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[My first serious criticism is that] he was
never able to bring a forceful dynamism
to bear on politically right dictator ships,
especially in Central and South Amer ica.
There, I would hear bishops and people
lament that the only place where the
Church was allowed to openly confront
political. injustices was Poland.

Moreover, his rigidity on the question of
a married clergy made it al most impos-
sible to take care of the needs of the
large Catholic populations of Latin
America, thus opening the way for the
entrance and rapid expan sion of more
lay-oriented Pente costal and Evangeli-
cal religious move ments from the Unit-
ed States.

My hope that there would be a renewal
of theological investig ation and a flow-
ering of theological and philosophical
inquiry in the Catholic Church, as there
had been at Vatican II, never came
about. On the contrary tensions within
the body of theo logians and between
them and the Holy See increased. After
a period of time, it became evident that
only cer tain theo logians were favo r ed,
namely, those who supported a particu -
lar, narrower point of view like his. The
rest were shunted aside. It was no -
ticeable that at synods of bishops, e.g.,
he invited to attend and speak only the-
ologians and observers whose thinking
never challenged his own. Dia logue was
accept able outside the Church, but not
within it.

Another deeper disappointment was his
concept of and ap proach to human sexu-
ality. Many would say his views were
Victorian. It was always surprising, how-
ever, how often sexuality came up in his
writings. In fact, many people during his
pontif icate often complained they were
tired of hearing so much about sex and
sexual issues from the pulpit, especially
from celibate clergy. Because his concept
of sexuality was more like that of a
stream of water that could be turned on
and off at will, he never touched the
hearts of those finding life more difficult,
psycho logically more compli cated, and
sexually more ambiguous.

Probably the most serious negative
aspect of his pontificate was its continu-
ally centralizing tendency and distrust
of the rest of the Church. In his talks he
never denied the collegial role of bish-
ops, but in practice his style went back
to that of Pope Pius XII with an exag-
gerated emphasis on the person of the
pope and papal teaching, almost to the
exclusion of ideas other than his own.
His appointments to leadership posi-
tions showed. this ultra-montanism at
work. In fact, the acceptance of his
every word as offi cial church doctrine
created an unusual atmosphere, not tra-
ditionally Catholic if one looks at the
long history of the Church, where alle-
giance to his person and teaching on all
levels became synonymous to many
with what it meant to be Catholic.

The traditional degrees of certitude that
the theological manuals of the past
attached to each doctrine – from de fide
definita through several lesser degrees
like proxima fidei and theologice certa
to pia opinio – were forgotten, and with
the publication of the Catechism of the
Catholic Church, they all seemed to be
homo genized and became part of offi-

cial Catholic teaching. I noticed a ten-
dency in the Vatican to call all -views
con trary to the ac cept ed papal teaching
at that time ‘ideological’. That term be -
came ubiquitous as a put-down of any
opposing position.

In his administration, John Paul espe-
cially emphasized the role of College of
Cardinals. Although it did not exist for
the first millennium of the Church, and
although it had no roots in scripture or
theology, in prac tice, he gave the col-
lege greater importance than the whole
body of bish ops. He gave it a prom -
inence and influence that did serious
damage to the concept of collegiality.
Several times when the U.S. Conference
of Bishops found itself at an impasse
with a curial congregation and the offi-
cers of the conference were not able to
resolve the difficulty, the U.S. cardinals
were asked to make a trip to Rome since
“only they would be listened to.” If a
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of the polls had been mixed and confus-
ing, both in the way questions were for-
mulated and in the responses. As a
result, a return to older devotional prac-
tices of adoration was encouraged. On
the other hand, no one asked why the
Orthodox Churches, which have never
pos sessed visible tabernacles in their
churches or any adoration practices,
never experienced a problem of belief in
the Real Presence. I could go on and on
about the need for deeper analyses, but
these examples suffice. I felt in so many
instances the pastoral remedy to be
applied did not corre spond to the causes
of the illness.

I was disappointed that Pope John Paul
II did not distinguish the es sentials of
the Church’s spiritual life, i.e., scrip-
tures and the sacraments, from the many
devotions that arose from. private reve-
lations. While Pope Paul VI was careful
not to impose on the whole Catholic
Church his per sonal choices for private
devotions, Pope John Paul II had no
such inhibi tions. Catholics always had
enjoyed a freedom. of selection with
regard to private revelation. The
approval of a specific one did not signi-
fy that any one would be less Catholic by
not accepting it or by accepting it with a
bit of skepticism.

His appointments to the offices of the
curia remain a mystery to me. Some
were people of the highest caliber who
took their role seriously and performed
well; others were less than competent
– almost disgracefully so. His choice
for bishops was clearer: Ab solute loy-
alty to his person and to his position on
certain key issues was a requirement.
In fact, if one wanted to look. for the
most glaring weakness of his pontifi-
cate, it would be the career ism it
engendered. It would not take a genius
like Machi avelli to write the handbook
for advancement in the Church during
his pontifi cate. Leadership qualities
were secondary; loyalty was first. This
was espe cially worrisome since he left
much in the hands of curial officials,
creat ing a major barrier between him -
self and the local bishops. This inter-
ference of the curia grew progressively
more intolerable as he grew weaker
and less in volved.

I was never sure of the theological and
philosophical under pinnings of his writ-
ings and speeches. They did not seem to
be based on scripture, even if scripture
was used as a launching pad for lengthy
discourses that went way beyond the
meaning of the original text. I never total-

bishop wanted to be promoted to a new
diocese or have someone he was
“groom ing” moved up, he naturally
would go to a cardinal-patron for help, I
am afraid that the pope never realized
how strange and incongruous it seemed
to the contemporary Western mind to
appoint as cardinals those who agreed
with his positions and then make them
into his chief counsel ors and advisors.
In that way, he deprived himself of hear-
ing different points of view that may
have been helpful to him and the
Church. The cu ria quickly realized this
situation and acted accordingly, treating
cardinals with deference.

In addition, I was disappointed that the
pope and the curia under him did not
base their pastoral decisions on thor-
ough research. With his schol arly back-
ground, I had hoped he would see the
need to be sure that his analysis of a sit-
uation was correct before proposing a
pastoral solution. I always had the
impression that more credence was
given to letters reaf firming precon-
ceived not ions than to valid sociological
studies. Over and over again I felt his
decisions and those of his collaborators
were made on the basis of anecdote,
hearsay, complaint letters, and unveri-
fied press reports.

For example, whenever I would visit
Rome, especially on Ad Limina trips, I
noticed it was taken for granted that the
decline in vocations to the priesthood was
due to the blurred. lines between the roles
of the clergy and that of the laity with the
usurpation by the laity of powers reserved
to the priests. In accepting this explana-
tion, it was not necessary to consider if
perhaps the real problem was celibacy
and the fear of young people in ac cepting
such a life-long commitment. Or perhaps
the reason went even deeper. How much
has Catholic tradition in the States been
tainted by the common American reli-
gious virus that religion is a private mat-
ter “be tween me and God” and there is no
need for intermediaries? Has the Cath olic
tradition that God works through people,
especially through specific signs and
symbolic acts performed by the ordained
with the gathered community, been total-
ly eroded through the privatizat ion of reli-
gion? Is that why there has been a drop in
confessions and Sunday Mass participa -
tion? Investigation at these deeper levels
just does not take place.

In the issuing of new liturgical norms
there was an unwritten pre sumption that
there had been a loss of belief in the
Real Presence, even though the results
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ly under stood the phenom enological
roots of his teaching – if phenomenology
created those roots. His writings were,
not easy to assimilate. I would read each
new encyclical pacing the room to keep
my attention level high, but it was not
always easy to sum up the substance of
what he had written.

What surprised me most was his intol-
erance of views opposed to his own,
especially among theologians, the force
with which he reacted to suppress
them, and the secrecy of the proce-
dures. He never seemed to be able to
create just and fair processes within the
Church or create tribunals and courts in
Rome that were examples for the rest
of the Church. Cases would drag on
and on for years with constant changes
of personnel and procedures. I had
hoped that with his background of hav-
ing lived under Nazi and Communist
regimes, he would have been more sen-
sitive to jus tice and the need for clear
and open trials, even in the area of the-
ological discourse. Personally, he
seemed to make the decisions himself
in many cases, like those involving
bishops, but would never discuss the
problem di rect ly with the bishop in
question.

Unlike Pope John XXIII, Pope John
Paul II failed to recogn ize the signs of
the times. Pope John had noted as one
of the signs of our times a desire of all
people to have a say on the decisions
that affected their lives. John Paul II
had many misgivings about democratic
processes – even for nations, and only
later in life reluctantly accepted democ-
racy as the best form of civil govern-
ment. He saw democracy as weak,
indecis ive, compromising in attempt-
ing to please the majority, and as hav-
ing no place in the Church – even
though his own election as pope had.
been a democratic one. His model of
the papacy was that of a benign
monarch. He tolerated no dis agreement
with his policies, rewarded those who
were loyal to his person and views, and
sought to silence any voice that could
lead to disunity as defined it. 

He did not read the signs of the times,
namely, the openings of Vati can II
toward more participatory government
on all levels of church life, and as it had
been in the early centuries of the
Church. Discerning the ac tion of the
Spirit in the whole Church was not on
his agenda. This failure was probably
the most im portant lost opportunity in
the post-Conciliar period.
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RESPONDING TO THE RYAN REPORT
Seán Fagan

Original sin

S
t. Augustine of Hippo (354-430)

is regarded as one of the

Church’s greatest theologians,

but it is a real tragedy that his teaching

on marriage and sexuality has been

accepted as the bedrock of official

teaching down to the present day. It is

taken for granted that his devotion to

his slave-girl who was the mother of his

son provided him with an experience of

marriage, but this is far from the truth.

At the age of eighteen when he took an

African concubine he joined the

Manichees, a sect which renounced

most of the ordinary pleasures of life

associated with eating, drinking and

sexual expression. When his compan-

ion left him after fifteen years to return

to Africa, he took another concubine,

and then was converted and baptised as

a Christian at the age of thirty three. In

spite of the grace of conversion he car-

ried much of the Manichean influence

in his thinking for the rest of his life. He

had no real understanding of marriage

but only his own guilt-ridden experi-

ence of long years of sinful fornication.

He believed that there was nothing

rational, spiritual or sacramental in the

act of intercourse. He saw it as inti-

mately linked to original sin, a distor-

tion that has blighted Catholic theology

until the present day, believing that

innocent babies are born with original

sin (linked to their genitals) needing

exorcism in baptism and their mothers

needing to be ‘churched’ to purify them

after childbirth. This teaching crucified

devout Catholic mothers who suffered

up to ten or more still-births and still

worry today about the fate of their

unborn children in the nonsense teach-

ing about Limbo. Only very recently

has the Church’s theological guess-

work on this subject been changed.

It is easy to criticise the views of

Augustine on the relations between

men and women, but in fairness it must

be admitted that his perceptions in this

area were cultural, not theological.

They reflected the culture of Roman

society in the fifth century. Graeco-

Roman culture understood marriage as

a legal alliance concerned with power,

economics and kinship, although dur-

ing Augustine’s life-time a sentimental

course and childbirth are seen as cor-

ruption and a loss of integrity should

have no place in Christian theology,

spirituality or asceticism.

The essence of marriage

Augustine’s theology of original sin

which was bequeathed to the whole

Catholic Church of the West was

unknown in the East. Genesis and Jesus

describe the essence of marriage as the

‘two becoming one flesh’, whereas

Augustine blasphemously changed

those words of Jesus into: ‘in inter-

course a man becomes all flesh’ (Ser-

mons, 62, 2). He also wrote: ‘I feel

nothing turns the masculine mind from

the heights than female blandishments

and that contact of bodies without

which a wife may not be had.’ One trag-

ic result of this is that those beautiful

words of Jesus describing the essence

of marriage as ‘two-in-one-flesh’, the

intimacy which is the very heart of a

couple’s relationship, have seldom been

used in official Church teaching down

to the present time. The intimacy of

‘two in one flesh’ regularly experienced

by a married couple is like the coopera-

tion of mating birds lovingly collabo-

rating to build a comfortable nest that

will be a home for their family.

Unfortunately the negative legacy of

Augustine is still presented as Church

teaching on sexuality. That sexuality in

marriage was marred forever by origi-

nal sin is clearly stated in the 1994 Cat-

echism of the Catholic Church: ‘As a

break with God, the first sin had for its

consequence the rupture of the original

communion between man and woman.

Their relations were distorted by mutu-

al recriminations, their mutual attrac-

tion, the Creator’s own gift, changed

into a relationship of domination and

lust, and the beautiful vocation of man

and woman to be fruitful, multiply and

subdue the earth was burdened by the

pain of childbirth and the toil of work.’

(n. 1607). This is straight out of Augus-

tine, but is it in fact what Catholics feel

as they make their marriage vows to

each other in the presence of God and

of the Christian community? Karol

Wojtyla’s Love and Responsibility, pub-

lished in Polish in 1960 and in English

in 1981 when he was pope, tried to

ideal had been developing which

emphasised the desirability of marital

concord between spouses. But Augus-

tine had no difficulty with the culture of

his time and the status he allotted to

women included them in the category

of virtual non-persons who could be

beaten with impunity. For him married

women were not only servile, but

unspiritual. He described the sexually

active woman in marriage as carnal and

unredeemed while her husband shares

the same title as Christ, Dominus, Lord.

Augustine keenly felt that the response

of the human body to passion, and

specifically the male erection, is

beyond the control of the will, and this

led him to declare that the inability to

control the genital organs becomes a

punishment for sin inscribed in the

body. As humanity sinned against God,

so a man’s body rebels against him, and

for Augustine this becomes the symbol

of the primal or original sin that intro-

duced death into the world. In Augus-

tine’s theology the mutual desire

between spouses is not a positive aspect

of marital relationships, but one which

is overshadowed by sin and death.

However, in spite of his complex theol-

ogy of sexual desire as the symbol of

death, when it came to sexual relation-

ships in marriage Augustine insisted

that both were called to fidelity and

chastity. Nevertheless he insisted that

carnal desire, namely sexual desire not

motivated by the desire for children, is

never acceptable, even in marriage,

although it may be tolerated and forgiv-

en, because it is an evil which came

from original sin. Augustine says quite

bluntly that sex is corrupting if it is

enjoyed, and in fact a man who loves

his wife with passion is an adulterer

with his wife. This completely nega-

tive, if not abhorrent, view of sexuality

is totally incompatible with the Chris-

tian mystics who have no hesitation in

describing God’s love for his people in

marital terms, not to mention the bible’s

beautiful Song of Songs… It is also far

removed from the tradition of Judaism,

which holds that intercourse on the

Sabbath reflects the divine ideal, and

that man is most like God when he

makes love with his wife. Augustine’s

ideal of sexless marriage where inter-
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present romantic love in contrast to

Augustine’s theology, but modern

Catholic women are not impressed by

much of his thinking. For example,

speaking of intercourse he explains

that ‘it is in the very nature of the act

that the man plays the active role and

takes the initiative, whilst the woman

is a comparatively passive partner,

whose function it is to accept and

experience. For the purpose of the sex-

ual act it is enough for her to be pas-

sive and unresisting, so much so that it

can even take place without her voli-

tion, while she is in a state in which

she has no awareness at all of what is

happening, for instance when she is

asleep or unconscious.’ Can this be

Catholic Church teaching? It sounds

like rape.

St. John Chrysostom (347-407), one of

the most prestigious of the Doctors of

the Church, shared Augustine’s view

of original sin with his statement that

‘only after the banishment from para-

dise did the question of sex arise.

Adam and Eve lost their virginity once

they became disobedient. Before that,

children were born through God’s cre-

ative act, since our first parents had the

nature of angels.’ Almost a thousand

years later St. Bonaventure (1224-

1274), known as the Seraphic Doctor

and one of the greatest theologians in

the history of the Church, distin-

guished three stages in the sexual act,

namely ‘(1) the opening of the locked

gate, (2) lust, which is payment for sin,

and (3) vile pleasure… The sex act

brings a blush of shame because of the

ugliness associated with it. Originally,

the excitement of the genitals would

have only taken place from the action

of will and reason. Adam and Eve

would have only copulated at precisely

given times and only for the purpose

of reproduction.

