
RENEW 163September 2012 1

Our Nine Principles.
1. We want a church where God never ceases to be mystery, the

Ineffable; where no one pretends to have him enclosed within any
dogma or human concept; where everyone can approach him with
authentic liberty to share experiences without fear of being
ridiculed or disdained no matter how different they might be.

2. We want a church where God can be identified as a Presence of
Love, of Compassion, of Liberty, of Justice and of Truth.

3. We want a church where each one can feel fully accepted as a person;
and where everyone desires to fully accept everyone else as persons.

4. We want a church where Jesus of Nazareth is the principal criterion
of faith and thought, the undisputed reference to life, the model to
follow; a church where one can breathe and share the values of the
Master and his commitment to a new humanity; a church where the
Gospel becomes flesh in the midst of our society.

5. We want a church where everyone can have their place of
encounter, their corner for reflexion, their space for solidarity, their
terrain of acceptance; where each one can share with freedom
experiences of faith with the conclusions they have thought out;
and where everyone can participate in a common effort to discern
the Voice of Jesus.

6. We want a church where every member opens arms in an attitude
of welcome to anyone who wishes to participate in the community,
without any discrimination whatsoever regarding sex, state, race,
inclination or culture.

7. We want a church where any strict and imposed dogmatism moves
toward a plurality and acceptance which can find themselves in the
testimony of Jesus.

8. We want a church that can be a stimulus to men and women of our
century and in our culture; that can translate for us with fidelity that
which founded the faith in the times and in the culture of the apostles
so that it can be a foundation in our times and in our cultures.

9. We want a church which fosters fraternity with all persons and
organisations which follow in the footsteps of Jesus, or which
struggle with peaceful means for a better world, more just and
more equal.

What Sort of Church Do We Want?

We are grateful to our friends at Fe Adulta, of Madrid, for permission to reproduce the
following declaration made by a Protestant congregation whose Pastor is Julian Mellado.

Translation by the Editor.

Julian Mellado, Pastor

RENEWThe quarterly magazine of Catholics for a Changing Church No 163Sept 2012
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I would like to thank Frank for granting me a few
days of grace over the Renew deadline so that I could
put my thoughts to the Cornish air before placing my
fingers to the keys.

The wearechurch@yahoogroups.com discussion
group provides Catholic news and commentary from
around the world and I have been perturbed to see, in
the last three months, argument from various sources
that there is no longer any point in providing a
progressive/reform voice in the Church. We who have
hope are being persuaded to abandon it. We who love
and care enough to work for a community that loves
tenderly and acts justly are told to be docile to those
who would lord it over us. We who do our best to
walk humbly with God, offering His compassion,
understanding and care are being offered an ideology
that says we are not wanted in the Church of our
baptism. Where do we go from here?

One of the first things that happened to me on this
holiday was a dent to my dignity and a lesson in
laughing at oneself. My daughter and I were on the
way back across the sand from a paddle at low tide
and sat down on a couple of rocks to clean our feet. I

slipped as I sat down and did a fullbodysurf into a
rock pool. Laughing heartily, once she saw I was OK,
Wendy pulled me out and fortunately the wetweather
gear I was wearing prevented me getting too soaked.
As we approached the Coombe Barton Inn for lunch I
recollected that Mother Julian said “All will be well”.
Surely challenges to our perceptions and our beliefs
are all to the good. Maybe we need to take ourselves
less seriously and enjoy being children of God. In the
end God’s way will prevail.

Two days later we set out in the rain up the Valency
valley to walk in the footsteps of Thomas Hardy and
Emma by visiting St Juliot’s church above Boscastle.
The mud and slippery stones were somewhat daunting to
my aging legs but stave in hand I was determined to
make the journey. As I watched and listened to the
Valency river cascade down the valley it came to mind
that “Do not be afraid” occurs 365 times in the Bible – or
so I was taught. Surely, I reflected, we children of God
need to take this to heart. The Holy Spirit speaks to us all
and gives us insights to contribute to the creation of the
Kingdom of God. The community of faith needs to hear
the voices of all its members, not just those who are part
of the current dominant ideology.

From the Chair
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Tonight I want to indicate six ways in which we, the
educated and grounded People of God, might respond
more passionately to the challenges of the Age. Most of
you who are parents or grandparents wonder how any
practice of the Faith is to be handed on credibly to your
children and grandchildren. You know that the younger
generations are more impressed by actions than by
words, and that talk of justice rings hollow with them
unless there are structures in place to ensure justice is
done, and that talk of God's love rings false unless it is
lived through deeds and witnessed by a real sense of
transcendence and respect for every person's human
dignity, elevating the believer above the materialism and
power of the world. If our faith is to be handed on to the
coming generations, we need to be sure that we the
Church are not an obstacle, but rather a bridge for
bringing the modern world into contact with the
vivifying and perennial energies of the gospel. I suggest
that there are six matters requiring our attention:

1. Transcendence and openness
We need to foster our contemporary sense of the
transcendent and openness to the other, the world and
culture which are not all bad. We need to be attentive to the
arts and culture, open to ecumenical and interfaith dialogue
and mutual learning. As a Catholic, I take delight in the
variety of expressions of Christian faith, and admit to
myself as if for the first time that I would be a little wary of
praying that all Christians come under Rome, given some

of the very fallible human procedures and intrigues that go
on in the Vatican.

2. Primacy of conscience
We need to be true to conscience and to the tradition,
respecting the dignity of all persons who are called to
act according to their formed and informed
consciences, and respecting them enough to challenge
them in the light of the tradition when we think their
consciences might be insufficiently formed and
informed, conceding that there might be room for
improvement in our own conscience formation and
learning, which might be infected by too much group
think and subservience to authority which is exercised
with insufficient transparency and openness.

3. Justice and Dignity for All
We need to be credible in agitating for justice and
dignity for all, espousing not just equality and non
discrimination, but also the common good and the
public interest, with a particular eye to the voiceless
and those whose claims on us do not enjoy fad status.
The same sex marriage debate comes to mind. I have
been greatly assisted by the line of Archbishop Vincent
Nichols, elected President of the Catholic Bishops'
Conference of England and Wales by unanimous
acclamation in 2009, who has said, 'We were very
nuanced. We did not oppose gay civil partnerships. We
recognised that in English law there might be a case

Challenged by John XXIII
Frank Brennan, S.J.

An edited extract of a talk given by Fr Brennan to a gathering of concerned Australian Catholics.

Our family has paid regular visits to Cornwall over the last
40 years. I remember the agony of the long queues through
Launceston before the A30 was diverted. In truth this
memory has been a deterrent to actually visiting the town.
Its connection with the 40 Martyrs of England & Wales, to
whom I have devotion, has always drawn me and yesterday
we decided to spend the day visiting the castle, the museum
and reflecting in the square where St Cuthbert Mayne was
martyred. It came to me that St Theresa said, “God has no
hands on Earth but yours.” Our baptism calls us to be
active in manifesting a loving and compassionate God to
the world through OUR thoughts, words and actions. The
way will not necessarily be comfortable or pleasant but we
have been given our task and God has every confidence
that we will fulfil it.

Now as I write this on our last day I reflect on where I
believe we should stand. Jesus taught that we should
treat others as we would be treated ourselves. He also

taught that we should love God above all and our
neighbour as ourselves. Courtesy is paramount in our
dealings with others and the variety of opinions we
will encounter. We need to take pains to inform our
consciences by studying and listening to a variety of
opinions and reflecting upon them in the light of
Scripture. In consultation with those we can trust as
guides we need to discern the correct path and pray for
the courage to follow it.

We profess one, holy, catholic and apostolic church. Let
us take each one of those adjectives to heart, dwell upon
them and what they really mean. Then let us cast off fear,
timidity and intimidation, put our hand into the hand of
God and walk bravely into the unknown, speaking and
acting in accordance with His Way shown to us in Jesus.

Valerie Stroud
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for those.' Archbishop Nichols, Archbishop of
Westminster, when speaking about civil unions and
same sex marriage has said: 'Clearly, respect must be
shown to those who in the situation in England use a
civil partnership to bring stability to a relationship.
Equality is very important and there should be no
unjust discrimination. (However) commitment plus
equality do not equal marriage.'

I concede that some Catholic commentators might argue
for limits on nondiscrimination and compassion on the
basis that the very recognition of a same sex relationship
is contrary to the natural law. For example, the
Catechism states: 'The natural law, the Creator's very
good work, provides the solid foundation on which man
can build the structure of moral rules to guide his
choices. It also provides the indispensable moral
foundation for building the human community. Finally,
it provides the necessary basis for the civil law with
which it is connected, whether by a reflection that draws
conclusions from its principles, or by additions of a
positive and juridical nature.' But these commentators
would then need to establish that the extension of
nondiscrimination and compassion to same sex couples
would undermine the indispensable moral foundation
for building the human community.

The distinguished canon lawyer Ladislas Orsy has
said: There are concrete cases when the wise advice to
a couple, baptized and unbelieving as they are, is to
tell them to contract a nonsacramental marriage. This
is no more than to respect the state of their mind and
heart, to honour their honesty. We have no right to
refuse to recognize the genuine human value of their
commitment. If one day they are given the fullness of
faith, become believers, and ask for the sacrament, it
should be given to them in joyful celebration.

I will continue to advocate against same sex marriage, while
being in favour of civil unions. Discussion about the
sacramentality of marriage in the Catholic Church is unlikely
to provide any clear answer or direction to those seeking a
just law for all couples, including same sex couples.

I would support the recognition of civil unions now,
but I would want to reserve consideration of same sex
marriage until the majority of those who are married
(and not just the young) favour it, and until we have
dealt with the complex issues of parenting children
produced from the genetic material of two men only or
two women only.

4. Liturgy for life
We need to celebrate liturgy which animates us for life
and mission  being faithful to the routine of life
including weekly Eucharist and daily prayer, being

sufficiently educated in our faith and familiar with
liturgy to celebrate the big events and sacramental
moments of life, attentive to our local cultural reality
and part of a universal Church which both incorporates
and transcends all cultures. The clunky new translation
provides us all with a real challenge, particularly when
celebrating marriages and funerals when very few in
the congregation know the responses.

