for action, infor-
mation and data which are relevant to
the green agenda, e.g. our carbon foot-
print, peak oil, peak water, the GM
controversy, lifestyle changes etc. 

Ellen Teague has performed a great
service to the wider community within

that Schweitzer showed that most 19th
century ‘Lives of Jesus’ were strongly
influenced by the presuppositions of
their authors. For a generation or so,
the pursuit was largely called off. But
in 1953 Ernst Käsemann renewed it,
arguing that without grounding in his-
torical reality, Christian theology
could be made to support anything,
even the Holocaust and a Nazi Jesus.
Today, the quest goes on vigorously.
Schweitzer’s problem – that the histor-
ical Jesus was mistaken, and is irrele-
vant – has been potentially removed.
Stephen Patterson argues that the
gospels give us two absolutely incom-
patible Jesuses – the apocalyptic-soon
Jesus of Mark 13, and the kingdom-
now Jesus of Luke 17.20-21. The
Jesus Seminar offers this solution: the
kingdom-now sayings are authentic,
and the apocalypse-soon sayings are
inauthentic, as popular religious mate-
rial attributed to Jesus. This seems all
the more plausible if you think of the
big part played today in religion (and
even in politics) by the books of
Daniel and Revelation – often taken
literally and misapplied.

David Boulton’s 400-page paperback
is an excellent work. An investigative
journalist, he presents a mass of mate-
rial, much of it otherwise rather inac-
cessible, in a way that is always inter-
esting.

Varying conclusions are arrived at.
The Anglican Bishop of Durham and
Josef Ratzinger/Pope Benedict defend
‘orthodoxy’ on the basis of the four
canonical gospels. The Jesus Seminar
includes extra-canonical sources, and
proceeds without constraint from insti-
tutional tradition. For Vermes, Jesus is
essentially Jewish; for Crossan, a
peasant revolutionary... The evidence
can be interpreted in different ways,
and the signs are that we shall have to
accept that varying presentations of
Jesus are normal, and that the agreed
consensus once imposed and enforced
by Constantine and later Roman
Emperors was abnormal.

I believe catholics should take all this
seriously. The Second Vatican Coun-
cil’s ‘Gaudium et Spes’ initiated a
revival of commitment to the affairs of
this world. The Catholic Church has
traditionally – and admirably – aspired
to a very public rôle in history, with a
special care for continuity, legitimacy
and responsibility. By making our por-
trayal of Jesus as historically accurate



10

which a green Christian community
can be salt, light and leaven.

Frank Regan

Joan Chittister, The Gift of Years —

Growing Older Gracefully, DLT

A school near me now has no Head-
mistress but a "LEAD LEARNER".
The overweight people one sees daily
are not "FAT". My sister-in-law
objects to talking of OLD age pen-
sions/pensioners. Do these PC exam-
ples show a desire to be "more posi-

tive" or "charitable", or are they an
attempt to avoid the obvious which we
don't like? Even the sub-title of this
book is not about growing OLD grace-
fully! But it does face the fact that
many people avoid looking at old age
and the death that follows as evils
unmentionable and to be if possible
ignored. 

Chittister gives us 40 reflections, to be
dipped into from time to time, which
are by turns comforting or challeng-
ing, but essentially positive and realis-

tic. For example, Fear, Letting Go, Pro-
ductivity, Sadness, Forgiveness. We
read of the joy of giving one's attention
to people rather than to things, success-
es and activities. We are reminded of
the choice of two flavours for old peo-
ple - sour or sweet. When our physical
eyesight weakens we can enjoy an abil-
ity to see more deeply into reality.

There is no need to wait until you are
OLD before dipping into these reflec-
tions.

Colin Stockford

LETTERS

The CDF declared that civilly remar-
ried persons ‘find themselves in a situa-
tion that objectively contravenes God’s
law, and therefore they cannot receive
Holy Communion’ (Renew 149 p. 12).