Jansenism

The negative views on sexuality prop-

agated by the Church’s most distin-

guished theologians down through the

centuries provided fertile ground for

fear, anxiety and scrupulosity when

associated with the unchristian picture

of God as the autocratic, enforcing

God, the rewarding and punishing God

who can penetrate the depths of our

subconscious to discover our most

shameful thoughts and feelings. This

combination gave rise to the Jansenist

movement in France in the 17th and

18th centuries, which was brought

back to Ireland by priests who had

mortal sin meant hell for all eternity.

Catholic parents are saddened that so

many of their adult children no longer

go to church but church leaders miss

the point when they blame only mod-

ern culture for this. Materialism, indi-

vidualism and secularism are part of

the modern world, but that is the

world we live in, and if our Christian

faith cannot cope with it there is

something lacking in our religion.

That Catholic Ireland could allow the

institutionalised physical and sexual

abuse that occurred in so many of our

institutions for over six decades rais-

es questions about the quality of our

Catholicism. We are faced with a

huge challenge, but the first step

should be to cease the centuries-old

policy of reform by amnesia. We need

to recognise the bad theology that

was such a negative feature of our

religion unquestioned for centuries

and face up to the challenge of renew-

al. We must take seriously the call of

Vatican II to return to the gospel and

to see that our Church, like Jesus, is

meant to be a light to the world. 

The above text is from Sean Fagan’s

Responding to the Ryan Report,

Columba Press, Dublin, edited by Tony

studied in France. Originally the

movement had a spirituality with a

special appreciation of the liturgy,

emphasizing the role of the laity in

Church life, with a reverential awe of

the Holy. But it also contained a very

pessimistic view of the human condi-

tion which quickly became linked with

the more severe aspects of Celtic

Christianity. It viewed human nature

as totally perverted by original sin,

needing harsh measures to be dominat-

ed and controlled. This soon became

an integral part of Irish Catholicism,

linking up with the Church’s own tra-

dition of harsh asceticism and ide-

alised perfectionism. When seen in the

context of the country’s poverty and

persecution it is not surprising that it

gave rise to the harshness and cruelty

now publicised in the recent reports of

systematic cruelty and physical and

sexual abuse discovered in institutions

run by Church and state.

Today’s young Irish Catholics have no

idea of the Jansenism of Irish Catholi-

cism in the past, but the older genera-

tion still alive can remember the

scrupulosity and fear that accompa-

nied so much of our religion within

living memory. Churches were crowd-

ed for mission-weeks and one of the

high points was the special hell-fire

sermons on purity and ‘company-

keeping.’ These could be titillating and

sometimes humorous, but they were

also fearsome, and preachers are now

embarrassed just to remember them.

Those same preachers are now

ashamed to think of the morality they

were expected to preach. Text-books

of moral theology published up to the

1960s went into great detail explaining

the difference between the ‘private’

and ‘semi-private’ parts of the human

body, and had long lists of ‘sins of

impurity’. For example, it was taught

that ‘prolonged and repeated kissing is

often a mortal sin; to look at the pri-

vate parts of a person of the opposite

sex is mortally sinful, unless done

unexpectedly or superficially, momen-

tarily or from a distance or if it a ques-

tion of little children, birds or small

animals.’ It was usually a mortal sin to

read bad books, even though they are

not entirely immoral, because this

excites sexual passion. One of the

most appalling principles preached

was that ‘company-keeping with the

intention of early marriage was con-

sidered a necessary occasion of sin.’ In

all of this it must be remembered that

"In these challenging times for the
Church, times of shame, of apolo-
gies, of great hurt, it is particularly
poignant that we priests are gath-
ered together to renew our commit-
ment to our calling. I don't know
about you, my fellow priests, but I
guess that most of us, priests and
people, over the last few weeks
have suffered great waves of differ-
ent emotions, perhaps of anger, or
of shame, perhaps disgust. For
myself, at times I have just felt very
lost. The justifiably angry voices of
the abused leave me with a sense
that all those decades of priestly
ministry are now somehow tainted.
How could this have happened?
Where do we go from here?"

The speaker is Bishop John Hine,

diocesan administrator of the

Archdiocese of Southwark.

From The Tablet, 3rd April 2010
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E
xpressions of outrage con -
cerning the child abuse scandal
in the Catholic Church grow

superfluous, but even though our pri -
mary focus must of course remain on
the victims, and their abusers, and the
cover-ups, there is nonetheless another
way in which these events are pro-
foundly troubling, to which I have seen
as yet no reference whatsoever. They
are distressing to Catholics themselves,
certainly to prac tising and sincere
Catholics, for they concern the spiritu-
ality which is at Catholicism's heart,
and its betrayal -once entirely unthink-
able, but now quite clearly widespread.

To understand instinctively the full ter-
rible power of this betrayal, one proba-
bly needs to be a Catholic one self, or at
least to have been brought up a
Catholic, as I was, more than 10 years
ago; so for an age which has grown
ever more secular, perhaps some back -
ground information should be supplied.
The spirituality of Catholicism is what
is there when the Church and all its ap -
purtenances, its altars, priests and
cathedrals, are stripped away; very
crudely, it is a mode of apprehending an
eternal entity which we might call
Love. This has been written about
down the centuries. For Dante it was
there in the final line of his quest, in the
Di vine Comedy: he called it "the Love
that moves the sun and all the stars".
For T S Eliot it was there in the final
pas sage of Four Quartets: he called it "a
condition of complete simplicity, cost -
ing not less than everything".

Catholicism offers access to and union
with this entity, to this Love, if you like,
through prayer and medita tion, through
the story of Christ and his passion, but
most tangibly through the Mass and its
central event: the sacrament of Com-
munion, which is the physical reception
into one's own body of the consecrated
host (the wafer of bread). This com-
memoration of the Last Supper is treat-
ed by Protestantism as just that, but
Catholicism has treated it as far more:
as the miraculous transformation of the
host into the body and blood of Christ,
which is known theologically as "the
Real Presence".

To receive the host in communion,
there was always an utterly indis -

pensable condition; one had to be in a
State of Grace - forgive the capitals,
but old habits die hard - which meant
that one had to be free from Sin, the
other pole around which Catholicism
revolves. This was the reason for the
parallel sacrament of Confession:
one's soul could be cleansed in
advance of communion by confessing
one's sins to a priest and receiving
absolu tion for them. The idea of
receiving the host without having been
so cleansed was unimaginable. Indeed,
it is hard to express the horror of the
idea in the Catholicism in which I was
brought up; it was the greatest moral
transgression which could possibly be
thought of, worse than murder, worse
than anything.

This was illustrated with real force in
one of the 20th century's great nov els,
Graham Greene's The Heart of the
Matter, where Scobie, the fallible colo-
nial policeman, is eventually forced by
circumstance into taking commun ion
when not in a State of Grace, and kills
himself as a result, as he thinks there is
no hope for him. (The book’s epigraph
from Charles Péguy - "The sinner is at
the very heart of Christian ity" -
implies that there is.)

Among Catholics, it was unthink able,
then, for people such as you and me to
go up to the altar on the occa sional
Sunday morning and receive the sacra-
ment while in sin. But if it was
unthinkable for you and me, it was
even more unthinkable for priests,
who did not just receive the host on the
odd Sunday, but every single day, dur-
ing the daily mass which it was their
duty to say. Every day of the year,
every day of their working lives,
priests needed to be in a State of
Grace, fit to receive the body and
blood of Christ into their own bodies;
and they understood what was at stake
in this, spiritually, better than anybody.
That they were such peo ple was the
whole foundation of their spiritual and
moral authority.

How then can it be, that in recent
decades there have been hundreds, or
as it now seems, thousands of priests
across the world who have continued
as priests, and continued to consecrate
and consume the host - daily saying

HOW COULD CATHOLICS DO SUCH A THING?
Michael McCarthy

the miraculous transforming words,
Hoc est enim corpus meum, "for this is
my body" - while raping children?
How can they have done both things?

How can they have continued living
for years with the condition which to
practising Catholics was the ultimate
anathema, which caused Scobie, expe -
riencing it once, to kill himself?

What was going on in their souls?

If they had lost their faith, then why
did they not leave the church? They
surely cannot have believed that the
violating of the innocence of a child
was morally neutral. It was a sin, sure-
ly? They were the experts in sin. So
how does a priest who has violated
more than 200 deaf children, as in the
case highlighted this week, continue,
as he did so, to consecrate and receive
the host? Through absolution? What,
absolution from a fellow confessor
priest for violating children - 200 such
absolutions, and more? What, then, has
happened to the moral compass of the
absolver?

The crisis affecting the Catholic
Church is currently being treated as the
failure of an arrogant institution, a sort
of colossal religious Watergate, and
indeed it is that, but we are start ing to
see that the trouble runs even deeper,
right into the church's spiritu al heart.
Some sort of terrible worm has got into
the bud of Catholicism; its crisis is
only beginning.

Reprinted with permission of The

Independent newspaper.

m.mccarthy®independent.co.uk

"What we need now is a fearless probing
of the clerical caste and the hierarchical
governing culture of the Church to
determine why the spiritual welfare of
the Church's most vulnerable members
was sacrificed for the image and power
of the institution and its office-holders.
All the expressions of regret and sympa-
thy offered by the Pope and bishops will
be meaningless unless they move past
the fact that it happened to the threaten-
ing question of why it happened."

Rev Thomas P Doyle

From The Tablet, 3rd April 2010
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people, were horrid questions I had to
wrestle with. Along the way it was com-
forting to reflect on appropriate passages
from the Gospels - “Ask and you will
receive”; “Many are called and few are
chosen”; “Not all who cry ‘Lord, Lord’
will enter the Kingdom of Heaven”. Not
that they stimulated dissidence as such
but that they consoled as the enquiry
continued. Above all was the wonderful
promise that Jesus made to send us the
Holy Spirit to guide us into all truth, a
truth pleasing to God and capable of
numerous manifestations which may at
times seem to contradict one another but
which are part of the “coat of many
colours” reflecting the aptitudes of the
faithful as described by St. Paul in his
Letter to the Ephesians. Absolute truths,
or what purport to be them, formulated
by human beings so that a legally consis-
tent fabric of enforceable propositions
arises out of the muddle of human exis-
tence, were actually a far cry from the
principles underpinning the “Kingdom
of God”. 

These subjects could fill a whole book
but I found it was impossible to con-
dense the conclusion 1 had reached in
this way. 

Who can say what “good taste” or
“beauty” consists of and define it by a
formula of ingredients? You know it the
instant you experience it, and although
it is subjective - in that others may dis-
agree with you - it remains a reality
nonetheless. The Spirit and His fruits
are just the same and require no sepa-
rate validation let alone verifying them
as supposedly objective truths simply
because a majority of people happen to
think or act in the same way. Polonius’
injunction - “To thine own self be true”
should be the rule. The New Testament
affirms frequently the primacy of con-
science, allegiance to which can give no
cause for fear. Is this the message we
receive loud and clear from the Church

Temporal? Surely not, was my answer
but why not?... 

There are a number of self-evident
truths of human behaviour which are
implicit in the fibres of our being - the
“herd instinct” urging us to find safety
in numbers as opposed to finding
security of self in matters of principle
faithfully followed, the former operat-
ing to permit masses of people to
queue up for their extermination and
the latter causing figures such as Bon-
hoeffer to accept martyrdom. Then we
have the persuasive power of posses-
sions seducing us into thinking that
the more we have, the more we safe-
guard our futures, extend our opera-
tional powers, and encourage others to
join our bandwagon. These three,
security, wealth and power are the
very temptations Jesus resisted in the
desert. The nature of human authority
is such that it extinguishes self if it
fails to exercise itself. It must be fos-
tering initiatives all the time and urg-
ing or even compelling compliance
without which its power melts away.
This is true of all institutions and its
peculiarly damaging effects are most
notable in modern politics.

There is the need for that power to be
sustained materially by subventions
from those who wish to belong to the
group and enjoy its advantages. Taxa-
tion is the chief means for many but
more subtle is the hope of great bene-
fits yet to ensue from membership:
hence, extravagant political promises
which are constantly changing as earli-
er ones become disproved and dis-
graced, e.g. in the religious realm “Sal-
vation” or “Remission from the conse-
quences of sin”. Legitimacy must be
claimed if rebellion is to be avoided.
This is commonly achieved by insist-
ing that higher authority has access to
some special knowledge or power not
available to all.

MY JOURNEY
Philip Binding

A
bout two years ago I completed
the same journey reported by
Eddie Jarvis in the March issue

of Renew. It was the outcome of a long
process of study, research, reading and
re-reading of the New Testament,
prayer and meditation. One of the rea-
sons it took so long was the belief that
whatever I thought must eventually
cohere with that which the Church
taught. Truth is indivisible and any mis-
givings I may have about what 1 was
being taught could be attributed pre-
dominantly to my ignorance and even
impudence in supposing for one
moment that I might be right in contra-
dicting the theological academe, so
much better fitted to interpret the Bible
and the complexities which surround it
than I myself was.

Slowly but surely it became apparent
that 1 would not be able to reconcile
these opposites and that whatever criti-
cisms I had, even were they dealt with
thoroughly, were not fundamental, as I
had thought, but incidental - all those
questions about the remarriage of
divorced Catholics, homosexuality, tran-
substantiation etc. What then was funda-
mental was the big question. I was to dis-
cover later that this same point was
reached by Leo Tolstoy in his “Confes-
sions” along with many other like testi-
monies coming from those searching
after a mature faith. 1 found myself in
the same position neatly described by
Mr. Jarvis: “1 am not leaving the
Church. I’m going in order to join it”.
But what (for heaven’s sake!) was “it”?
The answer came soon enough and it
proved entirely conformable with
Christ’s teaching which it seemed to me
had been manipulated, re-shaped (not
re-formed), in several instances traduced
and reconfigured to sit comfortably with
the ‘kingdom of this world’. Why should
it do such a thing and how could it get
away with it, having involved billions of

“The Church has lost much of its credibility because of its failure to deal constructively with the Scientific Revolution of the
sixteenth and seventeenth centuries, the growth of liberalism and democracy during the Enlightenment and the development
of the evolutionary and cosmological theories that would replace the biblical understanding found in the Book of Genesis.” 

Gerald Grudzen, from his essay “Martin Luther King and Thomas Merton”
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T
o downplay the council's

impact, dividing people into

hermeneutic camps has

become a favorite tactic of conserva-

tive commentators and some bishops,

especially those who most want to

downplay the idea that the council

altered the teaching or attitude of the

church in any significant way. Oth-

ers, however, see the categories as

artificial and overstated, attempts at

marginalizing as extreme anyone

convinced that Vatican II ushered in

important changes.

Analysis

Editor’s note: This is the second part of

a series exploring the long-standing

"liturgy wars" and how they shape

today’s understanding of the Second

Vatican Council.

Not too long ago, when bishops spoke
about the Second Vatican Council, the
language you’d hear would often
include words like people of God, dia-
logue and collegiality.

That was then. Now, if a bishop speaks
of that council, which involved the
world’s bishops in meetings spanning
the years 1962 through 1965, another
word -- hermeneutics -- will likely
dominate the discussion. It’s an
unwieldy term that traditionally was
used in college-level classrooms and
referred to principles of interpretation,
particularly in matters of scripture.

When it comes to Vatican II, however,
the term has come to mean how one
interprets that event and it is usually
modified by phrases that have become a
sound-bite way of separating Catholics
into two general camps:

Hermeneutic of discontinuity (some-
times referred to as the hermeneutic of
rupture) is used to refer to those who
think the council represented a distinct
change from the past, and is used often
to disparage those who speak of a pre-
Vatican II and post-Vatican II church.