5. Institutional support for a resourced laitywhich is the majority of Christ's faithful.
Given the shortage of priests and religious in the
contemporary church as compared with the situation
50 years ago, we need to provide more resources and
opportunities to the laity wanting to perform the
mission in Christ's name  lay organisations, public
juridical persons, volunteers, better structured
opportunities for part time commitment to the
apostolate, and provision by religious orders for young
people wanting to make a commitment for a few years
before marriage and life and work in civic service. The
greatest challenge is providing a place in the Church
for young women wanting to contribute to the mission.

6. Due process in the Church
We need to reform our church structures to be more
aligned with contemporary notions of justice and due
process. An example of that need is the case of the
removal by the Pope of Bishop Bill Morris of
Toowoomba, Australia. Morris was denied natural
justice. No one, including the Australian bishops, quite
knows why he was sacked  or at least they cannot tell
us; the charges and the evidence remain a moving
target, a mystery. Clearly Morris has not been judged a
heretic or schismatic.

Canon 221 provides: 'The Christian faithful can
legitimately vindicate and defend the rights which they
possess in the Church in the competent ecclesiastical
forum according to the norm of law. If they are
summoned to a trial by a competent authority, the
Christian faithful also have the right to be judged
according to the prescripts of the law applied with equity.'

It is no longer appropriate for Church hierarchs to
claim that notions of transparency, due process and
natural justice are antithetical to the hierarchical nature
of the Church or to the primacy of the papacy. The
primacy is not to be exercised arbitrarily or
capriciously; and defenders of the Church will want to
go to great lengths to ensure that the papal office is not
perceived to be exercised without sufficient regard to
the circumstances and evidence of a case.

The laity, the religious, the presbyterate and the
bishops in some nations are sure to have a heightened
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21st century notion of justice, transparency, and due
process. This heightened notion is a gift for the
contemporary Church. It is one of the works of the
Spirit. It is not antithetical to the nature of the Church.

The Church of the 21st century should be the exemplar

of due process, natural justice and transparency 
purifying, strengthening, elevating and ennobling these
riches and customs of contemporary Western societies
which are the homes and social constructs for many of
the faithful, including those most directly impacted by
the decision to force the dismissal of Bishop Morris.

What was a representative of CCC doing in
Strasbourg attending a meeting at the Council of
Europe 2527 June 2012?

Put simply, I was asked to attend with two others,
from Germany and France, as a delegate of the
European Network Church on the Move (www.en
re.eu) at a meeting of the Conference of International
NonGovernmental Organisations at the Council of
Europe (http://www.coe.int/t/ngo/default_en.asp).

CCC, with four other UK Catholic organisations is a
member of the European Network Church on the
Move and is considered an NGO – defined as
'voluntary selfgoverning bodies or organisations
established to pursue the essentially nonprofit
making objectives of their founders or members'. The
European Network Church on the Move is an
International NGO [INGO], defined by the World
Bank as one of many 'private organizations that
pursue activities to relieve suffering, promote the
interests of the poor, protect the environment,
provide basic social services, or undertake
community development'. Wellknown INGOs
include Oxfam, Cafod, the Bill Gates Foundation and
Amnesty International.

Perhaps you thought that CCC was an organisation
focussed on the reform of the Roman Catholic
Church along the lines of the principles of the
famous Austrian Kirchenvolksbegehren which
ultimately resulted in the formation of We Are
Church groups in Catholic churches throughout the
world. But, as individual Catholics, we are surely
also concerned about the presentation of the Gospel
to others and this means playing our part in society
to bring justice and peace to others. This brings us
into the area of human rights.

The Council of Europe is a completely different
organisation from the European Union. Whereas
the EU currently has some 27 member states, the
Council of Europe has 47 member states. Its most
famous institution is the European Court of Human

Rights, which enforces the European Convention
on Human Rights. The Council of Europe's work
has resulted in standards, charters and conventions
to facilitate cooperation between European
countries. The UK has recently come into conflict
with the European Court when the latter has insisted
that the same human rights which Europeans enjoy
should be extended to criminals, immigrants and the
undeserving in Britain.

Why should we, as Catholics, be involved at the
Council of Europe? The Council of Europe is
concerned that, on behalf of its 47 member
governments, it should be listening to what
ordinary people have to say and it thus invites the
contributions of what it calls 'civil society' to its
deliberations through the Conference of INGOs
at the Council of Europe, to be the 'voice of
European citizens' providing direct representation
for them at the Council of Europe. Around 400
INGOs have been granted participatory status up
to the present, bringing their contribution to vital
areas such as human rights, education, culture,
social welfare, environment, labour, science and
humanitarian aid.

Where is Jesus in all this? Would he want to insist, as
some other Catholic INGOs at the Council of Europe do
that women be restricted in their access to reproductive
rights, that homosexuals should be prevented from
adopting children, or, as some others do, that female
genital mutilation be tolerated as a religious custom (and
thus inviolate), and that convicted criminals be subjected
to mutilation, torture and even the death penalty?

I went to Strasbourg therefore primarily as a
Christian wanting to support the Realm of God,
the extension of justice and peace to all
humankind without distinction. Personally I
have reservations about some aspects of what is
now called 'women's reproductive rights' and
indeed about 'gay marriage' But I am certain
that God wishes that more Christian people
would involve themselves in dialogue with the

CCC at the Council of Europe in Strasbourg
Simon BrydenBrook
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political institutions like the Council of Europe to
allow the message of the Gospel to be heard.

Some 150 to 200 delegates met for their meetings
in a large room of the ultramodern Agora
Building in Strasbourg.

Monday afternoon was taken up with a meeting
(open to all present at the conference) of the
Human Rights Committee of the Conference of
INGOs at the Council of Europe. The Rio + 20
Conference was on the agenda as was the ticklish
question of women's rights in countries
experiencing the Arab Spring, among other
issues. It became clear to me that Christians who
put Gospel values first must make common cause
with women and men of goodwill whatever their
religious, cultural or convictional background.

There was talk of the growing tendency in some
signatory countries to prevent what they consider
the 'promotion of homosexuality' with resulting
imprisonment and persecution of people wishing to
enjoy their right to freedom of speech. That society
should intervene to prevent some Muslim women
from being mutilated in the name of religion was
overwhelmingly supported by delegates to the
Conference but it was not so clear that there would
be similar support for the rights of sexual minorities
– the RC authorities condemn Muslim human rights
abuses but not their own.

The European Network does not claim to speak on
behalf of the Catholic Church. Rather it speaks on
behalf of those Catholic people who belong to its
member groups and sends delegates to these
meetings. But there are clearly people among the
40 or so Catholic INGOs at the Council of Europe
who consider uncritical fidelity to papal and
magisterial statements to be a greater value than

solidarity with the human rights movement.

Tuesday saw meetings (also open to all present at
the conference) of the Democracy, Social
Cohesion and Global Challenges Committee and
the Education and Culture Committee of the
Conference of INGOs at the Council of Europe.
Here it became clear that however much we
complain about the bad governance of the
Catholic Church, there is plenty of scope for
improvement in the way national and local
governments operate in various countries. There
was much discussion on principles of 'good
governance' as well as how one can achieve a
greater participation by people in politics, where
so many have become disillusioned and even fail
to vote or take an interest.

I asked myself what CCC had to say on these
issues. I realised I was there as a Christian to
speak up for the Gospel. A delicate topic in which
my fellow delegates from the EN are particularly
interested in is the place of religion in politics
(Sharia law? RC bishops having privileged
private meetings with ministers? Grassroots
Christians having a voice in the political process?
Rome speaking for all Catholics?).

The conference ended (apart from meetings of its
leadership and Standing Committee) after a
Wednesday morning plenary session, devoted to
voting formally on the proposals brought forward
by the various committees. Although I could not
but think ruefully how much the present
leadership of the Catholic Church has to learn
about good governance and human rights, there is
no doubt that the Council of Europe has created a
forum where we can have our say as Christian
witnesses, independently of the bishops, in
support of the Gospel as we understand it.

Lost and Betrayed, Part Three
Giovanni Franzoni

A point on which both Montini and Wojtyla continued
in line with the Council is the commitment to peace
and justice in the world. With the encyclical
Populorum Progressio in 1967, Paul VI accepted even
armed insurrection to overthrow dictatorships, and on
both the first Gulf War in 1991 and the second in 2003,
John Paul II raised his voice against that "adventure
with no return".

But when the liberation theologians in Latin America
attempted to apply Gaudium et Spes as well as
Populorum Progressio to the specific problem of their
continent, and took the operational implications from
the strong statements of the Medellin Conference on
"unjust structures of society", Paul VI initially, and
Wojtyla and Ratzinger in a systematic way,
authoritarianly blocked liberation theology. Leonardo
Boff and Ivone Gebara have been the most illustrious
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victims of this Vatican policy. In addition, since
Wojtyla, the Roman Curia has carried out a systematic
policy of replacing "progressive" bishops with
"conservative" bishops, and especially "anti
liberation" ones. And when Oscar Romero died a
martyr for justice in El Salvador, they named an Opus
Dei bishop to replace him!

Even harder was the repression by postconciliar
popes against theologians whose ecclesiology
sought to challenge the power structure of the
Roman Church. The greatest victims of such
systematic repression carried out by the Roman
Curia were the German Swiss theologian Hans
Küng, the German Bernard Häring and the
Sinhalese theologian Tissa Balasuriya.

In short I think the postconciliar popes have
forgotten the Council on one point above all (with
the repeated recognition of the autonomy of earthly
reality and the nation state), or they have interpreted
it in a reductive and, ultimately, deviant way. I'm
referring to the relationship between the ethical
norms proclaimed by the Catholic magisterium and
laws of the nation states on "sensitive points" that
is, the issues related to sexuality, the family, the end
of life. In Italy in May 1974 a referendum was
planned to say YES or NO to the repeal of the law
on divorce. The idea was, therefore, to discuss a
civil law, not a sacrament. Well, the bishops'
conference tried, morally, to force not only
Catholics but all citizens to vote YES on the repeal.
Allow me a personal reference  I publicly opposed
this attempt and, in a small book, I supported
Catholics' freedom to vote, their freedom of
conscience. So I was suspended a divinis!

