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A
highlight of the impending

papal visit to the UK will be the

beatification of John Henry

Newman. The Catholic Bishops Confer-

ence of England & Wales has issued a

booklet for the papal visit, Heart Speaks

Unto Heart, Newman’s cardinational

motto, with a question and answer for-

mat. A reader of this publication would

be hard put to discern any connection

between Newman and the Second Vati-

can Council. Yet, surely, if Newman has

any significance for the contemporary

Church then it is as invisible Father of

the Council whereby this nineteenth

century Englishman’s theological con-

cepts are discernible in the teaching of

Vatican II, the most significant event of

the Church in centuries. 

Newman’s influence extends to the role

of lay faithful in the Church, the need

for an educated laity, the concept of

doctrinal development and the role of

conscience especially in the context of

Church teaching authority. All are sig-

nificant issues. All these were addressed

in the teaching of Vatican II.

The major theme of Vatican II was an
understanding of Church and the pre-
dominant image emerging from the
Dogmatic Constitution on the Church
(Lumen Gentium) is the People of God.
The stress is on the Church consisting of
all the baptised ‘from the bishops to the
last of the faithful’. One is reminded of
the dialogue between Bishop Ullathorne
and Newman, when the bishop asked
dismissively, ‘who are the laity?’ New-
man responded by saying that the
Church would look foolish without
them. Lumen Gentium reminds us that
the whole body of the faithful cannot err
in matters of belief. It went on to say
that this characteristic is shown in the
supernatural appreciation of the faith
(sensus fidei) of the whole people when
they manifest a universal consent in
matters of faith and morals. This sensus

fidei is close to what Newman described
as an illative sense, a combination of the
use of reason and a certain instinct of
faith. The Constitution vindicated New-
man who suffered attacks following
publication of his essay On Consulting

the Faithful in Matters of Doctrine.

Lumen Gentium teaches on the laity that
pastors should ‘willingly use their pru-
dent advice’ as well as ‘with paternal
love consider attentively in Christ initial
moves, suggestions and desires pro-
posed by the laity’ (n.37). The Council
firmly establishes a full role for the laity
in the life of the Church something
which the prophetic voice of Newman
had enunciated a century before.

It was while Newman was trying to
defend the Anglican Church that he
came to appreciate and be convinced of
the Catholic Church’s more dynamic
approach to doctrine. His work On the

Development of Doctrine foreshadowed
the Dogmatic Constitution on Revela-
tion, Dei Verbum, especially when the
Constitution states that ‘the Tradition
that comes from the apostles makes
progress in the Church, with the help of
the Holy Spirit. There is a growth in
insight into the realities and words that
are being passed on’ (n.8). It was while
Newman was studying the christological
controversies of the 4th century that he
came to appreciate the development of
doctrine and the role the laity played in
ensuring the Church maintained its
orthodox position over and against the
Arian heresy which many of the hierar-
chy of the time had embraced. B.C. But-
ler speaking in 1966 said:

[Newman] had, it seemed, dared to sug-
gest that when the episcopate failed in its
God-given role of guarding the true faith,
its work might be done by the laity. A cen-
tury later, the Second Vatican Council has
acknowledged the evidential value of the
‘sense of faith’ of the universal People of
God, and has virtually compared it with
the infallibility of the Pope. It has also, in
its paragraph on charismatic gifts (Lumen

Gentium, art. 8), indicated the whole Peo-
ple of God, in the persons of the baptised,
irrespective of their hierarchical status or
lack of it, as the recipient of those motions
or inspirations of the Holy Ghost which
constitute, if one may paraphrase the Con-
stitution, the dynamic element in the
Church over against the static element
which is the hierarchy as such. It is hardly
necessary to remark that this Constitution
devotes a whole chapter to the laity, and
that for the first time in Church history a

Council has now published a decree
(Apostolicum Actuositatem) wholly con-
cerned with the laity’s part in the
Church’s mission. The Council’s teach-
ing on the laity, on the People of God as
a whole, on the ministerial character of
the hierarchy and the ordained priest-
hood, and on charismatic gifts should
lead to a new burst of initiative from
below. The Council does not, of course,
forget the guiding role of the bishops, but
it is significant that our Fathers in God
are reminded that they should not
‘quench the Spirit’. (The Rediscovery of

Newman – An Oxford Symposium, 1967,
J. Coulson, A.M. Allchin (eds.),
SPCK/Sheed & Ward, London)

Over forty years later it is hard to imag-
ine in the current climate of allowing a
‘burst of initiative’ from the laity or the
Roman Curia minded to ‘not quench
the Spirit’. 

Another significant contribution by
Newman arose as a consequence of the
definition of papal infallibility at Vati-
can I in 1870. In a Letter to the Duke of

Norfolk he defended the primacy of
conscience. This arose in response to
Gladstone’s doubt about the loyalty of
Catholics as British subjects against a
perceived competing allegiance to the
pope following the declaration of the
conciliar definition. Essentially, New-
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many moral problems which arise both
in the life of individuals and from social
relationships.’ (n.16) 

Hermann Goering was reputed to have
said, ‘I have no conscience. My con-
science is Adolf Hitler.’ For a young
German growing up in this totalitarian
environment the writing of Newman
and Vatican II’s teaching on conscience
was liberating. This person comment-
ing on the Vatican II teaching on con-
science wrote:

Since Newman and Kierkegaard, con-

science has occupied with new urgency

the centre of Christian anthropology.

The work of both also represented in an

unprecedented way the discovery of the

individual who is called directly by God

and who, in a world which scarcely

makes God known any more, is able to

become directly certain of God through

the voice of conscience. At the same

time, for Newman, conscience repre-

sents the inner complement and limit of

the Church principle. At the same time,

for Newman, conscience represents the

inner complement and limit of the

Church principle. Over the pope as the

expression of the binding claim of eccle-

siastical authority there still stands

one’s own conscience, which must be

obeyed before all else, if necessary even

against the requirement of ecclesiastical

authority. This emphasis on the individ-

ual, whose conscience confronts him

with a supreme and ultimate tribunal,

and one which in the last resort is

beyond the claim of external social

groups, even of the official Church, also

establishes a principle in opposition to

increasing totalitarianism. (Italics

added) (Commentary on the Documents

of Vatican II, Vol. 5, H. Vorgrimler (ed.),

1969, Burns & Oates, London)

man understood the definition of papal
infallibility as being exercised in a very
narrow manner, certainly in a more
restricted fashion than some extreme
ultramontanists of Newman’s day were
promoting. For Newman papal infalli-
bility is an expression of what the whole
Church infallibly believes, the pope is
not habitually infallible and is an exter-
nal gift exercised only when he speaks
ex cathedra. Newman would have been
critical of any ‘creeping infallibility’
which certain elements in the Church
promote. Such a phenomenon of pro-
posing a teaching of the ordinary magis-
terium to be adhered to without ques-
tion, regardless of the historical context
in which it was promulgated and its
level of authority, is essentially a
Catholic version of fundamentalism.

Newman talked of conscience as being
the aboriginal vicar of Christ. Again, he
explained conscience stating that ‘there
is a voice within us, which assures us
that there is something higher than
earth. We cannot analyze, define, con-
template what it is that thus whispers to
us. It has no shape or material form.
There is that in our hearts which
prompts us to religion, and which con-
demns and chastises sin.’ At Vatican II
in the Pastoral Constitution of the
Church in the Modern World (Gaudium

et Spes) alluded to Newman when it
stated that ‘conscience is the most secret
core and the sanctuary of the human
person. There they are alone with God
whose voice echoes in their depths. By
conscience, in a wonderful way, that
law is made known which is fulfilled in
the love of God and of one’s neighbour.
Through loyalty to conscience, Chris-
tians are joined to others in the search
for truth and for the right solution to so
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This commentary written in 1968 was
by none other than Fr Joseph Ratzinger,
now Pope Benedict XVI.

In 1966 a symposium was held in
Oxford entitled The Rediscovery of New-

man with high-powered participants
attending and contributing including the
then Archbishop of Canterbury, Michael
Ramsey, the Apostolic Delegate to Great
Britain (papal representative to this
country), Archbishop George Dwyer of
Birmingham, the then president-elect of
the Methodist Conference and Bishop
B.C. Butler, auxiliary in Westminster.
This last figure, the leading English-
speaking Council Father at Vatican II
and, like Newman, a convert from Angli-
canism, presented a paper on Newman

and the Second Vatican Council (from
which the extract above is taken), a very
apt symmetry for these two English the-
ological intellectuals. Butler’s paper can
be read on the Vatican II – Voice of the

Church website. This symposium was an
important event in the story of promoting
Newman’s cause for canonisation.

There cannot but be a feeling of an
attempt to airbrush out the Second Vat-
ican Council and its real import from
the consciousness of the contemporary
Church. This must be resisted and we
have two English figures, Newman and
Butler, who made significant contribu-
tions in their respective ways to the
most significant event of the universal
Church in the last millennium. Such
contributors to the Council from the
Catholic Church in these islands, not
noted for providing extensive theologi-
cal resources to the universal Church,
need to be continually promoted and
celebrated. There is now a significant
opportunity with the beatification of
John Henry Cardinal Newman.

A CHALLENGE TO CHURCH LEADERSHIP
Bishop Kevin Dowling C.Ss.R.

R
eprint of NCR article*

The Southern Cross [South Africa's
weekly Catholic newspaper] about 3 or 4
weeks ago published a picture of Bishop
Slattery with his "cappa magna". For
me, such a display of what amounts to
triumphalism in a church torn apart by
the sexual abuse scandal, is most unfor-
tunate. What happened there bore the
marks of a medieval royal court, not the

humble, servant leadership modeled by
Jesus. But it seems to me that this is also
a symbol of what has been happening in
the church especially since Pope John
Paul II became the Bishop of Rome and
up till today — and that is "restora-
tionism," the carefully planned disman-
tling of the theology, ecclesiology, pas-
toral vision, indeed the "opening of the
windows" of Vatican II — in order to
"restore" a previous, or more control-
lable model of church through an

increasingly centralized power struc-
ture; a structure which now controls
everything in the life of the church
through a network of Vatican congrega-
tions led by cardinals who ensure strict
compliance with what is deemed by

them to be "orthodox." Those who do
not comply face censure and punish-
ment, e.g. theologians who are forbid-
den to teach in Catholic faculties.

Lest we do not highlight sufficiently
this important fact. Vatican II was an
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ecumenical council, i.e., a solemn exer-
cise of the magisterium of the church,
i.e. the college of bishops gathered
together with the bishop of Rome and
exercising a teaching function for the
whole church. In other words, its
vision, its principles and the direction it
gave are to be followed and implement-
ed by all, from the pope to the peasant
farmer in the fields of Honduras. 

Since Vatican II there has been no such
similar exercise of teaching authority
by the magisterium. Instead, a series of
decrees, pronouncements and decisions
which have been given various "labels"
stating, for example, that they must be
firmly held to with "internal assent" by
the Catholic faithful, but in reality are
simply the theological or pastoral inter-
pretations or opinions of those who
have power at the centre of the church.
They have not been solemnly defined as
belonging to the "deposit of the faith" to
be believed and followed, therefore, by
all Catholics, as with other solemnly
proclaimed dogmas. For example, the
issues of celibacy for the priesthood
and the ordination of women, with-
drawn even from the realm of discus-
sion. Therefore, such pronouncements
are open to scrutiny — to discern
whether they are in accord, for exam-
ple, with the fundamental theological
vision of Vatican II, or whether there is
indeed a case to be made for a different
interpretation or opinion.

When I worked internationally from my
religious congregation's base in Rome
from 1985 to 1990 [Dowling is a
Redemptorist] before I came back here
as bishop of Rustenburg, one of my
responsibilities was the building up of
young adult ministry with our commu-
nities in the countries of Europe where
so many of the young people were
alienated from the church. I developed
relationships with many hundreds of
sincere, searching Catholic young
adults, very open to issues of injustice,
poverty and misery in the world, aware
of structural injustice in the political
and economic systems which dominat-
ed the world, but who increasingly felt
that the "official" church was not only
out of touch with reality, but a counter-
witness to the aspirations of thinking
and aware Catholics who sought a dif-
ferent experience of church. In other
words, an experience which enabled
them to believe that the church they
belonged to had something relevant to
say and to witness to in the very chal-
lenging world in which they lived.

appreciates and allows themselves to be
challenged by the leadership of the
church at the present time? I think the
moral authority of the church's leader-
ship today has never been weaker. It is,
therefore, important in my view that
church leadership, instead of giving an
impression of its power, privilege and
prestige, should rather be experienced
as a humble, searching ministry togeth-
er with its people in order to discern the
most appropriate or viable responses
which can be made to complex ethical
and moral questions — a leadership,
therefore, which does not presume to
have all the answers all the time.

But to change focus a bit. One of the truly
significant contributions of the church to
the building up of a world in which peo-
ple and communities can live in peace
and dignity, with a quality of life which
befits those made in God's image, has
been the body of what has been called
"Catholic Social Teaching", a compendi-
um of which has been released during the
past few years. These social teaching
principles are: The Common Good, Soli-
darity, The Option for the Poor, Subsidiar-
ity, The Common Destiny of Goods, The
Integrity of Creation, and People-Cen-
terdness — all based on and flowing out
of the values of the Gospel. Here we have
very relevant principles and guidelines to
engage with complex social, economic,
cultural and political realities, especially
as these affect the poorest and most vul-
nerable members of societies everywhere.
These principles should enable us, as
church, to critique constructively all
socio-political-economic systems and
policies - and especially from that view-
point, viz. their effect on the poorest and
most vulnerable in society. 

However, if church leadership any-
where presumes to criticize or critique
socio-political-economic policies and
policy makers, or governments, it must
also allow itself to be critiqued in the
same way in terms of its policies, its
internal life, and especially its modus
operandi. A democratic culture and
praxis, with its focus on the participa-
tion of citizens and holding accountable
those who are elected to govern, is
increasingly appreciated in spite of
inevitable human shortcomings. When
thinking people of all persuasions look
at church leadership, they raise ques-
tions about, for example, real participa-
tion of the membership in its gover-
nance and how in fact church leader-
ship is to be held accountable, and to
whom. If the church, and its leadership,

Many, many of these young adults have
since left the church entirely.

On the other hand, it has to be recog-
nized that for a significant number of
young Catholics, adult Catholics,
priests and religious around the world,
the "restorationist" model of church
which has been implemented over the
past 30-40 years is sought after and val-
ued; it meets a need in them; it gives
them a feeling of belonging to some-
thing with very clear parameters and
guidelines for living, thus giving them a
sense of security and clarity about what
is truth and what is morally right or
wrong, because there is a clear and
strong authority structure which
decides definitively on all such ques-
tions, and which they trust absolutely as
being of divine origin. 

Circling the wagons

The rise of conservative groups and
organizations in the church over the
past 40 years and more, which attract
significant numbers of adherents, has
led to a phenomenon which I find diffi-
cult to deal with, viz. an inward looking
church fearful of, if not antagonistic
towards, a secularist world with its con-
comitant danger of relativism especial-
ly in terms of truth and morality — fre-
quently referred to by Pope Benedict
XVI; a church which gives an impres-
sion of "retreating behind the wagons,"
and relying on a strong central authority
to ensure unity through uniformity in
belief and praxis in the face of such
dangers. The fear is that without such
supervision and control, and that if any
freedom in decision-making is allowed,
even in less important matters, this will
open the door to division and a break-
down in the unity of the church.

This is all about a fundamentally differ-
ent "vision" in the church and "vision"
of the church. Where today can we find
the great theological leaders and
thinkers of the past, like Cardinal
[Joseph] Frings of Cologne, Germany]
and [Bernard Jan ] Alfrink [Utrecht,
Netherlands] in Europe, and the great
prophetic bishops whose voice and wit-
ness was a clarion call to justice, human
rights and a global community of equi-
table sharing — the witness of Arch-
bishop [Oscar] Romero of El Salvador,
the voices of Cardinals [Paulo Evaristo]
Arns and [Aloísio Leo Arlindo ]
Lorscheider, and Bishops [Dom]
Helder Camara and [Pedro] Casadaliga
of Brazil? Again, who in today's world
"out there" even listens to, much less
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professes to follow the values of the
Gospel and the principles of Catholic
Social Teaching, then its internal life,
its methods of governing and its use of
authority will be scrutinized on the
basis of what we profess. Let us take
one social teaching principle, vitally
important for ensuring participative
democracy in the socio-political
domain, viz. subsidiarity. 

Subsidiarity

I worked with the [South African]
bishops' conference Justice and Peace
Department for 17 years. After our
political liberation in 1994, we dis-
cerned that political liberation in itself
would have little relevance to the real-
ity of the poor and marginalized unless
it resulted in their economic emancipa-
tion. We therefore decided that a fun-
damental issue for post-1994 South
Africa was economic justice. After a
great deal of discussion at all levels we
issued a Pastoral Statement in 1999,
which we entitled "Economic Justice
in South Africa". Its primary focus was
necessarily on the economy. Among
other things, it dealt with each of the
Catholic Social Teaching principles,
and I give a quotation now from part
of its treatment of subsidiarity:

"The principle of subsidiarity protects
the rights of individuals and groups in
the face of the powerful, especially the
state. It holds that those things which
can be done or decided at a lower level
of society should not be taken over by
a higher level. As such, it reaffirms our
right and our capacity to decide for
ourselves how to organise our relation-
ships and how to enter into agreements
with others. … We can and should take
steps to encourage decision-making at
lower levels of the economy, and to
empower the greatest number of peo-
ple to participate as fully as possible in
economic life." (Economic Justice in
South Africa, page 14).

Applied to the church, the principle of
subsidiarity requires of its leadership to
actively promote and encourage partici-
pation, personal responsibility and
effective engagement by everyone in
terms of their particular calling and min-
istry in the church and world according
to their opportunities and gifts.

However, I think that today we have a
leadership in the church which actual-
ly undermines the very notion of sub-
sidiarity; where the minutiae of church
life and praxis "at the lower level" are
subject to examination and authentica-

and find an accommodation with those
in power, which means that the Roman
position will prevail in the end. And,
taking this further, when an individual
bishop takes issue with something,
especially in public, the impression or
judgment will be that he is "breaking
ranks" with the other bishops and will
only cause confusion to the lay faithful
— so it is said - because it will appear
that the bishops are not united in their
teaching and leadership role. The pres-
sure, therefore, to conform.

What we should have, in my view, is a
church where the leadership recognizes
and empowers decision-making at the
appropriate levels in the local church;
where local leadership listens to and dis-
cerns with the people of God of that area
what "the Spirit is saying to the church"
and then articulates that as a consensus
of the believing, praying, serving com-
munity. It needs faith in God and trust in
the people of God to take what may
seem to some or many as a risk. The
church could be enriched as a result
through a diversity which truly inte-
grates socio-cultural values and insights
into a living and developing faith,
together with a discernment of how such
diversity can promote unity in the
church — and not, therefore, require
uniformity to be truly authentic.

Diversity in living and praxis, as an
expression of the principle of sub-
sidiarity, has been taken away from the
local churches everywhere by the cen-
tralization of decision-making at the
level of the Vatican. In addition, ortho-
doxy is more and more identified with
conservative opinions and outlook,
with the corresponding judgment that
what is perceived to be "liberal" is both
suspect and not orthodox, and there-
fore to be rejected as a danger to the
faith of the people.

The way ahead

Is there a way forward? I have grap-
pled with this question especially in the
light of the apparent division of aspira-
tion and vision in the church. How do
you reconcile such very different
visions of church, or models of
church? I do not have the answer,
except that somewhere we must find an
attitude of respect and reverence for
difference and diversity as we search
for a living unity in the church; that
people be allowed, indeed enabled, to
find or create the type of community
which is expressive of their faith and
aspirations concerning their Christian
and Catholic lives and engagement in

tion being given by the "higher level,"
in fact the highest level, e.g., the
approval of liturgical language and
texts; where one of the key Vatican II
principles, collegiality in decision-
making, is virtually non-existent. The
eminent emeritus Archbishop of Vien-
na, Cardinal Franz König, wrote the
following in 1999 — almost 35 years
after Vatican II: "In fact, however, de

facto and not de jure, intentionally or
unintentionally, the curial authorities
working in conjunction with the pope
have appropriated the tasks of the epis-
copal college. It is they who now carry
out almost all of them" ("My Vision of
the church of the Future", The Tablet,
March 27, 1999, p. 434).

What compounds this, for me, is the
mystique which has in increasing
measure surrounded the person of the
pope in the last 30 years, such that any
hint of critique or questioning of his
policies, his way of thinking, his exer-
cise of authority etc. is equated with
disloyalty. There is more than a per-
ception, because of this mystique, that
unquestioning obedience by the faith-
ful to the pope is required and is a sign
of the ethos and fidelity of a true
Catholic. When the pope's authority is
then intentionally extended to the Vat-
ican curia, there exists a real possibili-
ty that unquestioning obedience to
very human decisions about a whole
range of issues by the curial depart-
ments and cardinals also becomes a
mark of one's fidelity as a Catholic,
and anything less is interpreted as
being disloyal to the pope who is
charged with steering the bark of Peter.

It has become more and more difficult
over the past years, therefore, for the
College of Bishops as a whole, or in a
particular territory, to exercise their
theologically-based servant leadership
to discern appropriate responses to
their particular socio-economic, cul-
tural, liturgical, spiritual and other pas-
toral realities and needs; much less to
disagree with or seek alternatives to
policies and decisions taken in Rome.
And what appears to be more and
more the policy of appointing "safe",
unquestionably orthodox and even
very conservative bishops to fill vacant
dioceses over the past 30 years, only
makes it less and less likely that the
College of Bishops — even in power-
ful conferences like the United States
— will question what comes out of
Rome, and certainly not publicly.
Instead, there will be every effort to try
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church and world, and which strives to
hold in legitimate and constructive
tension the uncertainties and ambigui-
ties that all this will bring, trusting in
the presence of the Holy Spirit. 

At the heart of this is the question of
conscience. As Catholics, we need to
be trusted enough to make informed
decisions about our life, our witness,
our expressions of faith, spirituality,
prayer, and involvement in the world
— on the basis of a developed con-
science. And, as an invitation to an
appreciation of conscience and consci-
entious decisions about life and partic-

which in the last resort is beyond the
claim of external social groups, even
the official church, also establishes a
principle in opposition to increasing
totalitarianism". 

(Joseph Ratzinger in: Commentary on

the Documents of Vatican II ,Vol. V.,
pg. 134 (Ed) H. Vorgrimler, New York,
Herder and Herder, 1967). 

Bishop Kevin Dowling C.Ss.R.
Cape Town, June 1, 2010

*Note: We have been reliably informed
that as this talk is in the public domain,
it can be re-printed here.

ipation in what is a very human
church, I close with the formulation or
understanding given by none other
than the theologian, Fr. Josef
Ratzinger, now pope, when he was a
peritus, or expert, at Vatican II:

"Over the pope as expression of the
binding claim of ecclesiastical author-
ity, there stands one's own conscience
which must be obeyed before all else,
even if necessary against the require-
ment of ecclesiastical authority. This
emphasis on the individual, whose
conscience confronts him with a
supreme and ultimate tribunal, and one

D
ear Holy Father,

It is now 63 years since I was sexually
abused by a Catholic priest when I was
12 years old, a boarding school pupil at
the small Cathedral Choir School where
he was headmaster. This priest was an
excellent teacher, witty and friendly, who
encouraged me to come to his room for a
glass of milk if I wanted to discuss per-
sonal problems. So started a relationship,
as I was gradually ‘groomed’ for his later
sexual advances. At that time I didn’t
realise that what had happened to me was
‘sexual abuse’; still less did I know that
he was doing similar things with other
boys. I did not speak about my experi-
ence with anyone at that time, nor for
some years afterwards. Instead I sup-
pressed the memories of what had hap-
pened until I suffered a depressive illness
whilst at university. After this I felt very
angry, but I was able for the first time to
speak to my family and close friends
about the abuse I had suffered. I finally
visited the priest, no longer teaching in a
school, but serving as a chaplain in a
Catholic Old People’s Home, and con-
fronted him with what had happened and
how wrong it was.