Hermeneutic of continuity or renewal
refers to those who would hold that
very little actually changed at Vatican
II, that it was a “reaffirmation” of all
that went before only cast in new lan-
guage so as to be understandable to the

modern era.

Dividing people into hermeneutic
camps has become a favorite tactic of
conservative commentators and some
bishops, especially those who most
want to downplay the idea that the
council altered the teaching or attitude
of the church in any significant way.
Others, however, see the categories as
artificial and overstated, attempts at
marginalizing as extreme anyone con-
vinced that Vatican II ushered in impor-
tant changes.

Talking points

Whatever one’s point of view,
“hermeneutics” has taken on a life
equivalent to campaign talking points.
The categories provide a coherent,
easy-to-understand critique of what has
become a standard perception of the
council. Hermeneutics is echoing
around the Catholic landscape and is
being used to package ideas ranging
from the investigation of religious
orders to alterations in the liturgy.

The term played large at a meeting in
September of last year at Stonehill Col-
lege in Easton, Mass., a gathering said
to have been influential in the decision
of Cardinal Franc Rodé to initiate an
investigation of women religious in the
United States. At that gathering, Bishop
Robert C. Morlino of Madison, Wis.,
spoke of the “discontinuity hermeneu-
tic” and “the language of rupture.”

He was responding to a talk by Rodé
about religious formation and education.
“The language that many people have
learned -- it is clear from today that most
of you resisted learning it, and I resisted
learning it -- but the language that many
people have learned is the language of
the discontinuity hermeneutic, the lan-
guage of the rupture, between pre-Vati-
can II and post-Vatican II,” Morlino said.
“Many if not most of our people have
learned the language of the discontinuity
hermeneutic. And in order to learn the
language that Pope John Paul the Great
and Pope Benedict are trying to teach us
they have to unlearn the language that
they learned.”

In an October pastoral letter on the
“future of the church in the diocese of
Sioux City, Iowa,” Bishop R. Walker
Nickless picked from the text of Pope

John XXIII’s speech opening the coun-
cil, a few lines that might be seen as
undergirding the hermeneutics-of-con-
tinuity point of view. “In opening the
council, Blessed John stated that the
‘greatest concern of the ecumenical
council’ was twofold: ‘that the sacred
deposit of Christian doctrine should be
[both] guarded and taught more effica-
ciously,’ ” wrote Nickless. “Later in the
speech he elaborated on this: ‘The sub-
stance of the ancient doctrine of the
deposit of faith is one thing, and the
way in which it is presented is another.’
”For Nickless, that means that the
teachings of the church “must be loved
and guarded, yet brought forth and
taught in a way understandable to the
modern world.”

A few paragraphs later, he cites a 2005
speech by Pope Benedict XVI to the
Roman curia in which the pope states
that a large part of the difficulty in
implementing the council stems from
the fact “that two contrary hermeneu-
tics came face-to-face and quarreled
with each other. One caused confu-
sion, the other, silently but more and
more visibly, bore and is bearing
fruit.”

The “hermeneutic of discontinuity and
rupture,” said Benedict, “has frequently
availed itself of the sympathies of the
mass media, and also one trend of mod-
ern theology.” The alternative is
hermeneutic of reform, which he also
describes as the hermeneutic “of renewal
in the continuity of the one subject --
church -- which the Lord has given to us.
She is a subject which increases in time
and develops, yet always remaining the
same, the one subject of the journeying
people of God.”

Shortly after that passage, Nickless
declares: “The so-called ‘spirit’ of the
council has no authoritative interpreta-
tion. It is a ghost or demon that must be
exorcised if we are to proceed with the
Lord’s work.”

A third hermeneutic

The matter of language is not insignifi-
cant, as Jesuit historian Fr. John W.
O’Malley draws out at some length in
his essay for the 2007 book Vatican II:
Did Anything Happen? O’Malley
argues, first, that it would hardly be

THE NEW SPIN ON VATICAN II
Tom Roberts
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exceptional for a council to be “dis-
continuous” or distinctive from past
councils. Perhaps the only thing com-
mon to councils prior to Vatican II, he
says, is that they were all assemblies
of bishops “that have made authorita-
tive decisions binding on the whole
church. Other than that they differ con-
siderably among themselves” and
were “to a greater or lesser degree dis-
continuous with one another.”

What made Vatican II especially dif-
ferent from all councils that preceded
it, writes O’Malley, is the language
used, a language so distinctive that it
requires “a new hermeneutic ... that
takes serious account of the disconti-
nuity, thus putting the council’s conti-
nuity in perspective.” For lack of a
sound-bite name, one might just call
O’Malley’s version the third
hermeneutic.

Further, he says, the “characteristic
style of discourse” of prior councils
comprised “two basic elements” -- the
canon, or law, formulated to impose a
punishment, and the vocabulary
appropriate to that genre. It uses
“power words,” or “words of threat
and intimidation, words of surveil-
lance and punishment, words of a
superior speaking to inferiors or … to
an enemy.” The language is used to
define and limit, to make clear who is
included and who excluded.

In contrast, Vatican II used “empower-
ment words,” words of reciprocity and
persuasion as different from com-
mands and anathemas. “There is
scarcely a page in the council docu-
ments on which ‘dialogue’ or its
equivalent does not occur. ‘Dialogue’
manifests a radical shift from the
prophetic I-say-unto-you style that
earlier prevailed and indicates some-
thing other than unilateral decision-
making.” Such language, writes
O’Malley, did not make it into the doc-
uments “without a fierce battle.”
Things, indeed, were different about
Vatican II at a fundamental level.
Whether that difference is expressed in
a hermeneutic of discontinuity or of
renewal is a battle that still rages,
along with, in some circles, the origi-
nal fight over the language itself.

O’Malley’s view, of course, is that of
one person. But it is widely seen, if the
reviews are to be believed, as an
updated and valuable articulation of
the segment of the church that believes
that the council represented significant

liturgy and history still exist who
understand how profoundly some
things have changed. Benedictine Sr.
Mary Collins, a liturgy expert and for-
mer prioress, recalled in an interview
that it wasn’t long before the council
that Pope Pius XII, in his encyclical on
liturgy, declared “quite matter-of-fact-
ly that the role of the priest is essential
and the role of the laity is not essential
in the Mass, that it is the priest who
effects the sacrifice of the Eucharist.”

In contrast, she noted, the Constitution
on the Sacred Liturgy and the Dogmat-
ic Constitution on the Church that
came out of Vatican II articulated a far
different ecclesiology, one in which “it
is the right and privilege and responsi-
bility of the baptized, who are fully
involved in the liturgy of the
Eucharist.” The point, she said, was
not to downplay the role of clergy, but
rather to explain the more integral role
of laity in the Eucharist.

“Twenty years out,” she said, “I hope
we’re not still arguing about Vatican II.
I think the way this gets played out and
resolved will make a massive differ-
ence in the shape the church takes 50
years from now. This is not a matter of
irrelevance to the future of the church,
but I would not presume to predict how
it sorts itself out.”

The liturgy is at the cutting edge of the
debate over the direction of the council
and while in the English-speaking
world the “continuity hermeneutic”
seems to have won the day with new
prayer versions that attempt to be one-
to-one translations from the Latin, the
arguments seem far from resolved.

Fr. Michael Ryan, pastor of St. James
Cathedral in Seattle for more than two
decades, in December began a cam-
paign to slow down implementation of
the new translations of the missal. “For
some time I’ve followed the bishops’
debates, read many of the new texts,
discussed them with brother priests,
and visited about them with Catholics
in the pews, and I’ve become aware of
how difficult it’s going to be to ‘sell’
ordinary, faithful, good Catholics on
the new, Latinized translations of the
Missal,” Ryan said in an earlier inter-
view (NCR, Dec. 25).

So far he’s garnered more than 17,000
supporters in an online campaign at
whatifwejustsaidwait.org.

In January, Benedictine Fr. Anscar J.
Chupungco, director of the Paul VI
Institute of Liturgy in the Philippines

change from previous ways of doing
church business.

O’Malley’s analysis was important
enough in the eyes of those advocating
the hermeneutic of continuity to draw
considerable attention from conserva-
tives, not least of which was the late
Fr. Richard John Neuhaus in the Octo-
ber 2008 issue of his magazine, First
Things. He disapprovingly termed
O’Malley’s book “a 372-page brief for
the party of novelty and discontinuity.”
He declared at review’s end that the
2008 book Vatican II: Renewal Within
Tradition, edited by Matthew L. Lamb
and Matthew Levering and offering an
opposing view from O’Malley’s,
makes “it evident that the hermeneu-
tics of continuity is prevailing, if it has
not already definitively prevailed.”

How the scorecard ultimately nets out
is probably more complex than the
scoring system for Olympic figure
skating. Longtime Catholic church
observer and former New York Times
columnist Peter Steinfels, reviewing
the O’Malley book in December 2008,
notes that the world’s bishops 50 years
ago could have simply “rubber-
stamped a series of routine texts pre-
pared under Vatican oversight and
gone home.”

“How the bishops took charge of the
agenda and radically reshaped the out-
come is a story of bold confrontations,
clashing personalities and behind-the-
scenes maneuvers,” he writes.
Acknowledging that some, claiming
an elusive “spirit of the council,” have
used the event to stake claim to
changes well beyond any imagined by
the council’s participants, Steinfels
nonetheless argues that “any effort to
shuffle the cards of continuity and dis-
continuity so as to minimize the pro-
found reorientation wrought by the
council borders on the ludicrous.”

If, indeed, a “profound reorientation”
occurred because of the council, what
does that mean today? And does the
talk of a need to relearn language an
attempt to return to, for lack of a more
nuanced phrase, a pre-Vatican II reali-
ty? Morlino’s comments would cer-
tainly suggest such a course as would
the later words of Rodé, who said in an
interview with NCR that Vatican II
precipitated “the greatest crisis in
church history” (NCR, Oct. 30).

Still seeking resolution

If there is little love in the Vatican
these days for the council, experts in
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ing the cold chill of winter brought
about by contrasting ideas of what the
liturgy is and how it should be celebrat-
ed.” Such tension, he said, “could be a
healthy sign that the interest in the litur-
gy has not abated.” But he cautioned
that after the council, “we are not free to
propound views” apart from principles
established by the council. “There are
surely instances of postconciliar imple-
mentation that are debatable, but we
should be careful to distinguish them
from the conciliar principles, especially
the full, active participation of all God’s
people in the liturgy.”

[Tom Roberts is NCR editor at large.

His e-mail address is troberts@ncron-

line.org.]

agenda does it put forward so that
liturgical worship could be more rever-
ent and prayerful?”

The liturgy envisioned by the coun-
cil, he stated, “was marked by noble
simplicity and clarity. It wanted a
liturgy that the people could easily
follow. In sharp contrast is the
attempt to revive, at the expense of
active participation, the medieval
usage that was espoused by the Tri-
dentine [or pre-Vatican II] rite and to
retrieve eagerly the liturgical para-
phernalia that had been deposited in
museums as historical artifacts.”

Comparing the reforms of Vatican II to
a springtime renewal, Chupungco
lamented that after more than four
decades “the church is now experienc-

WHAT WE NEED IS A BIT MORE OBEDIENCE!
Derek Reeve

I
t seems to me that Jesus gave us a
very clear commandment that we
should love God and our neighbour

as ourself. In fact, all his teaching is
summed up in that simple command-
ment.

Apart from that, Jesus did not seem to be
in the game of giving a lot of rules and
regulations to his followers. However, he
did give one other commandment at
some time before he left them and that
was to do what he had done at a meal
with them and to do it in his memory ...

From the very beginning it seems that
Jesus’ followers obeyed that command
of Jesus and in the Acts of the Apostles
already, we find them gathering
together in one another’s homes to
‘break bread’ as they called it. We
don’t know a great deal about how
these early Christians, as they began to
be called, fulfilled that commandment
though liturgical scholars have tried to
piece together the sorts of ways in

which this meal was celebrated. 

One thing is certain, though, and that is
that this meal was at the very heart of
the life of every Christian community
from the earliest times. It became the
thing which united them together and
even during times of persecution, it was
the one thing that they tried to always
observe, very often in secret and in the
simplest of ways. The phrase which has
been used very often since became evi-
dently true that ‘it is the Eucharist that
builds the Church’.

Over the centuries, the way in which
the Eucharist was celebrated became
more and more the affair of the clergy
who acted, as it were, on behalf of the
people. The ritual became more elabo-
rate and the language used became less
accessible so that, from being a meal, it
became a mysterious rite performed at a
distance by those who were trained to
do so. At the same time, the idea that it
was a simple meal in which the partici-

pants were made one with Jesus who
was among them ‘in the breaking of the
bread’ and with whom they were able to
offer themselves to the Father in the
power of the Spirit was lost. Instead, the
sacrificial element took over and it
became, above all, the offering of
Jesus’ sacrifice for the living and the
dead in a re-presentation of Calvary
done by the priest at the altar. The peo-
ple were no more than witnesses to this
action and rarely shared the food which
was at the heart of the rite. Instead, they
were encouraged to look on the sacred
elements and adore them as the priest
showed them to them.

Although, at the Council of Trent, the
rite, as it then was, was, as it were, put
into cold storage, as if it were some-
thing handed down from Jesus himself
and so totally untouchable and
unchangeable, it remained the domain
of the clergy and something in which
the people had little or no part at all.

and former president of the Pontifical
Liturgical Institute at Sant’ Anselmo in
Rome, gave a stinging critique of the
“reform of the reform,” a phrase used
weeks earlier by none other than the
papal master of ceremonies, Msgr.
Guido Marini.

In a talk at Australia’s University of
Newcastle’s program of liturgical
studies, Chupungco responded to
Marini’s claim that the Vatican II litur-
gical reform has “not always in its
practical implementation found a
timely and happy fulfillment.”

“What are the possible implications of
a reform of the postconciliar reform?”
Chupungco asked. “What remedy does
it offer for a reform that according to
some Catholics has gone bad? What

“According to the Guinness Book of Records, the most succinct word and the hardest to define suc-
cinctly is ‘mamihlapinatapai’, a term in the Fuegian language spoken in southern Argentina. It means,
‘Two people looking at one another without speaking; each hoping that the other will offer to do some-
thing which both parties desire but neither is willing to do.’

From, “Dr. Johnson’s Dictionary” by Henry Hitchings
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It was, as a result of the efforts made
by theologians and liturgists during the
late eighteenth and nineteenth cen-
turies that, at the Second Vatican
Council, the Eucharist was once again
recognized to be something in which
the people had their part. It was,
because of this, that the Mass as we
had it was simplified and restored to
something more like it had been in the
early centuries of the Church and this
is how we now celebrate it.

It was still, however, something which
remained somewhat remote from the
people and with more recent develop-
ments in our church, there has been a
return to something of how things had
been before the Council.

This brings us to our own time and to a
situation which had never been envis-
aged by the bishops in the Council and
that is the current shortage of priests in
our church. We are now faced with a
problem that is being met in various
ways. Priests are being required to serve
the Mass in several places so that they
come into the community as almost a
stranger but, in other places, churches
are being closed and communities or
parishes brought together into ever
greater conglomerations so that the pos-
sibility of building a true community
becomes more and more difficult.

Why do we not ordain more priests to
meet this situation ? It is because the
Roman authorities have decided that
the long-standing rule (not, however,
dating back to Jesus ) which demands
that priests be unmarried is adhered to.
For many reasons, young men are not
coming forward for ordination, not, I
believe, because they lack generosity

do this! What did Jesus do ? He gave
thanks and that is important, that is why
we call this meal the Eucharist, but is
anyone unable to do this ? Even a child
could offer thanks to God for all for
which we have to be grateful but with a
little instruction, we could all formulate
prayers of thanksgiving and, if we are
hesitant, there is an excellent book of
prayers to help us *.

Having given thanks over the bread
and cup, the bread is broken and shared
and then the cup distributed among the
group. Of course, we hope that the time
will come when those in our communi-
ties whom we feel suitable to preside at
the Eucharist, be they married or sin-
gle, men or women, will have hands
laid upon them in what has become the
traditional way so that they may pre-
side at the Mass but are we to be
deprived of the Eucharist until this
time comes ?