Finally, on May 12 and 13, 1974, the vote took
place. In Italy, which was 98% Catholic
according to Vatican statistics, 60% voted NO on
the repeal of the law on divorce. It was a big
blow to the Pope and the bishops, but they didn't
give up then and haven't since, and in fact in a
June 2005 referendum on assisted procreation,
they waged a public campaign to invite everyone
not to vote so, as the quorum of 50% +1 of the
voters wasn't reached, the referendum was
declared invalid. The ecclesiastical hierarchy is
convinced that only the Catholic Magisterium
can speak words of truth about "natural law" and
"sensitive issues" and therefore it tasks Catholics
with making civil laws stress the perspective of
official Catholic doctrine on every issue.

The concept of secularism is completely alien to
the hierarchy, or rather, it invokes it, specifying,

however, that secularism should be "healthy", that
is, it should accept the Vatican’s theses. Over the
past fifty years the issue of women has taken on
growing importance in the Roman Church. What
is their role? Is women's ministry conceivable?
First Paul VI, then John Paul II cut off any
possible discussion on women priests. The
priesthood, in fact, doesn't exist in Jesus' mind. He
talks about other things, talks about a community
of brothers and sisters, talks about "reciprocal
service". The New Testament speaks of
"overseers" (bishops), "presbyters" (elders),
"deacons" (servers). Well, today the hierarchy,
which is determined to keep a sexist and
patriarchal structure to safeguard its sacred power,
is opposed to that Church. Thus, although they
want priests, they say "No" to women priests. We,
on the contrary, dream of that Church without
priests or priestesses, where women and men,
single and married, minister in the service of the
ecclesial community. Is this utopia? Is it heresy?

Obviously it would take many volumes to deal with
our subject properly. Synthesising, this is how I
would describe the knot of contrast that has been
hanging over the Catholic Church for decades:
Wojtyla and Ratzinger see Vatican II in the light of
the Council of Trent and Vatican I. For us, on the
contrary, these two councils should be seen and
downplayed in the light of Vatican II. Therefore,
given these divergent points of view, the contrasts
cannot be eliminated, and in succession, day by day,
we see rules, decisions, interpretations emerging
from the Roman See that, in our opinion, are in
radical conflict with Vatican II.

What do we do, then? I think that, without
presuming to have all the good solutions in the
bag, we must assume the responsibility of living
the response to the Gospel in a communal manner,
and then sitting at the table with all men and
women of good will, trying together to understand
what we can do for peace, justice and the
safeguarding of Creation (the program of
"conciliar process" launched in 1983 by the Sixth
General Assembly of the Ecumenical Council of
Churches held in Vancouver, Canada).

I contend that every time we Christians celebrate
the Eucharist, we are almost celebrating a trial:
that is, at that moment, at that table with Jesus,
we are being judged on whether we are fulfilling
a false and comforting ritual, or a real and
consistent task. If, like Jesus, despite our
limitations and contradictions (let me say it: we
too are full of contradictions; we are imperfect
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Most of us grew up in a Catholic Church obsessed
with denouncing us for our sins and threatening us
with eternal punishment from a vindictive God.
Adam and Eve were our patron saints—sort of.
And we knew the difference, down to the hairline,
between mortal and venial sin.

What if we had begun our postBaptismal lives
imbued with a story of Original Blessing? That
blessing was bestowed 13 billion years before the
appearance of Original Sin. What if the
cornerstone of our Christian story and identity
were Original Blessing instead of Original Sin? I
do not think that the history of sin would have
changed substantially, but perhaps we would
have received a different way of thinking about
ourselves and our relationship with God. By
ciphering our identity in terms of sin and its
effects we lose awareness of how God

contemplates us as beloved daughters and sons
who give God delight.

Our biblical tradition tells us our story. It
consists of various grand narratives. The first
grand narrative is Creation. Our tradition
regarding the Creation is that it is good and
blessed by God. The blessing creates
abundance, peace and wholiness. Everything
created speaks of God, God’s goodness and
God’s abiding presence. With God’s blessing the
Earth brings forth all manner of good things,
among them we ourselves. The picture of the
sabbatical God contemplating his work and
calling it good, indeed very good, confirms that
our God is a God of blessing. We are image of
God and priests of the Creation, called to
nurture it and celebrate it in God’s presence.
How can we justify the way we have treated the

Telling Our Story
Frank Regan

and sinful, as is the historic Church to which we
belong), we strive to be a Churchforothers, as
Dietrich Bonhoeffer taught us, then the Eucharist
we celebrate will be blessing and salvation for us,
a true viaticum on our way to the Kingdom.

If, on the other hand, there is nothing behind the
ritual, and we are working for a Churchforus,
our Eucharist will be our death and our curse (1
Cor 11:28). But, as the rabbis commenting on the
early chapters of Genesis put it well, when the
Lord curses the serpent that tempted Eve, He
actually blesses it and, in fact  they note astutely
 by forcing it to crawl, the Lord allows it to
escape from danger and hide in holes in the
ground. If our Eucharist is not sincere, the Lord
invites us to repentance, to conversion, to set out
on the path again with humility and courage.

You might ask me: Do you have confidence in the
future of the Church? What could I answer? If the
world is so bad, could the Church be in good
condition? Let's not think, then, about the future;
let's think of the present. In this tragic and
tormented present, so disturbed by terrible evils
and wrapped in darkness, behold, we learn, just as
an example, that at the Japanese nuclear plant in
Fukushima some technicians, knowing they were
going to meet death, entered the plant to try to
cool it. Those people weren't Christians; they may
not have known anything about Jesus. And yet,

they accepted death simply to save other lives.
Seeing this I am moved, and I say that one can still
have hope in human beings.

And Jesus' words come to mind: "Lift up your
eyes and look at the fields, as they are already
ripe for the harvest" (John 4:35). It's true. In a
world overflowing with tares and weeds, here
and there, thank God, the golden grain ripens. It
ripens wherever men and women strive for peace,
justice, and the safeguarding of creation,
wherever they become Samaritans to help that
unknown brother who falls victim to bandits.

Thank you once more for your invitation and if
you will allow me to express a wish, it is the
following: Continue onward with courage,
humility and generosity. Oppose ecclesiastical
power, but look with mercy on the custodians of
this power. Try daily in your communities to
build this Churchforothers that has a thousand
reasons to be based on Vatican II.

And then go further, there where men and women
are seeking hard answers to difficult problems.
Dirty your hands in the mud with them to build
this new world that awaits our irreplaceable
contribution. We sow, the Gospel also says, in
tears; others, in their day, shall reap in joy. But let
us not lament our fate. It is very laborious,
difficult, but still wonderful.
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Earth when the Earth has been so generous with
us? How can we denigrate the clay of which we
are made in God’s likeness?
The second grand narrative is Humanity. We
trace our lineage back to Adam and Eve. The
Jesus of Luke does the same. The first couple
brought us into our relationship with God. Eve
is the first theologian, the first to ask questions
about God, of wanting to be like God in
knowing the difference between good and evil.
Thus they could act responsibly before God.
The serpent was a wise mentor who astutely
enticed them into making the leap into
adulthood. We have exaggerated the importance
of the Fall — little more than two persons rising
to their adult roles in the creation. Certainly
Israel did not dwell on it. Adam is mentioned
only three times in the Hebrew Scriptures
beyond Genesis. Eve is not mentioned at all.
Israel’s point of reference was Exodus,
Covenant and Decalogue. Jesus was immersed
in that grand Jewish narrative.

We are little less than the angels. We are God’s
work of art, marvellously knit in our mother’s
womb. We are destined to transfiguration, to
divinisation, to the full freedom of God’s sons
and daughters. Yes, we betray that grand calling,
but still we are challenged to grow into the
person God means us to be.

The Creation’s greatest event was the
Incarnation. Even as the Father was throwing
the children out of the Edenic playpen into adult
life, getting a job and having a baby, like a
loving mother he knits together some fig leaves
so they would not walk in shame. He promises
future reconciliation. Since then humanity has
trod a sinuous path, falling down, rising up
again, missing the mark, taking aim again. We
have a long history of violence and murder, of
drought and earthquake, of random tragedy and
calculated slaughter, of war and genocide. And
we have the stories of countless men and
women, some who have found the way, others,
tragically, who lost it.

The third narrative is God. We know God by
God’s energies which enliven the creation. The
creation is born of the dance of relationship
which exists among the persons of the Trinity.
But God’s love puts her in a vulnerable
relationship with us as the priests of her creation.

So often we commit sacrilege by the harm we do.
But God’s love is steadfast, full of mercy and
compassion. God’s Spirit has made a tabernacle
in us and there she prays. Our prayer is a faint
echo of the Spirit’s prayer. We fail many times,
yet God’s transfiguring love overcomes the
disfiguration we have inflicted.

In the midst of the playing out of those narratives
Jesus of Nazareth appears. He spoke of and lived
the Reign of God. He did not speak of the
salvation of souls. Rather he spoke of the
resurrection of the body. He gravitated towards
the last, the least and the lost. That is the Way he
points out to us, the Way to the Truth which sets
us free for resurrection and transfiguration.

The church is born of the way, on the road. She
begins the postResurrection walk in Galilee
where Jew met Samaritan and gentile. Quickly
the young community becomes multicultural
and begins to outgrow her Jewish identity. Down
the centuries her itinerant style has become
establishmentarian with all which that implies in
terms of culture, theology, governance,
transparency and inclusiveness. A tense drama
continues today as the church is now a world
communion of 10,000 cultures.

At present we are writing the last pages of a
chapter which began in 1962 at the Second
Vatican Council. That Council put the Church in
the midst of the world to understand, console
and to heal. That stance has cost the Church
much, enough to frighten and put in crisis of
Faith our puzzled and frightened leadership.
They have put the Church on a path to
retrenchment and call it the New
Evangelisation. There is the critical juncture:
will we be a church for the life of the world or a
church for the life of the church.