In the beginning God created Adam and
saw that it was not good for man to be
alone. The only suitable companion he
could find for him was Eve, a wife.
Now supposing Eve had walked out, as
has happened countless times since,
what would have changed? God would
not have changed for God is change-
less, and it still would not be good for
man to be alone. The obvious conclu-
sion is that God would have offered
Adam another wife.

St Paul writes that if you cannot control
your sexual urges it is better to marry.
Suppose you fall into this category, take
St Paul’s advice and marry. Then your
husband/wife deserts you, what would
have changed? You don’t suddenly
become a different person just because
your spouse is unfaithful.

Christ (in Matthew’s gospel) says:
“Everyone who divorces his wife,
except for the case of fornication (in
some translations, unfaithfulness)
makes her an adulteress.” Why is the
Catholic church more severe than
Christ; why does it not allow his specif-
ic exception?

What makes me very angry is that the
Church permits exceptions to other
commandments but not to the sixth. It is
permitted to kill in a so called ‘just’ war.
Many innocent women and children
were killed in Iraq. Does not that
‘objectively contravene God’s law?”
Cardinal Spellman blessed the war-
heads used against Vietnam and the
majority of American bishops support-

ed the bombing of Afghanistan even
though depleted uranium bombs were
used. They were not censured by the
Vatican although Bishop Gaillot of
Evreux was removed from his post for
voicing out loud what most Catholics
believe in private. 

Frank Mc Court, best selling author of
“Angela’s Ashes”, who was brought up
in abject poverty because his father was
an alcoholic, writes: “You could not
throw a brick in Limerick without hit-
ting a priest. They were always preach-
ing about the evils of sex, but never said
a word about drink.” Why?—gluttony
as well as lust is a deadly sin. Convent
educated Antonia White hit the nail
squarely on the head when she stated:
“Sexual sins seemed to be in a special
category of their own, almost worse
than the sin against the Holy Ghost.”

Peter Maloney in a letter to The Tablet
wrote that a succession of learned
Jesuits taught him all sexual sins were
mortal. This is certainly the impression
I got. How could I ever form a deep
relationship with a girl when the least
slip would precipitate me into the
depths of perdition? Christ, on the other
hand, declared that prostitutes were
making their way to the Kingdom of
God before the Scribes and Pharisees,
representatives of official religion in his
day. According to my received religion,
for every time they entertained another
client, they would spend an eternity in
hell (sentences to run concurrently of
course!) There is something hugely
inconsistent here.

Why are sins of the flesh the church’s
bête-noir? We do not have far to go for
an answer. The institutional church is
inherently unjust because it is ruled
exclusively by a small, unrepresentative

group of elderly, celibate men, with a
dictator at their head. They have, at
best, a theoretical knowledge of sex,
woman and marriage and so talk a lot of
nonsense about all three. We’ll only
correct their wrongs when we have a
more open church, where every posi-
tion, from the papacy downwards, is
open to all. 

John M. Davis

Few can fail to accept that in large parts
of the world there is a shortage of
priests, in spite of years of prayer for an
increase in vocations. Has the Holy
Spirit failed to respond, or are we not
listening to an invitation to examine
afresh the nature of priesthood and to
engage in bold and creative thinking
about our understanding of ministry?

According to Canon Law, the function
of a priest is to be a pastoral leader of a
Christian community; to be a teacher;
to administer the sacraments; to assist
at marriages and conduct funerals; to
celebrate the Eucharist. Clearly not all
of these functions are the exclusive role
of the priest. Some are carried out by a
deacon. RCIA and similar courses are
led by lay people. Preparation sessions
for engaged couples, and for parents
seeking baptism of their children;
preparation of older children for the
sacraments of penance and confirma-
tion similarly.

A couple of generations ago only a
priest was allowed to handle the sacred
vessels. Now we have Eucharistic min-
isters, men and women, married or sin-
gle, offering the ciborium and chalice at
Mass, and taking holy communion to
the sick and housebound.

In many dioceses the priest shortage is
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who have shortcomings in the lan-
guage and culture of the congregation,
as often happens now? Would this
change not be in keeping with the
practice of the early church?