From my own personal experience, I
know that sharing the Eucharist in this
way both nourishes and builds up
groups. It builds the Church in other
words as Jesus meant it to.

We all try to obey that first command-
ment to love God and to love our
neighbours but ought we not to be ask-
ing ourselves how long we can go on
disobeying this other command that
Jesus gave us, that we should do this in
his memory. To do so, will, I believe,
gradually destroy the Church we love
so much.

So how about being a bit more obedi-
ent !

*Edited by Simon Bryden-Brook,
Take, bless, break, share, Canterbury
Press.

but because they cannot see the reason
behind this ruling and they recognize
that, even though they may not wish to
marry at the moment, they are unwill-
ing to make a life-long commitment to
something for which they see no rea-
son. Added to this, of course, with the
ordination of those who are from other
churches and are already married, the
argument for compulsory celibacy
becomes even less convincing. 

As we said, right at the beginning,
Jesus gave us a very simple command-
ment, that we should do the Eucharist
in memory of him. This command-
ment is being more and more dis-
obeyed because there are no priests to
preside at the Eucharist.

Is it absolutely essential to have an
ordained priest to preside at the Lord’s
own meal ? It has been so from the ear-
liest times but we have no evidence that
it was always so. Jesus most certainly
did not ordain the Twelve and yet they
went out and taught others to keep the
Lord’s command as we hear Paul say-
ing in his letters. We have no evidence
of what went on in those early churches
but we do know that they kept Jesus’
commandment and ‘broke bread’ even
in the most difficult times.

Jesus’ commandment is still addressed
to us today. If we adhere to the present
discipline, it will become more and
more difficult to obey that command. I
believe that the answer is that we
should take the law into our own hands
and, whenever we meet in small groups
or in our homes, we should ‘break
bread’ and celebrate the Eucharist
together. It is not necessary to spend
many years in a seminary to be able to

“Religion, real religion, is about fighting for justice, standing up for the voiceless and the weak, reach-
ing out in acts of kindness and compassion to the stranger and the outcast, living a life of simplicity,
finding empathy and defying the powerful. It is about caring for the other. 

Spirituality is not defined by ‘how it is with me’, but the tougher spirituality born of struggle, of the
fight with the world’s evils. This spirituality, vastly different from the narcissism of modern spirituality
movements, was eloquently articulated by Martin Luther King and the Lutheran minister Dietrich Bon-
hoeffer who was imprisoned and put to death by the Nazis.”

Chris Hodges, from his Tablet review of “The New Atheists” by Tina Beattie
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I
n this extract from an excellent

book of his, the well-known

Catholic writer, broadcaster, lec-

turer and bibliographer Michael Walsh

offers a brief summary of the origins of

Christian ordained priesthood.

Discussion of the Eucharist and of bap-
tism inevitably gives rise to the ques-
tion of Christian ministers. So far we
have discussed the role of bishops, dea-
cons and deaconesses, and of pres-
byters, but not of priests. The role of
priest in Jewish tradition was heredi-
tary. There was only one place where
sacrifice might be offered, the
Jerusalem Temple, and those who
offered it were the priests. Presbyters,
on the other hand, were simply the sen-
ior members of the synagogue, no more
than a council of elders. It has already
been shown how the bishop emerged
out of the Christian equivalent as the
leading figure who presided over the
Eucharist. In the early days of Christi-
anity the Eucharist was not seen as a
sacrifice, except as a commemoration
of Christ's own sacrifice. So the word
'priest' in the New Testament is reserved
for Christ and, figuratively, for the
Church. It is not used of the presbyters.
It is not even used of the bishops.

In the New Testament, prophesying
emerges as the most important of all
the Church ministries which are listed.
Paul thinks both men and women will
be inspired. Even while he is instruct-
ing women to wear a veil over their
heads during services, he still pre-
sumes that a woman may prophesy or
pray. Nothing at all is said about either
men or women presiding at a
Eucharist. But if anyone did preside at
a Eucharist in first-century Palestine -
and one must presume this was the
case - according to Jewish practice the
most likely person to do so would have
been the head of a household, whether
man or woman.

In his letters Paul never mentions pres-
byters at all, and there is no hint that
there was any sort of division of the
faithful into clergy and laity. It is true
that the Acts of the Apostles depicts him
appointing presbyters, but since he
never talks of this himself it may be that
the author of Acts is reading back into

Paul's own lifetime a slightly later
development. By the time Clement of
Rome came to write to the Christians of
Corinth, a distinction between clergy (if
'presbyters' can be described as clergy)
and laity had come about, but Clement
does not make the laity subordinate to
the clergy. He tells the laity they ought
not to act irresponsibly in deposing
presbyters from office; he does not tell
them that they cannot do so.

Although it is possible to find hints of
a 'sacrificial' priesthood in the New
Testament when applied to the Church
as well as to Christ, especially in the
Epistle to the Hebrews, the concept
was slow to develop. In his Apostolic
Tradition Hippolytus uses language
which recalls the idea of a sacrificial
priesthood, but he does not refer to it.
The bishop 'offers' the gifts of the
Church, but that is as far as it goes.
Hippolytus is much more concerned
with Church government, and with the
forgiveness of sins.

This was not the first time 'sacrificial' or
'sacerdotal' language had been used
about presbyters and bishops. Tertullian
had used it, and without apology, as if
the practice was already well estab-
lished. He enumerated the functions for
which a person needed to be ordained
in order to indicate what it was improp-
er for women to undertake - which may
suggest that women were still acting in
priestly roles in orthodox Christianity
as they were in some of the less ortho-
dox movements, Montanism in particu-
lar. Yet although Tertullian and Hip-
polytus were using sacerdotal terms,
and although Tertullian made a link
between priests and the altar - implying
sacrifice - neither was explicitly sacrifi-
cial in the understanding of the
Eucharist or of the priesthood.

On the other hand there were a number
of factors which encouraged them to
view the Christian 'clergy' in a new
light. In the early days of the Church it
was important to Christians that they
mark their distinctiveness. The Jews
had a sacrificing priesthood: for the
Christians there was only one priest,
Christ. And even Christ was not
descended from Judaism's priestly
caste. With Christ there had been a

THE PROBLEMS OF PRIESTHOOD
Michael Walsh

break with the past. But a century and
a half later it was no longer quite so
necessary to mark the distinction. By
now that was well established, and
similar institutions might be mentioned
without fear of confusion.

It was not only Judaism that had
priests, of course. Pagan cults had them
too, and in the cities they played a sig-
nificant part in civic life. In his study
of Christian priesthood the theologian
R.P.C. Hanson imagines the following
conversation between a pagan and a
Christian. The pagan might say, 'What
is this leader of your cult called?' To
this the Christian could only reply
lamely, 'Ours is called an inspector'.
The enhancement in the status of the
Church's officials goes hand in hand
with its growing self-confidence, so
that by Cyprian's time the Christian
bishop was clearly a man of distinction
in the Roman city. It is no accident that
Cyprian was the one who most dis-
tinctly associates priesthood with the
celebration of the Eucharist, and iden-
tifies the apostles as the first bishops.
That was something which had not
occurred to earlier writers such as Ire-
naeus, despite the latter's strong belief
in the apostolic succession. According
to Cyprian, when a bishop offered the
gifts (to use Hippolytus' language) he
was doing precisely what Christ had
done: he was offering the sacrifice of
Christ's own body and blood.

The role of Christian presbyter was no
longer one which might change
according to the gifts of the Spirit. It
had become a status in the Church, one
to which governance, 'sacrifice' of the
Eucharist and forgiveness of sin were
inextricably attached.

Re-printed with permission from

Michael Walsh, Roots of Christianity,

(London: Grafton/Collins, 1986), pp

198ff.

Notice on a church door

“This is the gate of heaven. Enter
ye all by this door. (This door is
kept locked because of the draft.
Please use the side door.)” 
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S
everal years ago, a summer visi-
tor in my parish was a theolo-
gian from Southern Italy who

was keen to practise his English. Over
a cup of tea, we chatted about Church
matters and when I expressed concerns
about the treatment of Liberation The-
ologians by the Vatican, his response
was that what was really worrying was
the influence of Latin American
money in that quarter. You will have
seen references in recent editions of
the Tablet to material which derives
from a lengthy article in the National
Catholic Reporter (US) by Jason
Berry, detailing the career of the late
founder of the Legionnaires of Christ,
and its lay wing, Regnum Christi ,
Marcial Maciel Degollado. If you have
a strong stomach, you may wish to
open it online and read it in its entirety.
It makes Dan Brown read like Listen
with Mother. 

Maciel came from a wealthy Mexican
family. When he was ordained in
1944, he had already founded his
order. He used money, even then, to
gain Roman approval to get Franco’s
help with getting his seminarians
trained in Madrid and later with the
help of the Apostolic Nuncio, Angelo
Sodano, to get established in
Pinochet’s Chile. He obtained money
from wealthy women, often widows,
which he used to buy land, building
schools and colleges to promote his
order, grooming wealthy students to
become lay celibates who would live
together and concentrate on fundrais-

key question is just how much has been
used to buy influence with key figures
in the Curia for the last five decades. A
Vatican investigation into the Order is
due at the end of April.

Another chink in Maciel’s armour was
opened up by a Mexican lawyer whose
5 year old son was assaulted at a
Legion school, where the Principal
failed to act on their complaint. The
parents filed criminal charges against
the teacher and took civil action
against the school. When he started a
blog, he was contacted by a son of
Maciel, seeking legal action against the
Legion. It seems that under an assumed
name, Maciel had more than one fami-
ly. He did not marry the mothers and
they did not suspect him, being grate-
ful for the homes he provided. Howev-
er he abused the children, up to six of
them over three families. Bizarrely, he
took two of his children to the Vatican.
Pope John Paul II gave them commun-
ion.

Maciel died in 2008, allegedly in cir-
cumstances reminiscent of a Gothic
Novel. A daughter and her mother
turned up at his bedside and heavy
pressure was applied by the leaders of
his order to separate him from them.
He was removed to a Legion house
where he died impenitent and refused
to be anointed, allegedly. Publicly, he
was said to have ascended to heaven!
No family members were at his funer-
al, which took place in his family vault
in Mexico, far from the basilica which
he built in Rome in the 1950s.

ing. All the legionaries had to vow
never to speak ill of Maciel and to
report any who did. Nevertheless, in
the fifties, reports surfaced of Maciel’s
drug use and of his abusing boys. He
was suspended but his victims were
too frightened to testify against him.
On the death of Pius XII, Maciel was
illicitly reinstated by Cardinal Micara,
who was in need of money for a new
basilica. In 1998, two of Maciel’s vic-
tims brought a case against him to the
CDF. The one edifying aspect of this
whole affair, is the consistent opposi-
tion he met from Cardinal Ratzinger,
who refused to take his money and the
equal refusal to be bought by the heads
of the Congregation for Catholic Edu-
cation, Cardinal Pio Laghi, followed
by Cardinal Grocholewski. He was
angling to get his academy in Rome
put on a par with the Gregorian and the
Lateran. His friendship with Cardinal
Sodano secured it a lesser status. 

That friendship turned out to be a
grave liability when the Cardinal’s
nephew, hired by Maciel, turned out to
be involved with a business man, Fol-
lieri, who has ended up in gaol for
money laundering and fraud. Just
before Maciel was removed from the
priesthood, an action taken within a
year of being elected, by Benedict
XVI, Cardinal Sodano began to dis-
tance himself from his involvement
with Follieri who had been boasting
that he was the chief financial officer
of the Vatican. The Legion’s assets are
reckoned to be 25 billion Euros. The

A WORRYING REPORT ABOUT VATICAN FINANCES

Pam Wearing

New CCC publication!

Sandra Schneiders, Keeping Women Religious in their Place – the Past and Future of Ministerial Religious Life

The Vatican is at present conducting an investigation of some women’s religious orders in the United
States of America and this is causing some concern. Sandra Schneiders is both a religious and a pro-
fessor of New Testament Studies and Christian Spirituality at the Jesuit School of Theology, Berkeley,
California. In this interesting essay, she contrasts ‘ministerial’ religious life with the more restricted
‘monastic’ form of religious life and decries the attempts by the male leadership in the Vatican to con-
trol these female initiatives.

Available from the Secretariat for £2 including postage
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Experience changes attitudes,

discovered

T
he decision of British Quakers,
taken at the end of July, to treat
same-sex marriages in the same

way as different-sex marriages is the
culmination of a long process.
Towards a Quaker View of Sex, pub-
lished in 1963, stated: ‘An act which
expresses true affection between two
individuals and gives pleasure to them
both, does not seem to us to be sinful
by reason alone of the fact that it is
homosexual’ Twenty-two years later,
we considered a proposal that it was
time for us to treat equally same-sex
and different-sex relationships. We
were not then ready but when a similar
proposal came back nearly three years
ago it started a process that led to our
discovering the certainty that this is
now God’s will for us.

As part of the process leading up to the
decision in July, we asked Friends
throughout the country to respond to a
soundings exercise. An analysis of the
responses indicated that many were
eager for us to move forward and
make changes, that a minority felt the
time was not yet right and that a very
few were unhappy about celebrating
same-sex partnerships in their Meet-
ings.

I was interested by the evidence that
simply meeting to consider the matter

timony of the love for each other of
couples straight and gay. The contribu-
tion of junior Yearly Meeting (16 to
19-year-olds meeting in parallel to our
annual assembly) to our consideration
was unequivocal:’... to deny the spiri-
tual aspect of marriage to committed
couples, based upon their sexuality, is
unjust’, they told us. We were moved
by the Spirit to heed their advice.

Our decision is already being imple-
mented. The recording clerk, who is the
keeper and interpreter of our church
government, is giving advice to regis-
tering officers, the people who register
marriages, on the process they should
follow pending the revision of chapter
16, the section on marriage in Quaker
faith & practice, our book of church
government and inspiration. Current
marriage forms can be adjusted to
remove gender specific references and
the Quaker marriage certificate can be
used without any alteration. Our Yearly
Meeting has asked at this stage that
nothing be done that would be contrary
to the law, so it will be important for
Area Meetings to heed the recording
clerk’s careful advice. Parliamentary
links are being pursued with a view to
ending the prohibition on religious lan-
guage in civil partnerships and the cur-
rent ban on their taking place in reli-
gious premises.

With thanks to The Friend.

had moved some to change their view.
I presented the findings to Meeting for
Sufferings, the guiding body of the
Society, last year, confessing how far
my own attitudes had changed. In my
pre-Quaker years I regarded homosex-
uality as unbiblical and sinful. It was
through getting to know same-sex cou-
ples and experiencing that there was
between them the potential for the
same quality of self-giving love as I
have seen and experienced in hetero-
sexual marriage that I overcame my
prejudice. I understand therefore the
pain a minority of Friends, especially
some older Friends, expressed as we
wrestled with this issue. Some had lit-
tle experience of witnessing loving
long-term same-sex partnerships and
some were influenced by the difficul-
ties Christian tradition has had with
sexual matters. Our minute reminds us
of the need for tenderness to those who
find this change difficult.

Experience is at the heart of Quaker
theology. ‘You will say’, George Fox
is reported as declaring in 1652,
‘Christ saith this, and the apostles say
this; but what canst thou say? Art thou
a child of Light and hast walked in the
Light, and what thou speakest is it
inwardly from God?’ In the sessions
leading to our historic decision, we
were moved by hearing the experience
of a Friend with four children, two
straight, two gay and the first-hand tes-

COMMITTED RELATIONS
Phil Lucas

“To love. To be loved. To never forget your own insignificance. To never get used to the unspeakable
violence and the vulgar disparity of life around you. To seek joy in the saddest places. To pursue beauty
to its lair. To never simplify what is complicated or complicate what is simple. To respect strength, never
power. Above all, to watch. To try and understand. To never look away. And never, never, to forget.”