Finally comes our story, individual and
collective. We are part of that grand narrative
which is Christ the incarnate Word. Our call is to
pattern our story on his, to have his mind and
attitudes, to walk as he did as a man for others,
open to God’s Spirit.

Whether aware or not we live Christ’s Pasch.
Despite the deep trough of suffering and death
we are in constant Ascent, as Jesus was. Of that
we can be confident.
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In Western culture marriage has
been transformed in part from a
productive and reproductive

unit at the service of the community
to an affective unit for personal
fulfilment. All over the world,
women are still oppressed, in the
home and through trafficking and

rape used as a weapon of war. Margaret Farley seeks
to redress patriarchy and to propose an ethic of just,
i.e. good, righteous love and sex in various
relationship settings.

She gives a fascinating account of the theory and
possible practice of sexual relations in different
cultures, conducts an indepth survey of modern
theories of embodiment, gender and sexuality, and
proposes norms for the expression of sexual desire.
Finally she discusses various neuralgic issues with
relation to Christian, especially RC, teaching. She
does not condemn or engage in zealous moralising;
her criterion is that various sexual practices should
do no unnecessary harm; and thus she offers her
conclusions for consideration.

In looking at sexual mores in different times and
places, one has to consider that the practice may
not tally with the theory, especially since all
accounts are written from a man’s point of view.
As a very broad generalisation, in ancient Greece
the emphasis was on Beauty, especially that of
young men; marriage was for procreation. Jewish
thinking saw marriage as the ideal and sexual
desire as the good gift of a loving Creator, to be
celebrated on holy days! (There is a delightful
ruling that a newlymarried man should be
excused military service for a year in order to give
joy to his wife.) In Islam marital sex is declared to
be almsgiving, the gift of each to each.

St Paul had to persuade Christians that marriage was
not superseded by the imminent Second Coming, and
his teaching that women and men were equal in Christ
soon gave way to the Roman concept of family
headed by the paterfamilias. Borrowing from Stoicism
had a negative effect, with its claim that sexual
intercourse diminished manliness. Following
Augustine, women were represented as the source of

evil and temptation  they were even seen as lesser
images of the Godhead. With the end of persecutions,
celibacy was adopted as ‘white martyrdom’, and for
centuries was deemed superior to marriage. The
Reformers denied this, urging all, including clerics, to
marry as a remedy for concupiscence.

Roman Catholic teaching on sexuality was expressed
through the penitentials, manuals specifying what
penances were appropriate for various faults. It was
decreed that all sexual sins were grave matter. It was
extremely proscriptive and only over centuries did
the Church progress from seeing sex as always
sinful, but pardonable if practised in hope of
conceiving a child, to VCII declaration that the
procreative and unitive ends of sexual intercourse are
not primary and secondary but equal.

Margaret Farley touches on the many
complexities of sexual practice in diverse
cultures. Polygyny (a more accurate term than
polygamy) theoretically protected women by
giving all a place in a household, and a Muslim
with more than one wife is obliged to be fair to
all; but in reality this can lead to discord. The
practice of female genital mutilation derives from
African tradition, and is sought by some women
as a mark of status. Extreme caution is
appropriate in judging other peoples’ customs,
and even in believing what Polynesians, for
example, may tell researchers.

Several principles define what may be considered
‘just’ love and its ‘just’ physical expression. The first
is to love the reality of a person, not some imagined
perfection; then to treat another as an end, not a
means to some personal advantage. Concern for the
wellbeing of a loved one may include care to avoid
conceiving a child in certain circumstances. True
love requires fidelity and commitment. The latter is
not possible if one partner is bound to another person.
The writer’s concept of fruitfulness extends beyond
producing children; childless (and indeed
homosexual) couples can be fruitful not only in their
care for other people’s children, and for those in
need, but in all that they contribute through their love
to the welfare of others.

Just Love: A Framework for Christian Sexual EthicsMargaret Farley
Reviewed by

Josephine Way

BOOKS
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Margaret Farley’s reflections on samesex
relationships, divorce and remarriage have caused
her work to be censured by Rome. Through her
extensive research into Scripture, tradition,
philosophy, psychiatry and sociology – not to
mention human experience, she finds no solid
ground for either prohibiting or blessing samesex
unions. There is only the suggestion that these
couples should observe the ethical norms
proposed for marriage.

As for divorce, she puts forward the view that if a
couple find it intolerable to live together or if their
union no longer serves its purpose, then the
marriage no longer exists, and she suggests that

remarriage is not impossible. Margaret Farley
seems to consider the symbol of Christ and his
church determinative, signifying an unbreakable
ontological bond, but the metaphor can be applied
only partially, since we see man and wife as equals.

This review does not do justice to the extensive
study and profound reflection on all aspects of
human sexual relations in Margaret Farley’s book.
She has made an immense contribution to the
study of virtue ethics.

Margaret Farley, Just Love: A Framework for Christian
Sexual Ethics, Continuum 2006, paperback reprint 2012

The Death of Judeo-ChristianityLawrence Swaim Reviewed by
Frank O'Hara

At one point the author
reveals that he once
taught as a counsellor in

psychological matters. The book
contains a fair amount of
psychological jargon, not always
immediately intelligible. Another
snippet he lets drop is that his wife
is a Muslim. One certainly gets the
impression that he is more

favourable to Islam than to Judaism or Christianity.

To take things in order: the first 117 pages are
devoted to ‘The Death of Christianity’ (16
chapters, some incorrectly numbered); and the
last 197 pages deal with ‘The Death of Judaism’
(48 chapters, more of them incorrectly
numbered). The book is said to be the first in a
trilogy, to be called the Genesis Trilogy. The
second book will be called Trauma Bond: an
Inquiry into the Nature of Evil.

The section on the death of Christianity begins
by attacking the doctrine ‘that Jesus Christ
…was tortured to death in public to redeem the
world, so that God could be reconciled to his
creation’. This doctrine is seen as a distortion of
Christianity, which ought to have been about
Jesus’ life and message, not his death.
Furthermore, the author holds that belief in blood
atonement leads to violence; he considers that it
is intimately bound up with blaming the Jews for
Jesus’ death, and that it leads people to
‘internalize’ the violence and to practise it
against their enemies, notably the Jews.

The author discusses Constantine’s role in making
Christianity the religion of the Roman Empire.

The Crusades play a big part in the story,
showing how Christians used violence against
others and indeed against themselves. But the
main part of this section is devoted to a study
of Mel Gibson’s film The Passion of the
Christ. I must admit that I enjoyed this film
very much, even though I disagree with a lot of
Gibson’s religion and still more with his
politics. Unlike this author, I did not find the
film antiSemitic, and I did not think it aimed
to traumatize (p.75).

All I would add about this section of the book is
that I don’t see the death of Jesus as the cause of
violence by Christians (unless they distorted it to
that end). True, I disagree with the statement in
Hebrews ‘without the shedding of blood there is
no forgiveness of sins’ (Hebrews 9:22b). But I
would say with Paul that ‘in Christ God was
reconciling the world to himself’ (2 Cor. 5:19a).
The key quotation on the centrality of the cross is
this sentence of the Johannine Jesus, ‘And I, when
I am lifted up from the earth, will draw all people
to myself’ (John 12:32).

The larger part of the book, on ‘The Death of
Judaism’ depends to some extent on the doctrine
of redemptive sacrifice, but is centred on the
Holocaust as the key fact in modern Judaism. This
is where the psychology becomes strong:
victimhood is said to give rise to aggressive
violence, once it is ‘internalized’. The author has
many damning things to say about modern Israel.
He reveals things about the treatment of



RENEW 163September 201212

Every year an estimated 5000
people are trafficked to the UK.
Though many are put into sex

work, there are others who are forced
into construction work, farm work,
domestic service, forced marriages etc.
Most of them come from Eastern
Europe, but they also come from South
Asia, South America and West Africa.

Globally, 28 million persons live in conditions of
slavery with 800,000 new victims every year.

This is a very unsettling book. We all agree that
slavery is immoral and that it is no longer the
prevalent evil that it was. Yet as a global society we
are still guilty of various forms of slavery and of ever
greater numbers of human beings living in chains.
Even in this country of Wilberforce slavery is still a
reality. How did it take so long for the Church to
realise that slavery was evil?

In the early church there were Christian slaveholders.
Jesus himself did not raise the question of the morality
or legitimacy of slavery. It seems that as a person of his
culture he deemed slavery part and parcel of his society.
The early church had, as members, slaves. But some
Christians were slave owners and members in good
standing. Strangely, the early Church did not raise any
questions, and would not until many centuries later.

Crucial to our understanding of Jesus’ stand regarding

slavery is to remember that the word ‘slave’ is more
frequently on Jesus’ tongue than we think. The Greek
word for ‘slave’ is doulos. However it is more
frequently translated as ‘servant’, e.g.: Well done,
good and faithful servant; be servants of one another
etc. We are not accustomed to the word ‘slave’, which
is closer to what Jesus wanted to say.

Jewish tradition, of which Jesus was inheritor and
defender, contemplated the use of slaves. Ben Sira (33.
2533) advises his readers to use force to control
slaves but cautions against unjust and overbearing
behaviour. It seems the only group not to hold slaves
was the Essenes. According to Philo the Essenes
believed that slavery violated the common humanity of
those involved. Centuries later, Gregory of Nyssa
would say something similar when he wrote that the
slave was the icon of Christ.

A deepening acquaintance with slavery today is vital for
today’s Christian. This enlightening book will help her
understand how deeply embedded slavery was in the
very sinews of society and the church. It will help put in
a broader context the interior struggle the institutional
church has today in appreciating the ministerial gifts and
vocation of women, not to mention the refusal to
recognise the human dignity of gays, transgendered and
transsexuals. It also raises the question as to how we
read our sacred texts and of the help we need from
exterior secular sources to understand the moral
dilemmas which human history presents to us.