This experience, and growing doubts
about some (in my view) mistaken
Catholic teachings on birth control, led
to my lapsing from the Catholic Church
for more than 40 years. Fortunately, I
still retained my faith in Jesus and His
teachings, and still prayed for His guid-
ance and protection. And I was espe-
cially fortunate in meeting a young

woman in my late 20’s, with whom I
fell in love. We have now been happily
married and been successful in life ever
since. I mention these things since it is
so important, when counselling those
people who have suffered sexual abuse
from priests, to reassure them of God’s
continuing love for them, the possibility
of recovery from their experience and
of leading satisfying, fulfilling lives.

Some 10 years ago, after several conver-
sations with a very fine, liberal-minded
Catholic priest here in Cambridge, I
returned to the Catholic Church as a
practising Catholic. Whilst I still felt the
need for certain changes within our
Church, it seemed to me most important
to try to work with others within the
Church for these desirable changes,
rather than just complain from outside! I
also wanted to do what I could to help
the poor, as Jesus commanded all his fol-
lowers to do, so I joined the St. Vincent
de Paul Society and work with others to
help poor individuals, which is very sat-
isfying and fulfilling.

I also joined Catholics for a Changing
Church, who represent a growing body
of people within our Church – laity,
priests and religious – who want to see
many desirable changes. But in this let-
ter I wish to focus just on two, the
removal of paedophile priests and the
abolition of the celibacy law for
Catholic clergy.

The clerical sexual abuse scandal with-
in the Catholic Church has recently
been revealed to be so great and wide-
spread throughout the world that urgent
action is necessary in all countries. It

should be made abundantly clear in
simple language that paedophilia is a
crime and will not be tolerated. Our
own Catholic Bishops of England and
Wales have just issued a strong written
statement, asking pardon for the fail-
ings of certain bishops in handling this
matter, and stating that ‘full co-opera-
tion with statutory bodies is essential’.
Frankly this is not quite enough. They
need to say specifically that in future
any charge of clerical child abuse will
be immediately referred to the police
for investigation, as well as to the
diocesan authorities. If the charge is
proved, then the priest will be removed
from the priesthood, not simply trans-
ferred to some other work within the
Church. If such a regulation is known
and publicised within Catholic seminar-
ies and parishes throughout the world,
then it should do much to reassure our
Catholic faithful, and deter those with
paedophile tendencies very strongly
from entering the priesthood.

Abolition of the celibacy law. It is clear
that this law is no longer appropriate
within our Church, and has undoubtedly
caused some harm. Celibacy developed
within the early Church because the
Early Church Fathers, from St. Augus-
tine onwards, mistakenly regarded sexu-
al activity as something of a necessary
evil, permissible within marriage only to
procreate children. So celibacy was
regarded as a nobler way of life, the
means by which loving individuals
could forswear marriage and devote
themselves exclusively to propagating
Christ’s teachings and the work of the

An Open Letter to the Pope
Michael Short
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Church. Many great celibate Saints
founded monastic orders and fine
schools, alleviating poverty and serving
the Church faithfully. Nonetheless,
there were married apostles and priests
in the Early Church (Peter himself was
a married man), and the Church law of
celibacy for all priests was only finally
imposed as a Hildebrandine reform in
the 11th Century. Clearly it was more
convenient for our Church at that time
only to have unmarried clergy within its
ranks, who could more easily be moved
around during their ministry for the
benefit of the Church than those with
families. But whilst there were many
great and wonderful celibate Saints
within our Church, and continue to be

in our own times, there are also many
good priests who are emotionally crip-
pled by the celibacy law, and struggle
throughout their ministry. If they feel a
strong urge to marry after some years as
a priest, they have no alternative but to
seek permission to leave the priesthood,
marry and find another job. What a ter-
rible waste of priestly talent! Apart
from this, there are also so many good
young men who would wish to become
priests, but who know that their sexual
urges to lead a normal life and to marry
are too strong, and so pursue other
careers. 

Now is certainly the time for our
Catholic Church to review the kind of
priesthood that we need. It should be as

representative as possible of the popula-
tion from which it springs. We need to
welcome married priests as well as
good, celibate clergy, not simply accept
a few already married Anglican priests,
who have converted to the Catholic
Church. These will work alongside
unmarried clergy, bringing their own
special knowledge and experience of
married life to the service of our Church.
The exclusive celibate culture of our
clergy over the past 900 years has
brought some harm as well as sanctity. It
is time for change. Please consider mak-
ing this desirable change now for the
benefit of all our Church.

Yours respectfully        Michael Short

THE LAST YEAR FOR PRIESTS
Fr. Emmett Coyne

The 'Year for Priests' has not engendered
any serious reflection on the future role of
the priest. There have been mindless bro -
mides and banquets. Ordained forty-four
years, I have travelled to over 1300 parishes,
allowing me a unique window of opportuni-
ty to view the current state of the Roman
priesthood. Popes and bish ops ought to trav-
el to parishes as I have, to see beyond the
façade of staged, command performances.

The reality I experienced is a priesthood in
disarray. The insti tution hasn't initiated a
dialogue on renewing its future role, only a
meaningless monologue extolling the 'glo-
ries' of celibacy, fur ther acerbating a dys-
functional clerical state.

The cheap shot often made why Catholic
males are not becom ing priests is their mate-
rialism and unwillingness to make sacri -
fices. This is a specious argument as young
persons continue, fortunately, to be idealist
and serve demanding causes with little
financial recompense. It is never asked why
priesthood is unat tractive. Beyond the taint
of the abuse scandal, much of what a priest
does isn't perceived as challenging, or can't
be done by a lay person more efficaciously.
Why embrace celibacy, surrender ing possi-
ble relationship to allay human loneliness
and the possi bility of doubling one's joy, for
a less compelling life?

The Roman Church has been quick to
point out a homosexual lifestyle is unnatu-
ral. Celibacy is no less unnatural. One of
the dis quieting experiences of my
encounter with countless priests is their
lack of enthusiasm for their vocation.
Many are just 'mind ing the store'. Celibacy
creates self-centered men, leaving priests
uninterested and distant to issues of family

and relationship, important to parishioners.
Archbishop Martin of Dublin lamented
aloud at his Oxford presentation how
priests could abuse children given the
gospel emphasis on them. When children
are not part of a priest's daily life, they
become abstractions. A family person
interacts daily with children and can't
avoid their presence. A celi bate is isolated
from them and they easily become objects.

An unacknowledged model for a more
positive priestly lifestyle is that of Eastern
Catholic clergy with family. Yet Eastern
Catholics are treated as second class mem-
bers and most Romans remain ignorant of
them. They have maintained from apos-
tolic times a married clergy, and what
needs to be underscored — the lack of
clerical sex abuse of the young. Priests are
overwhelmingly in the context daily of
family life. Their witness, however, is
ignored.

Many men embraced the priesthood with a
sense of idealism only to find the clerical
lifestyle stifling. Priests often suppressed
good inclinations to survive. The fact that
over 100,000 men left the priesthood
should question the lifestyle itself, not just
celibacy. George Gilder's Naked Nomads

verifies that single men rank highest in
every negative human category. My per-
sonal experience and interaction with
priests validate his findings. Forced celiba-
cy has not enlivened but drained men of
their original hopes.

From high school seminary onward,
Lacordaire's Prayer for Priests was to
inspire us. He boasted: 'to live in the
midst of the world without wishing its
pleasures, be member of each family, yet

belonging to none' etc. This prayer denies
the Incarnation and the Trinity, being
joined to flesh and nurturing loving rela-
tionships. 'God Alone' would suffice!
Hewing to his Manichean view, men
were left unnecessarily lonely.

Priests suffer from the lack of fraternity.
Priests who need support often do not
extend it to one another, further isolating
themselves. Priests are like a widow or
widower in a group of couples — adrift.
In my travels, I have been amazed at the
lack of basic hospitality from fellow
priests. While I have encountered incred-
ibly fraternal, hospitable priests, they are
not legion. Most extend minimal hospi-
tality and avoid revealing their true
thoughts and feelings. I often sense
encountering a role rather than a person.

One assumes priests are intellectually
inquisitive as they are to provide homilies
to interpret the gospel according to the
signs of the times. Unfortunately, seminary
education stifled rather than stimulated
priests, resulting in intellectually incurious
men. Seminary theology reflected more
indoctrination than education. Passivity
became virtuous, as Cardinal Ratzinger
noted when he said Archbishop Weak-
land’s problems were due to his lack of
docility.

A Philadelphia pastor contended that
priests are simply middle class bachelors.
The lifestyle of priests is a privileged one
where priests have latitude in controlling
the daily schedule. Were it not for celibacy,
the lifestyle, to an outsider, would seem
enviable. Priests are accorded deference
and respect (without meriting it): all phys-
ical needs are provided for, staff support,
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rated from other members of the Body
of Christ, labouring under a false identi-
ty of what it means to be an equal mem-
ber. Having a specific function to offer
the community doesn't warrant privi-
leged status.

It was ingrained in seminarians they
were special. 'It was not you that chose
me but I who chose you.' Jesus sought
disciples for the Kingdom of God. Ele-
vating a person to a unique position
above others is detrimental to all in the
Body of Christ. This false status allowed
priests into family lives with implicit
trust extended. Victims are still coming
forward. The financial burden has yet to
be tallied. Innumerable lives have been
shattered, not only immediate victims,

but secondary ones — families, church
members and faithful priests.

The pedestal needs to go. Priests
have yet to be assimilated into the Body
of Christ as coequal members by bap-
tism. Embracing service, not power or
special status, is a sign indicating the
Kingdom's presence. If there is a silver
lining to the current sex abuse scandal,
it is the rediscovery of equal disciple-
ship. Hopefully, this is the last 'Year for
Priests'. The Roman Church should
rediscover the witness of Eastern
Catholics and their clergy. It needs to
keeps its 'eyes fixed on Jesus' with his
quest for all to be disciples for the King-
dom of God.

With thanks to The Furrow

insurances, salary, arid retirement guaran-
teed. The clerical system is a form of
ecclesiastical welfare affording a privi-
leged few members of the Body of Christ
a middle class lifestyle.

Vatican II restored the diaconate. An
unintended consequence demonstrated
that individuals could maintain full time
secular employment. Some unpaid dea-
cons contribute more to ministry than
paid pastors do. The only acts a deacon
cannot do is utter the words of consecra-
tion, hear confessions, and anoint the
sick. With this extremely light workload
what's to prevent a priest from sup -
porting himself?

The Roman priesthood has become a
cult within the church. Priests are sepa-

LETTER TO PARLIAMENTARY CANDIDATES
Phil Kingston*

D
ear Editor,

This is the time when candidates to rep-
resent citizens in Parliament will be
stating their policies. It is also a time
when the god of Free Market Econom-
ics (FME), despite the exposure of its
feet of clay in providing for the com-
mon good of people and the natural
world, is desperately working to main-
tain power. This is shown in the con-
certed attempts by much of the media,
politicians and business to sideline the
widespread concern about the Environ-
ment which was present in the run-up to
Copenhagen and to focus instead upon
the mantra of economic growth. So, to
stay in favour with this god, here are
some commandments which candidates
will be wise to obey:

1. If you recognise that Global
Warming is the current most seri-
ous threat to human existence, and
that its root human cause is the
increasing production and con-
sumption of goods and services,
do not say anything which could
be interpreted as being critical of
Free Market dogma.  

2. In particular, do not refer to
the research of the World-Wide
Fund for Nature that we in the UK
are currently using the earth’s
non-renewable resources at the
rate of three planets when we have
only one.

3. Never point out that that there
is a logical contradiction between
living within the limits of one planet
and the seeking of economic growth
- with its accompanying increase in
consumption.

4. Always be ultra-careful about
even hinting that limits to growth
inevitably raise the question of a
more fair distribution of earth’s
resources, both within the UK and
internationally.

5. Even if you are knotted up
inside about the 2 billion people
who go to bed hungry each night,
about the ongoing extinction of
species of all kinds, and about the
impoverished world that our chil-
dren and grandchildren are heading
for, never imply that these phenom-
ena are in any way caused by the
god of FME.

6. If you are asked questions
about Trade Injustice, always
respond to them by speaking about
Fairtrade. Fairtrade transactions,
whilst a crucial development
towards justice, remain less than
one ten-thousandth of world trade:
so they don’t worry the economic
powers one iota.

7. Never indicate that other val-
ues should take precedence over
economic ones. No matter how
much you believe in the primacy of
love, friendship and community,
ensure that your public statements

indicate that higher levels of pro-
duction and consumption are the
answer to the world’s problems.

8. Whilst you may have a strong
belief in the importance of fairness
and equality in Democratic Repre-
sentation, do not let that get in the
way of seeking power for the politi-
cal party that you support. The god
of FME is only interested in repre-
sentational systems that promote its
values: so never change them just
for reasons of fairness.

9. Do not acknowledge that the
only way forward for humanity in
the face of current global problems
is by way of co-operation. Such an
admission would challenge compe-
tition as a basic value of the god of
FME. Even worse, it could lead to
serious investment in peace-build-
ing and mediation capacities, under-
mining both the development of
more destructive weapons systems
and the world-wide arms trade
which that process supports.

10. Even though you may be in an
adversarial relationship with other
political parties, stay very close to
them in the common worship of this
god, thus ensuring that the dangers
listed above are kept at bay.

Sincerely

Phil Kingston

*With thanks to Green Christian
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“
How many investments and

property did Jesus have?”

Rhetorical question by blogger in
December, 2009

Talk about elephants in the room,
there's an elephant named Mammon in
the Catholic Church.

Among the many secrets within the Vat-
ican's zealously guarded vaults Mam-
mon boasts the dubious honour of being
the largest and most closely guarded of
them all. Few would deny that the
Catholic Church's work with the poor,
the hungry and the dispossessed shows
a genuine commitment to Christ's mes-
sage. Yet the Vatican has developed
unChrist-like habits which mock that
same message. Feeding Mammon is
one of them.

Over the past two thousand years the
Catholic Church has accumulated rich-
es and treasures galore, but it was Bene-
dict XV (1914-1922) who launched it
on the road to becoming one of the
world's wealthiest institutions.

Benedict was the architect of a policy
which determines that Vatican invest-
ments should be based on sound, good,
concrete and profitable business deal-
ings. To prove his point, he invested
most of the Vatican's millions in Turk-
ish Empire Securities. In 1929, the Vat-
ican received through the Lateran
Treaty the equivalent (at that time) of
$100 million in compensation for its
loss of territory. Pius XI promptly
invested most of that money in the U.S.
after the Wall Street crash. When the
American economy eventually recov-
ered, the Catholic Church raked in huge
profits. Its profit sheet continues to
flourish thanks to financial guidance by
some of the best brains in the business.
Multimillion dollar areas of investment
include banking, insurance, land and
property, utilities and construction.
According to my research, approxi-
mately half the State of the Vatican
City's income goes towards helping
finance the Holy See. It also holds gold
reserves in Fort Knox.

All this from a Church whose bedrock
was a humble fisherman, the apostle of

an itinerant preacher who taught that it
was easier for a camel to pass through
the eye of a needle than for a rich man
to enter heaven.

If the pearly gates are that narrow, the
Catholic Church in the U.S. will have
trouble squeezing through. Take for
example the archdiocese of Boston.
According to a blog dated 25/12/2009,
it has assets of $635,891,004. After lia-
bilities are discounted, it still has a net
worth of $571,704,953. Add that to the
riches of the 28 U.S. archdioceses and
122 dioceses, some even wealthier than
Boston...You get the picture.

Here's another anomaly. In some coun-
tries the Catholic Church doesn't pay
taxes. However, the German state col-
lects a Kirchensteuer (Church Tax)
from its citizens on the Church's behalf.
Thus the Vatican not only enjoys bene-
fits from investments and tax avoidance
in Germany. It also hoovers up millions
of tax euros paid by German citizens,
thanks to a pact between Hitler and the
Vatican in 1933 that was made constitu-
tional in 1949. Talk about supping with
the devil! No wonder Mammon is
growing obese. Today, however, it
appears that an increasing number of
Germans will indicate their displeasure
with the current pontiff by refusing to
pay their Kirchensteuer tax.

In 1971 Paul VI said, “The Church
must be poor and should also be seen to
be poor.”

By then the Vatican's investment portfo-
lio included amongst other blue-chip
gems: General Motors, General Electric
(ranked in 2009 as the world's largest
company), Shell (currently mired in
environmental controversy over tar sands
oil exploration), Gulf Oil (rebranded in
1984 as Chevron, notorious today for its
poor environmental record), Bethlehem
Steel (defunct, ashes incorporated into
Arcelor Mittal) and IBM.

When, in 1971, financial correspondent
Paul Home interviewed the men admin-
istering the Vatican's wealth – calculat-
ed then at circa $140 million – a Vati-
can financier told him, “You can't run
the church on Hail Marys.”

Which brings me to another elephant in
the Vatican's vault of guilty secrets.

In his book, The God of Life, liberation
theology priest Gustavo Gutiérrez
quotes a female character in a novel by
J M Arguedas. “I feel God differently”,
she says. Gutiérrez writes that her per-
ception of God comes from her experi-
ence as a woman, “as a human being
who is disregarded and looked upon as
inferior”.

No doubt within the Catholic Church
there are legion, including women, who
dispute that view. However, on the 18th

of April, 2010, the Irish Sunday Times
published an article, “Errant Priests'
Secret Children to Sue Church”, outlin-
ing in detail the accounts by a number
of women made pregnant by priests in
America and six European countries,
including Italy. All these women had
signed pledges of secrecy in exchange
for financial support from the Church.
Many bishops urged them to put their
child up for adoption, in other cases the
priest-father would urge the abortion of
his child. In America a Franciscan
priest's Order offered his pregnant lover
$50,000 and promised support for her
child if she signed a confidentiality con-
tract to protect its father. “I was very
naïve and I signed,” she says. She final-
ly broke her silence when the Francis-
cans refused to meet part of the cost of
treatment for her son, then 22. He later
died of a brain tumour.

By buying the women's silence and
sweeping them under the carpet, the
institutional Church does indeed disre-
gard them as human beings and treats
them as inferior. In so doing it stands
guilty of bribery, deception, cruelty and
abuse of human rights. And what of
those instances where a priest urged the
abortion of his child and the case was
covered up by his bishop? The Catholic
Church publicly condemns abortion. Yet
if the unborn child was fathered by a
priest, killing it seems to be acceptable.

“Woe to you, scribes and Pharisees!”
thundered Jesus. “You are like white-
washed tombs,  outwardly appearing
beautiful, but inside are full of dead
men's bones....”

Growing public outrage over the pae-
dophile priests scandal has forced the
current pope to make an apology of

REFLECTIONS ON THE SANCTIFYING

OF MAMMON
Diana Mills
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sorts. No one could possibly deny that
what happened to those victims of
childhood sexual abuse is reprehensi-
ble. But what about the children of
priests and their mothers? How much
longer will the Vatican continue to
pretend they don't exist? “The woman
gave me the fruit of the tree and I
ate,” whined Adam. Ah, yes. One
rather suspects that will be the official
line from Rome when this particular
issue hits the fan, as it certainly will.
Wicked woman seduces squeaky
clean priest...And thus Eve remains
entombed outside Eden.

The Vatican is a past master at launder-
ing its sins with platitudes and self-
righteous indignation. It has been
practicing the art for centuries. The
stock reply when critics point to its
vast wealth is a lengthy list of the mis-
sions and charities that it supports, and
to its evangelising work in spreading
the gospel. Apparently the 1.3 billion
Catholics in its care are a heavy finan-
cial burden.

Yet so many Catholic parishes, mis-
sions, charities, even dioceses around
the world are struggling to make ends

ed over two millenia? How would
they view the pomp of its religious
celebrations and papal journeys, the
hordes of ecclesiastical and secular
apparatchiks scurrying along its
administrative corridors? The king-
dom of God here on earth that Jesus
preached about with such inspired
conviction rested foursquare on the
sacred laws of Justice, Mercy, Truth
and Love. A kingdom of peace that
contained no magnificent palaces, no
pontiffs decked out in ornate copes
and mitres, no bejewelled chalices or
priceless art. Now, as then, God's
glory does not come from gold or sil-
ver, it is not measured by numbers on
a hedge fund's computer screen.

We are being born into a new era, one
of greater simplicity, transparency
and sensitivity to human aspirations
and needs. Like all births it is a
painful passage that requires the
shedding of outmoded mindsets,
including religious ones. In this new,
unchartered world where fools are
wise, guns morph into roses and the
blind see, who knows? Mammon may
even morph into a dove.

meet. Especially in areas like Latin
America, Africa and Southeast Asia.
Communities there suffer from poverty,
hunger, displacement and rank injus-
tice. They see their mountains and
forests destroyed by logging, mining
and oil extraction, their rivers polluted
by toxic industrial waste. Their lands
turned into agroindustrial oil palm and
soya bean plantations. Yet surely these
communities and the religious. both
men and women, who work tirelessly to
defend them against injustice and abuse
could use some financial help from the
Vatican. Not to emulate its own invest-
ments in JP Morgan-Chase or Citigroup
or Hambros Société Générale, or cop-
per mining in the Andes. Their invest-
ments would be in medicines and sani-
tation, in farming equipment and repair-
ing damaged roofs. Or building a
school. Or digging wells. Buying a
cow. Or a goat. Needs that men like
Jesus of Nazareth and Peter of Galilee
would certainly relate to.

What would they make of the Vatican
with its vast wealth in properties all
over the world, its eye-watering
investments, the treasures accumulat-

2012: Why humanity could be at the thresh-

old of a quantum leap into a new era ???
Jane Burgermeister

G
ermany’s biggest newspaper,
BILD, reported, Sunday, about
the preparations NASA is mak-

ing to monitor the higher levels of solar
activity expected in the next few years,
predicted to reach a maximum in 2012.
[http://www.bild.de/BILD/news/2010/0
6 / 0 7 / n a s a - w a r n t - v o r -
sonnenstuermen/droht-der-blackout-
auf-erde.html] 

The subject of the sun, its increased
activity and its possible impact on us is
finally entering the mainstream media
also in Europe. BILD emphasises the
potential disruption that a gigantic solar
storm could cause.  It describes a “hor-
ror scenario” of “silence, darkness,
chaos” as electricity grids, mobile
phones, GPS navigation systems, TV
and radio cease to function. 

But there is scientific evidence that the
increase in the solar activity could give
a significant boost to human conscious-
ness and to spiritual evolution.  It could
open the door to a new era, argue some

scientists. This is because we, human
beings, constantly generate electromag-
netic fields around us depending on the
thoughts and feelings we have. And
these fields in turn, are constantly inter-
acting with many other electric and
magnetic fields on the planet earth, in
the solar system and in universe. In as
far as solar activity impacts on electric
and magnetic fields that affect us every
day, the sun interacts directly with our
DNA and stimulates changes in biosyn-
thesis in cells. 

Dr Dieter Broers in his book "(r)evolu-
tion 2012" gives an example of just
how powerful an impact eletrostatic
fields can have. He writes that Ciba
Geigy applied for a patent that “used
the short-term application of electro-
static fields to get useful and desirable
qualities of fish.” Fish that were put in
these electrostatic fields bred at 100%
to 300% higher rate than the control
fish, the scientists found. Also, fish put
in electrostatic fields showed more

vitality and grew up more quickly. They
also had a much higher survival rate.
Broer argues that the human beings
could experience the same push when
we are exposed to a gigantic increase in
the electrostatic field around us due to
the upcoming solar storms, reaching
their maximum in 2012.  Studies have
shown a connection between specific
electrostatic fields and increases in
genetic changes in human beings.  Elec-
tromagnetic fields accelerate the tran-
scription rate in biological material and
so promote mutations. The increased
solar activity could activate our DNA,
help us develop a 12 strand DNA, and
so turn us into a kind of “super human
beings“, argues Broer. 