Arundhati Roy

“God acts mercifully not by contradicting his justice but by doing what is over and above it….Mercy
does not displace justice; rather it is the fullness of justice.”

Thomas Aquinas
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T
his statement is being sent out

to all parishes in England and

Wales this weekend. For

immediate release – 22 April 2010

Child abuse in the Catholic Church has
been such a focus of public attention
recently, that we, the Bishops of Eng-
land and Wales, wish to address this
issue directly and unambiguously. 

Catholics are members of a single uni-
versal body. These terrible crimes, and
the inadequate response by some
church leaders, grieve us all. 

Our first thoughts are for all who have
suffered from the horror of these
crimes, which inflict such severe and
lasting wounds. They are uppermost in
our prayer. The distress we feel at what
has happened is nothing in comparison
with the suffering of those who have
been abused. 

The criminal offences committed by
some priests and religious are a pro-
found scandal. They bring deep shame
to the whole church. But shame is not
enough. The abuse of children is a
grievous sin against God. Therefore
we focus not on shame but on our sor-
row for these sins. They are the per-
sonal sins of only a very few. But we
are bound together in the Body of
Christ and, therefore, their sins touch
us all.

repentance and atonement to make.

We pray also for Pope Benedict, whose
wise and courageous leadership is so
important for the Church at this time.

In our dioceses we will continue to
make every effort, working with our
safeguarding commissions, to identify
any further steps we can take, especially
concerning the care of those who have
suffered abuse, including anyone yet to
come forward with their account of their
painful and wounded past. We are com-
mitted to continuing the work of safe-
guarding, and are determined to main-
tain openness and transparency, in close
co-operation with the statutory authori-
ties in our countries. We thank the thou-
sands who give generously of their time
and effort to the Church’s safeguarding
work in our parishes and dioceses. 

We commit ourselves afresh to the
service of children, young people and
the vulnerable in our communities. We
have faith and hope in the future. The
Catholic Church abounds in people,
both laity, religious and clergy, of great
dedication, energy and generosity who
serve in parishes, schools, youth ven-
tures and the care of elderly people.
We also thank them. The Holy Spirit
guides us to sorrow and repentance, to
a firm determination to better ways,
and to a renewal of love and generosity
towards all in need.

We express our heartfelt apology and
deep sorrow to those who have suf-
fered abuse, those who have felt
ignored, disbelieved or betrayed. We
ask their pardon, and the pardon of
God for these terrible deeds done in
our midst. There can be no excuses. 

Furthermore, we recognise the failings
of some Bishops and Religious leaders
in handling these matters. These, too,
are aspects of this tragedy which we
deeply regret and for which we apolo-
gise. The procedures now in place in
our countries highlight what should
have been done straightaway in the
past. Full co-operation with statutory
bodies is essential.

Now, we believe, is a time for deep
prayer of reparation and atonement. We
invite Catholics in England and Wales
to make the four Fridays in May 2010
special days of prayer. Even when we
are lost for words, we can place our-
selves in silent prayer. We invite
Catholics on these days to come before
the Blessed Sacrament in our parishes
to pray to God for healing, forgiveness
and a renewed dedication. We pray for
all who have suffered abuse; for those
who mishandled these matters and
added to the suffering of those affected.
From this prayer we do not exclude
those who have committed these sins
of abuse. They have a journey of

STATEMENT BY THE

CATHOLIC BISHOPS OF ENGLAND AND WALES

A ‘Training Day’ for ‘Making Liturgy’
Dorothea McEwan

T
he charity The Lisieux Trust for
Women’s Ministry is working for
educating women to promote the

Christian religion and in particular the
priestly ministry of women in the R. C.
church. As such, it is organising study
days, the most recent on the topic of
‘Making liturgy’, mindful of papal docu-
ments exhorting the faithful to improve
liturgical understanding and practice.

A liturgy group, which has been meet-
ing and celebrating for many years in
London, has experimented with various
forms of liturgical celebrations to
express particular concerns of the wor-

shippers. Out of this practice and expe-
rience, spanning many years, some 30
liturgies had been selected to be pub-
lished in a book Making Liturgy (edited
by Dorothea McEwan, Pat Pinsent,
Ianthe Pratt and Veronica Seddon, Can-
terbury Press, 2001). These liturgies
were provided as suggestions in the
hope of inspiring others to create rituals
for worship and life.

Three of the authors of this book took
part in the latest training day, which
featured input lectures, two workshop
sessions and a final liturgy. Starting
from an introductory session on the col-

laborative product which good liturgy
ought to be, there followed workshops
on inclusive language, on creating new
liturgies and on what can be expected
from experiential liturgies. There were
also practical workshops, emphasising
word, music and dance, which culmi-
nated in a final liturgy using all these
elements.

Of particular interest throughout the
Day was a stress on inclusivity, which
is not an option, but a necessity, a serv-
ice to the worshippers. Biblical values
of justice, transformative gospel values,
the necessity of giving God many
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names, first aired by St Augustine,
speaks of a sensitivity which has large-
ly got lost in traditional, run of the mill
liturgies. Another feature was the
stress on how liturgy should be a
source of strength to the community
and thus empower its members in their
sense of mission to others.

One workshop on 'Gendered Liturgy'
in public places was particularly
important as it explored the question
why women throughout history
always had to find places for their own
form of worship and/or to experiment
with their own form of worship or put

ity, a potential, which has to be activat-
ed. It deepens relationships and nur-
tures a gathered community.  Good
liturgy is symbolic action, involve-
ment, born of a ministry of encourage-
ment. Above all, a spirit of awakening
is required, to become attuned to the
needs of a worshipping community.
Like stop-think-act, a very practical
way of learning and teaching, awaken-
ing – deliberating – doing can and
should be associated with making litur-
gy, becoming aware of different needs
and different ways of presenting and
nourishing these needs liturgically.

differently: fit the built environment to
the liturgy and not the other way
round, i.e. be constrained by the built
environment, the architecture of
church buildings, which then limits the
expression of liturgy. This led women
to express the difficulties they faced in
bringing any form of change to their
liturgical work in public. The organic
way to bring a sense of creativity and
experiment together is to work in
small groups, building up groups and
nourish them with forms of worship
pertinent to the occasion.

The source of liturgy has to be creativ-

T
hroughout its 30+ years, moved
by the Spirit, ARCC has con-
tinuously denounced secrecy,

lack of accountability and participa-
tion in the Church. We knew the sys-
tem was bad, but just how bad is only
now understood through the working
of the Spirit in allowing the exposure
of the system's hidden secrets and
crimes. 

Please understand that ARCC does not
rejoice in these revelations. We knew
something was coming, but we are as
pained as all Catholics to face such
grave realities. Our message to our
brother and sister Catholics is not to
despair. "Keep the Faith, but Change
the Church", is a familiar message of
VOTF and they are right. Who can
take away our faith in Jesus and the
traditions of our Church?. No one, not
even failing priests, nor collaborating
bishops and pope. 

himself and they did a fairly good job
without power and arrogance. 

ARCC continues to call each of us to be
faithful, but tough-love Catholics, to
speak out with voice and resources
against those who, without your experi-
ence of life, preach how you should
live. Listen when they teach what Jesus
would do, but only if they do it as well.
Stay and fight! Resist domination, fight
for your Rights in the Church and do
not be afraid, for then you are truly liv-
ing your Catholic faith. 

That is what Resurrection is all about.
He promises us new life, not only in the
next life, but here and now in our
Catholic Church. Blessed Easter, and
may it be a resurrection of your faith to
go out and renew yourself and our
Church as well. 

ARCC spot LIGHT (timeless issues in
real time by the ARCC publications
committee, R. Schutzius, ed.)

That said, if you can't endure the pain
and embarrassment and even guilt by
association, the options are dictated by
our very human nature i.e. to fight or to
flee. To flee is attractive because who
can tolerate such hypocrisy? But flee to
where? You know in your heart that
while many other Christian communi-
ties are welcoming and holy, it is our
Catholic faith that has given us the spir-
itual life that we have and cherish. We
know of its goodness and beauty and its
truth. 

We of ARCC choose to fight, to fight
and to root out what we know to be a
distortion of power and arrogant author-
ity that has overtaken the institution and
led to the present disaster. Priests, bish-
ops and pope are people like us, cor-
rupted by power and sinful as we, but
hiding under the guise of sacred ordina-
tion. They forget that lowly fishermen
were their predecessors chosen by Jesus

Pain, But No Surprise
R. Schutzius, ARCC Editor

In his autobiography, Mahatma Gandhi tells how he was interested in Christi-
anity and almost became one. He was strongly impressed by the Sermon on the
Mount. He became convinced that Christianity had the answer to India’s caste
system. He went to a church, attended Mass and got instructions. He was
stopped at the entrance and gently told that if he desired to attend Mass he was
welcome to do so in a church reserved for blacks. He left and never returned.
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Chickpea to Cook

A chickpea leaps almost over the rim of the
pot where it’s being boiled.

Why are you doing this to me?

The cook knocks him down with the ladle.

Don’t you try to jump out.

You think I’m torturing you.

I’m giving you flavour,

So you can mix with spices and rice

And be the lovely vitality of a human being.

Remember when you drank rain in the
garden

That was for this.

Grace first. Sexual pleasure,

Then a boiling new life begins,

And the Friend has something good to eat.

Eventually the chickpea 

Will say to the cook,

Boil me some more

Hit me with the skimming spoon.

I can’t do this by myself.

I’m like an elephant that dreams of gardens

Back in Hindustan and doesn’t pay attention

To his driver. You’re my cook, my driver,

My way into existence. I love your cooking.

Rumi

Betrayal

Face pressed roughly against the window pane,
a solitary tear creeps down his cheek
as he watches his brother greet his girlfriend with a kiss,
touchingly innocent,
achingly normal.

Outside the local lads are gathering for a kick around,
brightly coloured shirts emblazoned with their team logo.
No carefree game for him.
He sports a different badge,
initiated against his will into a secret club:
its entry fee a childhood lost and debased.
The badge, an integral part of him now,
conceals a gaping wound that never heals.

He clenches his fist over and over again
- an action he can control,
something of his own choosing -
anger and hurt bound tight in that one simple motion.

All around, the silence of acquiescence pierces his heart. 

Mea culpa, mea maxima culpa.

Anne O’Connor

POEMS

“Seventy years have I lived

No ragged beggar-man

Seventy years have I lived

Seventy years man and boy

And never have I danced for joy.”

W B Yeats

God went into hiding so that the world could be seen

If he were to reveal himself he would be alone

Who would dare to notice an ant

A beautiful wicked wasp bustling around

A green drake with yellow legs

A lapwing which lays only four eggs

A dragonfly’s rounded eyes and beans in pods

Our mother at the table who so recently

Lifted a cup by its long funny handle

A fir which does not cast cones but husks

Suffering and delight both sources of knowledge

Secrets not smaller but always different

Rocks that show travelers the way

An invisible love

Does not block the view.

Jan Twardowski
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TO: BISHOP DECLAN LANG, BISHOP OF CLIFTON

D
ear Bishop Declan

Thank you for replying to
our recent letter on the occa-
sion of your visit to St
Mary's, when we were unfor-
tunately unable to attend
your meeting with the parish-
ioners.

You say the dicasteries are all
aware of the points we
raised. That seems to be it,
though. They are aware.
They are not responding to
the concerns of many thou-
sands of people in England
and Wales, and of millions
throughout the world we
think.

We, as thinking, faithful
Christians, have over the
years decided we could not
accept various edicts issuing
from Rome.

We could not accept the
teaching of Humanae Vitae
where it related to the use of
contraception by faithful and
loving couples, and having
taken much advice from our
then parish priest (in Lon-
don) and other priests and lay
people in the area, like many
others we went our own way.
Again, we have received the
Eucharist in non-Catholic
churches (we understand that
technically we are excom-
municated for this) and have
delighted in the fact that

many of our non-Catholic
friends received communion
at a special Mass to celebrate
an important wedding
anniversary.

We believe that in both the
above instances we were fol-
lowing Our Lord's injunction
to love one another. Truly
love, with respect, and under-
standing. We do not accept
the right of any person or per-
sons to excommunicate us on
account of either stand we
took, and will continue to par-
take of the sacraments in our
church unless or until we are
forbidden so to do.

If indeed we are NOT so for-
bidden, what on earth does
that do to all the rules and
regulations which in the past
have issued from the Vatican,
and continue now in unceas-
ing flow. We are to accept the
new translation of the Mass –
with the words during the
consecration of “it will be
shed for you and for many”
rather than “for all” (almost
all parishes have adopted
“all” rather than “all men”).
We can't pray “for many”.
There are lots of other prob-
lems with the new translation,
too numerous to note here.
This translation is being
forced upon us. We, the faith-
ful, have not been consulted.
Why not?

So you will see, Bishop

Declan, that with the best will
in the world if our Hierarchy
insists on imposing stuff on
us, and on many, many thou-
sands like us, we will simply
leave. We will not leave our
faith – that is part of us. But
we will leave the structure of
the church that you oversee,
and we will practise our faith,
dutifully and probably rather
beautifully, outside that struc-
ture. We will follow our
Lord's teaching, simply, with-
out the incredibly massive
superimposed “thing” that is
our Church at the moment.
Why do we call someone
“father” when He taught us
not to say that word to anyone
other than His Father? Why
do our priests dress up (some
of them with fancy lace and
trimmings) when He said they
should go simply dressed like
anyone else? These are but
two of the most easily recog-
nised areas in which man's
(and we use the word advis-
edly) arrogance has got the
better of us.

Power corrupts – absolute
power corrupt absolutely.
Sadly we have seen this high-
lighted for all to reflect on in
the past weeks and months. It
is high time everyone lost
power. We are all servants.
Please, please can we get
back to that?

Mike and Liz Nash

mikeandliznash@yahoo.co.uk
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O
nce again I have congratulate
you on your contribution to the
latest quarterly issue of Renew:

I wonder at your apparent tirelessness
in what seems to be a business of bang-
ing one's head on a brick wall perhaps it
is a "modern" form of martyrdom!

I write because of the startling coinci-
dence between views of my own which
I have gathered at considerable time and
effort over many years and the views
expressed by your contributors, most
notably Eddie Jarvis (“Why I am leav-
ing the Church”). Although it is most
reassuring to find that others have quite
independently of me arrived at the same
somber and sorrowful conclusions,
there is the worrying aspect to it all that
we may have all arrived at the same
conclusions by different routes because
we are dealing with ascertainable and
objective facts of the Church's misman-
agement - and maybe even wilful mis-
management at that.

Jarvis’ article caused my mind to jump
immediately to a passage I read many
years ago in the book A Question of
Conscience" authored by Charles Davis
- a notable Catholic Theologian who
denounced the Church as corrupt and
left it in 1966, calling the experience
one of “going into the desert” (a detailed
description of his Journey was given in
The Tablet of 25' January 1997).

The likes of us to whom these clearer
understandings have come leave us no
less troubled but in a different way
troubled with the question of what on
earth are we to do as a consequence,
short of endlessly criticising those who
feel it is their duty to stick up for the
existing structure and the top down
self-legitimising authority it wields? I
only have the power of the pen at my
disposal and! shrink from injuring
those many dear folk who are unable
or unwilling to think these things
through and take the line that it is bet-
ter to stick with the devil you know
than the one you don't (even the
expression seems uncannily close to
the mark).

Philip D Binding

Somerset BS25 1LS

I was interested to read Diana Mills`
front-page article, and noted [3rd col-
umn] her questions about Vatican
investment.

On a national/local level, I don’t think
Catholic reform groups have woken up
yet to the need to ask questions of the
dioceses, religious orders and other
Catholic organisations as to their
investment portfolios and ethical
investment policies. As far as I can
see, the Catholic Church’s investment
process gives a big ‘thumbs up’ to
Global Capitalism & Consumerism.