Should we keep an open mind and lis-
tening ears, instead of expecting our
prayers to be answered by 'more of the
same'?

Douglas Denny

Buckinghamshire

A quick comment on your anniversary
issue. On page 16 I was very disap-
pointed to see the quote from Genesis
1, 26,27 included under the heading
Who Am I? It is widely acknowledged
today by theologians and writers on

seen mainly in terms of pastoral leader-
ship and administration; with pastoral
areas deaneries, parishes being amalga-
mated, Mass centres being closed, with
severe disruption of existing communi-
ties. While such changes may well be
beneficial in respect of leadership and
administration, they will not affect the
availability of Mass for all Catholics.
The church stresses the centrality of the
Eucharist in our lives, surely the provi-
sion of the Mass should be a priority in
future planning. Is it unreasonable to
suggest extending the scope of the
Eucharistic minister to include offering
Mass, after suitable training and with
supervision? Would this be more
acceptable to people than relying on
infirm and forgetful priests, or those

ecological spirituality that this verse
has been responsible for the view that
'man' is in control, is above the rest of
creation and has all of nature and living
things for his use. Mary Grey uses the
word 'anthroposolism' - which she
defines as 'a focus on humanity's
importance and well-being alone' and
which is a huge obstacle 'to an effec-
tive ethic that enables reconciliation
between people and earth alike' (To
Rwanda and Back, p.120).

Perhaps you could commission arti-
cle(s) on this for a future issue, or
include a full report of the EN day on
May 9th.

Máirín Valdez

Reading

Business will include:

• Reports from the members of the CCC executive

• Financial report

• Questions and comments from members

• Election of Chair, two Vice-Chairs and seven other 
executive member

• Reports on the success of the re-launch of CCC in 
2009 and the Home Study Course

• Date and location for next AGM [Sat 2 or 9 October 
2010?]

• A brief meeting of the trustees of The People of God 
Trust

Any member willing to consider joining the

executive is cordially invited to contact any

member of the current executive or the Secre-

tariat to discuss this. We are keen to have some

new blood. Those wishing to nominate others

should please do so to the Secretariat if possible

by Saturday 12 September, although nomina-

tions may be accepted even at the AGM.

NOTICE is given of the 41st ANNUAL GENERAL MEETING of

Catholics for a Changing Church to be held on Saturday 10 October 2009 at 2pm at

CCC Secretariat, 1 Carysfort House, 14 West Halkin Street, London SW1X 8JS

Nearest tubes Hyde Park Corner and Knightsbridge; buses along Sloane Street

[This is a provisional venue – to be confirmed in September 2009 RENEW]

The meeting will be preceded with a table liturgy at 1 pm

(Bring lunch to share – wine and drinks provided)

WE NEED MORE MEMBERS

Some of our members have been
with us for many years, some even
from the very beginning, forty
years ago. We believe that the exis-
tence of CCC is still very important
but we are an ageing group.

In order for us both to continue and
to grow, so that we may be a voice
to which our church will listen, we
need to recruit new members. 

This can only be done by you!
Each of you must know other like-
minded Catholics, even those who

have become so dispirited that they
no longer take part in the life of the
church, and it is to these that we
must look. We need to look especial-
ly to younger people who will be
able to carry on what we have
begun. If each of us could recruit
just one new member our numbers
would double overnight. 

This is a very real way in which you
can take your part in halting the
steady decline of our church and
ensure that the spirit of the Second

Vatican Council takes central place
again in the way in which our
church moves into the twenty first
century

We depend on you, our church
depends on you, not too much, per-
haps, to say that the Holy Spirit
depends on you so please do your
bit and get, at least, one more person
to join us.

Derek Reeve

Member of CCC Executive
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We are witnessing an increasing num-
ber of actions emanating from the Vat-
ican which appear in various ways to
undermine both the spirit and teaching
of the Second Vatican Council. Exam-
ples include:

•   The cancellation by Pope Benedict

of the excommunication of bishops

from The Society of St. Pius X

opens the door to this Society to

return to full communion with the

Church of a group which has open-

ly and consistently opposed the

reforms of the Second Vatican

Council.