Jennifer A Glancy, Slavery as Moral Problem: In the Early Church and Today, Augsburg Fortress Press, 2011, 113pp, £6.99 (available from Alban Books)

Slavery as Moral Problem: In the Early Church and TodayJennifer A Glancy
Reviewed by
Frank Regan

Palestinians which I did not know were facts,
notably the ethnic cleansing from 1947 to 1949. He
also writes strongly against the Jewish Lobby in the
USA (and the Simon Wiesenthal Center, which has
secured for itself such a marvellous reputation). He
regards the ‘neocons’, made up largely of
evangelical Christians and I think to some extent of
conservative Catholics as being completely in
league with modern Israel and its increasingly right
wing governments. He paints a very damning
picture of Israeli refusal to accept the evil they have
done; of donning the role of victim to excuse their
(they claim nonexistent) violence; and of meeting
every criticism by the accusation of antiSemitism
(or selfhating Jewishness) and the alleged fear of
another coming Holocaust. He tells detailed stories
which I cannot verify but they are certainly horrific.

It seems that for this author traditional Judaism
has given way to a political defence of every
horror perpetrated by Israel in the name of its
victimhood. Nothing could be worse than the
Holocaust, so the Holocaust is used to justify very
much evil.

This is certainly a stunning book. If a fraction of
it is true, then Israel stands condemned many
times over. Can one strike a true balance here? I
feel that the subject is endless. But in the end I
would come back to the cross and Paul’s claim
that God was in Christ, reconciling the world to
himself. (cf. 2 Cor. 5:19a).

Lawrence Swaim, The Death of JudeoChristianity: Religious
Aggression and Systemic Evil in the Modern World, £15.99
Circle Books, 2012.
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The world is infested with
demons, say many. No
matter where you look one

can see the diabolic in action.
According to Pope John XXI (1273)
there are 133,306,668 demons.
These are the one third of all the
angels created by God who fell
alongside Lucifer. Not everyone at

that time agreed on the estimate. According to one
mediaeval source there were 2,665,866,746,664. How
the mediaeval census takers counted all those demons
is still a mystery.

This is a fascinating book. We all have heard of
the quest for the historical Jesus, but we have
heard little of the quest for Satan. He was always
the one who ‘made me do it’. Satan is an ever
present reality, the one who tempts to evil and
will be responsible for roasting and toasting
those who are guilty of serious sin, forever. Even
those of us who are a bit agnostic regarding the
existence of a Satan ‘out there’ have to admit
that regarding the Satan within, we are true
believers.

Our authors are of US Hispanic origin, both born
Catholics, but one (Hernandez) now a sort of
Baptist, Pentecostal, ‘Santero’ Christian. Both
are interested in Satan in a context of systemic
evil. For example, how did Nazism arise in
Germany and how did it do the evil it inflicted.
Why are LGBT people demonised, as also
women? How can we understand paedophilia in
the clergy? What is the relationship between
Satan and Empire? What use is Satan to the
institutional church? Our authors also want to
situate Satan in our contemporary culture,
explore our ambiguities and reticence regarding
Satan and help us to live a balanced moral life.

We all agree that Satan is not a ‘persona grata’. In
2001 the Mayor of Inglis, Florida signed a City
Council proclamation which banished Satan from
Inglis. Apparently Satan took the form of President
George Bush at the United Nations. The following
day Venezuelan President Hugo Chavez could still
smell the sulphur. His audience giggled, guffawed,
but then gave Chavez such prolonged applause that
UN officials had to quiet the delegates.

In a little more than 200 pages our authors give a
historical account of where Satan has been and where
he may be going. They begin in the modern world
and work back. They give us a good idea of where
Satan has appeared in places like Hollywood  Liz
Hurley played him in Bedazzled, for example. He has
shown up disguised as Adolph Hitler. There is a
Church of Satan which worships him as a crusader
against the corruption and moral bankruptcy of
society. Fundamentalism is particularly on the guard
against Satan and his works as seen in figures such as
Darth Vader, in Rock music, in biblical Higher
Criticism and in working for justice to change
society’s structures which is merely humanism and so
inspired by Satan.

Our authors walk us through the birth of Satan in
our sacred texts, his presence with humanity down
through the ages until his grand apotheosis in the
14th century, the century of the Plague. It is the
Satan who manifested himself during that century
who has imprinted his image on our religious
psyche down to this day. This is the Satan who
dominates Dante’s Inferno, who inspires the witch
hunts, who raised up Martin Luther, who had a
hand in the Avignon Captivity and who was hunted
down savagely by the colonists and missionaries of
North and South America who saw him embodied
in the culture and practice of the indigenous
peoples.

Our authors end by giving us a way to
understand Satan in a modern context. They
remind us that Satan is a respected member of
the heavenly court (Job 1.6). He has a role to
play in the grand scheme of Redemption. His job
is to raise questions about God’s exercise of
sovereignty. Maybe, they suggest, he is The
Trickster. Did he not trick Adam and Eve into
leaving the Edenic playpen and take the leap into
adulthood? Did he not help Jesus to clarify his
mission during his sojourn in the desert?

Satan is a niggler, a contrarian, a sceptic, a
knave, a splinter under the fingernail.
Paradoxically, by reading this book, you might
learn something about yourself!

Miguel A. De La Torre and Alberto Hernandez;
The Quest for the Historical Satan, Fortress Press, 2011,
248pp, npg (available from Alban Books)

The Quest for the Historical SatanMiguel A. De La Torre and Alberto Hernandez Reviewed by
Frank Regan
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As the Vatican Council
sounded the death knell
of the old manuals of

morals dominated by canon law,
moral theologians began the task
of integrating the best scriptural
insights with an emphasis on the
central role of charity in the life of
disciples of Christ, as they make

their decisions before God. Kevin Kelly must
surely be accounted one of the outstanding moral
theologians of this generation. Trained in the pre
Vatican II days and ordained in 1958, his 50 years
since Vatican II have been spread fairly evenly,
and sometimes contemporaneously, between
pastoral work in parishes and academic study and
lecturing. His eight published books, various
contributions to books, and numerous articles

reveal his growth in receiving the teachings of
Vatican II. In this book he selects from his work
extracts that illustrate this journey.

It is not possible to summarize the vast number of
topics illustrated in the 40 chapters of this book
but a flavour of Kelly’s approach may be gained
by selecting one or two.

Marriage:
On the subject of marriage he has written
much. In “Divorce and Second Marriage” he
argues that while the law in the Latin rite
forbade second marriages, in fact marriages do
break down. In scripture St. Paul allowed for
second marriage in the case of Christians who
could not live with pagan partners. The

50 Years Receiving Vatican II: A Personal OdysseyKevin T. Kelly Reviewed by
Kevin Dean

This remarkable little book by
the Canon Theologian at
Trinity (Anglican/Episcopal)

Cathedral in Portland, Oregon is the
perfect read for members of CCC.
Borg believes that a nineteenth century
literalism has allowed the true
meaning of Christianity to be

obscured. Using what he calls an historicalmetaphorical
approach, he reveals how fundamentalists distort such
basic Christian concepts as 'salvation', 'faith' and 'heaven'.
In twentyfive short wellwritten articles he reclaims
Christianity and returns to the biblical and apostolic
inspiration of our faith.

Anyone familiar with the Gospels will agree with him
that religious language often has a 'morethanliteral,
morethanfactual, morethanhistorical meaning' (p
29). His exposition is not nineteenth century liberal
Protestantism but the great Tradition which thinking
Christians wish to preserve against the comparatively
modern literalist alternative.

Do you believe that Jesus died for our sins so that we
can be forgiven and go to heaven, if we believe in
him; that we have been bad and deserve to be
punished, even to the extent of eternal torment in hell;

that God sent Jesus to die for us so that, if we believe
in him, we can be forgiven and go to heaven?

Or do you perhaps believe that God does not demand
blood nor condemn us for just being born in sin, to be
punished for eternity unless we submit to his rule?
Borg insists that 'salvation' as taught by Jesus is the
“twofold transformation of ourselves and the world.
We yearn for the transformation of our lives – for a
fuller connection to what is, for liberation from all
that keeps us in bondage, for sight, for wholeness, for
the healing of the wounds of existence. And most of
us yearn for a world that is a better place.” (p 54)

This is a book based on the best modern biblical
scholarship and the theological achievements of the last
fifty years. Read it and you will find your faith
strengthened and enriched. It is written in simple and
nontechnical language and provided me with a synthesis
of insights which Roman Catholic theologians have often
guardedly expressed but never described so lyrically and
helpfully as Marcus Borg has.

Marcus J Borg, Speaking Christian: Recovering the lost
meaning of Christian words, (London: SPCK, 2011) pb,
248 pp, £11.50

Speaking Christian:Recovering the lost meaning of Christian wordsMarcus J Borg
Reviewed by

Simon BrydenBrook
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Eastern Church too makes provision for
second marriage when the first has broken
down. A more pastorally sensitive care of the
divorced should be introduced into the Latin
Church. In 1991 he described marital
breakdown as a death resurrection experience,
and expressed the view that interpreting the
gospel in terms of an obligation to remain
faithful to a partnership that no longer existed
‘because it is God’s plan’ is to place an
impossible burden on someone’s life.

Conscience:
As early as 1970 in an article in the Clergy review,
“Doityourself Moral Theology”, he emphasises
that helping people to find God’s will is not simply
a matter of encouraging them to obey general laws
but rather in discerning where His will might lie
in their own particular situation. Any false
complacency that rested on obedience to rule
should be replaced by an awareness of a world
situation that finds us all enmeshed in complex
strands of social injustice. In messy situations we
have to make the best decision we can before God:
“Let the layman not imagine that his pastors are
always such experts that, to every problem which
arises...they can readily give him a concrete
solution...with equal sincerity some of the faithful
will disagree with others on a given matter”
(Gaudium et Spes No.43).