I did participate in the NJPN’s Ethical
Investment Working Party [which has
been disbanded], but it never got to the
point of actually engaging - I suspect
because the NJPN’s executive [the
membership of which is not disclosed
on their website] ranked having a
`good  working relationship` with the
bishops higher that asking them tricky
questions. Pax Christi, some years
ago, sent a Questionnaire to all the
dioceses asking about their ethical
investment, but stopped short of dar-
ing to  enquire as to what they invested
in. Even the `Just Church` initiative
has  sidestepped linking Justice with
investment.

I feel Catholics need to be calling for
accountability, transparency[and even
participation by the Church’s member-
ship in the decision-making process] at
local/national level as well as asking
these questions of the Vatican. I won-
der, has Diana Mills herself put these
questions to the Vatican? 

John Gibson

j.c.Gibson@eclipse.co.uk

Regarding my article Entombed Out-

side Eden (RENEW 153), John Gibson
asks if I have approached the Vatican
concerning the need for accountability,
transparency and even participation by
the Church’s membership in the deci-
sion-making process. My answer is no,
not yet. I’m working on it.

The Church of Rome is notoriously
averse to revealing the truth about
such matters. Even during the Banco
Ambrosiano and IOR scandals in the
early eighties, I very much doubt that
the true extent of financial corruption
within the Vatican saw the light. My
own theory is that the Vatican allowed
just enough rot to be disclosed in order
to appease public opinion and deflect
further investigations from delving
deeper into its financial operations.
Indeed, it is a past master at the arcane
art of illusion-spinning. The fact is that

any direct enquiry about its finances
will invariably be met at best by eccle-
siastical waffle, at worst by an outright
refusal to reply. Time, reliable contacts
and abundant patience are needed to
unlock the door to the cesspit. We’re
dealing with a hellishly tangled invest-
ment skein and finding the end of the
thread in order to begin its unravelling
makes reaching the centre of the Mino-
taur’s labyrinth without Ariadne’s help
seem like child’s play.

I can readily understand John Gibson’s
cri du cœur concerning whether or not
Catholic reform groups question the
investments of local and national dio-
ceses, religious orders and other
Catholic organisations. Certainly the
issue is critical and relevant to the
renewal of the Church. It isn’t that
searching questions aren’t being asked.
However, as with the Vatican, the
process of asking questions and getting
answers is more complex than it
appears to be on the surface. (Rome is
not as accommodating as the Church of
England, which listed its investments
in its 2008-09 annual report. Very
handy for my own research into CofE
shareholding in the extractive indus-
tries, but the report mysteriously disap-
peared a few days later. The fact that it
had appeared on the web at all was
denied by one of the Church’s invest-
ment officers when I challenged him
about it.) I repeat, the process is com-
plex. It takes time, patience and tact –
all of which militate against our natural
outrage and desire for immediate jus-
tice, but without which very little, if
anything, of consequence is achieved.

Diana Mills

diana.mills08@btinternet.com 

Here is a copy of my (unpublishable)
letter to The Tablet, just in case you
would be interested. It is in response to
Timothy Radcliffe's tight-rope dance in
the issue of 10th April. The Domini-
can's article is really a masterpiece of
special pleading:

'Should I stay or should I go?', as a plea
to remain in the Church, is of a piece
with the many other eloquent writings
of Timothy Radcliffe OP. Yet, his argu-
ment would be still more convincing if
he didn't feel obliged to keep the Bark
of St Peter afloat by jettisoning over-
board individual responsibility. The
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Pope, when prefect of the Congrega-
tion for the Doctrine of the Faith, is
excused his many failures to deal with
clerical sex abuse: 'Cardinal Ratzinger
lamented to me that the staff was sim-
ply too small for the job'.That excuse
is unconvincing as many cases were
reported to the Cardinal directly and
required little further investigation. It
has also been said that Pope John Paul
II and some of his Vatican officials
obstructed Cardinal Ratzinger's
efforts in a few cases to remove abu-
sive priests from contact with children.

The implication behind the Domini-
can's moving plea on behalf of the Pope
and the institutional Church is that we
should all be more tolerant of human
weaknesses and accept them as the
norm. It is really more in the Church's
interest to encourage individual respon-
sibility in dealing with the problems,
which Fr Radcliffe highlights. A
responsible and intelligent head of the
CDF, who was aware through many
years of experience in the post, that a
staff of 45 was ludicrously insufficient
to supervise some 400,000 priests
would surely have suggested that the
Church's over-centralised bureaucracy
might devolve authority to the local
churches, as in apostolic times. In those
few cases where Cardinal Ratzinger
was frustrated in his efforts to remove
abusive priests, given the enormous

that will not save future victims.
Rather a radical revision of the
church's infantile attitude towards sex-
uality and a thoroughgoing rethinking
and study of how a candidate experi-
ences his own sexuality both now and
in the past. (Note: not published)

Frank Regan

Newton Abbot TQ12 1LH

01626 363093

I was interested to read in the March
RENEW of your letter about the Pope’s
resignation, which The Tablet did not
print. I know nothing of The Tablet’s
reasoning in this matter, and concede
that the editor may have had excellent
motives for her decision – she may, for
example, have asked someone else to
address the topic. But I find it hard to
set aside the suspicion that self-censor-
ship was at work – the understandable
desire to spare the feelings of the Pope
and of papalists. I would like to make
the point that, if my suspicion were
well-founded, it is a regrettable dis-
service to the Church to avoid ventilat-
ing a serious issue. The Pope has
accepted the resignation of bishops
involved in some way in the sexual
abuse of the young. That seems to
make his own resignation at least not
unthinkable.

John Challenor

hurt done to the young, a man of
integrity might have resigned his posi-
tion. Without individual Church's lead-
ers asserting their personal responsibil-
ity, it is difficult to see how the integrity
of the Church can be preserved.

(Note: not published)

(Dr) John Mackrell

jqcmackrell@hotmail.com

I do not agree with Hans Kung who
makes such a close connection between
celibacy and paedophilia. He is right to
point to the official church's twisted
attitude towards human sexuality. 

Priests who have abused children have
abused their own ministerial authority
over their victims. They have unre-
solved issues regarding their own sex-
uality as it touches on their past rela-
tionships with significant adults.
Celibacy is not the main issue. It is
power exercised by a disempowered
adult acting out past experiences not
yet confronted. 

That is why I fear there may be a new
generation of paedophiles incubating
in our seminaries today. The church
has scapegoated gays with priestly
vocations and has banned their candi-
dacy. They have admitted heterosexu-
als some of whom will manifest the
above pathology at a later date. 

Celibacy should be made optional but

“Our condition as disciples demands of us that we be witnesses of God’s love, exten-
sions of his love in history, and especially in the case of the poor and marginalized,
those who are not only excluded but counted as totally superfluous, of no importance
whatever….So, can we reply to the Lord that we truly love Him if in our interpersonal
relationships formalities and titles assume more importance than the fact that we are
brothers and sisters?; if we are not helping to resolve the grave problems posed by the
serious and unjust distribution of the clergy?; if we are rigid and severe in our judg-
ments, discriminate against and condemn those we consider sinners, those we consider
different, or less orthodox?; if we are not actively dedicated to eliminating the causes
why the poor die of hunger and cold, or live in inhuman conditions, or are forced to
migrate to other countries?; if the monologue is our preferred mode of communica-
tion?”

Bishop Alvaro Leonel Ramazzini Imeri, President of Guatemalan 

Bishops Conference, from his homily at CELAM V, Aparecida
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an honourable tradition of social teach-
ing in the Church, most recently devel-
oped by Pope Benedict XVI in Caritas
in Veritate. Both documents and others
highlight the important principles aris-
ing out of CST. Austen Ivereigh identi-
fies ten principles of CST and helpfully
places them in an appendix for easy ref-
erence, very helpful for those of us who
need a quick reminder. 

In reading these I could not help think-
ing that the modern practice of capital-
ism, with its emphasis on market domi-
nation, short term rewards for the few,
and an almost complete failure to recog-
nise and respect the dignity of employ-
ees cannot be considered to be Christian
in any sense. 

Some thirty or so years ago a big idea in
management thinking suggested that
excellent organisations displayed a
number of characteristics in common,
one of which was how they treated each
of the stakeholders in a business. Stake-
holders included, shareholders, employ-
ees and the communities in which the
business existed (I think we could we
interpret this as the common good? one
of the principles of CST). In our society,
driven by a neoliberal approach to capi-
talism it seems the only stakeholders
who matter, are senior executives.
Hence my cynicism about our politi-
cians really supporting community
organising, when as a group they appear
to me to be weak, vacillating and in
thrall to the rich executive class; a group
described recently by the Director Gen-
eral of the CBI as aliens. 

How community organising works

Community organising has existed for a
long time in the United States and is
generally acknowledged to have origi-
nated in the work of Paul Alinsky in
Chicago in the nineteen thirties. He
recognised that change and community
development had to begin within com-
munities and could not be imposed from
outside. That a starting point should be
working with the structures that already
existed within communities many of
which were faith based, while others
were examples of mutual support such
as credit unions, trade unions and the
like; trade unions being particularly
important, because of their experience
of public assembly and representation.
He also recognised that presenting a
united front required a common aspira-

A
usten Ivereigh, Faithful Citi-

zens: A Practical Guide to

Catholic Social Teaching and

Community Organising, Darton,

Longman and Todd, 2010, pp178

This is a valuable, timely and interesting
book. It comes at a time when the polit-
ical world is increasingly aware of the
contribution that the grass-roots action
through community organising can
offer to the development of communi-
ties. It is difficult not to be cynical about
the attention being given to community
organising by politicians, especially as
this review is being written during an
election period. However I hope the
interest being shown will result in real
support beyond the election.

It is encouraging that more people are
accepting that if the lives of ordinary
people are to be improved, those who
live, work and care for the communities
they live in, need to become engaged as
active participants in bringing about
such improvements. 

As a former Young Christian Worker
and “Old Labour” Socialist, I recognise
many of the antecedents and experi-
ences described in the underlying
themes of developing leaders within
communities. Leaders who are drawn
from communities are more representa-
tive as well as being more able to fight
for the needs of those they represent.
The author lays considerable stress on
the importance of the formation and
development of local leaders as well as
the support, mentoring, encouragement
and coaching provided by community
organisers. And it is in this understand-
ing of the crucial role of both leaders
and organisers that I find many echoes
of the Young Christian Workers, I expe-
rienced many years ago. 

Catholic Social teaching 

The role of Catholic Social Teaching
(CST) in providing a moral, social and
intellectual underpinning for much of
what is called community organising is
irrefutable. It is true to say especially
given the current crisis within the
Church, that CST is one of the major
legacies the Church can be proud of, not
the institutional Church alone but the
work of many thousands of people who
have acted upon the encouragement and
inspiration provided by CST. When
Pope Leo XIII issued in 1891, the
encyclical Rerum Novarum he started

tion, to enable people to control what
was happening within and to their
community.

This set of requirements is pretty well
mirrored today in community organisa-
tions such as London Citizens which
provides the basis for this book. It is
the largest community organisation in
the UK but not the only one. Some
years ago I was privileged to do some
work with a much smaller organisation
in Manchester sponsored by Church
Action on Poverty, no doubt this and
others continue to work in their com-
munities.

The book helpfully identifies some
useful maxims for Community Organ-
ising and valuably provides a number
of case studies which describe what
happens. I particularly liked the stress
on the importance of “one-to-one”
meetings which the Community
Organiser holds with all sorts of people
to identify their concerns, needs and
aspirations. This is the key that keeps
the organiser inside the community. As
Ivereigh points out – “…one-to-ones
are the roots. There is no community
organising – and no campaigns and
actions and successes and assemblies –
without them”. 

Conclusion

I have just a couple of quibbles, the
first concerns a view expressed that
much of CST was based in the lan-
guage of natural law rather than having
a setting within biblical teaching. I
acknowledge the author’s greater
knowledge of the documents but have
to point out that documents and the
experience of the activist may not
always match. The strength of the
YCW, in the past and I am sure now, is
that pretty well everything that is done
is based on the bible. YCW meetings
include a Gospel Enquiry; a short pas-
sage from a biblical text is read and
then tested for its application to the
lives of the people doing the enquiry.
This ensures that not only is the YCW
grounded in Catholic Social Teaching
but is truly based on the teaching of
Christ.

My second is that having greatly
enjoyed the book, I am not sure who it
is intended for? It strikes me as perhaps
being too Catholic. I acknowledge the
role and importance of CST in commu-
nity organising, but I also know that
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Those in church and society, as well as
the forces of Empire, looked with alarm at
what was occurring. The Pope did not
permit his Nuncio to attend the funeral
fearing distancing the church from the
regime. He sent a personal delegate
instead. The official line became that
Oscar was a victim of political violence,
not a martyr of a faith which does justice.
The old avatars of Marxist violence and
atheism were invoked. Uncondemned
were the violence and terror inflicted
upon thousands of innocent peasants over
a long stretch of time —from 1932, the
year of the ‘Matanza’, the great slaughter.
Their crime? They wanted land to be able
to feed their families.

The mission of the church is to
announce the Good News in the history
of the people, as an ecclesial communi-
ty, celebrating the Eucharist. Those
three dimensions — history, communi-
ty, Eucharist — gave life to the energy
field in which Romero and his disciples,
the people, moved. In every moment of
his ministry St Oscar accompanied the
various communities. He listened to
their historic grief and pain. He celebrat-
ed the Eucharist with the bread as a bro-
ken body and the wine as spilt blood. 

In his book, Scott Wright traces the sin-
uous and tortured process which
Romero lived until he cast the die in
commitment to the poor and to a church
of the poor. He was of humble origin of
a poor rural village. His education was
simple, but at the age of thirteen he
expressed a desire to study for the
priesthood. He entered the minor semi-
nary. From there the pathway was
straight. He went to Rome for studies
and was ordained there April 4, 1942.
(“How beautiful will be the day when
all the baptised understand that their
work, their job, is a priestly work, that
just as I celebrate Mass at this altar, so
each carpenter celebrates Mass at his
workbench.” 20 Nov 1977). Upon his
return to El Salvador he was sent to a
poor mountain village as curate. He was
generous to the poor and a friend to all.
As a priest of his time he was conserva-
tive and cautious, rigid and inflexible.
He was out of touch with the reality of
the poor. One critic said of him: “He
was a friend of the poor and a friend of
the rich. To the rich he would say, ‘Love
the poor.’ And to the poor he would tell
us to love God, and that God knew what
he was doing by putting us last in line,
and that afterwards we would be assured
a place in heaven.” (Maria Varela)

(“The Lord has inspired in me a great

many of our brothers and sisters in other
Christian Churches; people of other
Faiths and those who profess no faith,
but a faith in humankind, have con-
tributed greatly to community organis-
ing. I would like to have seen this recog-
nised more strongly. Is it that the audi-
ence was intended to be Catholic? If so,
that is a shame because the book has
much to offer all who are interested in
community organising. 

I hope this book will be used by many
who want to develop their understand-
ing and skills and that even more will be
inspired by it to recognise that they also
have a contribution to make and get
involved.

Bernard Wynne

Scott Wright, Oscar Romero and the

Communion of Saints, Orbis Books,

2009, npg

If you ask any US North American then
alive where she was the moment she
heard of the assassination of President
John F Kennedy, she will remember. I
certainly do. And if you ask me where I
was the moment thirty years ago I found
out that Archbishop Romero was dead, I
recall that I was crossing a busy street in
Lima, Peru. There on the corner was a
kiosk with one of the afternoon tabloids
on display with the headline: OBISPO
ASESINADO.

I knew the author Scott Wright as a fel-
low participant in a seminar on Libera-
tion Theology in Washington DC back
in 1995. He always spoke of his experi-
ence in El Salvador with great respect
and tenderness. Like myself he went to
do good and came back done good to.
His book is written in the same tenor.
With ‘carin~o’, affection. 