Also, Professor Herbert L König, H.
Fröhlich and Alexander Pressman
among others have presented evidence
that electromagnetic fields -- which reg-
ulate and steer many processes neces-
sary for living beings -- have played a
decisive role in evolution. 



11

time to make it across the energy
threshold which may determine which
systems will survive and which will go
under in 2012. This blog aims to
explore developments in science relat-
ed to 2012, to focus on the bigger pic-
ture -- far beyond pandemics, financial
crashes, wars and the New World
Order – and to uncover the paths in
spirituality that might help us move
forward rapidly in our consciousness
in an adventure of unparalleled excite-
ment and opportunity. 

Notes

Jane Burgermeister was born in
Switzerland of an Irish mother and an
Austrian father. She is a dual
Irish/Austrian national and lives in
Vienna, Austria. With an MA Honours
degree from Edinburgh University,
Scotland, she has written for Nature,
the British Medical Journal, The Scien-
tist, Reuters Health, and The Guardian
among other publications.

She was European Correspondent for
the website of Renewable Energy
World, a position from which she was
suddenly dismissed in July 2009 after
filing a series of criminal charges
against Baxter, WHO and others alleg-
ing bioterrorism with the intent to com-
mit mass murder. For all charges check
out:

http://wakenews.net/html/jane

For expert information about vaccines
and the damage they cause, check out
Dr Rebecca Carley’s website:

www.drcarley.com

The focus of the action is an episode in
February 2009 when Baxter’s Austrian
subsidiary distributed 72 kilos of vac-
cine material contaminated with live
bird flu virus to sixteen laboratories, a
case now being investigated by the
Austrian police after criminal charges
were filed in April 8th in Vienna.

More charges were filed with the FBI
(US embassy, Vienna) in June. Canadi-
an doctor Ghislaine Lanctot — who
has written a book, ‘The Medical
Mafia’ – supported these charges
against the WHO, the UN, and several
high ranking government and corpo-
rate officials.

history, large numbers of people will
be able to understand how this black
network operates to create financial
crises, false pandemics and wars for
their power and profit. Because these
people are seeking to cling to their
power and to find ways to continue to
enslave humanity, a period of conflict
and upheaval is inevitable. 

It may seem difficult today to image
that the powerful structures of the
financial oligarchy, oil companies and
EU, UN, IMF could be swept away
suddenly and with the help of a wave
of new consciousness buoyed by back-
ground energy which is controlled by
the sun – or the universal creative
intelligence behind the sun. But appar-
ently invincible empires such as the
Roman Empire crumbled quickly. The
fear-based, low frequency energies of
the Bilderberg/New World Order are
simply not compatible with the higher
energies that the earth is increasingly
vibrating too, and at some point, they
will buckle under the pressures of their
new environment. 

The collapse of the New World Order
political and economic structures
might create upheaval and disorienta-
tion, not least, because so many peo-
ple’s jobs and lives and worldviews
are embedded in these structures. But
the instability could also prove to be a
once-in-a-lifetime chance to break free
from these dark and deadening struc-
tures that have caused so much suffer-
ing. Whatever happens in the next
months, we should try to move to be in
a place of hope. Our DNA transmits
frequencies and receives frequencies.
In a state of high energy and hope, we
are attuned with, and vibrate in harmo-
ny with, the core energies of the uni-
verse – we are one with the “Christ
energy” to put it another way. At death,
our energy fields just separate as mod-
ern scientists put it.  The collapse of
the One World Government or New
World Order is inevitable, and could
come much sooner than we think – and
the time may have come to prepare for
the much bigger challenge of adapting
to a new era. 

Instead of fearing this tumultuous
transition, we can see it as a unique
opportunity for us to fulfil our poten-
tial and our life purpose in a relatively
short time. The spiritual battle against
the New World Order is of scale that
allows us to play great roles, and so
increase our own positive energy
exponentially – and perhaps just on

Studies have also linked human behav-
iour, wars, revolutions, riots to years
of increased solar activity.  But high
levels of sun activity have also been
linked to great civilisations such as the
Maya civilisation. The Maya calendar
like the Egyptian and ancient Indian
recognised that cosmic energies influ-
ence consciousness. It ends on Decem-
ber 21st, 2012 when the December
solstice sun will be aligned with the
Galactic equator and a time point
when we, humans, can expect a huge
burst of energy. This has sparked spec-
ulation that human consciousness
might end. However, Broer argues,
human consciousness will undergo a
fundamental change as we reach a pin-
nacle in a process of development that
has been taking many thousands of
years. 

A significant amount of cosmic energy
could break through in 2012, and
reconfigure our DNA, our conscious-
ness and our perception of time to shift
us into a new era of superconscious-
ness. Broer says that humans could
experience a collective awakening
promoted by the sun's activity and the
increasing intensity of the electrostatic
fields we move in. 

In Christianity, there are parallels to
the Maya's idea in the discussion of the
“End Days” and the “Second Coming
of Christ” or of the Christ energy.
There are many parables in the
Gospels which compare the the devel-
opment of human consciousness to the
natural process of growth of plants: it
requires a certain amount of time for
plants and human consciousness to
develop fully before they are ripe for
the “harvest”. 

Perhaps Zbigniew Brzezinski is indi-
rectly testifying to this growth in con-
sciousness when he recently talked at a
CFR meeting in Canada about the
mass awakening occurring around the
globe today. Of course, for Brzezinski
as a Bilderberg and New World Order
Globalist, this awakening is a frighten-
ing prospect. The growth in conscious-
ness is resulting in the hidden shadow
government structures coming into the
light. Spanish mainstream media as
well as Germany's BILD, Spiegel and
the UK Times, Guardian and Inde-
pendent have reported for the first time
ever on the Bilderberg conference in
Spain this year. Millions more people
will now hear about this secretive
group - and they will start doing the
research. For the first time in recent

“The Church should be a community
in which people discover God's
delight in them" 

Timothy Radcliffe
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O
il and energy

We have an oil-based food economy,

and yet oil is running out. Some 95 per

cent of our food products are oil-

dependent, and gains in agricultural

productivity rely on fertilisers and

mechanisation. Yet, if land goes to bio-
fuels, there is less land for food. Food
reaching our plates in UK is a logisti-
cal feat since less than 2% of people
grow it and many ingredients come
thousands of miles. Food accounts for
25% of the distance travelled by lor-
ries in the UK, and 12 billion miles
driven a year by consumers.

Climate change

The Stern Report on Climate Change
found agriculture responsible for 14%
of greenhouse gas emissions globally.
Of agriculture's emissions, fertilisers
were responsible for 38% and live-
stock 31%. Altering food systems
therefore has to be at the front of
action on climate change. Climate
change   and the severe weather it
brings about   is estimated to have
increased the number of undernour-
ished people by between 40 and 170
million. Drought in Australia has cut
grain production there by 60%.

Water scarcity and embedded
water

Globally, of all drinkable fresh water,
households use 10 per cent, industry 20
per cent and agriculture 70 per cent. The
notion of how much water it takes to
produce an item is likely to become as
important as the amount of greenhouse
gas emissions it causes. To produce one
kilo of grain-fed beef requires 15 cubic
metres of water and one kilo of cereals
needs between 0.4 and 3 cubic metres.
Food supply chains might in the future
be audited for their 'embedded water'
and a key area is reducing profligate
water use, since all forecasts see big
water crises ahead. 50% of the UK's
vegetables are imported, many from
water-stressed nations.

Biodiversity

Our food systems and biodiversity are
intimately connected. Without diverse

oil-depleted world that we will have
to go back to centering on human
labour on the land?

Food Power

Farmers and landowners have seen
their power go. Land is no longer the
sole source of food power. Corpora-
tions wield massive power and are tak-
ing more through Intellectual Property
Rights and power over seeds. In addi-
tion, regional trading blocks such as
NAFTA, ASEAN and the EU have
brought a push to globalise and move
away from old forms of power.

Land

A recent UK study showed that con-
sumers use food as though they have
six times as much land and sea avail-
able to them as they in fact do. Our
"efficient" food system is actually
using other people's land. It's our
wealth which allows that, in a kind of
market-based neo colonialism. Land is
also being increasingly taken up by
extractive industries. In the Philippines
around 30% of the country's land area
is covered by mining claims and food
security is undermined. Once self suf-
ficient in rice, the Philippines is now
the world's biggest importer.

Nutrition transition

Consumers are changing their diets, eat-
ing more sugars, soft drinks, meat and
dairy. This, in turn, is associated with a
shift in disease patterns. The World
Health Organisation is alarmed about
the evidence of a rise in diet related ill
health from chronic diseases such as
heart disease, cancer, diabetes and obesi-
ty. And there is increased demand for a
more meat-centred Western diet from
the growing middle classes of India and
China. In the UK, children are buying
more junk food. In 2001, the UK aver-
age annual income of 5 to 16-year-olds
was £345 and over half of this was spent
on snacks and fizzy drinks.

Hunger

Meanwhile, we continue to have a very
serious problem of maInutrition in the
gIobal south. 2.6 billion people around
the world live on $2 a day or less and
spend 60-80% of their income on food.
The United Nations estimates that the

ecosystems food production could not
occur, including pollination by insects,
nutrient cycling, regulation of the
water cycle and pest control. Pollina-
tors, especially bees, are what pioneer-
ing environmentalist Rachel Carson
called a keystone species, at the very
centre of the entire food web, but they
are diminishing in numbers. Biodiver-
sity is being lost at an alarming rate,
due to the scale and methods of mod-
ern agriculture, diminishing of tropical
rainforests and poor marine conserva-
tion. All five species of commercially
fished species of tuna, for example, are
under pressure.

Soil

Soil is often overlooked as a strategic
resource, but human society has long
been using up the supply of topsoil we
rely on to grow our food. Global agricul-
tural soil loss of about a millimetre per
year outpaces soil formation by at least
tenfold. While fertilisers can temporarily
offset the effects of soil erosion, the long-
term productivity of the land cannot be
maintained in the face of the reduced
organic matter and thinning of soil that
characterise industrial agriculture.

World population and urbanisation

Human numbers are rising rapidly,
reaching 6.6 billion in 2007 and
expected to reach 9.1 billion by 2050.
Urbanisation appears unstoppable
with more people now living in towns
than in the countryside. In which case,
where do they get their food? Over the
last 15 to 20 years, the number of
urban poor and undernourished people
has increased at an extremely rapid
rate. Increased poverty, food insecurity
and malnutrition is likely to accompa-
ny this process of urbanisation.

Labour

If urbanisation is inexorable, who will
be the rural labour force? Public poli-
cy tends to centre on the big farmers
as the route to produce the massive
surpluses needed, yet the reality is
that most farmers are smallholders,
and they need to be part of the solu-
tion. If oil is no longer able to substi-
tute for labour - which is what mech-
anisation meant -does this mean in an

FOOD AND AGRICULTURE
NEED A FUNDAMENTAL RETHINK

Professor Tim Lang
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increase in food prices in 2007/08
meant 100 million more people could
not afford food. Today, 70% of poor
countries are food importers and 80%
of the estimated 845 million hungry
people are small farmers. And while
children starve, international military
spending tops US$1000 billion. In the
UK, consumers waste about a quarter
of all food they purchase.

Animal Welfare

A 2007 report by Compassion in
World Farming pointed out that the
vast majority of the sixty billion ani-
mals farmed for food worldwide every
year are intensively reared. Industrial
animal production's main concern is
maximising productivity and profit.
Selective breeding and genetic engi-
neering, along with poor conditions

and mistreatment (including confine-
ment, overcrowding and over-feeding),
causes great suffering to animals
throughout their short life span.

Credits: Professor Tim Lang's speech

to the Garden Organic AGM 2008;

'Crisis! Crisis!' - New Internationalist,

Dec 2008; Food Ethics Council.

With thanks to ‘Vocation for Justice

Newsletter’.

THE TWO HEMISPHERES OF THE

BRAIN (1) Mysticism
S.David Sandercock

E
instein: The intuitive mind is a

sacred gift and the rational mind

is its faithful servant.

The word mysticism must be one of the
most difficult words to define. It is used
in such a variety of contexts leading to
much confusion. It has been used in
connection with astrology, parapsychol-
ogy, clairvoyance, channelling,
occultism, paranormal powers, magic,
healing, etc. The true meaning of the
word demotes an experience which is
difficult, if not impossible, to pin down.
It is said to be ineffable, ungraspable,
incomprehensible, and yet there have
been and always will be attempts to
describe it. Essentially mysticism has to
do with loosing oneself, as Jesus is
reported to have said: He that looseth
his life shall find it. This might be para-
phrased, as he who forgets his self, his
ego, will find his true or authentic self.
There have been reports of soldiers on
the battlefield who seeing a wounded
fellow soldier suddenly without a sec-
onds thought go to his rescue without
any regard for his own safety. This is a
dramatic example of forgetting oneself. 

Almost everyone one has had a mysti-
cal experience during his life of one sort
or another, although it may not have
been registered as such. Some of these
experiences are more vivid than others.
I remember when I was about 13 listen-
ing to a recording of Wagner's Prelude

to The Mastersingers, and being com-
pletely unaware of anything else but the
music. Suddenly my mother came in
and asked if I wanted a cup of coffee.
The spell had been broken. I tried to
regain this feeling, a feeling of total
absorption, but to no avail. The experi-
ence had arisen spontaneously and to

try and force this feeling with the self,
the I, the ego, was futile. Whenever I
hear the opening chords of this music I
am immediately transported back to
that morning, and can recall that experi-
ence. 

There are many occasions when such
experiences are aroused. Perhaps the
most notable is the experience of first
love. The outside world seems to be
more vibrant. Seeing young lovers
walking hand in hand through wind
swept long grass can often recall those
feelings we had when we were young.
Such times of great intensity of deep
feelings are never completely forgotten,
and can be recalled under suitable con-
ditions and to some extent are relived. 

Neurophysiology has discovered that
man's two cerebral hemispheres, the
two sides of the brain, have quite dis-
tinct functions. The left side is con-
cerned with analytical and logic associ-
ated with language and mathematics,
whereas the right side involves thinking
intuitively and in pattern recognition.
The latter includes the ability to recog-
nise faces at a glance, the skill associat-
ed with balance when riding a bicycle,
and artistic work. Right hand functions
involve spatial awareness, whereas left
hand functions involve time, since logic
and language involve time. 

Recently the psychologist Roland Fis-
cher has gone further and researched
this subject in some detail with regard
to the two sides of the brain. The sub-
ject has been broadened to include
many shades of experiences leading to
mysticism, and this study is generally
known as altered studies of conscious-
ness (ASC). He suggests that we have
two pathways by which consciousness

can be altered depending on the way
our nervous system is activated, for
ASCs can be aroused using either the
sympathetic (left) branch of the nervous
system or the parasympathetic (right)
branch. Excitement, falling in love,
adventures and dangers, attending a
football match activate the left side and
generate higher states of consciousness.
Meditation, prayer, and tranquillity-
/relaxation activate the right side and
also generate higher states of con-
sciousness. In both cases they are both
able to suspend the existing level of
self. Apart from the way these states of
consciousness are generated there is a
further difference in the type. For
though they may show the same fea-
tures and resemble each other in mysti-
cism and ecstasy, they are not identical.
First, those generated by the left side of
the brain are always peak experiences,
that is, they only last for a short time
and cannot be converted into permanent
states, whereas those generated by the
right side of the brain can with practice
become plateau experiences and last for
longer periods. Also the first type tends
to be less 'smooth' whereas the second
is accompanied by a sense of 'flow'. 

It is essential to differentiate between
the two types. The experiences outlined
in the opening paragraphs are examples
of peak experiences. They are often
referred to as being on 'cloud nine'.
Studies on enlightenment and mysti-
cism show that stable realization of
enlightenment is all about the parasym-
pathetic activation of the nervous sys-
tem. Plateau experiences and further
stabilization of the enlightenment
process is to a large degree dependent
on the right hand path. 
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Finally, what can be said about the
experience of mysticism or enlighten-
ment itself? With the attainment of this
state the ego, the I, who observes and
participates in the world of conven-
tional reality, ceases to exist in the
ordinary condition of separateness and
selfhood. Along the pathway to mysti-
cism the subject and object gradually
become fused. In the end there is an
experience of undifferentiated unity,

a result of this experience of unity with
all, even inanimate objects in the envi-
ronment are regarded with a new
empathy. Surely this is a powerful
message in this age when there is con-
siderable concern for the environment.
The mystical experience brings with it
a reverence for life, message for today. 

The second part of this article will
follow in RENEW 156, December
2010.

the unified field is perceived to be the
very ground of one's being and uni-
verse beyond the finite space-time
continuum. The experience transcends
the personal and the mundane, thereby
effecting a new view on old percep-
tions and attitudes. The universe is
viewed as if through a new medium.
One becomes more aware of his rela-
tionship to mankind, and all created
things both animate and inanimate. As

WHITHER CHINA?
Fr Seán McNulty

F
r Seán McNulty asks does the

world’s future depend on

China?

The Success Story

I live in Kunming, in China's south-
west. This part of China is home to
nearly half of China's ethnic minorities
or "nationalities." All around me multi-
cultural, multi-lingual, multi-ethnic,
multi-religious China is alive and mov-
ing and bustling, beginning to take
ownership of a can-do confidence. The
traffic, however, is getting slower with
several hundred new cars hitting the
streets each day in this city. Nothing is
perfect. However, one enormous,
unprecedented achievement stands out:
China has raised 900 million people out
of poverty, according to Joseph Stiglitz
(josephstiglitz.com), 2001 Nobel laure-
ate in economics. In the current finan-
cial crisis, China's response, in the face
of falling demand from the rich world
for its exports, is to increase its already
substantial spending on infrastructure
with even more stimulus (RMB 4 tril-
lion or USD 586 billion) to keep the
economy moving, increase internal
consumer spending and keep people in
employment. People of China have
massive savings against the rainy day
when they will have to pay for hospital-
ization; part of the stimulus is ear-
marked to set up a national health insur-
ance system so that these savings can
then be used rather than hoarded. This
will stimulate the economy further.
China is well on its way to becoming
the largest economy in the world. 

The Bad News

The bad news is that in becoming eco-
nomically successful, China is following
the path pursued by rich countries of the
world, such as those of North America,
Europe, Japan, Australia and the Asian

"Tigers." Bad news, because it has been
and is ecologically disastrous and radi-
cally unjust. This economic path is
destroying many eco-systems, warming
the planet irreversibly, and impoverish-
ing the majority of the people in the
world. Industrial smog covers much of
China; in recent years the huge Yangtze
river basin has been breaking records for
sustained summer heat. For perhaps 40
years now the UNDP (United Nations
Development Program) has documented
a constant 20% of the people of the
world, the "rich world," consuming 80%
of the resources of the world. This means
that it is impossible for China, which
itself has 21% of the people of the world,
to become rich in the same way. Impos-
sible also for India, Africa and Latin
America. This means that the distribution
of the riches of the world is radically
unjust, since the majority of people are
necessarily excluded. It also means that
the development of the developed world
is an unsustainable and irresponsible
folly. 

What Can China Do?

What is China, and indeed, all of the
poor world, to do? What is clearly
needed is a drastic re-organizing of eco-
nomic life and a condition for this is
equally clear: a drastic re-visioning of
the human good. China currently shows
little vision of its own and imitates rich
countries such as the US. Its much-
vaunted "reform and opening" begin-
ning under Deng Xiaoping (d.1997)
owes much to "Chicago School" eco-
nomics. The existing rich countries, as
the beneficiaries of the plunder of the
world, show little evidence of any
vision; they believe in unending eco-
nomic growth and show no signs of
making any serious change: they are
prepared to tinker, to make cosmetic

changes, but not to do anything to upset
"business as usual." The powerlessness
of many western governments, stem-
ming from their control by the unelect-
ed and unaccountable leaders of global
financial institutions and global corpo-
rations, is becoming more and more
clear. An illustration of this is their fail-
ure to regulate the financial sector,
despite the evidence of incompetence,
if not criminality, on the part of those
financiers who caused the recent crisis. 

Two Freedoms

If freedom is the principle of authentic
progress (progress as described by Paul
VI in Populorum Progressio and going
far beyond economics), then China may
yet lead the world, because China has
two freedoms that are in short supply.
The first is a freedom from the false
religion that grips much of the world:
the worship of the gods of the market.
In China, true believers in any ideology
are scarce on the ground, there is a tra-
dition of pragmatism, of doing what
works, and so China is relatively free of
the dogmatism that characterizes the
practice of global trade and the thinking
of global banks and financial institu-
tions such as the IMF and the World
Bank. The second freedom is that virtu-
ally alone among the governments of
big countries, China is free for creative
action. It is not yet controlled by the
unholy alliance of global finance and
global corporations, although it is head-
ing in this deadly direction. 

This double freedom, to believe differ-
ently and to act outside the orthodoxy
which makes global banks and corpora-
tions rich at the expense of the peoples
and economies of the world, provides
an opportunity for China to take a lead-
ership role in finding the creative
responses that are needed. China has
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been creative in minor ways. It is
alleged to listen to what the World
Bank recommends and then do the
opposite! It is investing in green ener-
gy projects. Wind turbines, solar pan-
els and electric cars are all likely to be
made in quantity soon in China. But it
is now challenged to be creative in

won't stop destroying the world until
you do" and start leading the world
towards a sustainable future. 

Fr Seán McNulty has spent the past
twenty years in China.

From: Far East Magazine — with

thanks to Columban Missions.

major ways, to take on board, as a
minimum, the insights of Jane Jacobs
in The Nature of Economies, to rede-
fine what economics means and how
economies may work so that there will
be a future. It is challenged to leave
behind the nonsense of the recent
Copenhagen conference that cries "I

DO NOT TOUCH ME
Frans Mol mhm

T
he mountain rises up forbidding-
ly from the flat surrounding
landscape; it stands as a silent

sentinel at the southern end of Lake
Natron in the middle of Maasailand. Its
sides are overgrown with scrubs, bush-
es and small trees. This gives it a dark
appearance. The Maasai call it
Oldoinyo le Nkai - the Mountain of God
- and it is the only active volcano left in
Eastern Africa. At intervals, sometimes
lasting a number of years, it comes
alive. The mountain of God is either
black or red. It grumbles and shakes
and belches forth mighty clouds of dust
and ashes. And the bright glow of the
burning crater reflects against the sky at
night, ominously and threateningly;
local Maasai invariably offer sacrifices
at its foot.

When the rumbling finally stops, the
red glow fades and the ashes have set-
tled down, the Mountain will eventual-
ly cover itself again with vegetation. It
will return to its trusted dark appear-
ance. God has calmed down to his usual
benevolent self for many years to come.

Whether or not the Maasai believe that
God lives on the Mountain is a moot
point; they do not usually philosophise
about God beyond the acceptance that
he exists. God for them is not a person
in any sense and they do not attribute
any human qualities to him. However
one deeply symbolic way they describe
his moods is by colour, especially black
and red. Black is the colour of God’s
goodness and benevolence, the colour
of grandeur and majesty, the colour of
dignified and contented elders. Red is
the colour of God when he is in a bad
mood, when he is angry; it is the colour
of impatience, of the youthful arro-
gance of warriors covered in red ochre
the vibrancy of youth.

God is just like his mountain; normally
black in its aloof and silent watch, but

sometimes red and fiery and shaking as
in an aggressive dance, stamping his
feet in the red dust.

Men and women similarly dress in
black (or dark-blue) or in red. When a
woman delivers a baby, both she and
the newly-born will dress in black. She
is now called entoomononi, derived
from the verb aomon: to beseech, to
ask, to pray. The implication is that she
has prayed well to God who has granted
her a child. Mother and baby will let the
hair on their heads grow. All this gives
them a dark appearance. They are now
in a dignified state, in the realm of God,
and they are not to be touched, they are
holy and set apart.