A 1985 article on conscience/consciousness
touches on an awareness of our instincts and
seems to include emotions which are beyond
expression in words and include our reaching
out to what is utterly beautiful, desirable, of
absolute obligation and which senses the
interconnectedness of all humans and of all
creation. All this is underpinned for a Christian
by the “experience of the Risen Christ.” This
seems the most fundamental teaching of the
book and akin to Newman’s approach to the
divine via the experience of conscience. The
Council teaches: “Conscience is the most
secret core and sanctuary of a man. There he is
alone with God whose voice echoes in his
depths.” (Gaudium et No.16).

Homosexuality:
In 2005 Quest marked the 25th anniversary of
the National Pastoral Congress and asked
Kelly who had been present at it to address
them. Among the many topics recalled he
underlined the need to listen to the experience
of people and especially of gays and lesbians.
Their relationships can carry all the marks of a
loving relationship  and so revelatory of God 
exactly the same as heterosexual relationships
can. In a later letter to The Tablet, Kelly wrote:
“I now believe that God’s call to lesbians and
gays is...to accept their homosexual orientation
as the way God has gifted them to live their
lives as loving persons”. He adds “Although
what I have written ...is not the approved
teaching of the Catholic Church, I believe that
it expresses more adequately the richness of a
Catholic sexual ethic based on the person
centred theology of Vatican II. For me to say
anything else would be to betray my vocation
as a moral theologian”.

Out of his vast learning, his wide pastoral
experience, and his deep love of the Church,
Kevin Kelly’s life and work is an example of
growth and understanding in Christian living
inspired by Vatican II. Sometimes his views are
at odds with traditional teaching but never in
essentials. He exemplifies the ancient saying
retrieved by Pope John XXIII: “Let there be
unity in what is necessary, freedom in what is
doubtful and charity in everything”. Fear of
change may lead us, even our bishops, to ignore
such as Kelly, but fingerwagging at serious
moral theologians as though they were naughty
children does little to convince our modern
world. Listening to others who also have the
Spirit is part of teaching, as St. Peter was well
aware: “Make no mistake about this...In the last
days  the Lord declares  I shall pour out my
spirit on all humanity...even on the slaves, men
and women...” (Acts 2. 1417). Public,
charitable, dialogue might allow the light of
Christ to shine out more clearly on our world. If
we fear change we might recall Newman’s: “In
a higher world it is otherwise; but here below to
live is to change, and to be perfect is to have
changed often”.

Kevin T. Kelly, 50 Years Receiving Vatican II: A Personal Odyssey. Columba Press, 2012, £19.99.
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One of the most salient
features of the Church
since Vatican Council II

has been the appearance of new
ecclesial movements of, mostly,
lay people. They have been
nurtured and encouraged by
Popes John Paul II and Benedict
XVI. This book is a most useful

study of the origins, significance and theology of
those new organisations within the church.

The author is careful to insist that the new
movements are not of the laity. Bishops and
priests are also members and so the word
‘ecclesial’ is more appropriate. They are for
the life of the church. Movements such as
those inspired by Josef Cardijn are projected
towards mission for the life of the world. Their
point of departure is, for example, the world of
work, the world of study, the world of
agriculture etc.

The rise of ecclesial and apostolic movements
has its origin in the growth in the 20th century of
Catholic Action protagonised by laity who
wanted to bring the Faith to the workplace and
the marketplace. Pope Pius XI once described
the church as a body which had grown an
enormous head but with a shrunken body. He felt
the laity must assume their proper role as
witnesses of the Faith in the world. In an
audience he had with Josef Cardijn he said,” At
last someone speaks to me of the masses.”
Around 1953 Yves Congar published his
“Theology of the Laity”. He wrote that lay
people share in the priestly, kingly and prophetic
functions which are rooted in Christ’s preaching
of the Reign of God.

The Church at Vatican II revised important
features of its identity. Regarding the ecclesial
movements the Church expressed the wish that
renewal would occur from the rediscovery of
three themes: Church as Mystery, Church as
Communion and Church as Mission. As
Mystery the Church is a divinehuman reality
rooted in the plan of God. As Communion the
Church lives in a Trinitarian relationship with
God, with all the baptised and with all of

humankind. As Mission the Church is
immersed in the world to announce Good
News of the coming Reign of God.

Perhaps the most important chapter of the book
is the one which deals with Charism and
Institution. The author begins the chapter with an
historical account of the Church’s experience of,
and reflection on, charism (grace, gift). Over
time even Protestant thinkers such as von
Harnack entered the reflection. Our author notes
that liberal Protestants emphasised the free
charismatic dimension of the Church. The
Catholic NeoScholastic tradition underlined the
institutional and hierarchical.

Charisms are exercised within the Trinitarian
relationship which is the Church. The Church
must present itself as a place of authentic
freedom in charity. Lumen Gentium reminds
us that it is up to the hierarchy to test charisms
in a spirit of discernment. The institutional
church has the last word. The author cites Karl
Rahner as thinking that visàvis the
institutional church charisms can work as a
renewing ferment. Cardinal Avery Dulles goes
so far as to state that the institutional element
of the church exists to serve the charismatic
and the charismatic exists for communal
growth and wellbeing.

In a church which has grown top heavy and
sclerotic there is a dire need of the charismatic.
The treatment meted out to Leonardo Boff more
than twenty years ago is an indication of how
difficult it is to set free the power of charism.
Rahner asserts that the charismatic resides in
each one of the baptised.

This book is valuable for its treatment of post
Vatican II movements of laity. But the reader
might notice that the movements are very much
under the clerical thumb. The author passes over
the preVatican II movements whose method of
SeeJudgeAct formed the basis for Liberation
Theology. The only exception is the Legion of
Mary. We still need a study of the active laity of
the Church, both that organised in movements
and that situated apostolically in the world
building up the human.

Ecclesial Movements and Communities,Brendan Leahy
Reviewed by
Frank Regan

Brendan Leahy, Ecclesial Movements and Communities, New City, 2012, 200pp (with Index), £12.95
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Transforming Vision:Explorations in Feminist Theology,Elisabeth Schussler Fiorenza
Reviewed by
Frank Regan

Elisabeth Schussler Fiorenza is
one of the most distinguished
Catholic theologians writing

at the present time. Here she presents
us with work she has been doing
over the course of the last ten years.

Without knowing it, I had been
preparing myself to read this book by having read
How to Be a Woman, by Caitlin Moran, mother of
two, raised on a Wolverhampton housing estate in
a family of eight siblings. At the risk of my good
name I recommend the book to our bishops who
speak quite a bit about women and sex but do not
seem to know much about either.

Moran’s book will educate our bishops about
being a woman and a contemporary feminist
in a fastpaced, funny (I read the zesty parts to
my wife Tirke to howls of laughter), take no
prisoners sort of way. The prose is gritty,
ranting and over the top in some places. I
should caution that a paragraph here, a phrase
there, a word over the page might drain the
scarlet from the bishops’ socks, but they will
think twice before treading terrain they need
guidance in.

The book under review is one I fear our bishops
will not read because it is theology written by a
woman and, worse, it is feminist theology.

This book’s guiding thread is the ongoing quest
of elaborating a discourse which reflects on
women’s experience of the God of life in the
world and in the church. It is not an easy book,
mostly because we do not think in categories
which reflect a felt feminine perspective, or
which open up a universe of spiritual
experience searching for its own vocabulary, or
which has confidence in the reasoning and
intuitions of women without reference or
deference to dominating males.

To open the pages of Fiorenza’s book is to enter
into a different cultural universe reflected upon
in the light of women’s experiences and
sensibilities and explored in a context of Faith.
She is articulating a feminine the*logy which
strives to incorporate first wave feminism,

middle class and strident, second wave
womanism marked by the experience of third
world poverty and macho violence and third
wave feminism, selfcritical and evaluative of
where the movement goes from here. Moran’s
aforementioned book is also out of third wave
feminism. Women like Victoria Beckham, Demi
Moore, Madonna et al are NOT the role models
needed for today.

Fiorenza questions a global male dominance which
is embraced, supported and buttressed by class,
race, gender, cultural and religious presumptions,
ideologies and structures. She wants a feminism
which embraces ALL, without any distinctions. In
that sense her stance is Trinitarian, that of a God
who relates blind to the distinctions of gender,
class, culture etc. to which we often recur in order
to keep the other at a distance.

In her search for a concept that might
encompass her ambition of articulating a
theology which includes women and men
Fiorenza has coined the word Kyriarchy. The
word articulates a system which is layered by
racism, heterosexism, classism, ethnocentrism,
colonialism, ageism and other structures which
overlap and which reinforce each other.

Our own church leadership lends itself to being a
defender of that status quo. Its domination of church
discourse permits it to speak of, for example,
ministry and mean male ministry; culture means
western Christendom; gender means heterosexual;
secular means atheistic etc. Fiorenza paints a picture
in which the overarching concept and the core
identity are ‘kyriarchal’, that is hierarchical,
patriarchal, monarchical, masterslave, husbandwife
etc. The whole is greater than the sum of the parts.
This allpenetrating system degrades and falsifies all
human relationships. Unconsciously it is the way
you and I think and do things.

The book is wideranging. It goes from the
theoretical, to feminist struggles, to Catholicism
as a place for feminist struggles and the search
for a different vision of God.

In an era in which our Vatican leadership no
longer leads, but rather dominates and bullies,
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Gustavo Gutierrez: Spiritual WritingsDaniel G. Groody (editor)
Reviewed by
Frank Regan

Every good theology is
founded upon a good
spirituality. Theology

enables us to talk the talk.
Spirituality energises us to walk
the walk. Faith, the gracious gift by
which we know ourselves loved
by God, precedes all. Faith
illumines the mind to know what

we believe and moves the heart to practice our Faith,
committing ourselves totally to the following of Christ,
for the life of the world, life in abundance.

The theology of liberation (TL) has recovered
what is at the core of the Gospel of Jesus
Christ: God’s preferential love for the poor.
Jesus came for the lost, the least and the last.
They were his preferred company, the people
whom he walked among. And they were the
people who most sought him. His dialogue
with other members of society, the rich, the
religious leaders, the politicians etc. had its
starting point in Jesus’ experience of the poor.
He excluded no one, but the challenges he laid
down were with a view to the poor who will
enter first into the Reign of God.