•   Increasing emphasis by Vatican

officials on the reintroduction of

the traditional form of Mass into

parishes often in place of Mass in

the vernacular. 

•   The considerable pain which has

been caused to our Jewish brothers

and sisters through the reintroduc-

tion of the traditional prayers in

such worship.

•   Recent commentaries from the

Vatican regarding our relation-

ship with our fellow Christian

Churches.

No doubt many of us could think of

especially to younger people who

will be able to carry on what we

have begun. If each of us could

recruit just one new member our

numbers would double overnight. 

•   Become more actively involved in

CCC, new and younger members

are wanted to join the executive

group so that we remain represen-

tative.

•   Speak up for the spirit of Vatican 11

at parish and other meetings you

attend.

•   Recruit a number of people in your

parish/diocese to write to/meet with

your diocesan bishop to ensure that

he understands your feelings and

concerns.

This is a very real way in which you
can take your part in halting the steady
decline of our church and ensure that
the spirit of the Second Vatican Coun-
cil takes central place again in the way
in which our church moves into the
twenty first century.

We depend on you, our church depends
on you, not too much, perhaps, to say
that the Holy Spirit depends on you so
please do your bit and Stand up For
Vatican II.

other examples which lead us to
become concerned about how we can
preserve the many benefits gained
from the opening of the windows of
the Church which came about through
the Second Vatican Council. 

Catholics for a Changing Church have
campaigned for forty years in favour
of the full implementation of the spirit
and teaching of the Council, we
believe that at this crucial time that our
efforts need to be renewed further and
reinforced. Unfortunately our Hierar-
chy in England and Wales has chosen
to remain largely silent in the light of
these developments with the result it
has fallen to laypeople to take up the
fight in defence of Vatican 11. In order
for us both to continue and to grow, so
that we may be a voice to which our
church will listen.

In doing this we appeal to all who
share our views to get involved in this
very important campaign to ensure
that teaching and actions initiated by
Vatican 11 remain central to the
Church in England and Wales.

What you can do to become more
actively involved:

•   Recruit new members for CCC,

STAND UP FOR VATICAN II
Bernard Wynne

OUR CHURCH TODAY — SHAME!
Professor Leonard Swidler

Press Release by Professor Leonard
Swidler, S.T.L. Ph.D. LL.D., President,
Association for the Rights of Catholics
in the Church

The Association for the Rights of
Catholics in the Church says: Shame! 

When is the last time Cardinal Re of
the Vatican, or any Vatican official, or
indeed, any bishop, excommunicated
a Mafioso responsible for deliberate
murders?

But Archbishop José Cardoso Sobrin-
ho of Brazil did excommunicate the
mother who permitted an abortion to
save the life of her nine-year old
daughter who was rape-impregnated
by her stepfather! 

And this excommunication was defend-

ed by Cardinal Giovanni Battista Re,
head of the Roman Catholic Church’s
Congregation for Bishops, as he told La
Stampa, an Italian daily newspaper. 

According to the report, the abortion
was undertaken to save the life of the
nine-year old mother. Why was Arch-
bishop Sobrinho not at the side of the
little raped child and her agonizing
mother spiritually helping them -
instead of publicly condemning them? 

Perhaps the archbishop and the Vatican
wonder why so many tens of millions
of intelligent, sensitive Catholics are
fleeing the Church? Here is another
stunning reason! 

Again, ARCC says to Archbishop
Sobrinho and Cardinal Re: Shame!

Leonard Swidler, Ph.D., S.T.L., LL.D.,

LL.D.

Prof Catholic Thought & Interreligious

Dialogue

E-mail: dialogue@temple.edu

Editor, Journal Ecumenical Studies

Religion Dept, Temple University,

Philadelphia, PA 19122

‘The Second Vatican Council of the
early 1960s introduced liberal
reforms that the last two popes have
been busy unpicking.‘

Quoted from a Guardian Factfiles

item, under Vatican City (Holy

See) entry.
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Dear Bishop,

The Church is in a coma!