And so, when greeting a young mother
one does not shake her hands but greets
her by words only; the baby is greeted
by gently spitting over it in blessing.
This state will last a number of months,
until the baby has proved that it can sur-
vive. This period is then followed by a
name-giving ceremony during which
the hair of the mother and the baby is
officially shaved off.

Men too dress in black. Newly circum-
cised boys roam around in groups of
three or four. They are not to be seen by
women, and they are certainly not to be
seen eating by women, not to be greet-
ed and they live off the land. They go
around shooting birds, adding these to a
wreath of dried out and stuffed birds
worn around their heads. The rightly
criticised practice of female circumci-
sion is very deeply rooted in Maasai
culture. When girls are circumcised and
live through a period of initiation, they
too are dressed in black and must not to
be spoken to.

Elders and ritual experts leading at cer-
emonies will wear dark-blue or black
garments. These give them a special
status within the festive gathering. As a
wonderful example of this, Pope John

Paul II wore a black chasuble on his
visit to Kenya during the great open air
Mass at Uhuru Park in Nairobi.

When Christ appeared to Mary Magda-
lene after his resurrection he said to her,
'Do not touch me!' He now belonged to
a different realm where he could go and
come as he pleased; where he was not
immediately recognised or easily spo-
ken to. Similarly during their religious
celebrations, the Maasai also belong to
this realm of God, set apart, revered and
not to be touched by other people.

There is then within the Maasai culture
a deep sense of liturgy which goes
beyond merely formal robes and ritual
but which also explores the realm of
'holy things for the holy'.

Frans Mol is a retired Mill Hill Mis-

sionary who spent over 40 years work-

ing in Ngong Diocese, Kenya, among

the Maasai. He is a world authority on

Maasai language and culture.

With thanks to Mission Outlook

"Treating the ordination of
women as among the most seri-
ous of sins, alongside paedophil-
ia within the Church, as in the
recent directive by the Congre-
gation for the Doctrine of the
Faith, could hardly be more
offensive to women, among them
the thousands of women Reli-
gious who have given their lives
to the Church. I am told that no
equivalence was intended, but
many readers have assumed it
was. At the very least, a clarifica-
tion, or even (dare I say!) an
apology, is surely called for.”

Baroness Williams
from The Tablet, 21 August 2010
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D
uring the past five months the
small Catholic community in
Lutheran Denmark has been

horrified and overwhelmed by a flood of
allegations of sexual abuse of children
perpetrated by Catholic priests. At the
moment six of the current 73 priests of
the Danish diocese have been convinc-
ingly accused of various sexual offences
directed against children below 18 years
and have been suspended by the dioce-
san bishop. At the lighter end of these
cases, one case has dealt with child
pornography and the perpetrating parish
priest has returned to his home country,
and another case has also been closed
and the priest in question transferred to
a diocese abroad. 

The Catholic community in Denmark
consists of approximately 35,000
members of which many have a family
background of immigration from
Catholic countries. After the protestant
reformation changed Denmark into the
Lutheran persuasion in 1536, practis-
ing the Catholic faith was allowed
again in Denmark in 1849. Soon
Catholic missionary orders came to
Denmark as a new missionary field
and started missionary work in tradi-
tional fashion with the establishment
of nursing stations, hospitals and
schools. The missionaries, however,
also brought sexual abuse. Already in

any personal responsibility for
revealing the truth if he were not
legally required to do so. But things
have changed. Faced with an immi-
nent and complete melt-down of
church authority and possibly civil
and even criminal charges, the eccle-
siastical leadership of the diocese
chose to cooperate with the police.
While this investigation is now most-
ly concluded, a few cases still await a
final judicial decision. At the same
time the diocese has hired a solicitor
to go through all cases of sexual
abuse, whether they are old or new, in
order to ascertain the facts as far as
possible. A report with a comprehen-
sive picture of sexual abuse in the
Catholic church in Denmark is
expected in 1-2 years!

Sexual abuse by Catholic priests is a
global problem inherent in the way the
hierarchy of the Catholic church func-
tions. This is not new. It reaches cen-
turies back and has not been abrogated
by the reforms of the Second Vatican
Council. Only now the truth can no
longer be suppressed. More abhorrent
stories of evil infiltrating the clergy of
the church can be expected. Now we
are no longer surprised. What we how-
ever long for are the reforms that will
put the church of Christ back on the
path of truth and love.

1898 after the establishment of the
Jesuit boarding school of  St. Andrews
in Copenhagen, 15 cases of sexual
abuse of small boys were revealed and
at the time resolved in secrecy by
transfer of the perpetrator to a Jesuit
community abroad. Since that time
sexual abuse has been happening in
Catholic institutions and parishes
without any public notice being taken
until a few months ago.

Danish police have received allega-
tions of sexual abuse against more
than 30 Catholic priests in Denmark.
By far the majority has resulted in
charges being dropped because the
abuse is more than ten years old
(statute of limitations). The specific
cases have only sporadically been
reported in the press but the entire
Catholic community has been shocked
by revelations of gross misconduct,
violence or outright rape perpetrated
by persons of trust against children.
Perhaps even worse than this is the
increasing documentation of secrecy
or possibly  cover-up operations being
performed by the ecclesiastic authori-
ties through decades. 

Czeslaw Kozon, the current bishop of
Copenhagen, initially reacted inap-
propriately by trying to minimize
press enquiries into possible cases of
sexual abuse. He also tried to reject

CATHOLIC SEXUAL ABUSE IN DENMARK
John-Erik Stig Hansen MD, DMSc

As the church’s injustices
have grown and its attempts
at absolute control have
swelled, Catholics in the
West have realized that their
founding democratic princi-
ples are as essential to their
spiritual health as they are to
their social and civil well-
being. Until the Church
ceases to function like an
absolute monarchy, its
attempts at evangelizing the
West are a set up for failure.
Those in the West do not

wish to be controlled and
dominated with re-Christian-
ization. What they seek and
respond to is presence: pres-
ence to their deepest pains
and daily struggles; presence
to their longings, their ques-
tions and their need for heal-
ing; presence to their joy and
their flourishing. What they
seek is the communal prac-
tice of the teachings that
Jesus offered in the Gospels.

And like those on the brink
of starvation, they will go

wherever necessary to be fed
by something or someone
life-giving, and run as far
away from whatever and
whoever is perceived as life-
sucking.

As the gods of the institu-
tional church begin to face
their own twilight in the
West, the new pontifical
council would do well not to
confuse an “eclipse of God”
with the eclipse of the power
of the Catholic Church.

Donald Cozzens
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C
atholic Bishops’ Conference
of England and Wales and
the Bishops’ Conference of

Scotland, Heart Speaks unto Heart,
Universe Media Group 2010, 32
pages, free.

Jesus was not a Head of State, still less
a Supreme Pontiff, so he would not
expect to receive the sort of welcome
promised to the Bishop of Rome when
he visits the United Kingdom 16-19
September this year. He might also
suggest other ways for the faithful to
spend £7 million or more (despite the
expensive anointing of his non-papal
non-clerical feet recorded in Mk 14:3-
9 and Jn 12:1-8).

Nevertheless, the bishops of the
Roman obedience in England, Wales
and Scotland could hardly be expected
to ignore or even downplay the State
Visit of the Supreme Pontiff. So they
have brought out a brightly coloured
booklet, distributed free, to do a bit of
explaining. It is well-written and skil-
fully worded.

The anonymous writers take the
opportunity to explain how important
the Pope is, admittedly not referring to
him as the ‘Holy Father’ as far as I
could see, and how central Catholic
Social Teaching is to the Faith. They
explain why they feel the Pope and the
Queen should meet, the supposed sig-
nificance of ecumenical and inter-faith
dialogue for Catholicism and what a
large part the Holy See plays in inter-

Readers of RENEW will not want to
quarrel much with that formulation, I
suspect, with its careful implied nod
to Newman and its down-playing of
papal infallibility, but it is sad that
this booklet shows how Newman is
being press-ganged into supporting a
style of papacy which he did not
approve of. Newman knew what it
was to live in a Church where it is
impossible to have a different opin-
ion from the current Pope on any-
thing of any importance, however
faithful to Tradition one is, without
being labelled disloyal. It is ludicrous
to see a man being used in this way,
whom the then ultra-montane arch-
bishop of Westminster actually tried
to prevent being made a cardinal. 

Nineteenth and twentieth century
papal triumphalism and power abuse
may be the only style of leadership
offered to Catholics today but it is not
traditional, nor is it one John Henry or
Jesus would identify with.

This booklet is an attempt by our bish-
ops to use the papal visit to the UK as
a means of shoring up the credentials
of the current clerical powers-that-be
in the Catholic Church. The fact that
their booklet refers to ‘modern papal
teaching’ more than once but fails to
make reference to the Second Vatican
Council says it all. I wish I knew what
Blessed John XXIII will be saying to
Blessed John Henry Newman when
the time comes, but suspect I know.

national development. 

A section is headed ‘What about
child protection?’ (by which is meant
child abuse by clergy) and this
reprints our own bishops’ recent
statement on the matter. A section on
the desirability of Catholic schools
follows and then an attempt to
explain the significance of the Beati-
fication of John Henry Newman. The
booklet concludes with two carefully
worded catechetical/evangelical sec-
tions aimed at encouraging commit-
ment to God and to his Church.

Controversially, this final section sug-
gests that Catholics receive new life at
Mass ‘through the priest’ and that the
pope is the ‘direct’ successor of St
Peter. But it also concedes that:

Catholics believe that the gift of

the Holy Spirit, given first to the

whole Church and in a particular

way to the apostles and those

who succeeded them, will ensure

that the truth of the revelation of

God in Jesus Christ, is faithfully

passed on, and that the living tra-

dition of the Church develops its

understanding of this central

mystery in fidelity to the truth.

Guided by the revelation of God

in Jesus, the community of the

Church offers a sure guide

towards living in truth, knowing

also that words will always be

inadequate to the reality we seek

to understand and live by.

PROMOTING THE PAPAL VISIT
Our bishops’ propaganda

Simon Bryden-Brook

A MAGNIFICAT CHURCH
Frank Regan

(Note: This article is adapted from a

talk I gave to the National Justice and

Peace AGM, May 2010. Editor)

The term ‘a Magnificat Church’ tries to
relate to a freshness and vibrancy which
the story of Mary’s prophetic and
priestly song wants to convey.

Mary sang her Magnificat because she
was full of the good news which she
had faithfully received. God told her

that she was full of grace, that God
regarded her lovingly and wanted her to
be the mother of his son. Her ‘fiat’
made possible the coming of God’s son
among us. Her Yes to God’s proposal
put at God’s disposal her heart, mind
and body. Her body was to become the
substance and tissue of her son’s body.
She could truly say: This is my body.
This is my blood. Mary sings not only
of her role of prophet of God’s justice to

the poor, but also of her role of priest
who mediates God’s coming among us. 

The Magnificat, then, is the Church’s
first hymn. It celebrates the deeper sig-
nificance of the virginity of Mary. It
sings of the truth of all of us: that in the
depths of each of us a daughter of God,
a son of God, is waiting to be born. That
is Good News, particularly good when
considered in the light of Original Sin
which has us born mired in primaeval
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evil. Maybe some day we shall be able
to say, without being charged with
heresy, that we are all conceived
immaculately—what else could
Mary’s immaculate conception be
about than about ours as well—but
born into a human situation sinful
from its very origins, in conflict with
God’s love for us. 

The revelations of the past few years
of a long history of paedophilia on the
part of the clergy have made it difficult
to celebrate the son or daughter of God
awaiting birth in us. Rather we are
deeply disappointed, scandalised and
aghast at what has happened. 

Our Justice and Peace experience has
not prepared us for this. Depending on
circumstances, our experience of the
institutional church has varied and fluc-
tuated over the years between almost
complete marginalisation to whole-
hearted support. As J&P people we
have struggled more for the life of the
world than for the life of the church. 

Our experience of Faith has given
direction to the way we have related to
the world. Our disquiet for the world
has centred on four grand spheres of
human life and struggle. The first is
Poverty where we have participated in
campaigns of solidarity, emergency
relief, social development and structur-
al justice. We have become acquainted
with the Bottom Billion of our world
and also with Bottom Britain.

The second sphere has been Peace
where we have accompanied the
afflicted and the wounded in places
like Palestine and Darfur. We have
given witness in places like the United
Nations as well as in Faslane and
Aldermaston. The Planet, the third
sphere, has assumed a central place in
our concerns. We have responded to
the plight of the planet both personally

tom, is clericalism. If the priest is
‘another Christ’, then no one else can
be. It is they who have the power of
Christ. Others must submit and obey.
The third symptom is sexism. In our
community it is the male who most
clearly reflects the person of Christ. If
God is male, then male is God. If God
is straight, then straight is God. The
final manifestation is dualism. In the
dualist mindset the spirit is superior to
the material. The body does not matter,
only the spirit. Taken to an extreme, a
priest could deceive himself thinking
that overpowering the body of a vul-
nerable person he nonetheless leaves
intact the integrity of the soul.  

These are four marks of a dysfunction-
al church. A religious organisation
characterised by these marks cannot
relate in a healthy way with its sur-
rounding environment. If it is alright
within the church to undermine the
Christian dignity of women, to disdain
homosexuals, to ignore the needs of
persons like the divorced, to put in
danger the integrity of children, then it
may also be alright to do so in the sur-
rounding society. The Church cannot
announce the Good News of freedom
in Jesus Christ when she herself is
enslaved to her own dysfunctionality.
She cannot announce that all is forgiv-
en unless she herself asks for pardon.
She cannot be a light for the world if
she lives in the darkness of her own
institutional sin and mindset. 

Mary’s Magnificat could be heard as a
“Damnificat” unless we help our lead-
ers to realise what a state we are in. We
are all made of the same clay. We have
a world to build in justice, a society to
construct upon a foundation of peace, a
planet to renew and a church to live in
wholiness as faithful sign of God’s gift
of a new humanity and new creation.

in critically evaluating and changing
our consumerist lifestyles and in cam-
paigning to combat human-induced
climate change, to defend fragile life
systems and to promote local aware-
ness and creativity to craft a culture of
care for the Earth.

The fourth sphere is the Person whose
plight originates in the sphere of
poverty, of war and of planetary crisis.
From that sphere come the child sol-
dier, the woman trafficked into illicit
sex, the war refugee, the flood or
drought victim and so many more. 

A fifth sphere has recently opened up:
the Church. We are becoming aware
that many persons experience the
church as a place to flee from, a place
where there is no welcome, a place
where bodily and spiritual harm is
inflicted. The institutional church is a
communion of saints, of persons
called to wholiness, sent to create a
world of wholeness. Yet too many per-
sons experience the church as dysfunc-
tional. Among these are many women
who give generously of their time and
energy, innocent children abused by
members of the clergy, gays and trans-
gendered who experience suspicion
and disdain. There are others as well:
divorced and remarried persons, single
parents, ex-clergy, women who have
had abortions et al. 

What will it take for the church to once
again be able to invite us all to sing the
Magnificat? She must look into the
abyss of her own dysfunctionality.
That dysfunctionality has four symp-
toms or manifestations. The first is
authoritarianism. Jesus gave the apos-
tolic community a share in God’s
authority to teach, rule and sanctify.
From there emanates the institution’s
power and that power has been abused.
The second manifestation, or symp-

CANONICAL PROCEDURES
Rosemary Radford Reuther

Y
our excellencies, we are gath-
ered here to determine a state-
ment on canonical procedures

for how dioceses should handle priests
who sexually abuse children. It is
unfortunate that we have to continue to
engage in this issue. It is clearly being
blown out of proportion by forces in
the media and secular society hostile

to the Holy Roman Catholic Church.
But because this issue continues to be
raised, it is important for our public
image that we appear to be taking this
seriously. We should issue a statement
that appears to be giving new and firm
guidelines for dealing with this issue,
without making any significant
changes in the way we handle it. One

of the greatest things about the Holy
Roman Catholic church is that we
never really change. We need to handle
this issue of sexual abuse by priests in
the same way we have been dealing
with it for 2000 years. 

However we propose adding some other
issues to this statement about other grave
crimes having to do with sexual abuse.
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The one that particularly needs to be
dealt with is the supposed "ordination
of women." This is a horrifying devel-
opment and it seems to be out of con-
trol, especially in the United States,
where the people lack authentic
Catholic values of obedience to author-
ity. We understand that some fifty
women and some sexually deviant men
have attempted to be ordained pseudo-
priests and even pseudo-bishops, a trav-
esty that belies the fundamental mean-
ing of ordination and is creating scandal
in our churches. 

As we know from our oldest tradition,
women are not only not allowed to be
ordained to any level of priestly
orders, but they are actually incapable,
by their very female nature, of receiv-
ing the sacrament of Holy Orders.
Thomas Aquinas clarified this in the
13th century. He elucidated the fact
that women are fundamentally defec-
tive, biologically, morally and mental-
ly, by the very manner in which they
are conceived, in which the male
formative power fails to fully shape
the passive female matter and so a
defective being or woman develops.
Of course, we can't say this directly
any more, because of the power of ret-

woman is not only a sexual offense in
the laying of the sacred hands of the
bishop upon the polluted body of a
woman. But it is a vicious contradiction
of the very nature of Holy Orders, a sac-
rilege, as I said before. It is this aspect
that makes it so much worse that the
minor moral slips in which priests abuse
children. This is why we need to include
this issue in our statement on sexual
abuse. It is abuse on a much deeper level
than the merely physical. It is an outrage
against our whole sacred hierarchy of
holy orders. We need to stop it immedi-
ately and cast those who have done it
firmly outside our borders. Unfortunate-
ly they don't seem to be listening to us.
By including this issue in our statement,
the whole church will be alerted to the
graveness of this crime, and immediate-
ly cast these desecrated people outside
the church, revealing that they lack any
relation to God mediated through the
sacraments which we alone control.
Once again: Rome has spoken. The case
has ended.

The author is Rosemary Radford

Ruether, Catholic feminist theologian

and profound connoisseur of the

Roman Catholic church and its history.

rograde feminism in society, but we
know this is the case and has always
been the case, intended by God from
the creation of the world. 

To attempt to ordain a woman is simi-
lar to attempting to ordain a monkey or
a kangaroo. It simply wouldn't "take."
Besides this, and this is what we par-
ticularly need to address in this docu-
ment, such attempted ordination is a
deep sacrilege that is an offense
against the very holiness of the sacra-
ment of Holy Orders. To put a bishop's
hands on a woman as if to ordain her is
comparable to sexual abuse of a child.
In fact it is worse than sexual abuse of
a child. The  abuse of children by
priests is a regrettable moral slip by
weak individuals, doubtless sexual
deviants, which happens frequently,
and is best dealt with by sending the
priest for a short period of counseling
and then transferring him to another
parish. He should not be dropped from
the priesthood if possible. Priests are
valuable and their numbers are drop-
ping. They possess through their ordi-
nation the invaluable power of con-
fecting the Eucharist. So we should
lose as few of them as possible. 

By contrast to attempt to ordain a

CATHOLICS & CATHOLICS
ADRIAN B. SMITH

T
here is the old joke that the
world is divided into two groups
of people. Namely, those who

divide the world into two groups of
people and those who don’t.

That said, I propose that there are two
fairly distinct groups of Catholics in our
Church.

The first group is personified in a long-
time friend of mine who spent many
years in Zambia, an educated woman
who was Deputy Principal of a Teacher
Training College and who is now back
in this country. She would be recog-
nised as a thoroughly good Catholic.
She goes to Mass at least twice a week,
is a “reader” and Minister of the
Eucharist, takes her turn counting the
Sunday collection and is very loyal to
her parish and priest. Besides which,
she is involved in many good-neigh-
bourly activities and takes part in a
weekly ecumenical Bible study group.
Nevertheless she persistently refuses

my suggestion that she should sub-
scribe to at least one Catholic paper so
as to have a view of the world Church.
I believe she typifies the majority of
“devout” Catholics whose Catholic
horizon does not stretch beyond the
parish. Whatever scandal may appear,
they will always be filling the pews.
They will never “renew” the Church
nor have any wish to.

The second group, a minority, are no
less “devout” but are concerned with
the Church as an institution, with its
structures, with its relationship with the
secular world of our times. These are
Catholics who are interested in the lat-
est developments in theology, in Bibli-
cal scholarship and in relations with the
world’s Faiths. CCC members and
those of similar bodies in this or other
countries, are surely in the second cate-
gory. Their concern is how to get the
first group “engaged” in the big picture
in sufficient numbers to affect a para-

digm shift in the Church: a change to an
outlook which is more concerned with
the vision of Jesus than with its own
preservation, more concerned with
orthopraxis than with orthodoxy, more
concerned with the Kingdom of God
than with Church growth, more con-
cerned with liturgy than with ritual,
more concerned with addressing the
spiritual thirst of people today – both
within and without the Church – than
with Canon law.

Question: How can the second group
convince the first group to enter the
fullness of Church life? Any ideas?

“I want to throw open the
windows of the Church so
that we can see out and the
people can see in.”

Pope John XXIII
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Vatican Miscategorizes Women's Rights

Advocates with Child Abusers
Various International Catholic Organizations

efforts to expand the scope and variety
of ministry and we celebrate women's
faithfulness despite huge institutional
obstacles. 

We are gravely disappointed that the Vat-
ican would largely repackage its sexual
abuse policy norms from 2001 in yester-
day's re-issued statement without adding
many meaningful changes to canonical
procedures on how to handle the sexual
crimes of its religious leaders. We stand
with survivors in calling for the release of
the names of all credibly accused
Catholic religious leaders and for the Vat-
ican's immediate adoption and imple-
mentation of global child protection poli-
cies. Nothing less is adequate to the cry-
ing needs of a community torn asunder
by its own leaders' crimes.

practice feminist ministries and those
who are ordained. We know these
women and men to be firm in their faith
and courageous in their work as they
seek an inclusive and accountable
church, undeterred by threats of excom-
munication or other canonical penalties.
In addition, we stand with our brother
priests and bishops who are also being
threatened by this new policy for their
support of women's equality in the
church. Furthermore, we take great
offense that good faith struggles for
gender equality could be misunderstood
as a sacrilege and placed on par with the
sexual abuse of children. In 1976, the
Vatican's own Pontifical Biblical Com-
mission concluded there is no valid
scriptural reason for denying ordination
to women. Therefore, we welcome such

F
OR IMMEDIATE RELEASE-

Friday, June 16, 2010

Yesterday, the Vatican issued a clarifi-
cation of its canonical procedures for
how dioceses should handle priests
who sexually abuse children. As part
of the statement, they have added that
the "attempted ordination of a
woman" has now been added to the
list of "delicta graviora," or most seri-
ous crimes in church law, alongside
the sexual abuse of minors.  

This morning, twenty-seven interna-
tional Catholic organizations issued the
following joint statement in response: 

We, the undersigned, express our soli-
darity with Catholics who continue to
seek equality, including those who

A SURPRISING STATEMENT
by Josef Ratzinger

A
conservative website is circu-

lating a prophecy uttered by a

42-year-old Catholic theolo-

gian in 1969, amid the turmoil of that

year of radicalism and barricades. The

priest envisioned a post-imperial papa-

cy, shorn of wealth and pretences of

earthly power.

"From today's crisis, a church will
emerge tomorrow that will have lost a
great deal," Josef Ratzinger said on
German radio in 1969. "She will be

small and, to a large extent, will have to
start from the beginning. She will no
longer be able to fill many of the build-
ings created in her period of great
splendor. Because of the smaller num-
ber of her followers, she will lose many
of her privileges in society. Contrary to
what has happened until now, she will
present herself much more as a commu-
nity of volunteers ... As a small commu-
nity, she will demand much more from
the initiative of each of her members
and she will certainly also acknowledge

new forms of ministry and will raise up
to the priesthood proven Christians who
have other jobs ... It will make her poor
and a church of the little people ... All
this will require time. The process will
be slow and painful." 