The poor are those who live in a material poverty
due to structural injustices whose complexities
lead to early death, ecological destruction, to
mass emigration and other social evils.

The theology of liberation is a theology, a
talking about God, rooted in the journeying of
the poor. It motivates the practice of social
transformation and community prayer in the
midst of a world straining to know who God is
and what God’s plan is. Its method is: See the
reality; Judge it bringing to bear our Gospel
values; Act on what we see motivated by our

values. Our method is our spirituality.

TL has a deep relationship to the mystical
tradition. The editor points out that those
contemporary theologians who are most aware
of the political, economic and ecological crisis
of the moment are also those who are most
deeply rooted in the mystical tradition.
Gutierrez himself, in the face of official
criticism, has always clearly stated that TL’s
only theme is God, God’s love and God’s life.

At last we have a volume dedicated to the
Spirituality of Liberation (SL) as elaborated
by Gustavo Gutierrez, father of Liberation
Theology. It speaks of the God of life, the
option for the poor, Christ who announces the
Reign for the life of the world, the Spirit at
the heart of the community.

We live in a world in which we speak and write
about the ‘bottom billion’, those who live on the
very edge of the abyss, whose human dignity is
denied and who are written off by global
capitalism. Our own society will not escape that
dynamic. Already we are seeing signs of the
emergence of a ‘bottom Britain’.

This is a book that can inspire prayer. We live
far from the tragic dramas that are written in
the premature deaths of 60,000 human beings
every day. They are God’s little ones, martyrs
in a sense of living the Cross of life destined
to transfiguration. Liberation spirituality can
awaken us to God’s suffering in the poor, to
God’s hearing and feeling the sufferings of
the poor. It will leave us questioning
ourselves regarding the privileged lives we
have and to identify ourselves as very much a
part of the problem.

Daniel G. Groody (editor), Gustavo Gutierrez: Spiritual Writings, Orbis Books, 2012, 256pp, £12.99, (available from Alban Books).

Elisabeth Schussler Fiorenza, Transforming Vision: Explorations in Feminist Theology,
Augsburg Fortress Press, 2011, 242pp, £32.99 (available from Alban Books)

this book gives deep critical insights into our
own implicit theology and ideology. The Spirit is
abroad and doing new things and creating new
experiences. This book will make us more alert

to what goes on in our own ‘deep down’—our
culture, our identity and our vision. I recommend
it highly—to women, obviously, but also to men,
especially the Catholic clergy.
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Grace, blessing, gift
Something drops
And lines up with your deepest unvoiced
longings
A glimpse of truth
A glimpse of wholeness
Cutting through the unspoken
If onlys
The unknown conditionals
That leave restlessness in their wake
That leave heaviness
Head in hands
Bewilderment
And a looking
Beyond the horizon
Unexpectant Only looking
Not seeking With a silent maybe
Fingered in your pocket
to draw out
to hold
to kiss
Because you see the lilies and birds
You see them clearly enough
And you hear
You are worth more than all of these
Grace blessing gift
Credo of the glass darkly
But still a Credo.

The angel told me what to expect
When I arrived on earth.
I was amazed by what he said
And hardly could believe it.

But what was I now and what would I become?
I was an “expectation” he said,
But more than that:
I was not quite nothing
But a thought that shimmers on the edge of being.
I asked him what was “being” but he only smiled.

The earth, he said, circles round a fire, the sun,
That gives the world its light.
And there is a lovely moon that gives a lesser light,
The stars in number are almost endless
And it is silent there among them.
Many things you will find on earth,
And people there to welcome you.
There are deserts, rainbows, oceans,
Love, hate and conflicts.

I said that I felt safe here
And did not want to go.
The angel said I had no choice.
He was adamant. The decision had been made.

I fell and fell
And felt the forming flesh of myself.
Then there was the bright light
And the strangeness of it all.

With wonder I faced this world
And all that was to come.

As a child when I saw the lambs leap and jump
It made me, Oh! Leap and jump too.
But why has the sky darkened?
Where is the sun?
Truth has become the lash of a whip.
Food has become starvation.

As a child when I woke I saw a day in delight.
And the land burst into life.
But why these chains, these cries?
Why this foetid air. Why this dying?
But death has become a way of escape.
We are lost beyond all knowing.

As a child my heart was in flight,
And the breeze made the treetops shimmer.
But life has become oppression, thought a dark cloud.
Where are my children? Where are my friends?
Sister, pray for the sinner.
Brother, pray for the slave.

The Abyss
Slave Girl.

Credo

Often strange, not fully understood,
We marvel at such frequent beauty:
A lit church becomes glorious when seen in mist,
And gentle breeze reveals the silver of the poplar leaves,

And in summer, in our garden,
We see small birds (are they wrens?)
So busy finding food,
Darting quickly among the branches of the camellia,

At evening insects tremble above the lawn,
And the stream that flows beside it
Endlessly struggles to carry away
The mirrored image of the willow.

When the sun rides broken clouds
The colours of the dahlias change.
Dappled, ancient, ever changing,
We see all things in the light of eternity.

Sub Specie Aeternitatis

Elizabeth RainsfordMcMahon

POEMS

John Spalding

John Spalding

John Spalding
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Dear Editor,
I am just so glad that there is a publication such
as yours where one can express opinions freely 
the current situation in our diocese (Shrewsbury)
gives great cause for concern.
Best wishes,

Anne O' Connor

This letter of Elizabeth Price, dated 19th June,
was published by one of our Catholic
newspapers.

Sir,
I read Benedict XVI’s solution to Eucharistic
hunger of the divorced and remarried  to make a
spiritual Communion during Mass. Did Our
Lord say “Unless you eat my flesh and drink my
blood you shall not have life in you?”, or did he
say imagining doing so was sufficient?

In Benedict’s terms I wonder why no one has
seen it to be a clever solution to the starving to
tell them to imagine they are eating and all will
be well?

Also upon those terms, perhaps imagining going
to Mass on Sundays when the priest shortage has
caused my parish to close will fulfil my Sunday
obligation to attend Mass, rather than driving to
the neighbouring parish until I am too old to hold
a driving licence or am near no bus service?

Is it sufficient for me to imagine I am putting
money in the collection, rather than actually
doing so – let alone doing other good works?
Yours faithfully,

Elizabeth Price.

In The Tablet of 7th June Robert Mickens
published a compilation of a few "Vatileaked"
letters. The following week two letters appeared
raising questions about the Pope's (ab)use of the
charism of Infallibility. I thought there was a
more thorny issue. Here is how I reacted.

Dear Editor,
Sad is the picture of Pope Benedict XVI
(Mickens's compilation) as he prepares the
destitution of a brother bishop William Morris
from his diocese.

The Pope is willing to prescind from due
canonical process pleaded for by Bishop Morris.
The Pope disguises his unjust behaviour in the
garb of dialogue. He drapes the naked injustice of
the process in the robe of charity. He takes shelter
in doctrinal security to evade disconcerting
pastoral questions.

The Pope calls the bishop's protest about the
papal disregard of truth as 'unacceptable'. Yet
many adult Catholics might have some
disquieting thoughts. Is this the way a Pope
should treat a brother bishop? Is the lack of due
process the way to conduct the internal forum of
a Gospelinspired institution which teaches social
justice? Why do other bishops who have covered
up their priests' abuse of children receive the
nurturance, esteem and protection of the papal
court?

Pathetic is the complicit silence of the Australian
hierarchy. They are mere minions and will be
treated as such.

Despite the sadness we feel we can derive some
hope from the courageous stance of the US
American nuns, supported by the laity, sure of
their identity and vocation and ready to speak
truth to power. They will be vilified, bullied and
humiliated by this generation of hypocrites,
timeservers and lackeys. By the next generation
of hypocrites, timeservers and lackeys they will
be lauded and their praises sung.

Abbot Joachim Fiore (11351202) prophesied
that the hierarchical institutional church of Rome
would some day be supplanted by a "Church of
the Holy Spirit". He was condemned by Pope
Urban II. Nevertheless we wait in hope.

Frank Regan

LETTERS
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NEWS
After a meeting of about fifteen priests with
apologies from another twenty, a Core Group
was formed and commissioned to send a letter
to the Tablet expressing our concerns. A letter
was sent and published on June 2nd and in it we
invited any priest who felt concerned as we
were, to contact us. We received replies from
over eighty priests and some one hundred and
fifty lay people expressing support for our letter.
As a result of this, we called a meeting for
priests and deacons for July 18th. in Saint
John's Church, Waterloo. About seventy priests
came along. We had some introductory input
from a priest, a religious sister and a layperson

and then broke into groups to discuss the points
raised by them. The results were encouraging
and it was felt that we ought to have a meeting
as soon as possible with laypeople to try to
provide a forum through which the bishops
might be able to hear the fears and anxieties of
the people. This has been planned for
Wednesday, October 10th., at Heythrop College,
Kensington Square, London W8 5HQ from
midday to 5pm. The exact format will be sent
out as soon as possible. The meeting will be
free, though contributions will be very
welcome. For further information, please
contact sappie.dj@gmail.com

A Call To Action

We are a group of priests who have been meeting
together because we are deeply concerned for the
future of our church and we wish to support each
other in the task of creating forums for all the
baptised to contribute to the full teaching life of
the church.

The recent “universal call to holiness in Christ”
for all the baptised made by our bishops at their
November 2011 conference and their desire to
create a “culture of vocation” within the
corporate identity of the Catholic Church,
marked by a confident Catholic faith, has
encouraged us to respond as follows:

The promotion of this culture of vocation must,
we feel, be seen as a call to all the people of God
to take responsibilty for our church.

It seems to us, therefore that our bishops and
priests should actively encourage this.. Even
though many lay people follow courses in
theology and pastoral care, there seems little
opportunity for them to use the skills they have
acquired for the service of our church.