A coma is usually caused by some accident damaging the head. I
don’t think this is the cause of the Church’s coma, but the symp-
toms are the same: an inability to be alive to what is impacting the
senses.

May I remind you of a paragraph from Gaudium et Spes:

    With the help of the Holy Spirit, it is the task of the entire

people of God, especially pastors and theologians, to hear,

distinguish and interpret the many voices of our age, and to

judge them in the light of the Divine Word.

(n.44. Emphasis mine)

Paragraphs 4 and 11 of the same document name this exercise
“reading the signs of the times” by which, of course, they do not
mean the expression as used in everyday parlance (the rise in the
cost of living, increased violence, etc as signs of the times) but as
used by Jesus (Matt. 16:1-3) to indicate that his contemporaries
were not recognising the presence of the Spirit at work among
them in his own person. The expression was used by Pope John
23rd in calling the Second Vatican Council: a call to recognise
what the Holy Spirit was achieving in our world today.

Today’s signs point to humanity entering a new state of conscious-
ness. The German Jesuit and Zen Master, Hugo Enomiya-Lassalle
wrote in 1980: “It is no secret today to the careful observer.
Humanity stands at a turning point. We could even say that we find
ourselves in the midst of a transformation of such dimensions that
it occurs only once in millennia”.

He is not alone. Already in 1942 Teilhard de Chardin wrote: A
great many internal and external portents (political and social
upheaval, moral and religious unease) have caused us all to feel,
more or less confusedly, that something tremendous is at present
taking place in the world. (The Future of Man p.82).

(And Thomas Merton wrote: “We are living in the greatest revo-
lution in history, a huge, spontaneous upheaval of the entire human
race.” (Conjectures of a Guilty Bystander. 1968).

And one last quotation among many such, from Dom Bede Grif-
fiths: “The world today is on the verge of a new age and a new cul-
ture… There is a general feeling today that we are at the end of an
age…” (A New Vision of Reality1989).

Without at this stage making a value judgement, let me just list
some of the characteristics of our own time, which enforce the
opinions expressed above of humanity entering a new era of con-
sciousness:

The valuing of partnership, collaboration and pluralism.
The aspiration of young people for authenticity
The information explosion and increasing reliance on com-
puters
The experience of pluralistic and multi-ethnic societies
Uniformity giving way to an appreciation of unity in
diversity
The collapse of long-standing political and ideological barri-
ers
A greater freedom from observing customs, taboos and ethi-
cal parameters
A growing interest in esoteric disciplines. 
A movement from curing (an ailment) to healing (the total
person): alternative therapies
The self-assurance to challenge long-held beliefs and codes
of behaviour
An increasing value being given to larger communities (UN,
EU, AU, etc).

An urge to re-connect with the body: emotions, feelings,
imagination, intuition and feminine values
Increasing concern for justice, human rights and the suffering
of others world-wide
The demand to participate in decision-making: a decrease in
the willingness to be controlled by the powerful few, whether
in politics, industry or the Church. The desire for democracy.
A re-awakening to the value of ancient spiritualities: Celtic,
North American Indian, neo-paganism, etc.
The emergence of new forms of community-living and com-
munes
More research into and wider possibilities of genetic engi-
neering being explored.
An increasing awareness that Nature has a value in itself and
not just in terms of its use to human beings. Growth in eco-
logical concerns
The rejection of violence and war
The growing desire for networking between groups.

The list could continue, but these are some of the “many voices of
our age”. I suggest that in western society they indicate two trends
in society. First, people are more personal, more individualistic
and more self-sufficient and secondly they have less regard for
authority of persons or institutions. I believe there are three main
causes of this. There is now widespread formal education and an
increased knowledge of science and the world in general through
the media, especially the Internet. Secondly people have more
economic sufficiency. More opportunity for leisure and travel, and
thirdly people have increased choice of all commodities. The
result is freedom of expression and lifestyle.