Read more:
http://www.time.com/time/world/
article/0,8599,19921715,00.html#ixzz0
paXvAdo5

With thanks to Simon Bryden-Brook

“It is clear this recent decision
was made out of fear of our
growing numbers. The Vati-
can is using this attempt to
extinguish the widespread call
for women’s equality in the
church. In a statement pub-
lished on May 29, 2008 in
L’Osservatore Romano, the
Vatican’s official newspaper,
all women who “attempt ordi-

nation” and the bishops who
ordain them are automatically
excommunicated, known as
latae sententiae. Adding delic-

ta graviora as a scare tactic
to already “excommunicated”
women and the priest who sup-
ports us does not make a bit of
difference. Excommunication
did not work, and neither will
this. In the face of one closed

door after another, Catholic
women will continue to make
a way when there is none. We
will continue to speak out. And
women will continue to
prophetically answer their call
to priestly ordination with
or without the Vatican’s
approval.” 

Erin Saiz Hanna
Women’s Ordination Conference
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Business will include:
* Reports from the members of the CCC executive
* Financial report
* Questions and comments from members
* Proposal to amend the CONSTITUTION

(see separate letter below)

* Election of officers and executive members
* Date and location for next AGM

[Sat 22 October 2011]
* A brief meeting of the trustees of The People of 

God Trust

AGM NOTICE AND LETTER

NOTICE

is given of the
42nd ANNUAL GENERAL MEETING

of
Catholics for a Changing Church

to be held on
Saturday 23 October 2010, 2 pm until 3 pm

at
St Vincent’s, Carlisle Place, London SW1P 1NL [020 7834 4004]

Near Westminster Cathedral, Victoria
[NOTE CHANGE OF DATE]

The meeting will be preceded with a table liturgy at 1 pm
(Bring lunch to share – wine and drinks provided)

PLEASE TELEPHONE OR E-MAIL TO LET US KNOW YOU WILL BE PRESENT

0207 235 2841 or brydenbrook@talk21.com

Any member willing to consider joining the executive is cordially invited to contact any

member of the current executive or the Secretariat to discuss this.  We are keen to have

some new blood. Those wishing to nominate others should please do so to the Secretariat

as soon as possible, but nominations will be accepted even at the AGM.

Reshaping the CCC Executive

A number of us have been concerned
for some time that we have not been
getting the best out of our Executive
meetings which occupy the time and
energy of 12 or more people for many
hours (including travel) four times
every year. We have been concerned
that our Committee meetings have
sometimes become rather less busi-
nesslike and more like pleasant social
occasions, ending in a rush to deal with
actual decisions. I recently raised this
question with members of the Execu-
tive saying one of the issues could be
the size of the Executive and suggesting
that less frequent meetings and a small-
er Committee might serve us better for
the future.

My suggestion led to an animated dis-
cussion via email with opinions divided
between two views, one supporting
change and the other wanting to leave
things as they are. 

At the same time we also received from
Simon the following proposal: 

“a committee constituted as follows

would be sufficient to meet our needs

for the future:

1. Chair 

2. One Vice-Chair 

3. Secretary 

4. Treasurer 

5. Two elected members

without portfolio.”

We are not going to be able to resolve
this without a full discussion at the
AGM and at that meeting we will con-
sider the proposal to be found in this
issue of RENEW from Simon seconded
by Colin and me.

I believe that it is time that we recog-
nise the changed circumstances of
CCC, we are a small organisation repre-
senting a little over 200 members with
broadly two primary areas of activity.

One we might describe as CCC educa-
tion and formation covering our book-
lets, home study course, RENEW and the
website; the second being our support
and involvement in Stand up for Vatican

II. In addition of course we also involve
ourselves with specific events either ini-
tiating or supporting them. It is equally
true to say that many members of both
the Executive and of CCC continue to
play a full part in the life of the Church
which we applaud and support. However
such activity is not part of the responsi-
bility of the Executive Committee.

We will continue to be an active force
for reform in the Church in the fore-
seeable future but to do this effective-
ly we do not need an executive com-
mittee of 10 or 12. I also believe that
we can safely reduce the number of
our committee meetings to three each
year plus our AGM.

I will be supporting the changes
described in this proposal and I trust
that we can rely on our members to sup-
port this by making every effort to
attend the AGM to be held on the Satur-
day 23 October 2010 at St Vincent’s
next to Westminster Cathedral.

Bernard Wynne

Chair of CCC     July 2010
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A
Personal Letter to Pope Bene-

dict XVI - S.O.S. for Today’s

Church

This text, written in July 2007, was

intended to the Pope only, as a private

letter. The person who was supposed

to hand it over to him thought that it

would not have been appropriate

because it would hurt his feelings. 

Things remained that way, until a

Canadian friend of Fr Boulad, got

the letter from him as a confidential

document, in 2009, and started to

spread it through Internet. Given this

situation, Fr Boulad thought it would

be fair to send his letter to the Pope by

the official channel of the Nuncio in

Cairo. This was done in September

2009, with a few words of apology.

Till now, no answer from the Vatican. 

This document, originally written in

French, is now circulating also in

English and Spanish. 

Dear Holy Father,

I am addressing you directly because
my heart bleeds at the sight of the
abyss into which our Church is sinking
today. Please excuse my frankness that
is filial and dictated both by the “free-
dom of the children of God” to which
St. Paul has called us as well as by my
passionate love for the Church. Per-
haps you will excuse the alarmist tone
of this letter, for I believe that it is
already the eleventh hour and that con-
fronting the present situation must not
be further delayed. 

Introduction

Let me first of all present myself. I am
an Egyptian-Lebanese Jesuit of the
Melkite rite. Soon I will be 70 years
old. For three years I have been the
rector of the Jesuit College in Cairo
after having served in the following
capacities: superior of the Jesuits in
Alexandria, regional superior of all the
Jesuits in Egypt, professor of theology
in Cairo, director of Caritas-Egypt,
and vice-president of CARITAS
INTERNATIONALIS for the Middle
East and North Africa.

I know the Catholic hierarchy of Egypt
quite well, having participated in its
gatherings for several years in my role
as President of the General Assembly
of Religious Superiors in Egypt. I have
very close personal relations with each

Seminaries and novitiates are empty-
ing at the same rate and vocations are
in freefall. The future is rather somber
and we must wonder who can take up
the work. More and more European
parishes are actually being taken up by
Asian and African priests.

Many priests are leaving the priest-
hood. The small number of those who
still continue their ministry and who
are well past the retirement age have to
serve multiple parishes in an expedi-
tious and administrative manner. Many
of them, both in Europe as well as in
the Third World live in concubinage –
in full view and knowledge of their
parishioners who often approve them,
and their bishop who can do nothing
about it given the shortage of priests.

4. The language of the Church is out of
date, anachronistic, boring, repetitious,
and totally unsuited to our age. It is not
at all a matter of going with the flow or
of accommodation, because the mes-
sage of the Gospel ought to be present-
ed uncooked and to the point. What is
needed rather is to move to that new
“evangelization” to which John Paul II
called us. Contrary to what many peo-
ple think, it consists in not repeating
toothless old stuff, but rather in inno-
vating and (the) inventing a new lan-
guage that recasts the faith in a perti-
nent and meaningful way for men and
women of today.

5. None of this can happen without an
in-depth renewal of theology and cate-
chesis that has to be rethought and
reformulated from top to bottom. A
priest and German religious I recently
met told me that the word “mystical”
was not mentioned once in the New
Catechism. I was flabbergasted. It is
clear that our faith is very cerebral,
abstract and dogmatic. It speaks little
to the heart or the body.

6. As a result, a great number of Chris-
tians are turning to the religions of
Asia, to sects, to New Age, to evangel-
ical churches, occultism and more.
Why be surprised? They are seeking
elsewhere the nourishment that they
don’t find with us, for they have the
impression that we are giving them
stones instead of bread. The Christian
faith that once gave meaning to peo-
ple’s lives has become for them today
an enigma, the leftovers of a dead past.

of them - some of whom are my for-
mer students. Furthermore I personally
know the Coptic Pope Chenouda III
whom I frequently visit.

As for the Catholic hierarchy in
Europe I have had many occasions to
meet personally this one or that one of
its members such as Cardinal Koenig,
Cardinal Schoenborn, Cardinal Marti-
ni, Cardinal Daneels, Archbishop
Kothgasser, the diocesan Bishops
Kapellari and Küng, other Austrian
bishops, and bishops from other Euro-
pean countries. These meetings took
place during my participation at annu-
al conferences in Austria, Germany,
Switzerland, Hungary, France and Bel-
gium. During these events I spoke to
various groups as well as to the media
(newspapers, radio and TV). I did the
same in Egypt and the Middle East.

I have visited some fifty countries on
four continents and have published
over thirty works in fifteen languages,
especially French, Arabic, Hungarian
and German. Among my thirteen
books in German you have perhaps
read Gottessöhne, Gottestöchter that
your friend Father Erich Fink from
Bavaria gave you.

I do not say all of this out of vanity,
Holy Father, but to tell you simply that
my proposals are founded on a real
knowledge of the universal Church
and its situation today in 2009. 

The Purpose of This Letter

I come now to the purpose of this letter
in which I will try to be as (a) brief (as
possible, as) clear and objective as
possible. First of all, a list of a certain
number of realities – by no means
exclusive.

Religious practice is in constant
decline. The churches of Europe and
Canada are only frequented by an
increasing number of aging people
who will soon be gone. There will
be nothing left to do but close
churches or transform them into
museums, mosques, club houses or
municipal libraries - something that
is already under way. What surprises
me is that many churches are
already in the process of renovation
and modernization at great expense
in order to attract the faithful. But it
is not such things that will stop the
exodus.

LETTERS
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7. In the matter of morality and ethics,
the injunctions of the Magisterium,
repeated ad nauseam on marriage,
contraception, abortion, euthanasia,
homosexuality, clerical celibacy,
divorce and remarriage, etc. touch
nobody and only engender weariness
and indifference. All these moral and
pastoral problems deserve more than
preemptory declarations. They deserve
an approach that is pastoral, sociologi-
cal, psychological and humane in a
way more in keeping with the Gospel.

8. The Catholic Church, which has been
the great European educator for cen-
turies, seems to have forgotten that this
same Europe has grown up. Adult
Europe today refuses to be treated like a
child. The paternalistic style of a Mater
et Magistra Church is definitely off the
mark and no longer fits the bill today.
Our Christian people have learned to
think for themselves and are not about
to swallow whatever comes along.

9. The nations once most Catholic
France, “the eldest daughter of the
Church,” or ultra-Catholic French
Canada have made a 180 degree turn
toward atheism, anti-clericalism,
agnosticism and indifference. For a
number of other European countries
the process is on-going. One notices
that the more a people have been nur-
tured and mothered by the Church the
greater is the reaction against her.

10. Dialog with other churches and
religions is today in a disquieting
decline. The remarkable advances
realized over the past half century
seem at this time compromised. Faced
with this rather overwhelming situa-
tion the Church’s reaction is twofold.

- It tends to minimize the gravity of the
reality and consoles itself by consider-
ing a certain renewal taking place in its
most traditional wing as well as in the
Third World.

- It invokes confidence in the Lord
who has sustained the Church through-
out twenty centuries and who will be
able to help it overcome this new crisis
as He has done in ages past. Doesn’t
the Church have His promises for eter-
nal life?

My response to this

It is not by collecting shards under the
buttresses of the past that one will
resolve the problems of today and
tomorrow.

The apparent vitality of the Church in
the Third World is deceptive. In all

adept in managing their affairs than the
children of light.” 

What then must be done?

The Church today has an urgent and
demanding need for the three-fold
reform.

A theological and catechetical reform
to rethink the faith and reformulate it
in a coherent manner for our contem-
poraries. A faith that no longer means
anything, that does not give meaning
to human existence, is simply an orna-
ment, a useless superstructure that
falls under its own weight. This is the
case today.

A pastoral reform that rethinks from
top to bottom the structures inherited
from the past. (see my suggestions in
this matter).

A spiritual reform to give new life to
the mystical dimension, and a rethink-
ing of the sacraments in view of giving
them an existential dimension, and
anchoring them to new life. I would
have much to say on this.

The Church of today is too formal, too
formalistic. One has the impression
that the institution stifles charisma and
what ultimately counts is external sta-
bility, superficial respectability - a kind
of façade. Don’t we risk seeing our-
selves one day treated as “whitened
sepulchers” by Jesus? 

Conclusion

To conclude, I suggest the calling
together, at a universal level, of a gen-
eral synod in which all Christians par-
ticipate – Catholics and others – to
examine, in all frankness and clarity,
the points made here as well as all else
that would be proposed. Such a synod,
which would last three years, would
culminate in a general assembly (let’s
avoid the term “council’) that would
bring together the results of this synod
and draw some conclusions.

Finally, Most Holy Father, asking you
to forgive my frankness and audacity
and begging your paternal blessing.
Allow me to say that I lived these days
I live in your presence, thanks to your
remarkable book, Jesus of Nazareth,
which is the object of my spiritual
reading and daily meditation.

Sincerely yours in the Lord, 

P. Henri Boulad, sj 

ADDENDUM

Rethinking the Church’s Pastoral
Approach in Today’s World 

likelihood these new churches will
sooner or later pass through the same
crises as old Christian Europe.

The road to modernity cannot be by-
passed and it is precisely because the
Church has forgotten this that we have
such a crisis today. Vatican II tried to
make up for the four centuries it had
lost, but today one has the impression
that the Church is in the process of
once more closing the doors that had
been opened and is tempted to turn
back to Trent and Vatican I rather than

Vatican II. We should recall the injunc-
tion repeated several times by Pope
John-Paul II: “There is no alternative
to Vatican II.”

How long are we going to engage in
the politics of the ostrich and bury our
heads in the sand? How long will we
refuse to look things in the face? How
long will we keep trying to salvage the
façade at any price – a façade that
deceives no one today? How long will
we continue to cringe and take aim at
any criticism rather than seeing in it a
chance for renewal? How long are we
going to put off till doomsday a refor-
mation that is imperative and has been
avoided far too long?

It is in resolutely looking to the future
and not the past that the Church will
accomplish her mission of being a
“light to the world, salt of the earth,
leaven to the dough.” What we see
today unfortunately is that the Church
is dragging behind our times, after
having led the world for centuries.

I must repeat what I said at the open-
ing of this letter: It is the eleventh
hour! fünf vor zwölf! History is not
waiting, certainly not in our era when
time is galloping at an ever rapid pace.

When people notice something wrong
or dysfunctional in any commercial
enterprise they immediately question
what’s happening, call in the experts,
make corrections, and mobilize all
their forces to address the crisis.

Why can’t the Church do the same
thing? Why not mobilize all her living
forces for a radical aggiornamento?
Why?

Could it be just sluggishness, cow-
ardice, pride, lack of imagination and
creativity, culpable passivity – all in
the hope that the Lord will take care of
things and that the Church well knows
about such things, from its past?

Christ warned us in the Gospel: “The
children of darkness are much more
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1. Restructuring the parish

Before being a Christian community,
the parish, first of all, ought to be a
human community; that is, an organic
entity that exemplifies a certain num-
ber of social relationships as in a large
family. This large family once was
“the village” where everyone knew
everyone else and where the pastor
knew everyone personally, his or her
past and present history. The pastor
then lived the way Jesus described the
Good Shepherd: “I know mine and
mine know me.”

This is possible in a grouping of a hun-
dred people or at best a hundred fami-
lies. Beyond such a number there is no
longer community, but an anonymous
group that defies unity and structure.

The parish ceases to be a large family
and the pastor can no longer be some-
one who “knows each one of this flock
by name.” He becomes an administra-
tor who manages this gathering by the
computer, by numbers and statistics
with an Internet program. Or he con-
centrates on a small number of persons
to the detriment of the rest.

Our country parishes of former days
have changed in their dimension,
becoming mega-churches with thou-
sands of faithful. To insist on main-
taining the present structure that is
inherited from the past is an absurdity.

I believe a parish of ten thousand
inhabitants ought to be divided into a
hundred mini parishes in order to
become communities at a human level.
I can already hear the objection: but
where are you going to find a hundred
priests to serve these new communities
when we are having all the trouble in
the world to recruit just one priest for
the actual parishes? The reply is sim-
ple, so very simple. 

2. Make an appeal to mature and
proven men (viri probati) to take over
these individual communities and give
resident pastor the title of bishop of
this new ensemble of parishes. In each
group of homes or neighborhood the
Church would single out a serious
Christian, having proven himself -
preferably a retired person in good
health, with a decent pension and suf-
ficient leisure time for him to assume
the pastoral charge of his community.
In these days when we see that people
are living longer and retire earlier it
would not be hard to find such a per-
son. His human, theological and spiri-
tual formation would be completed

nation and is in contradiction with the
ancient tradition of the Church. It is
about time that the Magisterium of the
Roman Catholic Church stop its fidget-
ing and open the door to a married
priesthood in consort with an optional
celibate priesthood.

Given the perspective of this pastoral
reorganization that I propose, 

4. A vocation would be less a calling
by God than a direct call by the Church
to an individual.

A person would be completely free to
accept or refuse this call. Having said
this, one must not exclude a direct call;
from God to the soul.

A final point.

5. Aside from the geographic parishes I
have described, one would also envi-
sion parishes that are socially selec-
tive; that do not depend so much on
where one lives as on one’s profession
or sphere of interests. Such parishes
would be created according to the
needs and function of the existing
groups of people.

The idea here is to start with a group
that is already established and help it
pass from a naturally human communi-
ty to a Christian community. The
Christian element should not be super-
imposed on the already existing com-
munity but act as a leaven in the dough
to animate it from within. 

In conclusion, I would say that the
Spirit today calls us to reflect, to invent
and innovate: to come out of our pre-
conceived notions and our set cate-
gories; to risk a new pastoral approach
that responds to the needs of our day.
No more timidity, no more caution, no
more hesitation. “Fear not” said John-
Paul II; “Fear not” says the Lord
throughout the Bible.

We must once again find the creativity
and boldness of Saint Paul.

Will we remain prisoners of the past
forever? Will we know how to invent
the future? 

P. Henri Boulad, sj

henriboulad@yahoo.com

Jesuit Residence

298, Port-Saïd Street – Cleopatra –

Alexandria – Egypt

Tel : + 20.3.5423553 

Graz, July 18th 2007

Translated from the French by

Richard Cross 

through intensive courses for a period
of six months. This would also be a
period of probation. Once completed,
the person would be ordained.

Having accepted such a proposition,
he would obviously consult with his
wife who in turn would become his
right arm and indispensable collabora-
tor in running the parish. 

The role of this pastor would consist in
getting to know each of the families
and each individual personally. This is
done by home visitation, celebrating
anniversaries, different get-togethers,
meetings for reflection and all this
through his own initiative and the sug-
gestions of his parishioners.

There would be Eucharistic celebra-
tions in the home as needed, and on
Sundays people would gather in a
large hall for mass followed by an
agape of refreshments.

This priest would be responsible for
everyone in his parish – believers and
non-believers. Without imposing any-
thing it would be up to him to find the
right formula to put everyone at ease.
Thus there would be parishes of vari-
able size. This is a challenge that
would demand of the pastor tact, a
right approach, discretion, flexibility
and creativity

Given such a perspective, 

3. Married men would be ordained,
just as is the case in the Eastern
churches, Orthodox and Uniate, and as
has been the case for centuries in the
rest of Christianity. The practice of
celibacy has always been reserved to
individuals - monks and religious -
who freely chose this lifestyle that
supposes a supportive community. It is
from these that one would choose the
bishops.

But to impose celibacy on all priests
without distinction under the pretext
that this constitutes for some a valu-
able and viable path is tempting God.
The consequence of this is that there
are an impressive number of priests
living in concubinage both in Europe
and the rest of the world.

Is it not unreasonable to demand that a
man, who does not have the calling to
celibacy, live year after year in isola-
tion, alone within the walls of his rec-
tory? Didn’t God Himself say in the
opening pages of the Bible “It’s is not
good for man to live alone”?

The stubbornness of the Western
Church in this matter is beyond expla-
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The Good News (evangelios) from
Spain

As a Brit ex-pat in Spain for 47 years,
I avidly read RENEW which Simon
Bryden-Brook very kindly sends me
and on reading the June Issue, I realise
how selfish I have been at not explain-
ing to RENEW readers that Vatican II
is lived up to by some 200 grassroots
RC communities in Spain and that
Liberation Theology is very much
alive and kicking! 

Our community of St Thomas
Acquinas in Madrid which belongs to
Iglesia de Base de Madrid, itself a
member of the European Network

Church on the Move (which in Spain
we, utopically, call “Church for Liber-

ty”) started as a self-governing struc-
ture inside the chaplaincy parish of the
Complutense University in Madrid.
The community was expelled by the
archbishop in the eighties but contin-
ued to thrive and now consists of some
120 people of which 40-80 regularly
assist at our Sunday eucharists, 3 Sun-
days a month from September to July. 

The community is run by a council of
men and women elected for a 2-year
stint by secret ballot in our October
retreat and organises lectures based on
the themes for the the year covered by
modern theologians, most of them
subject to Vatican disapproval,
thrashed out at our Easter vigil retreat,
celebrated on the Low Sunday week-
end so we can enjoy the bank holiday
away from Madrid. Basically, we are
focussed on Jesus' idea that we must
fight for the rights of the poor so they
stop being poor.  Along with all other
progressive Catholics in Spain we con-
sider the Vatican structure to be an
anachronism and invite all and sundry
NOT to fund a proportion of our
income tax to the Institutional Church
in our tax returns. In fact, you could
say that the institutional Roman
Catholic Cburch is a typical example
of Parkinson's Law:  The internal
bureaucracy is based on self-perpetua-
tion to the exclusion of the original
intentions of keeping in mind and
applying the teachings and example of
Jesus of Nazareth. 

Our congregation consists of married
couples, single, divorced, 1 celibate
priest and 2 married priests but the lat-
ter act as lay members of the commu-
nity and only come to the forefront,
sometimes, at writing anaphoras (con-
secration prayers), since most of us

words of consecration are recited by all
members of the congregation. 

We always sing or recite the Our
Father holding hands. I prefer a sung
version which starts Our Father who

lives on Earth to participate in our

everyday worries and aspirations, etc

but this week the prayer will be recited.
Then, the Kiss of Peace which is just
that: A most un-English hearty
embrace and chit chat between all
members of the congregation and
which takes about 10 minutes. For
communion we use long loaves not
hosts. At some meetings which end in
a meal, we consider the whole meeting
to be a eucharist.

After the Thanksgiving, we have a
vocal notice board to list the street
demonstations, discussion groups, lec-
tures, etc for the week which includes
a lot of other activities but what really
keeps us in good spiritual form and
boosted for social action, is our weekly
eucharist and we have been celebrating
it without a presiding priest for about 5
years now.

Please feel free to drop me a line but
head your e-mail Spanish Eucharist or
something related.

Hugo Castelli 

hugocastelli@hotmail.es

I read with great interest Archbishop
Weakland's impressions of Pope John-
Paul II (Renew, June 2010) and found
myself agreeing with his gentle but
firm and perceptive criticisms of the
late pope. What I find most disturbing
is the fact that by emphasising the role
of the College of Cardinals, along with
the Curia, the pope did serious damage
to the concept of collegiality, as Weak-
land makes clear.

It's a shame really. Called by many
"Pope John-Paul the Great", he was
also a man of contradictions: very con-
servative in matters of doctrine, moral-
ity and discipline, yet liberal concern-
ing social and human rights issues. He
is described by Eamon Duffy as "an
ultra-montane, a man filled with a pro-
found sense of the immensity of his
own office and of his centrality in the
providence of God."