The bishops speak of “fostering and
encouraging a culture of dialogue and
solidarity” but, in reality, there is little
opportunity or forum for this and there seems
to be a reluctance to listen to the people whose
lived reality is so often at odds with the
teaching of the institutional church. This is
especially true in reading the signs of the
times; i.e. matters of developing a theology of
sexuality rooted in the actual experiences of

the faithful and developing an understanding of
the relationship between evolution and
religion. The sensus fidelium seems forgotten.

“Creating a national vocations framework
offering discernment and opportunities for all”
again seems to ignore the view of so many of the
laity that it is time for us to have serious
discussion about married men and the
institutional priesthood.

While we support our bishops in their desire
for the renewal of our church, we recognise
that certain basic teachings of the Second
Vatican Council seem to be bypassed by the
Roman Curia so that real collegiality is not
fully exercised and much of the responsibilty
of the local bishops has been abrogated by the
Curia. The recent imposition of the new
translation of the Mass texts is an obvious
example of this. We feel that it is imperative
that those of us in the ministerial priesthood
who are concerned for these and many other
matters should gather together so that we both
support our bishops and be a voice to which
they can listen. We invite priests who feel as
we do to contact us on sappie.dj@gmail.com
with a view to calling us together to consider
how best we might move forward.

Father Ian Byrnes, Father John Lally, Father
Patrick McLaughlin, Father Frank Nally, Father
Derek Reeve, Father Joe Ryan and Father Paul
Sanders
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NOTICE
is hereby given of the44th ANNUAL GENERAL MEETING

ofCatholics for a Changing Church
to be held onSaturday 20 October 2012, 2.30 pm until 3.30 pm

at
Findlay Room, 3rd Floor, The Lansdowne Club,9 Fitzmaurice Place, Mayfair, London W1J 5JD

Vatican II Fiftieth Anniversary Celebration
Members will recall that on Sat 13 October in London we shall be celebrating the fiftieth anniversary of the
opening of the Second Vatican Council by Blessed Pope John XXIII on 11 October 1961. Tickets for the Study
Day at £45 (including lunch) are still available, as are tickets for the reception and dinner at £55. Further details
are on pages 18 and 19 of the June edition of RENEW, or email brydenbrook@talk21.com for more details.
Simon BrydenBrook CCC Secretariat

Whatever Happened to Vatican II?
Everybody is welcome

Mill Hill Unitarian Chapel, City Square, Leeds LS1 5EB (near station) 27th October 2012 1–5 pm
Contact pat@patbrownat.co.uk Catholic Women’s Ordination

Business will include:
 Reports from the members of the CCC executive
 Financial report
 Questions and comments from members
 Election of officers and executive members
 Date and location for next AGM [Sat 19 or 26 October 2013]
 A brief meeting of the trustees of The People of God Trust

Any member willing to consider joining the executive is cordially invited to contact any member of the current
executive or the Secretariat to discuss this. We are keen to have some new blood. Those wishing to nominate others
should please do so to the Secretariat as soon as possible, but nominations will be accepted even at the AGM.

Modest lunches are available in the Courtyard before the meeting.
You are welcome to join those of us who will take advantage of this at 1 pm.

PLEASE TELEPHONE OR EMAIL TO CONFIRM YOUR ATTENDANCE AND WHETHER YOU DESIRE LUNCH

Tel: 0207 235 2841 or Email: brydenbrook@talk21.com

Call To Action Meeting
Heythrop College, October 10, 2012 ... 12 Noon  5pm

For more information: sappie.dj@gmail.com

EVENTS
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GUIDELINES FOR CONTRIBUTORS
RENEW is published quarterly by Catholics for a Changing Church (formerly the Catholic Renewal Movement founded in 1969)
which supports continuing change in the Roman Catholic Chruch in the spirit of the Second Vatican Council (196265).

CCC is a Catholic organisation, but open, independent and critical. We aim to present our views without any bitterness, sourness
or personal attacks but with respect and compassion for all.

Contributions should be reasoned rather than polemical.

Space being limited, 850 words is the usual maximum for articles, rising just occasionally to above this figure. Reviews and
reports should be nearer 500 and letters even shorter.

Contributions, including letters to the editor, are welcomed and should be sent to the editor, preferably by email to
frankregan@hotmail.co.uk, or in clear typed copy that can be scanned into a computer.

Material is edited for length, clarity and accuracy of detail, but with minimum interference. The EditorinChief is responsible for
what is published in RENEW but views expressed do not necessarily reflect the policy of Catholics for a Changing Church. We
aim to correct any errors subsequently.

Please contact the editor in advance if you would like advice. The EditorinChief is Frank Regan and production by Colin Close.

© Copyright CCC unless otherwise stated.

CCC's WEBSITEwww.ccc4vat2.org.uk
If you have not visited our website recently,
then do consider doing so. There is a very
large collection of interesting articles by good
writers as well as back numbers of RENEW.
Go to 'Information'.
There is also a full list of all CCC publications:

E-MAIL ADDRESSES
If you did not receive the minutes of the
AGM by email, then please send the
secretariat your email address to be
added to the list.

MEMBERSHIP SUBSCRIPTIONS
Members are invited to make an annual donation to CCC, or if tax payers to The People of God Trust (POGT) under a Gift Aid
Declaration (GAD). POGT has the same aims as CCC and gives generous support to the movement. Please ask the treasurer
for a GAD form when you first pay to POGT if you are a tax payer.

The recommended donation is £20, low income rate £12, Life membership £250 or £150 for those over 70. A single donation
covers two people at the same address,. Cheques (payable to POGT if a tax payer, and to CCC otherwise) should be sent to
the treasurer, from whom Banker's Order Forms are also available. CAF and similar charity vouchers as well as offers of
legacies in favour of POGT are welcome (Queries to the Hon. Treasurer.).

Membership labels show how you are paying – see back cover and below for an explanation.

Chair of CCC....
Valerie Stroud Email: chair@ccc4vat2.org.uk

Vice-Chair.....
Pamela Wearing,
13 Mildred Avenue, Northolt, UB5 4LG
Tel: 020 8423 2536 Email: pawearing@tiscali.co.uk

CCC Secretariat.....
Simon BrydenBrook
1 Carysfort House, 14 West Halkin Street, London SW1X 8JS
Tel 020 7235 2841 Email: secretary@ccc4vat2.org.uk

YOUR ADDRESS LABEL
The letters in the top righthand corner of your address label indicate how your subscription or donation reaches us. 06/12 means a
contribution was expected in June 2012. SO or POGT mean that you pay by standing order, either to CCC or POGT. SB means that
you subscribe to RENEW but are not a member of CCC. DISCR/COMP/LIFE mean that no payment is expected from you.

RENEW Editor-in-Chief.....
Frank Regan,
18 Waltham Road, Newton Abbot, Devon, TQ12 1LH
Tel: 01626 363 093 Email: frankregan@hotmail.co.uk

CCC/POGT Treasurer.....
Frank Hacklett. frankhacklett@btinternet.com

164 Whitmore Road, Harrow, Middlesex HA1 4AQ

We Are Church (UK) Liaison.....
Ted Millichap. tmillichap@hotmail.co.uk

CCC ADDRESSES

traditions. Lay persons are awakening after centuries of induced
slumber. Men and women are discovering a sense of mission to a
world bereft of peace, justice and wholeness.

The 13th century Beguine Margaret Porete described the established
institution as the “Holy little Church”. She contrasted it with the
“Holy big Church” composed of graced people losing themselves in
God. Our leadership has lost the way having erected its golden calf
of fear and institutional selfprotection. The laity’s scarcely heard
whisper is becoming a reverberating clamour: Let there be Light, to
dispel those gloomy shades of dark.

Frank Regan August 2012
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Fifty Shades of Dark
The Center for Applied Research in the Apostolate, based in
Georgetown University, carried out research on US priests’
involvement in, and reactions to, the Church’s response to the
paedophilia scandals. One of the contributors asked the question:
Is there a dark side to priestly fraternity? During the Thatcher
years a Tory MP said of a colleague: There is something of the
dark about him. The phrase could be aptly used of former US
VicePresident Dick Cheney.

Catholics concerned about their institutional church have had to
deal with light flickering and gloom descending. There is
something of the dark about our church. Clerical culture is in
decline and decay. The Vatileaks scandal exposes an institution at
war with itself, using the weapons of deceit, backstabbing,
backroom conspiracies and vanity. The Pope deprived a fellow
bishop of due process based in natural justice in order to destitute
him of his office. He called the process fraternal dialogue. He
teaches infallibly a doctrine not yet discussed nor discerned by the
universal church. Many local churches are employing every legal
trick known in order to evade responsibility for clergy
paedophilia.

Owing to the lack of credibility and inhouse power plays, the
Vatican has hired a highpowered media professional to rebrand
the Vatican, assert its monopoly over the label “Catholic” and sell
it in the global marketplace. But not even his Opus Dei credentials
will guarantee to the Vatican a renewed ‘street cred’.

The New Evangelisation will be an exercise in futility. It is
projected to reveal a Church of Christ as light resplendent, as a
bride dressed awaiting her groom. But the message will come
clothed in the garments of a Lazarus resuscitated, destined to die
once again.

The secular person’s search for meaning and meaning’s God will
go on without the church’s guidance. Women’s empowerment will
intensify and deepen despite Catholic partriarchy. Secular culture
will recognise the rights and dignity of LGBT persons without the
Church’s affirmation. The Church’s language will continue being
a sort of institutional patois understood by only the chosen, frozen
in an ecclesiastical time warp.

But signs of death and disease cannot obscure Easter signs of
transfiguration. Only recently a group of 70 clergy have met to
share their concerns and plan a meeting open to all the People of
God. Celebrations of Vatican II are planned in which concerned
Catholics will call for a ‘hermeneutic of reform’ over against a
stale and reactionary ‘hermeneutic of continuity’.

All over the world which the Vatican has abandoned for being mired
in materialism and secularism, the Holy Spirit with ‘bright wings’
outspread is inspiring movements towards a church of the poor and a
church of the young. She is inspiring new strands and currents of
spirituality which energise the search for God outside the sanctuary.
Local churches are discovering the Spirit at work in other faith

Cont previous page...