This is where it impacts upon the Church. In the above scenario
we find Christians are:

-   questioning their beliefs and the manner in which these beliefs

are expressed

-   investigating the beliefs and practices of other churches and

other religions

-   taking a pick-and-mix attitude to their spiritual life

-   seeking a form of spirituality which is more meaningful

(increased interest in contemplative meditation, for instance)

-   more concerned to have spiritual experience than to be con-

cerned for correct beliefs: moving from head to heart

-  feeling uneasy with the traditional concept of God.

-   Realising that while Religions divide, Spirituality unites.

-   Attempting to make sense of life in the context of the now-

known vastness of our Universe and what science is telling us

through quantum physics about the interconnectedness and

interdependence of all things.

-   More concerned with the quality of their lives here and now

than with gaining a heavenly award.
How should one interpret these “signs”? I am becoming increas-
ingly aware that, in the words of the late religious broadcaster,
Gerald Priestland: “Our western world is becoming less and less
religious but more and more spiritual”.

I address these concerns to you, Bishop, because bishops, more
than any other office-bearer in the Church are in a position to bring
about a relevant approach both upwards towards the Curia and
downwards within your own diocese as well as laterally within the
national hierarchy.

For the Spirit’s sake awake from the coma! Awake to the way in
which the Spirit is active in our world today. Only then can the
Church respond in an authentic way and exercise its mission to the
world.

Adrian B. Smith

A LETTER TO MY BISHOP



'Hostilities Will Cease...'

I have in my room, framed and plastic-wrapped,

a tattered, stained military signal form

received by my grandfather in the field

in nineteen eighteen at seven on that morning:

"hostilities will cease at 11.00 hrs

on November 11 and troops will stand fast

on line reached at that hour. there will be no

intercourse of any description with the enemy."

they did stand fast, as we know - on the eleventh

hour of the eleventh day of the eleventh month 

and there was no intercourse - those who enjoyed

that christmas aberration probably being dead by then.

Each yearly remembrance of that blessed shock

of relief from all the death and horror only repeats

what my barely recalled grandparent felt that day,

but with decreasing force: not only with time's healing

(though when are we ever free from death and horror?)

for that experience may have been unique; for every

one death now in war, one thousand 'lions' then laid down

their lives inasmuch the 'donkeys' strove to waste them.

now each death, as keenly mourned as those before,

is closely scrutinised by those that loved them for value

in that sacrifice, not 'pro patria' but for justice and morality -

so that war may never again be suffered for a lie.

From Four Eyes by Peter Heneker and Peter George
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POETRY CORNER

CREDO

The universe does not explain itself,
Well not to me let scientists go hang!
Suppose the big bang theory is correct
Whence came the energy that caused the bang!

Tis not by chance that there's a universe
Where distances too great to comprehend
And particles too small to understand,
All logical analysis transcend.

'Tis not by chance that complex interaction
Gives life, it seems, to this our world alone,
While miracles we witness all around us
Suggest surprise, in those as yet unknown.

Is then some power, some mind, SOMEONE behind
The universe, holding a watching brief?
The answer surely is for all to seek
Where tentative belief meets unbelief.

And is our world benevolent despite
The mystery of the darker side of life?
Could we know warmth without the chill of cold
Or happiness without enduring strife?

I travel trusting that all will be well;
At furthest limits opposites can share
Astonishing effects; extreme cold bums,
Excessive joy is difficult to bear.

Perhaps then good and evil two sides of one coin?
Are opposites as yet to be explained
At some defining Armageddon when,
We'll know the love which Love alone ordained.

John M Davis
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If you have a friend who might be
interested in learning more about
Catholics for a Changing Church,

please send us their name and
address. We will send them a free
copy of RENEW, together with our
list of inexpensive pamphlets, plus
information about our organisation.
Please return this slip to:

The Secretariat CCC
1 Carysfort House
14 West Halkin Street
London SW1X 8JS

or simply e-mail us at:
brydenbrook@talk21.com

Send to:

_____________________________

_____________________________

_____________________________

_____________________________

You may/may not mention my
name.