In my own booklet "Papal Authority
and Catholic-Orthodox Unity" (pub-
lished by CCC), I call attention to
John-Paul's little-known but remark-
able encyclical "Ut Unum Sint" ("May
they be One") which Archbishop J.

have not yet learnt how to write them.
Our Sunday eucharists, in a multi-pur-
pose hall, are a real morale booster!

We have about 8 mass preparation
groups and take it in turns. Each group
prepares the eucharist in a couple of
meetings starting 3 weeks in advance.
I belong to the group which will pre-
side over tomorrow's eucharist (13th

June). Naturally, our Eucharists are
open to everyone. 

We have chosen the subject of the eco-
nomic crisis as our theme. In a brief
introduction or introit we outline the
subject.  We chose the story of Ananias
& Saphira (Acts 5, vv 1-11) as our first
reading to stress our lack of solidarity,
and Jesus expelling the merchants
from the temple (Mark 11, vv 15-19)
as our second reading. Our readings
are not necessarily biblical. 

We do not have sermons.  Instead we
have a 25-minute debate. The presen-
tation for tomorrow's Eucharist debate
outlines that the crisis is not only eco-
nomic but also ecological and political
and reminds us that we are partly
responsible. By asking our banks for
more interest on our money we are
inviting them to invest in arms or
uprooting Amazon forests. Our money
should be in ethical banks. 

We do not recite a Creed because we
are not really sure what we believe.  

At the offertory apart from the bread
and wine, we offer a belt (to symbolize
more austerity), a piggy bank (we must
share more of our savings), a watch

(also more of our time on social/polit-
ical affairs). We also have a special
collection tomorrow to fund the over-
seas self-run projects in Africa and
Latin America. Of course, none of our
money ever goes to the diocese. 

During the mass tomorrow we sing a
couple of cheerful modern songs based
on Vatican 2 and with a strong social
content + some classical music during
the communion. 

All members of the community
receive the anáphora by internet a few
days before the weekend so they have
time to read and study it and if any
readers of RENEW would like to
receive a copy I can e-mail them. You
can then either read them in Spanish or
put them thru the Google translator
and probably collect some amusing
howlers! The members of the presid-
ing group take turns to read individual
paragraphs interspaced with para-
graphs for all the congregation. The
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Quinn (in his book "The Reform of the
Papacy") describes as a "landmark" on
the road to unity. The pope's passion-
ate commitment to Catholic-Orthodox
unity is well known, and he repeatedly
spoke of the universal church as
"breathing with two lungs". Unfortu-
nately, though, he never put into prac-
tice the remarkable principles towards
achieving East-West unity which he
outlined in the encyclical.

He frankly acknowledged that papal
primacy "constitutes a problem for
other Christians", but he described the
Orthodox churches as "sister churches
that possess true sacraments", and he
issued an invitation for making sug-
gestions on how papal primacy could
be made acceptable to other Chris-
tians. He even cited the first millenni-
um as "a model of unity", adding that
"if today...we are seeking to restore
full communion, it is to that unity, thus
structured, which we must look".

But he obviously found it difficult to
translate wishes into practice because
it would've involved a drastic watering
down of papal authority (especially
papal infallibility), as well as a full
reinstatement of collegiality. It
would've meant restoring the principle
that the Bishop of Rome is "the first
among equals" and would've done
away with the Curia as we know it
today. The College of Cardinals of
course is not the same as episcopal
collegiality and the power of the pope
is much too centralised. Reading pop-
ular Catholic journals, one may get the
impression that the allegiance of
Catholics is to the person of the pope
rather than to the person of Jesus
Christ.

(Dr.) Joseph Seferta
Sutton Coldfield

The Tablet of 17 July, it was
announced that during the visit of the
Pope to the UK that ‘it was required on
the part of the Holy See’ that Latin be
used in some parts of every liturgy cel-
ebrated. It seems quite breath-taking
and insensitive, if not downright rude,
that a guest should be dictating to his
hosts. The Pope is visiting a country
where English has been used as the
liturgical language since the 2nd Vati-
can Council. Many Catholics, espe-
cially the younger ones in whom the
future of the Church lies, have never
known a Latin liturgy and will be
somewhat confused, to say the least.

with those signing via the website is in
excess of 700 signatures.

During the period leading up to the
visit of Pope Benedict to the UK we
have not been engaged in specific cam-
paigning but have been supporting
other activities such as Catholic Voices
for Reform. An organisation of people
who believe in the reform of the
Church and who are available to offer
a reform view to the media.

You may be aware that some people
have been calling for the years 2012 –
2015 be designated as the years of the
Council, a period during which the
Church worldwide should celebrate the
Second Vatican Council; should grasp
the opportunity to educate all the peo-
ple about the benefits that emerged
during these years for the Catholic
Church worldwide. We also call on the
Church to renew its commitment to
opening the windows and letting the
many reforms encouraged by the
Council become reality, so much in our
Church today is in need of reform. 

We are currently working at producing
a short list of suggestions for what can
be done at a parish level to ensure that
the work of the Council lives on. We
are planning to send this to all the
parishes in England and Wales for
whom we can find an email address
and we will be sending this out the lat-
ter part of September. If anyone would
like to volunteer to get the email
addresses of parishes in their diocese
please let me know.

Finally, three things you could do:

1. If you have not signed our
petition please do so as soon as
possible at 

2. If you think you could get
some people to sign a paper ver-
sion of the petition, please contact
me and I will send you copies

3. Tell your friends, contacts and
priests about Stand up for Vatican
II and encourage them to commit
to standing up.

Bernard Wynne

Congratulations on a superb issue -
must be the best ever! At last almost all
the controversial matters aired in one
issue. I read it with growing excite-
ment and anticipation and am now on a
second reading. This morning I had
coffee with old and good Anglican
friends. The husband is an Anglican
priest, whilst I am a former Organist &

The reason given is that the use of
Latin will stress the universality of the
Church and also allow TV viewers in
other countries to follow the cere-
monies despite the fact that the view-
ers in other countries also celebrate in
their own mother tongues.

It is hardly surprising that there seems
to be a great lack of enthusiasm for the
Pope’s visit after the number of gaffes,
reactionary diktats and policies, which
frankly embarrass English Catholics
and seriously undermine the ecumeni-
cal relationships which have been built
up over many years. Certainly Rome
does not appear to understand the
unique ecumenism which exists in
Britain, nor the special relationships
with the established Anglican Church.

The official attitude towards women,
again publicly expressed in recent
days, is also totally unacceptable in
this age of equality. Benedict XVI
addressed the United Nations General
Assembly in 2008: "Human rights, of
course, must include the right to reli-
gious freedom, understood as the
expression of a dimension that is at
once individual and communitarian …
It is inconceivable that believers
should have to suppress a part of them-
selves… The rights associated with
religion are all the more in need of
protection if they are considered to
clash with a prevailing secular ideolo-
gy or with majority religious positions
of an exclusive nature'". Catholic
women have to suppress totally any
desire to be ordained priests – so much
for human rights.

More and more Catholics are question-
ing whether they can, or should remain
members of a hypocritical Church in
which injustice not only flourishes but
is encouraged. Perhaps the decline of
vocations to the male priesthood and
the concurrent drop in the number of
practising Catholics is the Holy Spir-
it’s way of contradicting present poli-
cies. 

Terence Duffy
t.duffy@btinternet.com

Stand up for Vatican II

Our campaign continues to roll for-
ward and we are slowly but surely
building support via people joining us
through the website and signing our
petition. In addition to the petition on
the website we have available a paper
based version which has now been
signed by over 250 people together
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Director of Music at the Metropolitan.
I was telling them about this issue
which delighted them too and I have
asked for a copy to be sent to them.

The big question is When are we, the
laity ever going to be allowed a voice
in our Church ?? As a very active and
lifelong member of the Church in Liv-
erpool (which I think we might right-
fully call the Capital of Ecumenism
Capital of Culture) this has been a
question for my entire lifetime, feeling
forever sidelined and party to various
consultations (!) which had the usual
outcome of being ignored. Surely it is
time that a scientific and comprehen-
sive survey of Catholics is conducted
to ascertain what are the true views of
members of the Church which can
then be quoted with authority rather
than mere opinion? Is this beyond the
scope of CCC and if so, how can we
get such organised? 

I don’t think those in Rome have any
real understanding of our particular
and peculiar place in this country vis-

11,100 people in the Sudan

• provide 125,000 school books for
village schools in the Congo

• give 4,000 farmers a gift of a goat in
Zambia

• feed 14,200 families in Uganda

• supply 143,000 schools with starter
packs in Kenya

• and purchase 20,000 bicycles for
rural medics in Botswana

I know which I would choose.

Adrian. B. Smith
Tel: 024-7634-4983

Thank you for the excellent copy of
Renew. It gets better and better. This
one is excellent. Congrats. Particularly
important was the first article - a per-
fect description of JP-2, who did so
much harm to the Church. Keep up the
good work. Many thanks for all your
kindness.

Seán Fagan
sean002@gofree.indigo.ie

a-vis the Anglican Church. No other
country has this status/relationship and
the new translations (or mis-transla-
tions) coming our way are likely to
make ecumenical relationships more
difficult rather than easier, following
Benedict’s cack-handed invitation to
Anglicans to join us, when what they
flee is perhaps what we want.
Nicholas King made this point in his
article Keep It Simple in this week’s
Tablet saying it might have been cour-
teous to consult other Churches whilst
preparing the new translations. 

Terry Duffy
t.duffy@btinternet.com

If I were to win £7million on the
National Lottery, I could either:

• pay for the 4-day visit of the Pope
to the UK

or

• provide 9,000 mosquito nets against
malaria in Malawi,

• provide safe drinking water of

“The tender tolerance displayed by the Church hierarchy toward child rapists

does not extend to other controversial clergy. Think of those radical priests

who have challenged the hierarchy in the politico-economic struggle for liber-

ation theology, or who advocate lifting the prohibitions against birth control

and abortion, or who propose that clergy be allowed to marry, or who preside

over same-sex weddings, or who themselves are openly gay, or who believe

women should be ordained, or who bravely call for investigations for the pae-

dophilia problem itself.”

Michael Parenti, in Common Dreams, 11/05/2010

The spiritual harm caused by sexual abuse:
“The relationship is broken between sexuality and love, between trust and love, and between
meaning and love….It is in the abuse of minors more than anywhere else that one learns that sex
is never trivial, for it impacts on the deepest being of a person, on the very concept of who one is.”

Bishop Geoffrey Robinson

from his Confronting Power and Sex in the Catholic Church



centrepiece for what quickly became a
national story, Our Fathers probes how
and why one of the most prestigious and
conservative institutions in the world
may have knowingly covered up
decades of pervasive heinous abuse. It
tells of the Church’s recruitment for the
priesthood from the 1950s to the pres-
ent, then charts its fall into deceit,
hypocrisy and betrayal, and ultimately
its struggle to win back the trust of the
faithful”. It gives detailed case histories
of abusing priests who were moved
from parish to parish by Cardinal Law;
the assiduous work of Fr. Thomas
Doyle, who attempted to prevent this
abuse, and was rewarded by sidetrack-
ing by his superiors, and ultimately the
secret flight by Law to avoid imprison-
ment in the USA, only to be rewarded
for his disgraceful behaviour, by being
given prestigious jobs in Rome by John
Paul II and confirmed in them by Bene-
dict XVI. One of the most horrific tales
for me was of a bishop who told a
devout Catholic mother that unless she
prevented her severely psychologically
damaged son from bringing a claim for
clerical abuse, she would loose the sup-
port of the Church she herself was hav-
ing. She told her son that if he did not
obey the said bishop she would turn him
out of the family home. Another was of
a priest who the family supposed was
giving support to an emotionally dis-
turbed woman, who bore children by
him unbeknown to her husband. He was
present when she overdosed, let her die,
and then left and called the police.
Law’s concern was about the likelihood
of this behaviour being found out!

Jason Berry and Gerald Renner Vows

of Silence – The Abuse of Power in the

Papacy of John Paul II, Free Press,
N.Y., London, Toronto, Sydney, 2004,
$16.

Its blurb reads “Going deep behind the
headlines about scandals in the Catholic
Church, Jason Berry and Gerald Renner
follow the staggering trail of evasions
and deceit that leads directly to the Vat-
ican and taints the legacy of John Paul
II. Based on more than six years of
investigative reporting and hundreds of
interviews, this book is a riveting
account of Vatican cover-ups. Both a
profound criticism and wake-up call to
reform by two Catholic writers, it

L
adislas Orsy, Receiving the

Council, Michael Glazier Inc,
USA, £21.50

Canon lawyer Ladislas Orsy states “The
Apostolic letter Motu Proprio Ad Tuen-

dem Fidem 1998, written without con-
sultation by Josef Ratzinger as head of
the CDF, imposed upon the church a
new category of teaching, called ‘defin-
itive’ to be added to Canon 750”. The
text reads “Each and everything which
is proposed definitively by the Magis-
terium of the church concerning the
doctrine of faith and morals….is to be
firmly embraced and retained”. To
enforce the observance of this new pro-
vision, the Moto Proprio added a clause
to Canon 1371 2, that institutes “just
penalty” for anyone who fails to
embrace and hold all and each that are
definitively proposed and “obstinately
rejects” the doctrine mentioned in
Canon 759 2 or in Canon 752 , and who
does not retract after being admonished
by the Apostolic See or an “ordinary”.
Such persons, although not heretics, are
“opposed to the definitive doctrine of
the Catholic Church”.

In effect, with this Motu, Ratzinger has
suppressed free speech amongst
ordained theologians about any papal
utterance. In June 2010 he stated that it
was the work of the devil which had
brought child-abuse by priests to light
this year “to damage the Year of the
Priest”. In July 2010 he told Cardinal
Schonborn that only the Pope could
rebuke another Cardinal. Benedict XVI
has created a position where only the
People of God in the pews can level any
criticism at “him/them at the top of the
Pyramid Church”. In Ireland, rather
than the devil, the Ferns, Murphy, Ryan
and Murphy Reports have done this
most professionally. The following two
books have done it for the USA and
Mexico. 

David France, Our Fathers – The

Secret Life of the Catholic Church in

an Age of Scandal, Broadway Books
N.Y., 2004, $16.95.

Its blurb reads “David France captures
the clandestine world of sex abuse with-
in our nation’s Catholic Church and por-
trays the manipulative and often hypo-
critical lives that many – too many –
priests in America’s church appear to
lead. Using the Boston scandal as the

reveals an agenda of top-down control
under John Paul II and a hierarchy so
obsessed with secrecy as to spawn dis-
information. It is not a book about sex-
ual abuse; it is a book about abuse of
power, throughout the Vatican.” Its first
part, like the book reviewed above,
gives history of the work of Fr. Thomas
Doyle; page eight states “John Paul II,
his bishops and his advisors in the
Roman Curia could have arrested the
crisis years ago had they heeded the
warnings of a prophet in their midst,
the Reverend Thomas Doyle O.P. who
worked as a canon lawyer in the Vati-
can embassy in Washington DC in the
early 1980s. No individual has played a
more catalytic role in seeking justice
than Fr, Doyle”. The second part deals
with the lurid life of Marcial Maciel
Degollado, founder of the Traditional-
ist Order of the Legionaries of Christ,
who was not only a multiple abuser of
seminarians and boys, but had families
by two women. Imagination could not
create the levels of depravity lived out
and described in this book. For me,
though, the most telling chapters are on
p 209 – 221 where Mexican priests
abused by Maciel take their histories to
Rome. “In essence they accused
Maciel of sacrilege, profaning the
sacrament of confession, The case to
excommunicate Maciel was now in
Ratzinger’s hands.” Then later on p217
are the words “On reading the letter
Ratzinger asked Bishop Ramirez if Fr.
Athié (who wrote the letter) was ‘trust-
worthy’”. “He was indeed”, replied the
bishop. It was a delicate matter
Ratzinger conceded. Father Maciel had
done so much good for the church by
bringing many young men into the
priesthood. He wondered was it “pru-
dent” to raise the issue now? “It was
not so much a question as an answer”
reflected Fr. Athié. “The bishop was
hurt and upset, surprised and shocked
by the answer”. Soon came the back-
lash. Cardinal Rivera dismissed Fr.
Roqueni from the tribunal in Mexico
City where he had worked for twenty
years. Athié lost his job with Caritas. In
neither case was the reason officially
linked to Maciel. Later on in the book
the Vatican denies that this conversa-
tion with Ratzinger ever took place. I
say no more!

Elizabeth Price
(each of the above three books)
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Michael Paul Gallagher, Faith-

Maps, Ten Religious Explorers from

Newman to Joseph Ratzinger, DLT
2010, £12.95

The Jesuit M.P. Gallagher wanted to
call this book ‘Learning from Giants’
since his aim was to make the riches of
their thought accessible to the general
reader. His subjects include well-
known theologians, and a few less
well-known (one unpublished as yet in
English) also the fiction writer Flan-
nery O’Connor. The constant theme of
the book is to justify belief in God, not
through reason but through love and
imagination. The writers sometimes
re-affirm the findings of their prede-
cessors and sometimes complement
them. A novel and user-friendly fea-
ture of this book is the conclusion to
most chapters in which the authors are
given an imaginary monologue
addressing people today.

John Henry Newman was a person of
deep feeling and great sensitivity; his
‘silver tongue’ moved even unbeliev-
ers by its beauty. He taught that since
our lives are grounded in a love
beyond imagining, atheism can be
understood as a missed relationship.
Finding God in the depths of our heart
leads to an enlargement of joy, but
growth in faith is like climbing a
mountain to reach a clearer view and
involves strenuous efforts. Although
faith is not born of reason, Newman
claims that it is  eminently reasonable.

Maurice Blondel starts by acknowl-
edging that we have immortal longings
for something missing in our life. God
is at the same time absolutely impossi-
ble and absolutely necessary to us.
Faith is not so much belief in a first
cause but a relationship, in which non-
believers share through their goodwill
and charitable actions.

The thought of Karl Rahner is so
impenetrable for the general reader that
his brother spoke in jest of translating it
into German! He clearly perceived the
dissonance between the presentation of
the faith through teaching and sacra-
ments and the mindset of the twentieth
century. Traditionalists deplored his
insistence that the experience of tran-
scendence must precede any process of
incorporation into the Church. His for-
mula of ‘anonymous Christians’ – natu-
rally repudiated by unbelievers –
affirms the truth that evangelisers do
not so much bring the Gospel to unbe-
lievers but find God’s Spirit already
present in peoples’ hearts. He chal-

considered as above and apart from
human life, and proposes one who suf-
fers with his people; she calls us to put
aside our smugness and apathy to
engage with the world and realise
God’s dream of justice. Her liberation
theology is not the Vatican’s Marxist
model, but one based on mysticism,
empathy and poetry. 

The moral and political philosopher
Charles Taylor had pointed out the
clericalism of the Church and its isola-
tion from modern life before VCII .He
now criticises academics for excluding
the spiritual from their vision of life.
The real harm of secularisation lies in
the loss of the vertical dimension of
life. In prioritising clarity and individ-
uality we lose what poetry and imagi-
nation contribute to human flourishing.                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                

The theologian Pierangeli Sequeri is
also a composer who has introduced
music therapy for the mentally dis-
abled. He proposes that rationality and
self-sufficiency, even the promotion of
feeling derived from the Romantic
movement, are ultimately deficient
because they do not offer the challenge
of learning to love; openness to beauty
is a surer guide.

The theme of love shines through the
work of Joseph Ratzinger but it is
inseparable for him from the Logos
of truth; he deplores what he calls the
dictatorship of relativism. In com-
mon with other writers he sees how
unreceptive today’s world is to faith
in God, but he gives no credence to
the idea that God’s Spirit can dwell
in the hearts of unbelievers. His
response is to call for a smaller, purer
church  which alone holds the revela-
tion of God’s purpose, little account
is taken of other faiths. His religion
would seem to be centred on the
Church but he is eloquent on the faith
as a love-story between God and
human beings.

When JP Gallagher went to take up a
teaching post at the Gregorian Univer-
sity he imagined that his literary stud-
ies would be a disadvantage. He found
the contrary to be the case, and his
broad range of reference makes this
book even more accessible to the gen-
eral reader. We have been given an
overview of a century of religious
thinking and can explore further those
writers to which we feel most drawn –
this reviewer rushed out and bought
Flannery O’Connor’s collected stories.

Josephine Way

lenges Christians to be mystics for their
faith to be worth anything.

Hans Urs von Balthasar repudiates the
idea that faith is born in the depths of
the human heart and insists that the
beauty of God and the terrible beauty of
the cross must be the starting point. He
uses the beautiful image of the baby
learning to smile in response to the
mother’s expression. If Rahner stands
in the tradition of Kant, von Balthasar
represents the mind of Goethe, rapture
in the face of beauty which calls forth
adoration, obedient  reverence and a
call to asceticism.  This high unworldly
vision, Gallagher proposes, is not
accessible to unbelievers.

Bernard Lonergan moved from a tradi-
tional thinking reliant on scripture and
the Church , which he found to be out
of line with modern understanding, to
the realisation that faith must be a
response to love. He was much affect-
ed by the tender care he received while
suffering from cancer. He saw how
present culture, our egotism and
choice of short-term pragmatism
blocked our path to commitment. So-
called ‘common sense’ can stifle our
innate bias to the love of God which
permeates our life like music.

The most unexpected inclusion in Gal-
lagher’s book is that of the story-teller
Flannery O’Connor, who described her-
self as a ‘hillbilly Thomist’(she read
Aquinas every day) In the last decade of
her life – she died of Lupus at 39 - she
was reviewing the works of contempo-
rary giants of Catholic fiction and theol-
ogy but her stories already showed an a
deep and clear-eyed understanding of
faith and the Church, and an astonishing
gift to portray a fallen world in all its
bleakness. Her wry, brutal but comical
style of prophetic realism offended the
pious and unbelievers alike. Her stories
are not a comfortable read, but they
challenge us to use our imagination - as
Newman so long ago recommended - to
penetrate the mystery of God’s grace.

Dorothy Soelle is a German Lutheran
who grew up under the shadow of guilt
over Auschwitz. Her travels in Latin
America led to a passionate concern
for the unremitting sufferings of the
poor. She supplies the dimension of
justice to the faith, missing from
thinkers of the early 20th century like
Rahner and von Balthasar. Like Flan-
nery O’Connor she is a hard read, not
in form but in content, as she describes
the apparent hopelessness of so many
lives. She repudiates faith in a God



traditions do not give their followers a
rulebook or a roadmap. Rather they give
something akin to a compass which will
point in the right direction, true North.
But each sojourner must make his/her
own pathway. 

The journey can be called a process of
liberation, though it is of a wider scope
than the more usual historical processes
of political and social liberation. The
authors want to open us to a process of
moving toward a world where “all
human beings can live with dignity in
harmony with the great community of
beings who make up Gaia, the living
Earth.” This process will be realised by
creative, life-enhancing participants
within the ongoing evolution of Gaia. In
this perspective Gaia is a self-renewing
evolving life system of which we
humans form a part. By our behaviour
we have separated ourselves from the
Earth, thinking we had dominion over it.
The way of wisdom, the Tao, indicates
that we must reconnect with our humus,
the ground of our existence, to destroy
the altars we have constructed in honour
of Moloch, Mars and Mammon where
we have immolated our natural wealth,
our children and even our souls. 

We live within a system dimensioned by
economics, politics, law, communica-
tions media, culture, religion, art etc.
Each dimension feeds into the other,
supports and buttresses the other, gives
and receives input from the other. The
message is the same: growth and
progress. The system is destroying the
Earth and will destroy us, is already
destroying us. The powers and domina-
tions of the system are embodied by
huge impersonal transnational corpora-
tions and banks, military establish-
ments, think tanks, mega-church evan-
gelicals and university faculties. The
spirit of the system is materialistic, con-
sumerist and feeds on greed. 