Gustavo Gutierrez said that the mar-
tyrdom of Oscar Romero divided the
history of the Latin American church
into a ‘before’ and an ‘after’. Before,
the Latin American church was the
concubine of the oligarchy and mili-
tary elites. Afterwards, that sad histo-
ry, already fractured by Medellin
(1968), was now in rupture. Not only
that, the imperial presence of the Unit-
ed States was also put under critical
examination. In the person of Saint
Oscar the poor had definitively irrupt-
ed onto the stage of Latin American
history. Faith reflection had discov-
ered a new ‘locus theologicus’ where
the poverty, the culture, the hopes, the
struggles of the poor became part of a
new theological lexicon. 

desire for holiness. I’ve been thinking
of how far a soul can ascend if it lets
itself be possessed entirely by God.”)

But change loomed. The Second Vati-
can Council occurred. Romero under-
stood it as a call to priestly renewal.
He did not see much beyond that.
Then came Medellin (1968), perhaps
the most radical bishops’ meeting in
modern history. There the themes of
poverty in the church, the option for
the poor, liberation were treated and
radical commitments undertaken.
Romero was a Vatican II priest, but
not a Medellin priest. On June 21,
1970 he became auxiliary bishop of
San Salvador.

From that moment on Oscar Romero
became a man with a destiny, a des-
tiny which like Christ he would not
have chosen. At the beginning of his
episcopal ministry Romero was the
enemy of any manifestation of a
church assuming an option for the
poor. He saw that as purely political
and ideological. He was in favour of
the poor as objects of the solicitude of
the Church, but not as potential pro-
tagonists of their own history. 

It took more than time. It took the
bloody death of a friend, Rutilio
Grande SJ, to awaken him to the hor-
rendous situation his own people were
living. The blood of martyrs is indeed
the seed of Christians. The blood of
Rutilio Grande spattered the soul of
Oscar Romero and thus was born a
new, paschal Christian. 

The rest is the history and the martyrol-
ogy of a people and the story of a Pas-
tor of souls within that grand narrative.
It is well narrated by Scott Wright. The
way to Romero’s Golgotha was clearly
marked. In sermon after sermon, letter
after letter, consultations with his cler-
gy and fellow bishops, and interviews
— not always happy — with Pope Paul
VI and Pope John Paul, Oscar went
discerning his way, almost everyday a
Gethsemene, wrestling Jacob-like with
his God, needing to see clearly and fol-
low closely. Finally, on March 24,
1980, at the altar as he raised the offer-
tory chalice, an assassin, for the price
of $9000, shot Romero through the
heart. Within 24 hours the assassin was
also dead, buried no one knows where.
That same year 12,000 peasants,
priests, catechists and local leaders
were killed. 

This is a well-wrought book. It has
photos, excerpts from Romero’s homi-
lies, letters and diaries, and wide mar-
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gins where one can make personal
annotations. Wright gives us a tender
and affectionate portrait of Romero,
warts and all. I am grateful that having
lived 22 years in Peru, I could live
again those passionate years. 

Frank Regan

Michael Meacher, Destination of the

Species, O-Books, 2010, £9.99

What is the difference between a
dinosaur and a human being? The
author Jeanette Winterson replies that
a human being destroys everything
around it and calls it progress. The
dinosaurs reigned supreme on the
Earth for 160 million years. Human
supremacy has lasted scarcely 0.1% of
that time, 40,000 years. In that rela-
tively short space of time, despite the
great gifts of mind, intelligence, lan-
guage and science which evolving life
has gifted him/her with, humanity has
created an economy which is unsus-
tainable from the point of view of the
viability of life and the biocapacity of
the planet. 

Michael Meacher, the author of this
vital book, has served as Minister of
State for the Environment. Lately he
has been distant from politics because
he has not been happy with the current
government’s green policies. His deep
concern for the future of the planet and
for humanity’s future has driven him
to think through the human project and
to think about the contribution of sci-
ence and religion to that project. 

His book is a thoughtful and informed
account of where we have been as a
species. He sets out to wrestle with the
big questions: who are we, what are
we here for, is there design or indeter-
minacy in the way our universe has
evolved, is there a God and, if there is,
what sort? This is not a casual read.
One must stick with the author as he
does not waste words. 

In the first 88 pages of his book our
author gives us a succinct and compact
account of the different theories and
hypotheses which seek to explain how
the human species began. For some-
one like me with little scientific back-
ground, to be able to get so much
information into relatively little space
was of great benefit. 

About 360 million years ago our direct
ancestors, the earliest amphibians,
crawled up from the primaeval slime
to walk about the swamps and marshes

given that pre-history which tells a
story of immense odds against our
arrival, that we, homo sapiens sapi-

ens, are the teleological end, the
apogee, the historical endpoint, of
cosmic history? If we are, why did it
take us 13.7 billions years—only
0.006% of all the time elapsed since
the hypothetical Big Bang? Or is our
worldview so monopolistically
anthropomorphic that we cannot
entertain other possible cosmic
visions? Meacher gives a very fair
account of the philosophical and the-
ological questions and tentative
answers to those puzzles. 

You and I are but a few persons
among our 6.7 billion neighbours. We
live on a planet whose sun is only one
among 100 billion similar stars. That
sun belongs to a galaxy of which
there are 100-200 billion other galax-
ies. Moreover it is possible that our
universe is only one of a huge ensem-
ble of universes. 

One could wonder what God was
thinking about when she sat down to
draught the creation project. Maybe
she didn’t think about it at all. Rather,
in a spontaneous surge of gratuitous
love, she flamed forth and loved the
idea into reality. What was it all about?
My shorthand answer is: Delight. 

We are in the image of God insofar as
we can take delight in the Creation.
Maybe we need to rediscover the Sab-
bath—not to go to church, but to enjoy
the wonders of the life and the creation
around us. Whatever about our hubris-
tic self-aggrandisement in thinking
ourselves masters of the universe, we
do have a very concrete task: to redis-
cover that we are priests and servants
of a creation not our own. 

Frank Regan

Aidan Rankin, Many-Sided Wisdom:

a New Politics of the Spirit, Winches-

ter, 2010, £9.99

Can Mahatma Gandhi’s ‘truth struggle’,
which helped to rescue India from
British oppression, now save Britain
from itself? Many will be converted by
Dr Rankin’s closely argued Many-Sided
Wisdom, the closest translation of
anekant , which means literally ‘the non-
violence of the mind’. Although the
focus is on Jainism, virtually the same
ideas are to be found among Hindus,
especially Gandhi himself, the Shinto in
Japan and many others and increasingly

of early Earth. About 270 million years
ago a quantum leap occurred whereby
some species became warm blooded
and thus appeared the first proto-mam-
mals. Their descendants evolved into
three kinds of early mammal. One kind
was the Kuehneotherid which became
the ancestor of every mammal alive on
the Earth today. These dominated for
20 million years and would still be
here today were it not for some sort of
disaster which resulted in their extinc-
tion. 

Primates, which are mammals with a
large brain, good stereoscopic vision,
strong clasping hands, and all-purpose
teeth, appear in the fossil record of
more than 65 million years ago. The
first monkeys emerge about 50 million
years ago—in both Africa and South
America. The ape developed only in
Africa about 28 million years ago. Dif-
ferent lines of these grew in northern
Africa and are of the same family as
humans. With changing climate, geo-
logical changes and other happen-
stances the proto-human line came
down from the trees and adapted to life
on the ground. By the time homo sapi-
ens is ready to ‘take off’ the genetic
difference between the chimp and the
gorilla and homo sapiens is 1%.
‘Liftoff’ occurred between 5 and 8
million years ago. 

More recently, about 2.5 million years
ago, homo habilis appears. This fellow
walked upright, was 1.2 metres tall
and had a big head, though not as big
as ours. He lived in the African rift val-
ley and shared the terrain with other
homines habiles of different species.
Lucy, the so-called ‘missing link’ and
who dates from 3.3 million years, is
thought to be the common ancestor of
those who lived in the valley. 

About 400,000 years ago a growth in
brain size started to occur. But about
100,000 years ago there was a split
into two sub-species: homo sapiens
neanderthalensis which for some rea-
son perished; home sapiens sapiens
which spread out from Africa
through Asia and Australia and more
recently, 25,000 years ago, to Ameri-
ca. This primate history is charac-
terised by a series of ice ages, each
one lasting about 100,000 years, with
intervals of 15,000 years between
them. This process lasted for several
million years.

So here we are at 2010 C.E. What
took us so long to arrive? Can we say,
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among converts in the West. Will the
East save the West? More to the point,
does the West have enough humility to
learn from the East?

The starting-point for Jainism, is acute
awareness of the limitations of the
human mind. So little can be known
for certain, the Jains argue, that every
point of view needs to be explored, as
a possible guide to the truth. Life is
likened to the climbing of a mountain
with truth at the unreachable summit.
Some paths to it may be better than
others, but no one can claim to follow
the best path, although many self-
righteous Christians do. As the Jains
regard truth as unattainable, they never
search for ‘the right answer’. On the
treatment of ethnic minorities, for
instance, Jains, reject the western
reductive either/or approach. They
rule out integration, as practised by the
French, because it oppresses ethnic
minorities by denying them their own
life-style, such as the wearing of the
hijab by women. Separate develop-
ment as in Britain is also ruled out,
when all too often it exposes minori-
ties to a hostile wider community.
More importantly the positive advan-
tages of learning from other life styles
are lost, when different peoples live
side by side without interacting. Jains
attempt to deal with racism, as befits
radicals, by exploring the causes of
conflict in order to remedy them.

Jainism is much more than common-
sense politics. The new politics of the
spirit in the title of Many-Sided Wis-
dom embodies no less than a new psy-
chology and spiritual discipline.
Uncertainty is substituted for the cer-
tainty which is the lodestone compet-
ing ideologists so readily claim.
Embracing uncertainty is a frightening
experience, comparable to being cut
adrift in a small boat without a com-
pass on an unknown sea. A contempo-
rary parallel is the Second Vatican
Council, which challenged too many
beliefs and practices for its reforms to
survive the fears of a traditionalist
clergy. The Jains take a more deter-
mined line than most reformist
Catholics. Hence the paradox that
intolerance of all fixed beliefs is the
touchstone of a movement itself based
on tolerance. 

Dogma is abhorred as the mainspring
of oppression and violence. Dr Rankin
emphasises the strong link in Jainism
between ideas and violence. Under
‘acknowledgements’ the author thanks

active protest, even a little less Jain tol-
erance of injustice may be needed. The
outright condemnation of New Age
and the Greens for claiming their Jain-
style ideas to be true, while according
to Jainism truth by its nature is unat-
tainable, strikes this reviewer as ‘over-
scholastic’! In our present political
predicament, the west needs both the
spiritual guidance of the Jains and the
crusading enthusiasm of New Age and
the Greens.

John Mackrell

Barbara Glasson, A Spirituality of

Survival, 2009, Continuum, npg

Over the course of the last ten years we
have been scandalised and afflicted by
the revelation of the abusive behaviour
towards children and the vulnerable by
our clergy. The stories have become the
daily bread of our Catholic life both here
and abroad. The scandal extends from
the lowest rung on the ecclesiastical lad-
der and ends at the very top where our
leadership has secretly ordered in 2001
all cases of child sexual abuse referred to
the Vatican and not to the local police
authorities. Ireland is the most recent
case in point. The Papal Nuncio has
refused to hand over to the police rele-
vant documents referring to cases under
investigation. He cites as excuse
“national sovereignty”. 

The author is a Methodist minister
based in Bradford. She worked previ-
ously at The Bread Church in Liver-
pool. She has been Director of the
face2face project in North Yorkshire
which supports survivors of sexual
abuse within faith communities. 

The kind of work our author has been
doing is only faintly seen in our own
church. Our leadership seems to want
to put everything in the past and pro-
ceed down the road to amnesia. Mem-
ory is important. Without it the evil
will surely repeat itself.

The wealth to be found in this book
consists of the many personal stories
which Glasson recounts. She had the
good fortune to work in this country
and also overseas in South Africa and
Chile. Everywhere the stories are simi-
lar and the same phenomena show up:
shame, silence, repression of memo-
ries, illnesses physical and psychologi-
cal and suicide. What an extreme of
desperation one friend and client of the
author had arrived at when after an
attempted suicide she said: I did not

George W. Bush for inspiring his study
by stating his reasons for attacking
Iraq so clearly: ‘either you’re with us
or against us’.  As Bush’s words epito-
mize the binary outlook of the West,
the Jains are aptly described in Many-

Sided Wisdom as a counter-cultural
faith. In a positive sense the Jains cul-
tivate an interior life, which reinforces
their freedom from set beliefs and
transient material attachments. Con-
sumerism, for instance, is seen as a
western political dogma, with the
implicit intention of imposing the
same way of thinking on others. Free-
market fundamentalism constitutes
one of the most dangerous political
threats in their eyes, as it defines indi-
viduals in the dehumanising terms of
what they produce and consume.
Materialism and its fellow bureaucra-
cy, are ascribed to the left side of the
brain, associated with logic and its off-
shoots the mechanical and statistical.
Jains unsurprisingly champion the
right side of the brain, linked to the
heart and the imagination. 

Jainism, therefore, attracts individuals
to a life of meditative calm, freed from
the fixed ideas, which are the classic
threat to individuality. Yet because the
search for the truth invites listening to
the opinions of others, the Jains are
rooted in their community. That com-
munity includes the rest of the world,
of which humans are an integral part.
A human being who is fortunate
enough to have achieved that status
through reincarnation – a core belief of
Jainism – may well be tempted
through hubris to appropriate nature as
exploitable at will. Yet that is to fall
into the trap of adopting a neo-liberal
dogma. Mankind achieves its full
humanity by living in harmony with
his own environment.

Is it fitting that we westerners should
convert wholesale to Jainism? Not if
you follow Jain principles, which
oppose uncritical submission to any
power, even to gurus, on the grounds
that ultimate responsibility always lies
with the individual. Another reason for
caution is that for the westerner there
appears to be a disabling passivity at
the heart of Jainism. The Jain ascetic is
described as without possessions,
political power, barely consuming
anything, eschewing sex, intoxication,
passion and anger. While the rigours of
Jain spirituality are admirable for asce-
tics, to galvanise the destructive neo-
liberal world into reforming itself,
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want to die. It is just that I did not
know how to live anymore. Here is a
silence that was so deafening it had to
be broken.

As a pastor Glasson wants to under-
stand her experience theologically.
This is vital because we are an incar-
national church and religion. For us,
the body is central to our experience of
God. It is the only medium we have to
experience God’s grace. Our experi-
ence of wholiness is not an out-of-
body experience. In the body resides
memory and it is in memory of him
that we live the way we live.

Our author has worked over the years
with victims. She asks was Jesus a vic-
tim. She wants to make clear that Jesus
was not a victim. He died the way he
did, not to appease some abusive
Father God, but because he had ques-
tioned radically the foundations of
Israel’s belief in God. The priests of
his time spoke of God’s might and
vengeance. Jesus could speak only of
God’s love and in virtue of that love,
of God’s vulnerability. Jesus could
have chosen differently, to mitigate his
criticisms, to blunt his questions, to
placate and ‘pussyfoot’, in short, to
discard his prophetic vocation. He
remained faithful and that fidelity cost
him his life. 

I commend this book to anyone con-
cerned about one of the gravest prob-
lems of our Church and culture: the
dignity of the human body. How many
times have we heard the stories of
women being sent back by their priests
to be smashed and brutalised by a vio-
lent spouse? By doing that they united
their sufferings to those of Jesus the
victim. What kind of god were we
talking about? 

The book underscores for me the urgent
necessity of a theology of the human
body for today. Today the human body
is abused, trafficked for sex, abducted
for body parts, experimented upon,
raped, tortured and subjected to all sorts
of indignities. One of the factors in that
sad history and tradition is our church-
es’ dualistic vision of the human being.
That vision has cloven the person in two
so that the soul is more important, the
body can be discarded as destined for
decay. We have lost sight of the incarna-
tional core of our experience of God.
Christ never spoke of the salvation of
the soul. He spoke of the resurrection of
the body. The Son of God became
human so that the human could become

The author uses sayings of Jesus to
make a point and draws from the
Gospel of Thomas. I think that it`s gen-
erally accepted that the esoteric teach-
ings and Masters of the Anthroposoph-
ical, Theosophical, movements at the
turn of the C19; the great inroads to our
understanding from psychiatrists and
psychologists of the C20 have all run
parallel to the Churches` influence in
Western society. We have grown by
default!