Signed:

_____________________________

SHARE THE CHALLENGE

History says: "Don't hope on
this side of the grave, but
then, once in a lifetime the
longed-for tidal wave of Jus-
tice can rise up and hope and
history rhyme.

Seamus Heaney, from

Voices from Lemnos
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Vatican II: Now or Never?
A parish priest inaugurated the process of imposing upon his congregation the
Extraordinary Rite of Mass. Many parishioners baulked. One asked why the
priest thought that Latin in the Liturgy was better than English. He replied that
English was so banal. One could wonder in what sense the language of Shake-
speare, Dryden, Dickens, Chesterton et al was so banal. The mediaeval Latin
of the Mass was a language already in decline, far from the Latin of Cicero.
It has not produced even one work of world-class literature. It is not the first
tongue of even one person on the planet. Its constant repeated use every Sun-
day will make it monotonous and boring. It is the dead conveyor of a Catholic
culture long dead. Perhaps we should invoke “Shakespeare’s Law” which
states: “Away with him! Away with him! He speaks Latin.”(Henry VI, part 2).

The question of Latin is not in itself a core issue of how to be Church in our
world and society. That said, however, the issue of Latin is of great symbolic
import. Its reinstatement as the language of the Church’s central public act
gathers together, and gives a sharper contour to, a whole raft of events, actions
and words which indicate a change of direction. In a word, we are witnessing
the gradual stifling of the Spirit of Vatican II. 

As impatient and powerless bystanders we have witnessed the silencing of
theologians, the restriction of ministry to homosexuals, the muffling of all dis-
cussion on the topic of women’s ordination, the reintroduction of the Triden-
tine Mass, the waning of Episcopal collegiality, the readmission to commun-
ion(conditional) of four schismatic bishops, one of whom denies the Holo-
caust, all of whom execrate Vatican II.

We have spoken in this number of Renew, our 150th, of the necessity of stand-
ing up for Vatican II. It is vital that we do so. There are issues which are not just
institutional, but which have to do with the truth of the witness the institutional
Church proclaims and the wholiness to which the People of God aspires.

To give some disquieting examples: a High Court judge found the Church of
Birmingham not guilty of the abuse of a young boy, with learning difficulties,
because, though indeed abused, he was not a Catholic. Are we the Church say-
ing that it is licit to victimise a young person as long as that person is not a
Catholic?

Some weeks ago a young Brazilian girl of nine underwent an abortion of
twins when it was determined that the she would not survive their birth. Her
mother and the medical team came under the sentence of excommunication.
The abusive stepfather was not severed from the church. In contrast, Jesus did
not condone adultery but had compassion for the adulteress. He had no stone
to cast. 

There are societies and churches willing to contemplate the death of women
from aids after unprotected sex, the “corrective” rape of lesbians, the sexual
abuse of nuns by priests, the exclusion of women from ministry and office
because they are women, the mutilation of females’ genitals etc. These are all
somehow related to institutional misogyny, to cultural and religious patri-
archy and to forms of machismo, clerical and secular, nurtured and undergird-
ed by our Christian religion. Who will speak for the spiritually scarred and
physically disfigured? 

Some months ago Pope Benedict said that stopping the spread of homosexu-
ality was as urgent as stopping the oncoming of global warming. Are we say-
ing that homosexuals are a menace to life, that they are not human? 

The Church is called to proclaim the Good News of Reconciliation and Lib-
eration, of Transfiguration and Transformation. But if we are a sign of incon-
sistency and doublespeak it might be better that a millstone….

The sins of the Church in these areas exacerbate, not to say justify, the sins of
society. At the risk of overstatement, we seem to be opting for a “neo-Lefeb-
vrism”, for looking back, for seeking answers and refuge in the sanctuary
instead of in the turmoil and chaos which is the Spirit’s raw material for
renewing the face of the earth. 

Frank Regan

June 2009