As bad as the above panorama may
look, there are signs of a renewed
humanity taking on a new conscious-
ness and protagonising a different his-
torical and ecological process. Locally,
a myriad of new groups are springing
up. Globally, movements like the World
Social Movement are looking for ways
to walk the Earth more compassionately,
struggling to mould a new politics, eco-
nomics, culture and spirituality ade-
quate to the task of a new creation. 

That is the Tao of Liberation. This book
explores the need for a new awareness,
a new spirit, even a new religion which

Mark Hathaway and Leonardo Boff,
The Tao of Liberation, 2009, Orbis,
npg.

Leonardo Boff is a well-known Brazil-
ian theologian who has written more
than 100 books on liberation theology
and ecology. Mark Hathaway is an
expert in adult education and has
worked nine years in Chiclayo, Peru.
Their book situates itself in the broad
context of the beginnings of the Third
Axial Period. The First Axial (pivotal)
Period, according to Karl Jaspers, saw
the laying of the spiritual foundations of
humanity. This occurred almost simulta-
neously across many cultures between
the years 1500 and 600 B.C.E. Major
figures of that era were Plato, Confu-
cius, Siddhartha, Isaiah, Jeremiah,
Zarathustra and others. The Second
Axial Period, Karen Armstrong con-
tends, began at the Enlightenment. Its
principal figures are Newton, Freud and
Einstein. She now sees the beginning of
a Third Axial Period in which the rela-
tionship between religion, secularity
and traditional thought is changing. 

The thrust of the book’s reflection wants
to situate us on the almost infinite plane
of Cosmology. Like Thomas Berry we
are seeking a new story of the universe
which will convey to all what the story
of Bethlehem conveys to us now. The
book has three parts and a prologue.
There are chapters with names like
“Unmasking a Pathological System” ,
“The Cosmology of Domination”,
“Spirituality for an Ecozoic Era”. There
are a number of new words and con-
cepts which will challenge us and
stretch our minds. 

The inspirational source of this book is
the Tao Te Ching written about 2500
years ago. Despite the book’s more than
400 pages, barely six make mention of
Jesus Christ. Rather the focus is on the
God of heaven and earth. Each chapter
begins with verses from the Tao Te
Ching, which literally means, “The
Classic Book (ching) of the Supreme
Reality (tao) and its Perfect Manifesta-
tion (te).”

The Tao is the central image of the
book. It is the supreme reality, the har-
mony of the heavenly and cosmic order.
Other traditions contain similar ideas.
Buddhism, for example, speaks of
Dharma, the way things work. Jesus
spoke of Malkuta, translated most inad-
equately as Kingdom. The word refers
to the guiding principles which steer our
lives towards unity. As you can see the

is sensitive to what the God of Creation
is saying through the sighs and signs of
the times. I dare say this book has not
said it all, but it will awaken in us new
energies and new intuitions, exciting,
challenging and hopeful. 

Theologians more competent and
experienced than I will engage with
this book. Speaking as a theology ama-
teur this has been one of the most excit-
ing theology reads I have had in a long
time. As the Earth Charter says, we are
in a critical moment of Earth’s history.
It will be a time of a Great Unraveling
or a Great Turning (David Korten). We
must coordinate our creative energies
to complete the Great Work which God
has entrusted to us (Thomas Berry). 

Frank Regan

Marian Van Eyk McCain (Ed),
GreenSpirit, 2010, O Books, £11.99

For those of us who feel that we are
still very new to new thinking and spir-
itualities, secular and religious, engen-
dered by the Green Movement, this is a
very fine and useful survey of an
organisation which occupies a promi-
nent site on the new terrain. The editor
has done us a great service in gathering
together a raft of articles on various
aspects of the GreenSpirit group. It is
evident that great strides have been
taken and a very gradual cultural shift
is taking place. 

It is becoming a cliché to say that the
times demand cultural change. Culture,
from the Christian angle, is closely
related to spirituality. To speak of the
culture of a people is to inquire for the
Spirit of that people. Our post-Chris-
tendom culture, or spirituality, is secu-
lar and materialist. Our implicit anthro-
pology is man-centred. We see our-
selves as individuals who live on the
planet instead of seeing ourselves as of

the Earth. Our worldvision is focussed
on what we can derive from the earth,
not on how we might live more in har-
mony, as friends, as nurturers of an
earth which has given us life and the
means to sustain it. The Green Move-
ment, of which GreenSpirit is one of
the pioneers, wants to promote a more
holistic — we might say a more wholy
— relationship with the planet.   

The book is divided into four parts.
The first is dedicated to understanding
our world and our place in it. Those
who come from more traditional
anthropologies will find themselves
trying to rethink the Man-centred cul-
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ture in which they have grown up. The
second part introduces us to the vari-
ous spiritual pathways which lead to a
more life-centred worldview. Catholic
readers will recognise the names of
Matthew Fox and Neil Douglas-Klotz.
The book goes on to talk of greening
our culture. This is a most challenging
aspect, demanding time and a good
strategic sense of what needs to be
done. The last part gives a lot of infor-
mation about a green practice and
what GreenSpirit does.

One of the most challenging aspects of
cultural change is the acquiring of a
new mindset and attitudes which will
correlate one’s action with the mind-
set. One author, Stephan Harding,
wants us to take on board the concept
of Gaia, and learn how to work along-
side her. Gaia is not a goddess so much
as a theory and a mindset. According
to Gaia theory, the Earth is a self-reg-
ulating system, capable of creating and
maintaining optimum conditions for
the thriving of all of life. The science
of Gaia is young; many still question
its relevance. But it should be evident
by now that, whatever the theory and
science, Man has played an important
role in upsetting the balance between
temperature and the life which flour-
ishes or shrivels because of it.

Harding points the way to a change of
culture, and indeed of spirituality, which
will make of us defenders and nurturers
of Gaia. He speaks of deep experience
of a sort which will awaken us to our
kinship with all of life. He relates the
experience of a wildlife manager who
killed a wolf accompanying her cubs to
water. He arrived at the place she fell in
time to see die a green fire in her eyes.
From then on he knew that he was doing
something out of sync with the person
he really was. He laid down his hunting
rifle for good. 

The author goes on to talk of a culture of
deep questioning and deep commit-
ment. He points out that human
lifestyles and population are having a
negative impact on the planet as a
whole. Survival depends on a reduced
human impact. That means that our
ideas, our economics (which must
include a core ecology component), our
politics and the ways we employ tech-
nology must change. It is not as though
we must turn our Titanic around, but
merely change its direction. If we con-
tinue as we are, we shall collide with an
iceberg composed of peak oil, peak

That is our challenge: to dream, to
imagine, to put in practice. Our inspira-
tion for this is Jesus himself. He
dreamed, as did Moses, of a reign, of a
culture, a way of doing things whose
hallmarks were shalom, the fullness of
god’s life; justice, the experience of
life in right relationship; pardon, the
possibility of change and forgiveness;
compassion, the gut-level sensitivity to
pain and suffering; wholiness, the God
image reflected in being fully alive. 

We belong to Earth, not the other way
around. The Earth will someday
receive us. Meanwhile let us receive
the Earth with thanks and joy, breaking
bread in worship and workship, loving
Gaia and her God, loving all of life. 

Frank Regan

Edward P. Echlin, Climate and

Christ: A Prophetic Alternative,
Columba, 2010, npg

Edward Echlin has written another
book, hopefully not his last, on Chris-
tian living and responses to the ecolog-
ical perils in which we live. Ed is a
serious researcher and a profound
thinker. His witness is ‘hands on’. He
grows his own food organically, is
involved in the elaboration of a local
culture and elucidates a local theology.
He reminds us that we are called by,
and sent to, all of creation. By our
deeds and worship we proclaim the
Reign of God that Jesus contemplated,
a reign of peace (fullness), justice
(right relationship) and holiness
(wholeness). He is very concerned that
we come to know Christ in an ecologi-
cal perspective and acquire the “same
mind and attitudes” (Paul) so as to give
a prophetic witness and response at this
critical juncture. 

We live in interesting times, in an
apocalyptic age. We are witnessing the
‘unveiling’ of what the planetary histo-
ry of neo-liberal globalisation has
meant for the Earth and for the poor of
the Earth. We are entering into a new
phase of our human ecological history.
A new lexicon is being invented: peak
oil, peak water, ecological refugees,
resource wars et al. We shall see the
end of food security. The New Eco-
nomics Foundation warns that we are
“nine meals away from anarchy”.

Our author mentions that he has three
prominent photos in his hall. They are
of John Henry Newman, Teilhard de
Chardin and John Seymour. These

water, food insecurity, resource wars,
ecological refugees, draconian anti-
immigration laws, rigid population con-
trol (ethnic cleansing?) etc.

Another author, Grace Blindell, fol-
lowing Matthew Fox, points to five
important changes which we must
make to conform to the lifestyle chal-
lenges which a Gaia culture and spiri-
tuality point to. These are:

1. To partake, no longer to con-
sume. We resolve to take only
what we need, what is fair and
just.

2. To participate, not just to
observe. We strive to become inte-
riorly attached to our environment,
to nurture it, to be compassionate.

3. To be a pilgrim, not a tourist.
The earth we live on is a sacred
space, not to be stomped on, rather
treated in a respectful worshipful
way.

4. To be a co-creator, not a mas-
ter. We are the conscious self-
awareness of the evolving Earth
community. We exercise an Adam-
ic priesthood, naming and blessing
the creation.  

5. To be listeners, not always
doers. We gradually learn to attune
ourselves to the groaning and
sighs of a wounded Earth and to
those closest to where the Earth is
most vulnerable, the poor. 

Thomas Aquinas, quoted by Matthew
Fox, once wrote: “All beings of the uni-
verse are questing for friendship. All
beings love one another.” This is at the
core of any sort of Creation Gaia spiri-
tuality. We are indeed blessed in the life
we have been gifted with. We should
feel full of thanks, fully expressed in
doing Eucharist—not as boring ritual—
but as an alleluia hymn and a Spirit-
filled dance. Lamentably we are far
from that yet. We need a people who
pray for the spirit of a Teilhard, the intel-
lect of Aquinas, the Eros of Hildegard,
the humility of Francis, the science of
Einstein and the imagination of Jesus.
So thinks Matthew Fox.

The book contains a very important
section of Greening Our Culture. The
section is keynoted by Brian Eno. He
points out that humans are amazing
in that they can create new realities
out of their dreams and imaginings.
As soon as they grasp the dream, it
becomes a project and they start to
behave differently. 
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three triangulate Edward Echlin in the
spheres of evolution, cosmic mysti-
cism and the good life. He points out,
however, that the good life is in some
sort of ‘credit crunch’. The biocapaci-
ty (living resources) of our planet is a
mere 2.1 hectares per person. The US
and China consume nearly half of that.
The UK’s consumption is 5.5h per per-
son even though island Britain’s bioca-
pacity is 1.6h per person. In a word,
humanity is using a third more
resources than the earth can replenish. 

We need to revisit our implicit cosmol-
ogy. It is basically anthropocentric.
Our worldview is man-centred. Insofar
as all human activity is in function of
Man (sic) it is inevitable that the Earth
will suffer. Gaia is groaning with what
she is suffering, particularly from the
wounds that Man has inflicted upon
her. Whatever about the accuracy of
Gaia theory, it is plain for all to see
that Man and Gaia are in confronta-
tion. We need to ask serious questions.

We live in a time in which many peo-
ple say that they are no longer reli-
gious but, yes, they are spiritual. This
reality has many people embarked on
private, personal spiritual journeys.
They are indeed fed up with the con-
sumerism, febrile activism and acquis-
itiveness which characterise contem-
porary culture and society. But their
very private journeys only serve to
reinforce their isolation and individu-
alism. We need a resurrected God-talk
which speaks not only of the human
person and its yearnings, but also of
the earth and our collective future. We
need a spirituality, i.e. a worldvision,
which listens attentively to (obeys)
God’s creating and nurturing Spirit,
the Spirit of a groaning earth and the
Spirit which is heard in the sighs of the
excluded and exploited where deep
speaks unto deep.

One of the more rewarding portions of
Echlin’s book is chapter 3 where he
paints for us a picture of Jesus within
the ecology of his time. Traditional
Israel is very tied to the land which
belonged only to God and placed
under the stewardship of God’s peo-
ple. Jesus was born of that land. His
birth reminds us of the New Creation
of which he is the first fruit. Some of
the imagery he uses of himself—vine,
bread, shepherd—come from his life
experience of walking the land. His
ministry was itinerant. He knew the
cave where the fox dwelt and the free-
dom of the birds of the air. Indeed he

His values are Spirit-filled: justice, the
common good, solidarity and simpler
living permeate his writing. He is fully
aware that the planet is not coping with
current levels of resource use, let alone
future ones. So growth is unsustain-
able. And here is the rub: in the current
economy, ‘de-growth’ is unstable,
leading to unemployment and reces-
sion and the personal misery and social
unrest which accompanies that. I
recently raised this dilemma with a
leading politician and received his ver-
sion of hope, namely his belief that
‘resourceless growth’ would manage
things. Jackson gives sound evidence
for the opposite view and concludes
that ‘it is entirely fanciful to suppose
that……capitalism’s propensity for
efficiency will allow us to stabilize the
climate or protect against resource
scarcity…’. In addition he makes it
clear that any ‘green economy’ based
upon growth is a further mirage. 

He sees two major drivers of the current
system, on the one hand a macro-system
of profit and on the other hand an
appetite in consumers (us) for novelty.
With regard to the former, he proposes a
macro-economics which is ‘ecological-
ly and socially literate, ending the folly
of separating economy from society and
environment’; and with regard to the
latter, he sets out structural and personal
approaches to changing this appetite
from more to enough. A crucial motiva-
tor for this is the evidence that material
prosperity does not equate with human
prosperity: that most of us in the mate-
rially rich countries are in desperate
need of other kinds of growth, particu-
larly those which come primarily
through mutuality, co-operation and
participation in all levels of society and
the natural world.  

Jackson sees widespread personal
action on CO2 as impossible within the
current economic system when ‘all the
messages about high street consump-
tion point in the opposite direction’.
Part of his solution is a dismantling of
‘perverse incentives for status compe-
tition’; and the establishment of new
structures that ‘provide capabilities for
people to flourish, and particularly to
participate fully in the life of society in
less materialistic ways’.

Whilst all parts of society are crucial in
bringing about meaningful change, the
role of Government is central. He
regards its principal role as ensuring
that long-term public goods are not

avoided the big cities of Galilee. Only
Jerusalem witnessed his presence,
caused him grief, and called for his
crucifixion. After the desolation of
death he is seen, risen, in a garden and
from there sends his first witness,
Mary of Magdala, apostle of the apos-
tles, to announce the Good News.       

Echlin seeks a prophetic alternative
which follows the example of Jesus
who challenged the economic and
political structures of his time. He sug-
gests a proximity principle by which
we live in close connection with the
local economy and relate politically
with that economy. We must become
disciples of a non-acquisitive, non-
consumerist lifestyle and   encourage
the evolution of a ‘steady-state’ econo-
my, inattentive to the shibboleths of
growth and more growth. In a word,
we must be ‘counter-cultural’. 

The apocalyptic dimension of our
faith reveals a God present mysteri-
ously in the depths of creation, still in
charge, still working creatively in
bringing about the dream she had
when she said upon completing the
first stage of the creation: “This is
good, indeed very good.” 

Our Gospel calling and response today
situates us on the cutting edge of a new
society based on persons who are con-
nected to the ‘deep down’ of creation.
Its model of dialogue is attentive to the
cry of a wounded creation and its
model of inculturation strives to culti-
vate a new earth nurtured by a new
humanity. Ed Echlin’s book will help
and guide us forward. 

Frank Regan

Tim Jackson, Prosperity Without

Growth: Economics for a Finite

Planet, Earthscan, 2009

Early in this book Tim Jackson
states that since 1950, ‘the global
economy has grown more than 5
times. If it continues to grow at the
same rate, it will be 80 times bigger
in 2100 than it was (then)’ (P 15). As
I contemplate my grandchildren’s
generation on this one earth, and
hear politicians of most hues repeat-
ing the mantra of growth, I am
deeply afraid.  Jackson offers hope,
based on a clear analysis. Whether
we can integrate our fear and torpor
and move into the strength which
comes from relationship with God,
humans and the rest of creation, is a
question and task for each of us.
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undermined by short-term private
interests. How far we are from this
ideal is only too evident with the new
Coalition Government’s naked promo-
tion of market freedoms in order to
return as quickly as possible to ongo-
ing economic growth.

So how can societies move to a truly
sustainable economy? Jackson’s first
principle is to establish the ecological
limits within which we live by facing
the reality that planet earth is finite.
This means placing limits not only
upon carbon emissions but upon all
kinds of ‘waste’; and also upon the
extraction of scarce non-renewable
resources and the harvesting of what
remains of earth’s renewable
resources. He emphasises the enor-
mous inequalities between societies
and therefore sees the fair establish-
ment of these limits occurring within
the ‘Contraction and Convergence’
model.

His second principle is to change the
macro-economic model to one based
upon sustainability. This will require
new understandings of labour produc-
tivity and capital productivity. And it
will require  that debt-driven con-
sumption be brought fully under con-
trol. And his third principle is what he
calls changing the social logic, i.e.
bringing to bear radically different
thinking about the nature of society
and how it can better enable human
flourishing to occur. This includes
reducing systemic inequality, sharing
work and reducing working hours,
strengthening social capital, disman-
tling the structure of consumerism,
and introducing new ways of measur-
ing human flourishing. His vision of
prosperity includes giving and receiv-
ing love, enjoying respect, contribut-
ing usefully to society, and having a
sense of belonging and trust in com-
munity. A part of his analysis is how
much the current economic and social
structure militates against this vision:
‘….the less we share in terms of com-
mon endeavours, the more powerful
the social logic of private affluence
becomes. But the loss of common
endeavour is an inevitable conse-
quence of economies that feed on pri-
vatising our lives’. 

He recognises that to avoid enormous
social disruption, it will take commit-
ted governance to manage these
changes. I have no idea what critical
mass of citizens will be needed to
bring such governance. All I can do is

have to lead a double life, combining
the prayerful and the practical, result-
ing in a day that starts with office at
5.00 am and goes on until 10.00pm due
to the pressure of work. One aspect of
Religious life only touched on by
Schneiders, but also affecting women
Religious here in the UK, is the recent
rise in the proportion of older people.
The increased burden of caring for so
many elderly people is hitting Reli-
gious communities particularly hard,
because it coincides with the timing of
a massive drop in the number of voca-
tions. Monastic orders have been hit
particularly hard, and face crisis plan-
ning: caring for their many sick
brethren, organising alternative accom-
modation better adapted for disabled
living, negotiating with builders and
planning for all the huge additional
costs. The few active members in such
communities may themselves be elder-
ly, and possibly not in good health, but
they have to assume a workload that
would have been unthinkable thirty
years ago, plus their monastic duties:
when the relics of St Teresa were taken
on tour recently, among the Religious
women keeping the all night vigils,
some were aged over eighty. 

Since 1298, when Boniface VIII threat-
ened Religious women with excommu-
nication for not keeping cloister, how
much has really changed? We will learn
the answer when we know the outcome
of the Vatican investigation into Amer-
ican Religious women. Lets hope the
decision is influenced by those with
‘lived experience’, rather than by those
following an outdated idealism com-
bined with misogyny. 

Pat Fleetwood-Walker

Quattrocchi, The Pope Is not Gay,

Verso, 2010, £8.99

Oh Dear. One would like to compare
this book with The Vicar of Dibley or
Adam Smallbone of Rev. Alas that can-
not be. This is an irreverent history of
homophobic and sexist attitudes in our
institutional Church. The publisher
claims that it will be an endoscopic
examination of their greatest contem-
porary advocate, Pope Benedict him-
self. With a gross pun like that, one
hopes it will not be THAT clinical.

The author was an anarchist, poet and
script writer for the BBC and Channel
4. He died last year. The book begins in
Nazi Germany where the young
‘Ratzy’ (his nickname among the

to sign up with renewed faith.

Phil Kingston
retired Lecturer in Social Work

Bristol University

Sandra Schneiders’ paper Keeping

Women Religious in their Place. The

past and present of Ministerial Reli-

gious Life

All credit to RENEW for producing
this carefully argued case on behalf of
American women Religious, who are
currently facing a formal investigation
by the Vatican. Sandra Schneiders’
paper first appeared in the American
National Catholic Reporter last year
and is reprinted here as a small book-
let. A plea for understanding, it consid-
ers the two contrasting forms of Reli-
gious Life for women, the monastic,
centered on prayer and lived within an
enclosed community, and the ministe-
rial, combining elements of monastic
Religious Life with an outgoing apos-
tolic dimension that seeks meaningful
contact with the world outside. Surely
in the modern world there is room for
both types of Religious Life. But for
women ministerial Religious, history
is not on their side. The Vatican has
always preferred women to be safely
cloistered in their monasteries, unlike
men, who received permission to
engage with the world as long ago as
the 1600s. A similar dispensation for
women Religious was not given until
1900, and even then, there were some
misgivings at the Vatican over whether
women were sufficiently safe, strong-
minded or capable of managing money
or to be trusted with this more danger-
ous lifestyle. Sandra Schneiders is
utterly honest about the deep-seated
misogyny in the Church. So, what has
attracted the attention of the Vatican
this time? In all probability, it is the
growing eloquence and self-confidence
of these women, rather than their high-
ly successful ministries as prison chap-
lains, immigration lawyers and doc-
tors. 

Turning to the practical matters linked
to Religious Life itself, Sandra Schnei-
ders bemoans the situation where
American women Religious can be
criticised by people with what she calls
‘no lived experience’. Such outsiders
are among those who think the minis-
terial life is easier than the monastic.
The author states categorically that this
is not so, and that contrary to expecta-
tions, ministerial women Religious
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Romans) was a member of Hitler
Youth and later the anti-aircraft corp.
The author refrains from speculating
on the Hitler youth Ratzinger was.
Every day he had to raise his arm and
say Heil. I often wonder what went
through his mind, what of the experi-
ence stayed with him through his
adulthood and indeed through his
priesthood and his exercise of Episco-
pal ministry. As Pope he reinstated a
holocaust denying schismatic Bishop.
He has called for a smaller, purer and
more faithful church, a call echoed
recently by Archbishop Nichols. 

He has run the CDF and now the uni-
versal Church with an iron hand. There
is something fascistic in the totalitarian,
authoritarian, rigidly dogmatic Church
we all love but so often experience as
stifling and asphyxiating. One has the
sensation of the Vatican becoming like
a sort of Kremlin, with its own KGB
(Katholic Governance Bureau). 

Quattrocchi is more interested in the
sexual repression that Ratzinger might
have endured as a teenager in a rigid
organisation like the Hitler Youth.
Hitler’s Germany executed homosexu-
als. There must have been something
about the organisation cruel and inhu-
man to explain the deeply sex phobic
Pope we know today. Of course he was
of a very conservative Bavarian Church
which was homophobic and anti-semit-
ic. He does not seem to have had friends
though he seems to have found some-
one congenial in the person of Georg
Ganswein who, now a bishop, attends
personally upon the Pope. 

The short book is studded with photo-
graphs. The few of Bishop Ganswein
are of a well-built man in his fifties.
The photos of the Pope are of a Pope
who loves fashion. His garments, his
headgear show a man well upholstered
and adorned, from his Rayban sun-
glasses to his Prada shoes. There is
something camp about him.   

This is a light take on a serious subject.
The tone ranges from the sardonic to
the playful. I wonder how it reads in
the original Italian. The lightness of
tone changes with the Appendices.
These are serious indeed.

There are five. They deal with the pas-
toral care of homosexuals, relevant pas-
sages from the Catechism of the
Catholic Church, considerations con-
cerning non-discrimination laws which
safeguard the human rights of homosex-
uals and how Catholic politicians

to others at inconvenient moments, to
give people the gift of our time. This
work is both practical and profound. It
is a manual of drawing closer to God. 