My own story is one of a conversion
experience and reception into the
R.Catholic Church in 1969, followed
by a wonderful spell in Charismatic
Renewal until we hit the buffers. Even-
tually I felt forced to leave a Church
which denied a shared Eucharist with
its neighbours…my fellow Chris-
tians….and so another stage of the
journey began over the walls with
many others, I would imagine. Even
Tibetans with the present Dalai Lama
were made to leave their country and
reluctantly take their belief systems to
the outside world and I am gradually
accepting the fact that everything hap-
pens for a good purpose. Peoples are
coming together as never before.

In my case, I am grateful for having
had the two-fold experience of Church
and State in one lifetime and for the
opportunity to expand into areas of
healing and profound exploration.
Were this not so, I doubt whether
David Ashworth`s insights would have
meant as much as they do. Described
as visionary, philosopher and teacher, I
think that readers of RENEW can look
forward to a good read, even if they
might not agree with everything he
says.

Janet E Cunningham

Stirling, Scotland

Stanley Hauerwas, A Cross-Shat-

tered Church, 2010, DLT, npg

This book wants to reclaim “the theo-
logical heart of preaching”. It may be a
long time since we have heard a good
sermon from the pulpit. Maybe we are
still waiting to hear one! The sermon or
homily is to illuminate the Liturgy of
the day, to teach us and to sanctify us.
Hearing is the most intimate of our
senses. As the eyes are the windows of
our souls and smell the jogger of our
memory, so our ears are the portals to
our intimacy, our inmost depths. How
often in our lives have we experienced
the power of the words of a friend or

divine (Athanasius). The mystery of
hypostatic union embodied in Jesus of
Nazareth is also embodied, analogously,
in us. We are born of God. We are
daughters and sons of God. The blood of
Jesus runs in our veins. We are destined
to return to God.

Barbara Glasson has performed a great
service for us. She has reminded us
that the Good News is for all of
humanity and for the whole human
being. To expand on Irenaeus: the
glory (shekinah) of God is seen in the
person fully whole, fully alive, fully
restored, fully sanctified and able to
serve the community and the world. 

Frank Regan

David Ashworth, The Keys of Trans-

formation, Crucible Publications,

2009, £14.99

From where I stand I think it irrelevant
how we reach a stage of our journey of
Faith as much as that we arrive at all!
This is why I do not hesitate to recom-
mend this book by author, David Ash-
worth, entitled The Keys of Transfor-

mation. It excites me because he takes
my vision beyond where I am, and also
sets out the history of our spiritual past
as he sees it. Using language we are all
familiar with by now, we are leaving
the Piscean Age in which the fish was
symbolic for the Christian era through
to the last century and embarking upon
the Age of Aquarius, the first wave of
which propelled us into the permissive
society - another way of saying that the
young especially (and a few adults)
cast off the parental yoke. I seem to
remember something about Vatican 2
around that time??

David goes on to chart the liberating
effects of spiritual awakenings: Reiki
practises that had until then been for
the initiated few alone and many var-
ied forms of healing, central to our
progress of evolution and enlighten-
ment. Because he and spiritual seekers
in the secular society have been
untrammelled by religious creed or
dogma, they have been able to incorpo-
rate with comparative ease the evi-
dence of God and science as being one
and the same thing. Increased knowl-
edge of the power of energies within
our solar system and advances of tech-
nology are moving so quickly that it
behoves mankind to look deeper into
itself for answers. The urgency is
there: it`s a wake-up call and we
should be further ahead than we are.
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parent or a preacher to penetrate to the
most profound parts of our selves? The
spoken word reverberates in our interi-
or in a way that the written word does
not.  

Stanley Hauerwas is a Texan whose
religion is quite different from another
Texan with the surname Bush. Time
magazine nominated him “America’s
best theologian” in 2001. He is a
Methodist from the cradle, has taught
for a decade at Notre Dame Universi-
ty, is now at Duke University of North
Carolina USA and attends a local Epis-
copalian parish. He is best known as a
theologian who is penetratingly criti-
cal of the way the churches of the
United States have abandoned their
prophetic role within society. Dean
Inge might have said that they married
the spirit of the age and now find
themselves widowed.

This a collection of a few sermons
preached by Hauerwas on various
occasions, both academic and
parochial. Each one of them aspires to
connect the listeners with the world
around them as well as to reflect on the
significance of the sacramental event
in relationship with the broader con-
text. This is to do or make theology, to
speak of God in the midst of the world
and celebrate God’s action as seen or
sacramented in the Liturgy. 

He says early on in his book he wants
to recover the sermon as the context
for theological reflection. This is cru-
cial if Christians are to navigate the
turbulent waters in which they find
themselves. What good is it, he says,
to go to church to hear that you must
treat each person with dignity, or that
kids say the ‘darnedest’ things, or to
share what we have with others? No
wonder the mainstream churches are
dying. The preacher just wants to be
liked. The real task is to help the lis-
tener to understand why he or she lives
the way they do and to ask critical
questions about it. 

The book contains 17 sermons cate-
gorised under four headings: seeing,
saying, living and events. Over the
years Hauerwas has come to identify
himself with the Peace tradition of the
Gospel. So it is not surprising that he
will sometimes accentuate that
prophetic tradition in his theological
musings. 

This is a challenging book, from a
preacher who wants to theologise, to
speak of God in the concrete moment,

be a Sikh through the practice of Kun-
dalini yoga, her ceremonies of recep-
tion and marriage to her non-Sikh hus-
band of then 31 years, and gives the
words in full of the customary two-
hour Gurdwara (temple) service, and
the day-long devotions of the Sadhana
in a mountain camp. Here, as in daily
worship at home, the chanting begins
before dawn. The sacred texts, raptur-
ous paeans of adoration and praise in
Gurmukhu, a language related to that
of the Punjab where Sikhism was born,
are quoted at length with pronunciation
guides and translations. Detailed illus-
trated instructions are also given for all
yoga exercises. Casual readers can
omit these pages, but those who do
have everything they need to take up
the practice of Sikhism. A comprehen-
sive glossary clarifies all the terms
used.

Josephine Way

to challenge, to make whole and so to
teach and sanctify. 

Frank Regan

Sikh Spiritual Practice, The Sound

Way to God, Siri Kirpal Kaur Khalsa,
O Books, 2010

This is a comprehensive, hugely read-
able and fascinating account of
Sikhism seen through the experience
of an American woman, Katharyne
Rose, who became Siri Kirpal Kaur
Khalsa.

The ‘sound’ of her title does not indi-
cate the soundness of this religion but
the ecstatic chanting of the Siri Guru
Granth Sahib, the scripture of Sikhism.
This is not so much a book as a physi-
cal vibration which allows the reciter
to enter the consciousness of the holy
authors. After the nine human gurus
this book has become the ultimate
Guru, reverenced as a manifestation of
God. It is set up on high during Sikh
worship, carried in procession from its
place and back; respect is shown, not
by incense but by fanning, the sign of
kingship in hot countries. At the end of
the service blessed food made of
flower, sugar or honey and ghee is
given to everyone present, a sign of the
sweetness of the Guru. 

In contrast to Christianity this is a reli-
gion without hierarchy or sexism, each
woman is called princess (Kaur), each
man lion (Singh), and either can take
part in reading the Book during a serv-
ice. Sikhism is a religion of practice
not dogma, no heretics are con-
demned, no converts sought. They
believe in reincarnation and can be
recognised by their uncut hair, (any
bodily adaptation is seen as lack of
respect for the Creator), knotted and
held in place by a wooden comb and
covered by a turban - in Siri Kirpal’s
community women as well as men
wear one. They carry a blade, as war-
riors to defend the right never to
attack, and a bangle signifying their
attachment to God. They abstain from
meat, tobacco, alcohol and drugs, and
make no distinction between Sikhs and
non-Sikhs; all are welcome to attend
worship and are fed at the communal
meal afterwards. It is a religion for
householders; all the gurus had wives
and children, but naturally sexual rela-
tions outside marriage are not accept-
able.

Siri Kirpal describes how she came to

“Does not the modern world suffer
from an inbuilt suspicion of imagi-
nation, feelings, suffering and pas-
sion?”

Johann Baptist Metz

“Love is subversive: love is the
agitator”

Ernesto Cardenal

“I am saddened and disturbed
more than I ever have been
before when I see in so many
Catholics this aspiration
toward tyranny, this attraction
to servitude, this love of force,
of the police, of the censor, of
the gallows.”

Alexis de Tocqueville
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A
lan Johnson, who died
aged 84 on 29 January
2010 was a stout sup-

porter of CCC and advocate of
renewal of the Catholic Church.
The sacking of Herbert McCabe
as editor of New Blackfriars in
1968 led to Alan attending a
protest meeting and he and
Jeanne were involved in the
Catholic Renewal Movement

(now CCC) right from the start.
He sat on the executive com-
mittee for many years and also
served as Chairman. He also
brought his love of music into a
range of community activities,
and into local church life.

Born on 2 August 1925 he did
three years study for the priest-
hood at the English College
Rome while it was moved to
Stonyhurst 1943-46 and was a
contemporary of Hubert
Richards (also recently dead),
Bishop Alan Clark and Bishop
Mervyn Alexander.

After national service 1946-48
leaving as a 2nd Lieutenant, he
attended Sheffield University,
obtaining a 1st Class honours
degree in English Language and
Literature.  After thirteen years
working in industry, including
the National Coal Board and
GEC, in 1964 he and Jeanne
moved to Abbots Langley with

the Abbots Langley singers until
prevented by ill-health last
November. Alan was one of the
original committee members of
the biennial Abbots Langley Fes-
tival of the Arts, now a major
part of the village’s cultural land-
scape. Alan’s wider community
involvement included volunteer-
ing with the Red Cross, helping
with fund raising, and gaining
his Voluntary Medical Service
Medal having served 15 years as
a first-aider.

Alan’s main legacy to the village
is the organ at St. Saviour’s
church, an impressive Bevington
pipe organ dating to 1882, listed
on the National Pipe Organ Reg-
ister as being an instrument of
importance to the national her-
itage. Alan brought the organ to
St. Saviours, arranging its pur-
chase and installation in 1993.
As well as playing the organ reg-
ularly at Sunday services, Alan
was often asked to play at wed-
dings and funerals in other local
churches. 

Alan is survived by Jeanne and
their children Maggie, Matthew,
Dominic, Clare and Edmund,
who all attended Abbots Langley
School.

Alan Johnson, lecturer and

church organist, born 2 August

1925; died 29 January 2010.

their five children. He had just
been appointed to the academic
staff at Ashridge Management
College where he worked until
his retirement in 1985. 

Alan took a keen interest in the
restoration of the Ashridge
chapel organ in the 1970s, and
after his retirement continued his
involvement at Ashridge as
organist until last September,
delighting many with his
impromptu recitals. In 1983 Alan
organised a concert at the college
featuring music from each centu-
ry of the 700 years since the
Monastery of Bonhommes was
founded on the Ashridge site.
Until August 2009 he had also
played the organ for a Friday
afternoon mass at The Mount
Prison, Bovington.

Alan was a parishioner at St.
Saviour’s Church, and was very
ecumenical in his outlook, con-
tributing to many multi-denomi-
national events. He researched
the history of Abbots Langley’s
most famous son – Nicholas
Breakspeare, Adrian IV, the only
English Pope - and helped organ-
ise a week of activities in 2000 to
celebrate the 900th anniversary
of Adrian IV’s birth.

Alan played the cello in the early
days of the Abbots Langley
Orchestra, and sang tenor with

32When Mary reached the place where Jesus was and saw him, she fell at his feet and
said, "Lord, if you had been here, my brother would not have died." 
33When Jesus saw her weeping, and the Jews who had come along with her also
weeping, he was deeply moved in spirit and troubled. 34"Where have you laid him?" he asked. 

"Come and see, Lord," they replied. 
35Jesus wept. 
36Then the Jews said, "See how he loved him!"

John 11.32-36

ALAN JOHNSON RIP
Compiled by Members of Alan’s Family
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For the Love of Holy Mother Church

I
t is by now a cliché inside a truism wrapped in a platitude that we live in an
era of distrust of all institutions. If we were to ask a roomful of people how
many present trusted politicians, bankers, journalists, lawyers or Catholic

bishops, I wonder how many hands would go up. Within the institutions embod-
ied by those persons there has grown a culture characterised by arrogance, irre-
sponsibility, unaccountability, opaqueness etc. now denounced and disowned by
society in general. 

I write these lines as it becomes clear that we will have a hung Parliament. It
seems that the voters wanted to send a message to our representatives that they
must clean up their act, abandon Trident, call a halt to the war in Afghanistan,
implement measures that will defend the planet, radically reform our banking
system, defend the most vulnerable especially the children of ‘illegal’ immi-
grants and failed asylum seekers and others who inhabit ‘Bottom Britain’.

We cannot send a similar message to our bishops. We cannot demand that they
clean up their act, become transparent, incorporate the laity, renew parish struc-
tures, be more inclusive and welcoming to the Church’s ‘unwashed’ etc. Yet we
are many who are disenchanted and disappointed with the pastoral and spiritual
leadership we are receiving. 

Religious leadership is a quality based on how one relates to those who are led.
Those who are led need to recognise that leadership as something related some-
how to what they are living and experiencing. They need to feel that their expe-
rience of faith is connected to their experience of life. They need to feel that their
leaders are close, can be relied upon to understand their problems and dilemmas
and can say a good and affirming word. The leadership must somehow emanate
from the People of God. If it comes from somewhere above then there is created
a chasm which is bridged only with great difficulty or with blind obedience. 

In our contemporary institutional church there is no meaningful way of relating
to our leadership. That is partly the cause of the ecclesiastical malaise we feel.
Our institution is rudderless and without a compass. 

Whatever about the sexual abuse, now sensationalised by the media, the founda-
tional problem is authority and the power which emanates from that authority. 

The risen Christ gave the apostolic community a share in his authority and therefore
sent them to all the nations (Mt 28. 18,19). From that share in divine authority
flowed the power of the keys. Initially the power was to forgive and to retain. Over
the centuries that power has been used to murder, massacre and mutilate, physically
and spiritually, millions of people. As response to the paedophilia scandals that
power has been lethally abused to cover up, stonewall and coerce.

As Catholics we are experiencing a crisis of our Catholic culture which is to say
our institutional spirituality. Our way of being and doing has diverged from the
ways of Christ. Our symbols no longer create communion. The bread which was
broken for all is now only for the good. The cross, which was Christ’s throne of
glory, has become a sword, an instrument of torture, to pierce the innocence of
the abused and vulnerable. Radical cultural change will take generations. 

Returning to the political, the historic win by the Green Party of a seat in Parlia-
ment may be the harbinger of a glacially slow cultural shift. Our political culture
must embrace the planet now under threat. Similarly, our Catholic culture must
embark on the difficult road to metanoia. Our authoritarian clericalism must rad-
ically reform both in spirit and in truth. 

Of what Spirit are we? Is it the Spirit which leads to speak of God as love, com-
passion, nurturing embrace? Or is it a spirit which leads to an aloof, triumphalist
‘ecclesiolatry’ whose paramountcy principle is founded on the good of ‘our holy
mother church’?

And what is our truth? We are bodies, human and fragile. Jesus was very inter-
ested in bodies. He healed and raised countless numbers of them. He never
spoke of the salvation of souls. Only of resurrected bodies. Therein lies our
truth: we are disfigured bodies invited to transfiguration. We need a church
whose leadership can provide healing and hope, not knee jerk self-defence and
scapegoating. That leadership, together with an adult laity, must make of our
institution a place of safety for the vulnerable, not a hideout for predators.   

Frank Regan