Frederica Mathewes-Green is a widely
published author and lives in Baltimore
MD where her husband Father Gregory
is parish priest of Holy Cross Orthodox
Church. Frederica is one of innumer-
able authors who over the centuries
have written about the Jesus Prayer.
Like Dalrymple she is a practitioner of
the ancient tradition. The first words of
her text tell the story of her faithfulness
to this practice. ‘It was about 2:30 in
the morning when I woke last night to
pray.’ Frederica emphasises the neces-
sity of establishing a daily prayer time.
The words of the ancient Jesus Prayer
are few and easily memorised. Jesus,

Son Of God, Have Mercy On Me A Sin-

ner. These words are repeated medita-
tively a large number of times at inter-
vals during the day and night. They
date from the early centuries of eastern
monastic life in the desert perhaps
1500 years ago. In 1925 a translation of
the Russian work, The Way Of A Pil-

grim, was published in Europe. This
gave Western Christians their first
encounter with the prayer as a living
practice. The Jesus Prayer is an unceas-
ing offering to God. As Frederica says,
’simple perseverance eventually suc-
ceeds, like water wearing away a
stone.’ 

These two texts bring together tradi-
tions from Western and Eastern Chris-
tianity. Both are written by authors who
have practised prayer faithfully. If you
decide to buy one of these books I sug-
gest you think again and get both! 

Maureen Farrell FCJ
Manchester

John Cornwell, Newman’s Unquiet

Grave, The Reluctant Saint, Contin-
uum, 2010, £18.99

At first sight, this title may seem sinis-
ter – at odds with the rest in peace we
wish the dead – but it turns out to be
probably a reference to the recent
attempt to disinter Newman’s body
from the grave he shared with his
friend Ambrose St John. A positive
interpretation might see the title as
referring to Newman’s continuing
vitality as an influence in today’s
Church, and so supporting his canoni-
sation.

And indeed, the book reflects this vital-

should comport themselves when laws
touching on the Church’s moral teach-
ing are debated and passed. 

This is a most useful section because it
brings together a good deal of the offi-
cial literature on the subject of the
Church and its homosexual people of
God and body of Christ. How very,
very far we must travel to arrive at a
community able to accept and cele-
brate diversity and difference.  

Frank Regan

John Dalrymple, Simple Prayer,
DLT, New Edition, 2010

Frederica Mathewes-Green, The

Jesus Prayer, DLT, New Edition,
2010

These two books arrived on my desk
for review together. There is every rea-
son why they should not be separated.
Here we have two books on contem-
plative prayer complementing each
other in their content and in their ulti-
mate message. The aim of both is to
encourage us to find ways of living our
daily lives in intimate closeness to
God’s presence. 

The first edition of Dalrymple’s trea-
tise appeared in 1984 just a year before
his death. He is remembered with
affection and his writings have
become a household name. John Dal-
rymple STL Ph.L founded Martin
House in Scotland as a refuge for
homeless mothers and their children.
He always encouraged his parishioners
to hold open houses for the homeless.
His work Simple Prayer is based on
talks he gave as chaplain to
St.Andrew’s University. As John Bell
of the Iona Community says in the
Foreword, ‘re-reading Simple Prayer

changed my life for good.’

The opening sentence of Dalrymple’s
introduction sums up the work. ‘I have
spent much of my life promoting sim-
ple prayer as well as trying to practise
it.’ He emphasises the importance of
giving a generous time allowance to
prayer without knowing much of what
will happen in that time.

He claims that we can train the body to
be still, quiet and attentive and so exer-
cise a calming influence on the mind in
prayer. He makes the challenging
statement that the test of the quality of
one’s prayer is the quality of one’s life.
Another very practical principle which
Dalrymple encourages us to examine
is our willingness to be good listeners
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ity. While it recounts the life story as
we have it from Newman himself, and
from Wilfred Ward, Stephen Dessain,
Ian Ker, and others, it includes exten-
sive comments on matters of current
interest. On Newman’s sexuality,
Cornwell quotes much that has been
said, and wisely refrains from trying to
determine whether Newman was
homosexual or heterosexual. Wisely,
too, he does not enlist Newman in any
obvious catholic tendency or faction,
as traditionalist or liberal – he was
both, at different times and with differ-
ent antagonists.  Cornwell discusses
critically the “miracle” which made
Newman’s beatification possible. And
he includes a generous tribute to Fran-
cis Davis, Vice-Rector of Oscott fifty
years ago, an early devotee of New-
man as theologian and potential saint.

For several centuries, a promoter fidei

(popularly known as Devil’s advocate)
featured in the canonisation process – a
theologian to argue the case against the
candidate. In 1983, Pope John Paul II
changed this arrangement. (I assume
he saw internal opposition as an anom-
aly, and a quality control mechanism as
slowing production.) My main reserva-
tion about Cornwell’s book is that it
treats rather briefly and dismissively
the case against Newman. In 1969, P.J.
Fitzpatrick (pseudonym G. Egner)
mounted a defence of Charles Kings-
ley. Cornwell does give space to this.
In 2002, Frank Turner of Yale pub-
lished a strongly revisionist study con-
cluding that Newman’s Apologia was
in large part a rearrangement of the his-
torical facts. Cornwell mentions Turn-
er’s name, but makes no effort to deal
with his arguments. In this sense, I
regard Cornwell’s book as disappoint-
ingly hagiographical. But then, there
has always been some conflict of inter-
est between history and hagiography.

John Challenor

Paul Murray, Door into the Sacred -

A meditation on the Hail Mary, DLT,
£9.95

I feel that one of the intentions of this
little book is to show how intellectual
theology and simplistic spirituality can
become one and the same.

Each of the "phrases" from the Hail
Mary are deeply explored, with beau-
tiful writings, quotes, poems and nar-
ratives from many saints, mystics,
visionaries and theologians. The con-
tents inspire mind and spirit.

Ryan Report. But Hederman’s scope is
sufficiently wide to include the church
here in Europe and thus is a challeng-
ing read for all of us. 

We live in an era similar to the time of
Nietzsche, father of our so-called post-
Modern condition, when he wrote that
as he looked at the spiritual landscape
about him all he could see was gravitas

and by gravitas all was falling down.
He was the one who had warned us that
we had killed God. And elsewhere he
wrote that he could not believe in a
God who did not know how to dance.  

How can we advance, contribute to
something new, to create anew, to be
fruitful for the future? Hederman coun-
sels us that for there to be something
worthwhile to create and build we
recognise the feminine principle. Art is
the work of the feminine principle
because it is like new birth. In the
works of W. B. Yeats, art is made ‘by
what is still blind and dumb within our-
selves’. Only the feminine principle
can envision the future and engender it.
The masculine principle is potent, but
not fertile. 

The last 150 years or so have felt the
presence of three prophets: Marx,
Nietzsche and Freud. They were
prophets without a god though per-
haps not impermeable to the inspira-
tions of the Holy Spirit who ‘instru-
mentalised’ them. What they did in
effect was demolish the old cathedral
of Western Christendom. Our own
Church did not know how to cope
with the hurricane that the Spirit’s
breeze became once harnessed by
those three prophetic outcasts. They
did not cause the hurricane. They
were merely the storm clouds which
warned us of what might happen if
what they had to say about the gods
of greed, power and unexpressed eros
were not engaged with. Under the
barrage of questioning our Church
became fearful, erected a barrier
called Infallibility and condemned
any idea deemed modern.

You and I live amongst the ruins of that
cathedral. We have created spaces
where the Spirit still abides, we scruti-
nise the signs of the times and are
attentive to the sighs of the times. We
are, hopefully, the foundation stones of
a new edifice, more modest, with open
windows, many rooms and a simple

table where all can sit and share.

Our institutional church has somehow
accommodated itself to life among the

Many contributions show how the
very well educated are able to inspire
our beliefs, through their studies and
writings; likewise, those who have
very little regimented learning also
lead us through their experiences and
visions to a deeper understanding and
acceptance of our beliefs.

It is as if divinity shows us different
paths to the truth, from those of excep-
tional intelligence to the very humble,
bringing us to the same conclusions.

The book states that the redemption of
our world through the Son of God was
only made possible with the accept-
ance of a very young and trusting
Mary. The book is not long, but the
contents beckons the reader to grow in
understanding and faith, nourishing
our perspectives.

Inez Keech

Mark Patrick Hederman, Under-

ground Cathedrals, Columba, 2010,
npg.

There is a wonderful story told of
Michelangelo. An apprentice asked the
maestro how he knew when he had
finished a sculpture, given the last tap
of the chisel. The great artist-creator
replied: When they talk to me. I won-
der if anyone ever asked, say, Jackson
Pollack when he knew he had finished
one of his paintings, when he knew he
had made the last swoosh of his brush.
(Surely it wasn’t because he had run
out of paint!) It may have been easier
for Damien Hirsch as he finished his
For the Love of God, the unforgettable
diamond-studded skull which sold for
$400 million. 

Mark Patrick Hederman is the Abbot
of Glenstal Abbey, Co Limerick in
Ireland. He offers us a reflection on
how the incognito Holy Spirit is
working in our time of upheaval—
not through politicians nor church
institutions, but through our artists.
He makes reference to Rainer Maria
Rilke who said that in destitute times
we have to rely on art to show us the
way forward. The title of the book is
a metaphor for the work of construc-
tion which the Holy Spirit is carrying
out underground, out of the way,
invisibly to create a different cultural
space and historical era for worship
and workship.

Hederman has written his book as a
challenge to the Irish Church in the
wake of the recent scandals and the
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New CCC publications!

Frank Regan, Sent for

the Life of the World.

Developed from a talk originally
given to the Justice and Peace and
CAFOD groups of the diocese of
Lancaster. It is a faith-political-cul-
tural reflection, guided by the
insights of the Theology of Libera-
tion on our concerns as Christians
today: the planet, peace, poverty and
the person.

Sandra Schneiders,
Keeping Women Reli-

gious in their Place – the

Past and Future of Min-

isterial Religious Life.

The Vatican is at present conducting
an investigation of some women’s
religious orders in the United States
of America and this is causing some
concern. Sandra Schneiders is both a
religious and a professor of New
Testament Studies and Christian
Spirituality at the Jesuit School of
Theology, Berkeley, California. In
this interesting essay she contrasts
‘ministerial’ religious life with the
more restricted ‘monastic’ form of
religious life and decries the
attempts by the male leadership in
the Vatican to control these female

initiatives.

Available from the Sec-
retariat for £2 including

postage.

ruins. I am reminded of the young man
of the Gospel, howling among the
tombs, awaiting release from his
demons. Our church is a self-wounded
institution. The Pope himself has
pointed to the sin within the church. He
has blamed “the Enemy” for muddying
the Year for Priests as though we were
not our own worst enemy. He has cre-
ated a Pontifical Commission for the
New Evangelisation which will focus
on winning Europe back for Christen-
dom. In Renew of June 2010 Michael
McCarthy pointed out to us the terrible
worm which has got into the bud of
Catholicism. It makes Watergate look
like a house warming.

The Irish church is living the hell
which it has created. Abbot Hederman
is right to point to the hysteria and
injustice of some of the reactionary
behaviour against the Irish church. It is
in a time of rough, old West-style,
lynch mob justice. But how many of its
most sensitive artists, its most vulnera-
ble children has that same Church

mauled and crucified?

Abbot Hederman has written a most
valuable book. It explores a little-stud-
ied aspect of the drama of contempo-
rary Western Christendom from the
vantage point of a—what used to be—
unassailable bastion of Roman
Catholicism through the lens of art and
artists in touch with the angelic and

satanic of contemporary culture.  

We live in the age of post-Christen-
dom, a time of cultural decay, civilisa-
tional breakdown, institutional col-
lapse and planetary crisis. Our artists
are in touch with all of that though it is
possible that they are still on Golgotha.
They are perhaps our only prophets,
many of them without a god. How does
Damien Hirsch create a work called
For the Love of God, a diamond stud-
ded skull, hollow, empty, without mind
or spirit? Worse, how can another artist
create something called Piss Christ?
Yes, we are in spiritually destitute
times. Our church is mute, its worship
involuted and solipsistic, its clergy
unheeded. Still, God the Father lives,
God the Mother nurtures, Christ loves
all who sigh for life in abundance and
the Spirit inspires new growth and
breathes over a battered creation suf-
fering and groaning to know who will

transform and transfigure it. 

Frank Regan

Scott Hahn, Covenant and Com-

munion, Darton Longman and
Todd, Paperback edition, 2010
This paperback edition of Scott Hahn's
2009 work is well timed to engage
with the anticipation of Pope Bene-
dict's September 2010 visit to Scotland
and England.

Scott Hahn spent years as a Presbyteri-
an minister and theologian in the
PC[USA], the Presbyterian Church of
America and as Professor of Theology
at Chesapeake Theological Seminary.
He converted to Catholicism at Easter
1986 in Milwaukee, Wisconsin. His
wife, Kimberley followed suit at East-
er 1990. These biographical details
highlight the major turning point in
Hahn's pursuit of truth. Hahn is now
one of the most distinguished theolo-
gians promoting a deep understanding
and recognition of the Biblical Theol-
ogy of Joseph Ratzinger, Pope Bene-
dict XVI.

Aidan Nicholls OP has contributed a
laudatory 'afterword' to this edition of
Hahn's text. Aidan Nicholls’s early life
was within the Anglican tradition and
he too was drawn to the richness of
Ratzinger's Biblical Theology.

Hahn's text highlights the consistent
brilliance of Ratzinger's assimilation
of Scripture, Tradition and Liturgy into
a life-giving whole. Both Hahn and
Nicholls recognised Ratzinger's syn-
thesis from their study of his works
written in German and valued these
long before Joseph Ratzinger was
elected to the papacy.

I feel sure that seminarians and theolo-
gians will find this text satisfying and
enlightening; The text and its wealth
of references draw on writings of
Joseph Ratzinger from his early days
in the academic world. The scope of
his writings always took a wide sweep
over the development of Christian
thought. His great plea is to make
Scripture 'the soul of theology'. In his
many addresses as Pope Benedict XVI
he insists that Scripture is central to
the Eucharistic celebration because the
liturgy continues the story of salvation
which began in the Bible.

Pope Benedict's recent major work on
Christology, Jesus of Nazareth [2007],
has reached a wide audience and is
accessible to those without an academ-
ic training. Hahn has ensured that Pope
Benedict will surely be remembered as
a person of integrity and scholarly
gifts. On the other hand perhaps his

writings and insights into the riches of
Biblical Theology will remain the pre-
serve of theologians and biblical schol-
ars.

Maureen Farrell FCJ
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RADICAL BOOKSELLERS TAKE ON AMAZON
Housmans Bookshop Launches Online Shop

F
ifty years ago, in the aftermath
of World War Two, a group of
pacifists opened Housmans

radical bookshop. Ever since, Hous-
mans has worked hard to continue its
mission of promoting ideas of peace,
human rights and a more equitable
economy by which future wars, and
all their inherent suffering, might be
avoided. The biggest threat to inde-
pendent bookshops has been the rise,
and subsequent domination, of the
online book seller . But the near-
monopoly wasn't achieved without
the usual unethical practices that are
so common to the world's biggest
corporations.

What is wrong with using Amazon?
In 2001 The Guardian first reported on
the poor working conditions in Ama-
zon's warehouses, and nothing much
has changed since. In December 2008,
a Sunday Times reporter went under-
cover to their Marston Gate warehouse
near Milton Keynes and discovered

that staff were required to work seven
days a week and were punished for
taking sick leave, even if they had a
note from their doctor. According to
the Unite Union, Amazon continues to
see trade union representation as ille-
gitimate. But it's not just Amazon
workers who suffer at the hands of the
multi-national corporation. Publishers
are also squeezed for every penny, as
Amazon forces them to supply them at
rates so low that it leaves authors and
publishers out of pocket, particularly
damaging smaller publishing houses.
Amazon’s dominance of the market
means that publishers have little choice
but to comply with their demands.
Aside from the ethical considerations,
this affects readers in reduced output
from small presses, and diminished
availability of radical titles.

Providing an ethical alternative
Housmans, in conjunction with Gard-
ners Books, has launched its own
online bookshop to rival Amazon.

Although still prioritising their stock
of radical interest and progressive
politics, the site is also able to pro-
vide around half a million general
titles. "Many of our most politically
conscious colleagues use Amazon,
and when asked why, it's because
they know of no alternative. But now,
wherever they live, people will be
able to support independent and pro-
gressive bookselling from the com-
fort of their own home. I think it's
essential that we are able to provide
an alternative to help dent Amazon's
monopoly", explains co-manager Nik
Gorecki. "It's up to sympathetic book
buyers to do the right thing, and buy
their books elsewhere."

Website: www.housmans.com

Housmans Bookshop, 5 Caledonian
Road, King's Cross, London N1
9DX,Tel: 020 7837 4473.

From: Mouth Peace of the
Shrewsbury and Liverpool Justice

and Peace Commissions

“I pray daily, indeed nearly the whole day, for truth, I have done so ever since I began to have

doubts, but I still cannot return to your faith….My eyes fill with tears as I write this….To be

sure, you lie comfortably in your faith as in a warm bed, and you know nothing of the fight we

have to put up when we human beings have to decide whether God is God or not. You do not

know the weight of the burden one feels with the first doubt, the burden of the old belief, when

one must decide for or against, whether to go on carrying it or shake it off.”

Friedrich Engels

“So our coming of age forces us to a true recognition of our situation vis-à-vis God. God is

teaching us that we must live as men (sic) who can get along very well without him. [….] The

God who makes us live in this world without him as a working hypothesis is the God before

whom we are ever standing. Before God and with Him we live without God.”

Dietrich Bonhoeffer

Letters and Papers from Prison



“Once I heard someone speak of holy poverty.

I thought it sounded good.

I longed for holiness.

But now I know real poverty,

And it isn’t good

Or holy.

It’s dirty, cold and raw.

It crawls over me like the lice in my mattress,

It gnaws at me like the rats in my basement.

It is pitiless and cruel, 

It saps all my energy

And drains me of feeling.

I don’t long for holiness any more,

Only ache for bread in my belly

Because I am poor.”

Anthea Dove

“History says, Don’t hope

On this side of the grave,

But then, once in a lifetime

The longed-for tidal wave

Of justice can rise up

And hope and history rhyme.”

Seamus Heaney
“Voices from Lemnos”
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THE POETRY PAGE

“I went to the Garden of Love

And saw what I never had seen:

A chapel was built in the midst

Where I used to play in the green.

And the gates of this Chapel were shut,

And Thou shalt not writ over the door;

So I turned to the Garden of Love

That so many sweet flowers bore.

And I saw it was filled with grass

And tomb-stones where flowers should be;

And priests in black gowns were walking their rounds

And binding with briars my joys and desires.”

William Blake
from his “The Garden of Love”

Geese on a Foggy Day

From fallow fields,

From fog’s ghostly gray,

They rose at first unrecognized,

A chevron of geese

On seasonal sojourn.

In ordered formation

And splendid profusion,

Life rises up

Around inattentive me,

And everything sings, “I am.”

Creation’s cup overflows

With a million ordinary miracles,

Like geese on a foggy day

Lifting me on the world’s wild wings,

Making my heart soar.”

Bonnie Thurston

I want a kiss from You,

said my heart.

"Yes, but the price

is your life."

My heart leaped with joy and said.

Who cares about the price!

Rumi

I waited and I

Yearned for you.

My blind

Stirred at the touch

Of the autumn breeze.

Princess Nukada
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Institutional Catholic Violence

The scandals of recent years have uncovered within our own church an evil which is more
than individual, or that of a few bad apples. The evil is systemic, cultural and institutional. It
stems from power and the way that it has detached itself from the authority (to love, to for-
give) which Jesus himself bequeathed to his church. The abuse of that power has brought into
question the authority itself. The wielders of that power are the clergy, 400,000 males within
a world communion of more than 1 billion. 

Power implies coercion and sanction. Sanction can imply violence—not always physical. It
can be psychological, coercive, legal and indeed theological. Religious power is the most awe-
some power of all because it touches on the soul and its relationship with God. The person
who accepts the validity of that power will live in submission to it and dependent on the cleric
who wields that power. Fear and powerlessness ensue. 

Henry Kissinger said that power is the greatest aphrodisiac. I think it is safe to say that the
drama of these last twenty years of institutional church life has centred on the exercise of
power. That power and its violent exercise have corrupted the healthy relationships which
should exist between pastors and faithful. 

Power as aphrodisiac is a great temptation. We have all felt its seductive charm. But the power
abused by our leadership, exacerbated by cover-up, unaccountable, moves upstairs (to avoid
arrest), opacity and denial, has become institutional violence, systemic and all-pervasive. 

That violence is subtly insinuating itself into how our pastoral leadership hopes to resolve
some of its most pressing problems. We have heard in recent years the call of the Pope, echoed
recently by Archbishop Vincent Nichols, for a smaller, purer church. Theologians are perse-
cuted and there is now in progress a “visitation” of women’s religious life in the United States.
There is a move to expel from the priesthood all paedophile clergy. One churchman has said
that their torment in hell will be less if they are laymen (!). There is no room here for compas-
sion for the sinner. Nor is there concern for society at large where an expelled paedophile
might seek new victims.   

One senses a certain inclination towards “liquidating” those elements which upset or scan-
dalise the faithful. Maybe we should get rid of homosexuals whose ‘disordered’ lifestyle is
unacceptable. Maybe we should ditch those women with ministerial vocation. Their feminism
is foolish and secular. We should keep distance from those ex-clergy who still feel the call of
priestly ministry. The divorced and remarried can no longer sit at Eucharistic table with us.
Disaffected young people should go elsewhere. Those who raise impertinent questions should
pray for humility and docility to listen to their pastors. Or leave.  

We should be careful of what we wish for. Our leadership may get what it desires. Nonetheless
that purer church will look more like the BNP than a healthy community. It will be a sect, not
a faithful remnant. It will be of a rigid, dogmatic mind-set; of a narrow, judgmental, punitive
morality; of a strict and totalitarian governance. It will not be a community of friends for the
powers will encourage each to spy on the other. It will be boringly monotonous, dismally seri-
ous, coldly unwelcoming and darkly demonic.

One of the last century’s most alluring political ideologies was fascism. The church of Pius XI
and XII flirted with it. The fascist model of organisation centres on the power of one man, who
demands the loyalty of all who follow him. His teaching is accepted with full submission of
will and intellect. The organisation is strictly vertical and hierarchical. The mechanics of gov-
ernance are secret. Its leaders are divinely appointed and therefore unaccountable to any
agency other than God. Any deviation carries with it spiritual and institutional punishments. 

On the cover of Time of June 7, 2010 there is a photo of the Pope, his back to the camera, with
the headline: “Why Being Pope Means Never Having to Say You’re Sorry”. It is not that the
Pope has never said “sorry”, but there is a sense that the institutional church will carry on busi-
ness as usual. 

The church is in the vortex of a three-fold crisis. The first crisis emerges from issues of sex
and gender. The second arises from issues of authority and power. The third springs from the
issue of truth as absolute and truth as search. On the ground much depends on how the rela-
tionship between clergy and laity evolves. Will the laity be approached as adult persons to be
consulted or as undifferentiated mass, like potatoes in a sack, going to seed? Will our clergy
be to us servant or manager? Will our bishops be to us pastor or boss?

In the grand scheme of things institutional reform is of little importance. God’s mission to
bring forth God’s Reign from the deepest yearnings and the noblest dreams will carry on, even
without the Church. The ordinary Catholic in the street will struggle on trying to understand.
We could shrug our shoulders and mutter something about human frailty. But there is more at
stake since the Church makes the claim of being God’s emissary and servant-follower of
Christ. We will continue clamouring for an institution which welcomes women called to min-
istry, gays, persons of other Faiths et al; and for a central leadership which is accountable,

transparent, honest and incorruptible.

Frank Regan


